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SACRED CONGREGATION OF RITES 

SECOND INSTRUCTION FOR THE PROPER IMPLEMENTATION 

OF THE CONSTITUTION ON THE SACRED LITURGY 

Three years ago, in the Instruction "Inter Oecumenici" published by 
this Sacred Congregation of Rites on the 26th day of September, 1964, a 
series of adaptations was established to be introduced into the sacred rites 
as a first stage in the general liturgical reform provided for by the conciliar 
Constitution on the sacred Liturgy. These became effective on the 7th of 
March, 1965. 

That abundant fruit has since then begun to be realized is clearly evidenc
ed by numerous reports from the Bishops attesting to the fact that conscious 
and active participation of the faithful in the sacred liturgy and particularly 
in the holy sacrifice of the Mass has everywhere increased. 

In order to further promote this participation and to render the sacred 
rites, particularly in the Mass, clearer and more intelligible, the Bishops them
selves have proposed many other adaptations. These, after being submitted 
to the Consilium for the implementation of the Constitution on the Sacred 
Liturgy, have been attentively examined and discussed by the Consilium 
itself and by this Sacred Congregation of Rites. 

Even though everything proposed could not be adopted, at least at the 
present time, a goodly number of proposals, recommended by pastoral con
cern and not contrary to the general pattern of the future and definitive litur
gical reform, were considered suitable for immediate implementation. These 
were deemed useful to the progressive nature of the liturgical renewal itself 
and could be applied by means of rubrical arrangements, leaving intact the 
present liturgical books. 

On this occasion, however, it seems necessary to recall that fundamental 
principle of ecclesiastical discipline solemnly confirmed by the Constitution 
on the Sacred Liturgy, namely: "Regulation of the sacred liturgy depends 
solely on the authority of the Church . . . Therefore no other person, even 
if he be a priest, may add, remove, or change anything in the liturgy on his 
own authority." (Constitution on the Liturgy, art. 22, 1 & 3). 

Let both local and religious Ordinaries bear in mind their grave duty 
before the Lord of diligently seeing to it that this norm, so important for the 
life and structure of the Church, be scrupulously observed. And let all sacred 
ministers and all the faithful seek to comply with this necessary ruling in a 
spirit of good will. 

Both the edification and spiritual good of each one demands it, as well 
as the spiritual harmony in the Lord and the mutual good example among 
the faithful of the same local congregation. Finally, the grave duty incum
bent upon each community of working togetehr for the good of the entire 
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€hureh - especially taclay when the gaod or evil done in loeal oommunities 
has immediate repercussions on the whole community of the family of God 
- demands the faithful observance of this norm. 

Let everyone therefore reflect upon the admonition of Paul the Apostle: 
"For God is not a God of disorder but of peace." (I Cor. 14, 33). 

However, in order that the liturgical renewal may more precisely be 
put into practice and proceed in progressive stages, the following adaptations 
and changes are established. 

I. - CHOICE OF MASS FORMULARIES 

1. On days of the 3rd class outside of Lent there may be said either the 
Mass of the day's Office or the Mass of the commemoration which is made 
at Lauds. In this latter Mass the color of the Office of the day may be used 
in accordance with art. 323 of the Code of Rubrics. 

2. The series of readings for weekdays, if permitted by the territorial con
ference of Bishops at Masses attended by the faithful, may also be used in 
the celebration of Masses at which people are not present. In this case the 
reading of the lessons in the vernacular is permitted. Moreover, this Series 
of readings for weekdays is used on some 2nd class days as indicated in the 
lectionary itself, and in all Masses of the 3rd and 4th class, whether of the 
time or of the Saints or votive, which do not have strictly proper lessons, i.e., 
lessons in which reference is made to the mystery or the person whose feast 
is being celebrated. 

3. On ferial days throughout the year (per annum), when the Mass of the 
preceding Sunday is said, either any of the "Various Orations" listed in the 
Missal or the orations from any of the "Various Votive Masses" in the Missal 
may be used in place of the orations of the Sunday. 

II. - THE MASS ORATIONS 

4. Only one oration is to be said at Mass. Nevertheless, under one single 
conclusions with the oration of the Mass there is added in accordance with 
the rubrics: 

a) -a ritual oration (CR n. 447); 

-the oration of an impeded votive Mass on the occasion of the pro
fession of religious men or religious women (spec. rubr. of the 
Missal). 

-the oration of an impeded Nuptial Mass (CR n. 589); 

b) -the oration in the votive Mass of thanksgiving (CR n. 342 and 
spec. rubr. of the Missal); 

-the oration on the anniversaries of the Pope and Bishop (CR nn. 
449-450); 
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-the oration on the anniversary of one's own priestly ordination 
(CR nn. 451-452). 

5. If, in the same Mass, several orations under a single conclusion should 
be called for, one alone is added, namely, the one which is more proper to 
the celebration. 

6. In place of the "Oratio imperata," the Bishop may introduce into the 
Prayer of the Faithful one or two intentions for particular necessities. 

Likewise, by decree of the competent territorial authority, petitions may 
be inserted in the Prayer of the Faithful for civil rulers and made mandatory 
in different ways according to the varying local circumstances. Similarly, in
tentions may be inserted for needs pertaining to the whole nation or region. 

Ill. CHANGES IN THE "ORDO MISSAE" 

7. The Celebrant genuflects only: 

a) when he arrives at the altar and retires from it if there is on the 
altar a tabernacle containing the Blessed Sacrament; 

b) after the elevation of the Host and after the elevation of the Chalice; 

c) after the doxology at the end of the Canon; 

d) before Communion, prior to saying "Panem caelestem accipiam"; 

e) after the Communion of the faithful when hosts which may have 
been left over have been replaced in the tabernacle. 

All other genuflections are omitted. 

8. The Celebrant kisses the altar only at the beginning of Mass while saying 
the prayer "Oramus Te, Domine" or, if the prayers at the root of the altar 
are not said, when he arrives at the altar; and at the end of Mass before 
the blessing and dismissal of the people. 

All other kisses of the altar are omitted. 

9. At the Offertory, after offering the bread and wine, the celebrant places 
on the corporal the paten with the host, and the Chalice, omitting the signs 
of the cross with paten and Chalice. 

The paten, with host on it, is left on the corporal both before and after 
the consecration. 

10. In Masses attended by the faithful, even though not concelebrated Masses, 
the priest celebrant is permitted, if he deems it advantageous, to recite the 
Canon in an intelligible voice. In sung Masses the Celebrant is allowed to 
sing those parts of the Canon which, according to the rite to be observed in 
Masses of concelebration, may be sung. 
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11. During the Canon, the celebrant: 

a) begins the "Te igitur" standing erect and with hands extended; 

b) makes only one sign of the cross over the oblata: 

At the words benedicas + haec dona, haec munera, haec sancta 
sacrificia illibata in the prayer "Te igitur." All other signs of the 
cross over the oblata are omitted. 

12. Mter the consecration it is permissible for the celebrant not to keep 
the index fingers and thumbs joined together. If any particle of the host 
should adhere to his fingers, he should purify his fingers over the paten. 
13. The rite of Communion for priest and faithful is to be performed in 
this manner: The celebrant, after having said Panem caelestem accipiam, 
takes the host and facing the people, elevates it saying: Behold the Lamb 
of God, and then, together with the people he says three times, Lord, I am 
not worthy. He then receives Communion himself under both species, omit
ting the signs of the cross with the host and chalice. Immediately afterwards 
he distributes Communion to the faithful. 

14. The faithful, who on Holy Thursday receive Communion at the Mass 
of Chrism may again receive Communion at the evening Mass of the Lord's 
Supper. 

15. At a Mass where people are present, before the Postcommunion, if con
venient, a period of sacred silence may be observed or there may be sung 
or recited a psalm or canticle of praise, e.g., Ps. 33 "/ will bless the Lord"; 
Ps. 150 "Praise the Lord in his sanctuary"; Canticles, "Bless the Lord", 
"Blessed are you." 

16. At the end of Mass the blessing is imparted to the people immediately 
before the dismissal. It is recommended that the "Placeat" be said silently 
by the celebrant as he leaves the altar. 

The blessing is given even in Masses of the Dead as also is the dismissal 
in the usual form: "Go, in the peace of Christ", unless the Absolution fol
lows immediately; in which case, after saying "Let us bless the Lord", omit
ting the blessing, the priest proceeds to the Absolution. 

IV. - SPECIAL CIRCUMSTANCES 

17. In Nuptial Masses (Pro Sponsis) the prayers "Listen with favor, 0 Lord" 
and "0 God, by your mighty power" are not said between the Lord's Prayer 
and its embolism, but after the breaking of the host and the dropping of the 
particle into the chalice, immediately before "Behold the Lamb of God." 

If however Mass is celebrated facing the people, after dropping the par
ticle into the Chalice the celebrant, if opportune, genuflects and goes to the 
spouses and there recites the above-mentioned prayers. At the end of the 
prayers he returns to the altar, genuflects and continues the Mass as usual. 
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18. When Mass is celebrated by a priest whose sight is failing or who is 
infirm, if he has an indult to offer a votive Mass, this order may be followed: 

a) the priest says the orations and the preface of the votive Mass; 

b) another priest or a deacon, or lector ot server reads the lessons 
from the Mass of the day or from the lectionary for weekdays. If 
there is had only a lector or server, the faculty is extended to them 
of reading even the Gospel, omitting however the "Munda cor 
meum," "lube Domne, benedicere" and "Dominus sit in corde 
meo." Before the reading of the Gospel the celebrant however 
says, "the Lord be with you" and at the end of the reading kisses 
the book. 

c) The schola or congregation or even the lector himself may sing 
or recite the Introit, Offertory and Communion Antiphons as well 
as the intervening chants. 

V. CHANGES IN THE DIVINE OFFICE 

19. Until the reform of the Divine Office is completed, oil days of the 1st 
and 2nd Class, the offices of which have three nocturns at Matins, one noc
turn only may be recited. The hymn "Te Deum", according to the rubrics, 
is said after the third lesson. During the sacred Triduum of Holy Week, the 
special rubrics of the Roman Breviary are to be observed. 

20. ln private recitation, the absolution and blessings before the lessons and 
the conclusion "Tu autem" at the end of the lessons, are omitted. 

21. At Lauds and Vespers at which the faithful are present, in place of the 
"Capitulum" a longer reading from Sacred Scripture may be used. The text, 
for instance, may be taken from Matins or the Mass of the day or from the 
Weekday Lectionary. If convenient, a short homily may be added, and before 
the oration, a Prayer of the Faithful may also be had, unless Mass is to fol
low immediately. 

Whenever these components are introduced, only three psalms need be 
said according to the following pattern: 
at Lauds, one of the first three psalms is said, followed by the canticle and 
last psalm; at Vespers, any three of the five psalms may be chosen. 

22. When the people participate in the recitation of Compline the Sunday 
psalms may always be used. 

VI. CHANGES IN OFFICES FOR THE DEAD 

23. In Offices and Masses for the Dead the color violet may be used. Epis
copal Conferences, however, may adopt some other liturgical color which 
is more in keeping with the customs of the people, as long as it does not 
offend against human sorrow and provided it manifests Christian hope found
ed on the paschal mystery. 
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24~ 'Iii the :A5s.6hition at the coffin or the grave, the responsory "Libera 
me, Domine" may be replaced by other responsories taken from Matins for 
the Dead, namely, "/ believe that my Redeemer lives"; "You who raised 
Lazarus from the tomb"; "Remember me, 0 God"; "Deliver me, 0 Lord, 
from the paths of hell." 

VII. - SACRED VESTMENTS 

25. The maniple need never be worn. 

26. The sprinkling with holy water before Sunday Mass, the blessing and 
distribution of ashes at the beginning of Lent and the Absolution at the coffin 
may be performed wearing the chasuble. 

27. All concelebrants must wear the sacred vestments which are prescribed 
to be worn for individual celebration. 

'· 

(Rite to be observed at Masses of Concelebration, n. 12) 

For a grave cause however, e.g., the large number of concelebrants and 
the shortage of sacred vestments, the concelebrants, always with the excep
tion of the principal celebrant, need not wear the chasuble. They must never 
omit however, the alb and stole. 

VIII. THE USE OF THE VERNACULAR 

28. Maintaining the prescnptions of art. 36, paragraphs 3 and 4 of the 
Constitution on the Sacred Liturgy, the competent territorial authority may 
decree that in liturgical celebrations in which the people take part, the ver
nacular language may be used even: 

a) in the Canon of the Mass; 

b) in the entire rite of sacred Ordinations; 

c) in the lessons of the Divine Office even when recited "in choro." 

Our Holy Father Pope Paul VI in an audience granted to the under
signed Arcadia Maria Cardinal Larraona, Prefect of the Sacred Congregation 
of Rites, on the thirteenth day of April 1967, approved the present Instruc-
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tion in whole and in part, confirmed it by His authority, and ordered it to 
be published and to be diligently observed by all concerned, beginning the 
29th day of June, 1967. 

Rome, May 4, 1967, the feast of the Ascension of Our Lord, 
Jesus Christ. 

JAMES CARDINAL LERCARO 

Archbishop of Bologna 

President of the Commission for the Implementation 
of the Constitution on the Sacred Liturgy 

M. Card. LARRAONA 

Prefect of S. R. C. 

FERDINAND ANTONELLI 

Titular Archbishop of Idicra 

Secretary of the Sacred Congregation of Rites. 

Translation NLO. 



"THE SECOND INSTRUCTION" 

A Commentary by A. Bugnini 

On the 7th of March, 1965, throughout the Church the first phase of 
the liturgical reform was officially ushered in according to the norms laid 
down in the (first) "Instruction" of the 26th of September, 1964. 

A quick glance at the results attained is very encouraging. The clergy 
have taken up their task wholeheartedly; the faithful everywhere have res
ponded generously, and have greeted the "new" liturgy with great joy. There 
can be no doubt that interest in the liturgy has increased; the living, intel
ligent, active participation of the faithful, especially in the Mass, has been 
evidence everywhere of a resurgence of Christian piety. The introduction 
of the vernacular, and the simplification of some of the ceremonies, which 
makes them more intelligible, have been determining factors in this. A cer
tain dissatisfaction, due in part to a sometimes inadequate translation of the 
liturgical texts from Latin to the vernacular, and to other difficulties which 
were inevitable in such a complex period of transition, have gradually been 
overcome. 

This is the background of the "Second Instruction". Our experience 
of the vernacular, and of celebrations "versus populum", has shown that 
certain particular ceremonies are no longer of use; they can easily be changed, 
without altering the present liturgical books, in harmony with the guidelines 
of the renewal. 

Let us consider some of these, which have particular pastoral implica
tions. 

Choice of formulary. Except in Lent, on 3rd class liturgical days the 
priest celebrants may henceforth choose either the Mass of the Office of the 
day or the Mass of a Saint or Office which is commemorated. 

This general prescription offers various advantages. First of all, it allows 
us to honour one or another Saint without prejudice to the calendar. For 
example on the 19th of June we have the feast of St. Juliana Falconieri and 
the commemoration of the martyrs Sts. Gervase and Protase. The present 
rubrics do not permit the offering of the Mass of the martyrs, but this is al
lowed henceforth. The new prescription permits us also to offer an Advent 
Mass on a weekday in preference to a Mass of the Saints: this is of con
siderable importance, because Advent is one of the "special times", and 
everyone wishes to celebrate it well; as a matter of fact, it is possible that 
the liturgical renewal will result in proper Masses for the whole of Advent, 
and even now the Weekday Lectionary has a collection of texts very closely 
harmonized with the liturgical cycle. 

With regard to the Weekday Lectionary, which has been unusually well 
received and very successful everywhere, the new "Instruction" provides for 
its use even when the priest celebrates without the people present. This will 
be no small help to priestly piety. · 
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The third rule is in the same vein: On ordinary weekdays the priest 
who says the Mass of the preceding Sunday may substitute for the Sunday 
prayers one of the prayers designated "ad diversa", or prayers from some 
Votive Mass. Thus the Mass of an ordinary weekday may be composed of 
processional chants of the Sunday, the readings and their accompanying 
chants from the Weekday Lectionary, the "prayers" from the "ad diversa" 
or Votive Mass oratio'ns. This rule, which at first sight appears complicated, 
really involves no theoretical or practical difficulty. The processional chants 
of the Sundays per annum are as a rule neutral and easily adaptable to various 
intentions; the specific theme is provided by the prayers. If the people assist 
at the Mass, the priest need only present each time, and explain briefly, the 
new texts, reading them simply, in a clear and distinct voice, so they may 
be easily understood. Thus, we have discovered another source of liturgical 
piety. Whoever is familiar with the 35 setS of "Various Prayers" and the 
very many Votive Masses,,....knows what a treasury of prayers, rarely used 
but very appropriate, lies hidden within the pages of the Missal. The source 
is now open to us: our own good will is all we need to draw from it abun
dantly. 

A single prayer. Only one prayer is to be said at Mass, except in special 
cases, provided for by the rubrics. This is a reasonable and wise simplifica
tion. The fundamental reason is psychological: The collect, said after a 
silent pause, summarizes the intentions of the assembly in a single priestly 
prayer. Anything added to it is an undesirable accretion. The same is true 
of the prayer over the offerings, in reference to the presentation of the gifts; 
and the postcommunion, which concludes the Eucharistic Rite. 

There is a further difficulty of the same kind, arising from the repetition 
of the same conclusion and the reply of the faithful, especially in the ver
nacular. 

In the Code of Rubrics, the "orationes" were already reduced to three 
at the most (cod. rubr., 435): The first, that of the Mass with its own con
clusion, the other two together, with their second conclusion. In some cases, 
indicated in the C.R. no. 444, another collect is added to the Prayer of the 
Mass, sub unica conclusione. 

In 1960, all the "prayers for various seasons", which had been joined 
to the Masses "de tempore", were abolished. 

The present rule is a return to the original principle of clarity and sim
plicity; but it is also a tacit invitation to the priest to recite the texts quietly, 
without haste, so that the words pf the Church's Prayer may penetrate our 
souls and truly nourish our piety·. 

From this principle of only one "oration", there follows the abolition 
of the prayer which formerly the Bishop could prescribe on certain occasions 
for his diocese. 

Until 1960 two collects could be commanded by the Ordinary. 

The C.R. n. 457, reduced the number to one and laid down certain 
conditions. Now even this one is suppressed, but its loss is compensated. 
The Bishop can insert in the Prayer of the Faithful one or two intentions: 
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This allows equally well, even better, for the participation of the faithful in 
the oratio imperata. In any case, this was already being done in some 
dioceses. 

The same art. 6 also takes care of the prayers for those in authority, 
which in various regions are obligatory for various reasons and in various 
forms, and which are added at the end of each prayer (for example the for
mula Et famulos in Spanish speaking countries) or at the end of the Con
ventual Mass (for example the prayers for the President of the Republic in 
Italy). Even these prayers may now, by command of the Episcopal Con
ference, be included in the Prayer of the Faithful. 

Thus, instead of an isolated prayer, shared in at most by the celebrant 
and his ministers, there will now be a prayer by the whole people for their 
own authorities. 

Certain changes in the Mass: These are not spectacular. For the most 
part they concern ceremonies which require simplification from the very fact 
that celebrations in the vernacular, very often facing the people, make certain 
gestures anachronistic or superfluous, and therefore, especially under certain 
circumstances, given the increased interest in the liturgy, cause bewilderment 
and annoyance. Each detail has been studied in harmony with the Ordo 
Missae which will be presented to the next Synod. 

Communion at the "Mass of Chrism" on Holy Thursday: In the past 
three years, there have been numerous requests from Episcopal Conferences 
and from the simple faithful for the privilege of having the people com
municate at the "Mass of Chrism". 

The first Instruction (1964) granted the privilege of communicating twice 
in the one day for Christmas and Easter. It is now applied to Holy Thursday 
also. We must agree that the exception is thoroughly justified. 

The extension of the privilege will make it possible for certain classes 
of persons, unable to assist at the Mass "In Coena Domini", to approach the 
Holy Communion at the Mass of Chrism. 

Thanksgiving in common after Communion: In the revision of the 
ceremonies of the Mass, the rite of Communion has been cut down con
siderably and there has been no corresponding compensation. A sort of 
"group" thanksgiving after Communion will perhaps satisfy a rather wide
spread desire. This is the aim of No. 15 of the Instruction. To make this 
truly effective, adequate and prolonged instruction is indispensable. But 
experience has shown that if the people are properly prepared they under
stand and welcome either an appropriate hymn or a short period "of sacred 
silence". The importance of this warrants every effort made on its behalf. 
It is clear that there is a difference here between a small assembly and a 
large crowd where there have been numerous communicants. This is the 
place for the exercise of a liturgical sense and prudence on the part of the 
celebrant: Hence the Instruction says "pro opportunitate". In any case, 
the experiment is introduced. This addition to the Communion rite justifies 
a certain shortening of the final part of the Mass. 
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Blessing and Dismissal of the Faithful. The Instruction lays down the 
following definite order: first the blessing, and then the dismissal of the faith
ful. The reverse order, which was followed until now, was not suitable. 

In actual fact when the celebrant said to the people "The Mass is ended; 
go in peace", the assembly actually began to leave; and when the celebrant 
had paused for the Placeat, and turned to bless them, he found many of them 
already on the way out. 

Some may find it rather poor to conclude such a sublime rite with a 
simple formula of dismissal. But for one thing the rite actually concludes 
with the blessing: it belongs to the deacon to dismiss the faithful. And besides 
we cannot say that the formula of dismissal is weak: the admonition of the 
deacon is spiritually rich: Go in peace and very rich indeed is the reply 
of the faithful: Let us give thanks to God! These words are a synthesis of 
the whole essence of the sacrifice of the Mass, which is of its nature "thanks
giving". 

Divine Office. The clergy will find in the Instruction some simplifica
tion of the Office, which will be of help to their ministry in these days of 
multiple pastoral duties. But there is one point of special interest: the cel-

ebration of the principal Hours (Lauds and Vespers) with the people assisting. 
For the first time an official document treats of this ex professo, laying down 
suitable adaptations. These are an indication of the way the liturgical renew
al has proceeded. The psalms are reduced from five to three: when recited 
in the vernacular, five psalms are a trifle long. Psalms must be prayed more 
slowly, allowing time for reflection and meditation. Replacing the extra 
psalms there are certain additions, of special pastoral value: a longer biblical 
reading, instead of the short chapter which is always said at Vespers. Some 
will undoubtedly find this quite idealistic. Granted. But we must not forget 
that the various pious exercises began to flourish with the loss of the litur
gical sense and departure from liturgical practice. If we recall the people 
to the liturgy, they will love and relish the liturgy as they have relished at 
other times so many forms of devotion and piety which lack the richness 
and substance of the liturgy. The Instruction, as a matter of fact, represents 
real and concrete experience. We could mention countries, dioceses, parishes, 
all over the world, where the zeal and intelligence of the pastors have been 
able to reawaken the faithful through the living sources of the liturgy even 
in this area. Nor has the participation in traditional pious exercises, which 
are altogether indispensable for Christian piety, suffered. Everything depends 
on orderly, harmonious progress . 

• • • 
Finally, we must emphasize the benign but vigorous insistence of the 

introduction to the document on the sacredness of liturgical law. The liturgy 
is not an individual matter, but is an ecclasial act, a hierarchical act, a com
munity act. No one is allowed to change, or derogate from, its sacredness 
and its mystery by personal arbitrary innovations: "Let both local and rel
igious Ordinaries bear in mind their grave duty before the Lord of diligently 
seeing to it that this norm, so important for the life and structure of the Church, 
be scrupulously observed. And let all sacred ministers and all the faithful 
seek to comply with this necessary ruling in a spirit of good will. 



A COMMENTARY ON THE SECOND INSTRUCTION 167 

Both the edification and spiritual good of each one demands it, as well 
as the spiritual harmony in the Lord and the mutual good example among 
the faithful of the same local congregation. Finally, the grave duty incom
bent upon each community of working together for the good of the entire 
Church - especially today when the good or evil done in local communities 
has immediate repen;:ussions on the whole community of the family of God 
- demands the faithful observance of this norm. 

Let everyone therefore reflect upon the admonition of Paul the Apostle: 
'For God is not a God of disorder but of peace'. (Cor. 14, 33)". 

These words are similar to those which our holy Father Paul VI ad
dressed to the "Consilium" on the 19th of April of last year, when he was 
exhorting the clergy and faithful not to allow themselves "to be embroiled 
in willfulness and irresponsible experiments, but to seek rather the perfec
tion and the fullness of the rites already prescribed by the Church". 

To help to realize this desire of the holy Father, the Second Instruction 
has been issued, and it represents another step forward - balanced and wise, 
restrained and yet open, calm and yet dynamic, towards the new aims of the 
second Vatican Council. 

A. Bugnini. 

Translated from the Italian 

NLO. 



CLARIFICATIONS WITH RESPECT TO THE 

"SECOND INSTRUCTION" 

By A. Bugnini. 

The recent "Second Instruction" on liturgical modifications has been 
received everywhere with great satisfaction and, I might say, with a spirit 
of joy, judging from the reports which come in each day to the Consilium 
from all parts of the world. 

There are also numerous requests for clarification on one point or an
other from rubricists, ceremonialists and jurists who as one knows, have a 
bent for precision. It is quite clear that all the fine points to which a certain 
liturgical lore has accustomed us, cannot and should not enter into a text of 
the law. An inextricable new labyrinth would result which the reform must 
avoid. Not simply for the sake of avoiding it, but because on the ecclesial 
level, it would be useless and harmful. Besides, both the liturgy and the 
law have more appropriate instruments for this purpose. For example, the 
Instruction depends upon the Ritus servandus and on the Ordo Missae. 
In a few days a practical booklet will be available to all concerned, in which 
they will find in double columns, together with the official text of the Instruc
tion, the parts of the Ordo Missae which with the new document demand 
revision and adaptation. (Variationes in Ordinem Missae inducendae ad 
normam Instructionis S. E. C. diei IV maii I967). Typis Polyglottis Vati
canis 1967. On sale at the Vatican Library. 

Some publications have been too hurriedly printed and put on sale 
which attempt clarifications on every point. On the contrary however, because 
their authors lacked the prudence to make inquiry or the patience to await 
Variationes, they are filled with mistakes, sow the seeds of confusion and, 
render an ill service to good intentions. 

Vacatio legis. Others with an even greater haste have already put the 
Instruction into practice. They have read the norms but they have certainly 
skipped over the introduction and have not read through to the end. The 
introduction would have reminded them in very strong and, I would say, 
appealing terms that the real enemies of liturgical renewal are not the atten
tive, conscientious and knowledgeable workers who prepare the reform but 
the dabblbers who seek only immediate action at the expense of the impor
tance, correctness and majesty of the sacred rite, thus bringing harm to the 
laws governing its progress. The liturgical renewal takes place only through 
patience, obedience and sacrifice. The concluding part of the document 
would have clearly pointed out to them that its implementation commences 
next June 29th and not before. The "Vacatio legis" is a juridical institution 
which is neither outdated nor superfluous. It is indispensable in order to 
enable the competent authorities, such as Episcopal Conferences or Bishops 
to give suitable directives and in order that the implementation of the new 
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norms be preceded by the proper pastoral and "technical" preparation. This 
means that the clergy must prepare themselves to carry out with competence, 
assurance and dignity, the sacred action. It also means the preparation of 
the people, instructing them in such a way as to lead them to an intelligent 
and necessary understanding of the new rites. 

Several Episcopal Conferences have sought permission to carry out cel
ebrations according to the new regulations at gatherings of the clergy or 
specially prepared groups of the laity. This is a wise and prudent method 
of procedure for seeking to introduce both the clergy and laity, with tact 
and intelligence, into the desired liturgical atmosphere. Here are a few clar
ifications of general use: 

A single oration (n. 4). - In the Mass, only the orations listed in n. 4 are 
to be said under a single conclusion. Accordingly there are suppressed the 
orations referred to as "inseparable" (CR, 110), the ones indicated in the 
Code of Rubrics in nn. 333, 355, 453, and also the "privileged" commemo
rations (CR, 109). In the Office, on the contrary, commemorations are still 
regulated by the Code of Rubrics. 

Striking of the breast. - No change has been made in this regard and so 
this gesture still remains as long as it is evidently compatible with the rite. 
Such is the case at the Confiteor and at the Nobis quoque. At the Agnus 
Dei however, if the priest, as happens at concelebration, is to break the host 
he cannot then strike his breast. The same is true at the Domine non sum 
dignus; if it is said together with the communicants, the priest cannot strike 
his breast because both hands are occupied holding the paten and host. 

Sign of the Cross. - The sign of the cross is still to be made: a) over the 
offerings at the word benedic of the Veni sanctificator at the Offertory; b) 
over the cruet of water at the prayer Deus, qui humanae substantiae; c) at 
the words benedicas haec dona of the T e igitur - the only one to be made 
in the Canon; d) on the priest himself at omni benedictione caelesti et gratia 
repleamur of the Supplices 

On the other hand, the triple sign of the cross with the particle of the 
host at the Pax Domini is suppressed. 

The rites of the "Fractio".- Here again "Variationes" presents a few changes. 
The celebrant recites the entire Embolism with its conclusion (Per Do
minum); he then uncovers the chalice, breaks the host and holding the par
ticle above the chalice he says Pax Domini. The celebrant then drops the 
particle into the chalice while saying Haec commixtio; he then covers the 
chalice and says the Agnus Dei. This arrangement simplifies and makes more 
logical the whole procedure. But it is only the beginning of revision. 

Communion rite. (n. 13). - "Variationes" envisages two possibilities. If 
there are communicants the priest proceeds as follows: having said Panem 
caelestem, he takes the paten in his left hand and the broken host in his right 
hand. There is no reason for concern if the people see the broken host; in 
fact the sign is much more evident with the fractured rather than with the 
entire host. The priest holds the broken host slightly elevated over the paten, 
turns to the people and says: Ecce, Agnus Dei and then recites along with 
the people Domine, non sum dignus. The people strike their breasts, but 
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the celebrant does not since he is prevented from so doing. He then turns 
to the altar and consumes the host. He then receives the Precious Blood 
as usual and proceeds to distribute communion to the faithful either with hosts 
consecrated at the Mass, and this preferable, or with hosts from the taber
nacle. 

If however there are no communicants, after saying Panem caelestem 
the priest does not turn toward the people but says the Domine, non sum 
dignus by himself and continues as usual. 

After the Agnus Dei the server will ring the bell thus summoning the 
people to communion, and from this the celebrant will be able to know which 
of the two rites for communion he is to follow. 

Sacred silence and singing after Communion. (n. 15). - If there is singing 
it must take place after the Communio has been sung (which commences as 
soon as the priest's Communion has begun, after the triple Domine, non sum 
dignus). 

One of the psalms or canticles listed in the Instruction can be sung 
or a suitable popular melody (canticum laudis) selected by the rector of the 
church, according to liturgically good sense and taste. If "sacred silence" 
is preferred it should be distinct from the time necessary for the priest to take 
the ablutions and dress the chalice. The proper place for the silence is after 
this action (ablutions etc.) and the celebrant himself should join with his 
people in this eucharistic meditation in the precise sense indicated in the 
Ritus servandus, n. 79: "and he pauses for a short time in meditation upon 
the most holy Sacrament." It does not then have a place after the word 
Oremus before the postcommunion. Individual silent prayer comes only at 
the "Collect", directed by the deacon after the explicit invitation, Flectamus 
genua. 

Moreover, the two could very well be combined, remaining in silence 
for some time and then concluding with a short and appropriate chant. 

Finally, it is necessary to point out that in the reform of the Mass, it 
is possible, once the Communion is finished, for the Celebrbant to go to the 
chair and be seated, the whole congregation likewise being seated. There, 
he may either spend some time in meditation on the Blessed Sacrament or 
even join with all the faithful in a hymn of thanksgiving. Then rising, and 
remaining at the chair he concludes the rite with the postcommunion and 
final blessing. The singing and the "sacred silence" proposed in the second 
Instruction is leading to this arrangement. 

Final Blessing. (n. 16). - How are the concluding rites to be carried out? 
"V ariationes" says this: having said the postcommunion, the celebrant kisses 
the altar, turns to the people and says: Dominus vobiscum ... Benedicat 
vos . . . lte Missa est. 

At Pontifical Masses the Bishop gives generally the triple blessing as usual. 
At Masses of the Dead there is also said lte, Missa est instead of "Requiescant 
in pace". But if another liturgical celebration follows the blessing is omitted 
and "Benedicamus Domino", instead of Ite Missa est, is invariably said, 
always facing the people. 
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Mass for Bride and Bridegroom. (n. 17). - If the Mass is celebrated at an 
altar facing the people, the celebrant, if he considers it opportune, genuflects 
after the mingling of the species and goes to stand before the bride and groom 
for the prayers "Propitiare" and "Deus, qui potestate." 

The reason why the celebrant goes to stand before the spouses is this: 
it may happen that the altar is of rather large dimensions and it would be less 
easy to communicate with the spouses by reciting the prayers across the altar. 
Since the prayers are said for them it is only fitting that the priest be not 
too far distant. The clause, "pro opportunitate", leaves it to the good judg
ment of the celebrant. 

At the ordinary altar the distance is less noticeable because the rubrics 
already oblige the priest to turn toward the spouses and there is no barrier 
between him and them. 

"Pro opportunitate" A good many people, even persons of some distinction, 
have been disturbed by a certain measure of freedom accorded by some 
norms of the Instruction. The following expressions occur frequently: "pro 
opportunitate", "omitti potest", "adhiberi potest", etc. The principle of a 
certain degree of freedom has been and actually is invoked. It is neces
~ary to know how to use it properly. 

The principle of a certain amount of freedom is extremely useful in 
order that certain prescriptions which are not of fundamental importance 
be not always imposed by authority and also to allow for education to change. 
If in a certain place the application of a norm may arouse wonderment or 
great astonishment, the prudent priest readily understands that he must first 
of all gradually prepare his people and. then introduce the change. The prin
ciple of freedom affords him the possibility of a practical flexibility useful 
for pastoral purposes. But when the formulation of the law admits of attenua
tions the mind of the legislator is clear and when no particular difficulty is 
encountered, one simply follows the letter of the law which is clear. 

It follows clearly from what I have said that if a bishop, in his diocese, 
should think it opportune to give more precise directives on points where 
the Instruction permits a certain flexibility, he may well do so. He is within 
his rights. This study of local adaptation is what is necessary during the 
period of the vacatio legis. Thus the substitution of violet for black in the Of
fices of the Dead, according to the Instruction, does not require any special 
intervention on the part of the authority. This substitution may be made 
commencing June 29th, whenever judged fitting, unless a bishop wishes to 
proceed systematically on the diocesan level and gives particular directives 
on the matter. 

Divine Office (n. 19). - On days of the 1st and 2nd class which have three 
nocturns at Matins the priest will be able to choose one of the three nocturns, 
that is to say, the first, second or third, whether in private recitation or in 
recitation in common or in choir. In this latter case it is up to the dean of 
the Chapter or the Superior to decide which one of the three noctums is to 
be said. In private recitation the individual priest makes his choice according 
to what he considers the most useful: the choice will be directed to the noc
tum which has lessons most in keeping with the feast, and which spiritually 
is more substantial. 
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This relaxation has been suggested for a pastoral reason; on days of 
the 1st and 2nd class the clergy are more engaged in the work of the ministry. 
For the other days nine psalms and three lessons remain. These are less 
busy days from a pastoral point of view and the present arrangement remains 
unchanged as far as they are concerned. 

However, in the new provisions one can see the direction which the 
reform will follow: the officium lectionis (Matins) will consist of a small num
ber of psalms and a substantial reading from the Bible and the Fathers. 

The Canon in the vernacular (n. 28). - Episcopal Conferences are able to 
determine that the Canon be said in the vernacular. After the collegial deci
sion based on a majority of votes, the vernacular text in a faithful and integral 
translation, approved by the Conference itself, must be sent to the "Consilium" 
for confirmation. 

The translations contained in the Missals provisionally approved two 
years ago by the various conferences cannot be used. A new translation 
must be made and for countries which speak the same language the text 
must be the same. It is only after confirmation by the Holy See that the ver
nacular text can be published and introduced into liturgical use. 

For some months all the study committees of National Commissions 
on the liturgy have been working together to prepare translations of the Canon. 
It is hoped that very soon the Eucharistic Prayer will have in all languages 
a literary fine, harmonious and poetic form of expression befitting the eminent 
place it occupies in the heart of the sacred liturgy. 

L'OSSERVATORE ROMANO- June 2, 1967. 

Translated from the French. 
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11. Next, turning to the people, 
he says: Yf Dominus vobiscum. 
All W Et cum spiritu tuo. After
wards he says: Oremus, and the 
collects, in accordance with the ru
brics. If the celebrant is at the altar, 
he kisses it before he says Dominus 
vobisr:um. 

18. Next, according to the local 
custom, the common prayer or 
prayer of the faithful takes place. 
The celebrant directs this prayer at 
his seat, the altar, the ambo, or the 
edge of the sanctuary area. At the 
end of the creed, the celebrant turns 
toward the people and says: Yf Do
minus vobiscum. W Et cum spiritu 
tuo. Then he adds: Oremus, and 
the prayer of the faithful begins. If 
the celebrant is at the altar, he kisses 
it before he says: Dominus vobis
cum; otherwise he kisses it when 
he goes to the altar at the comple
tion of the prayer of the faithful. 

But if the prayer of the faithful is 
not to be said, the celebrant kisses 
the altar; then, turning to the 
people, he says: Yf Dominus vobis
cum. W Et cum spiritu tuo. After 
the response he adds: Oremus. 

20. In solemn Mass, the deacon 
hands the paten with the host to the 
celebrant; in other Masses the priest 
himself takes the paten with the host, 
which he offers, saying: 

Suscipe, sancte Pater . . . in vi
tam aeternam. Amen. 

Then making a cross with the 
paten, the celebrant places the host 
upon the corporal. 

22. Next the celebrant takes the 
chalice and offers it saying: Offer
imus tibi ... 

Changes 

11. Next, turning to the people 
he says: Y1 Dominus vobiscum. All 
W Et cum spiritu tuo. Afterwards 
he says: Oremus and the collect, in 
accordance with the rubrics. 

18. At the end of the Creed, the 
celebrant turns toward the people 
and says: Yf Dominus vobiscum. 
W Et cum spiritu tuo. 

Next, if it is to be said, according 
to the local custom, the common 
prayer or the prayer of the faithful 
takes place. The celebrant directs 
this prayer at his seat, the altar, the 
ambo, or the edge of the sanctuary 
area. 

20. In solemn Mass, the deacon 
hands the paten with the host to the 
celebrant; in other Masses the priest 
himself takes the paten with the host, 
which he offers, saying: 

Suscipe, sancte Pater . . . in vi
tam aeternam. Amen. 

Then the celebrant places the pa
ten with the host upon the corporal. 

22. Next the celebrant takes the 
chalice and offers it saying: Offeri
mus tibi . .. 
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Then he makes the sign of the 
cross with the chalice, and places it 
upon the corporal, covering it with 
the pall. 

29. Afterwards he kisses the altar 
and turns to the people. Extending 
and joining his hands, he says in an 
appropriate tone of voice: 

Orate, fratres . . . 

30. Next, extending his hands, 
the celebrant chants or recites in a 
clear voice, without Oremus, the 
prayers over the offerings, as far as 
Per omnia saecula saeculorum, in
clusively. 

32. The celebrant extends, raises, 
and joins his hands; he lifts up his 
eyes and lowers them immediately; 
he bows deeply before the altar, 
and, having placed his hands upon 
the altar, says in a low voice: 

Te igitur, clementissime Pater, 
per Jesum Christum, Filium tuum, 
Dominus nostrum, supplices roga
mus ac petimus, he kisses the altar 
and, with his hands joined before 
his breast, he says: uti accepta ha
beas et benedicas he makes the sign 
of the cross three times over the host 
and chalice together, saying: haec 
+ dona, haec + munera, haec 
+ sancta sacrificia illibata, with his 
hands extended he continues: in 
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Then he places the chalice upon 
the corporal, covering it with the 
pall. 

29. Afterwards he turns to the 
people. Extending and joining his 
hands he says in an appropriate tone 
of voice: 

Orate, fratres ... 

30. Next, extending his hands, 
the celebrant chants or recites in a 
clear voice, without Oremus, the 
prayer over the offerings, as far as 
Per omnia saecula saeculorum, in
clusively. 

In Masses celebrated with people 
present, even when not concelebrat
ed, the celebrant may recite the 
canon in an intelligible voice, if it 
seems opportune. In sung Masses, 
those parts of the Canon may be 
sung, which according to the Ritus 
servandus are permitted to be sung 
at concelebrated Masses. 

32. The celebrant, standing erect, 
with hands joined, says: 

Te igitur, clementissime Pater, per 
Jesum Christum, Filium tuum, Do
minum nostrum, supplices rogamus 
ac petimus, he joins his hands and 
says: uti accepta habeas he makes 
a single sign of the cross over host 
and chalice together, saying: et be
nedicas + haec dona, haec munera, 
haec sancta sacrificia illibata, with 
hands extended, he continues: in 
primis, quae tibi offerimus pro Ec
clesia sua sancta catholica: quam 
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prtmts, quae tibi offerimus pro Ec
clesia tua sancta catholica: quam 
pacificare, custodire, adunare et re
gere digneris toto orbe terrarum: 
una cum famulo tuo Papa nostro N. 
et Antistite nostro N. et omnibus 
orthodoxis atque catholicae et apos
tolicae fidei cultoribus. 

36. Quam oblationem tu, Deus, 
in omnibus quaesumus, he makes 
the sign of the cross three times over 
the offerings, bene + dictam, ads
crip + tam, ra + tam, rationabilem, 
acceptabilemque facere digneris: he 
makes the sign of the cross once over 
the host, ut nobis Cor + pus and 
once over the chalice, et San + guis 
fiat dilectissimi Filii tui, be joins his 
hands, Domini nostri Jesu Christi. 

37. Qui pridie quam pateretur, 
he takes the host, accepit panem in 
~anctas ac venerabiles manus suas, 
he raises his eyes, et elevatis oculis 
in caelum ad te Deum Patrem suum 
omnipotentem, be bows his head, 
tibi gratias agens, he makes the sign 
of the cross over the host, bene + 
dixit, fregit, deditque discipulis suis, 
dicens: Accipite, et manducate ex 
hoc omnes. 

Holding the host in both hands 
between his index fingers and 
thumbs, the celebrant speaks the 
words of consecration distinctly and 
attentively over the host, and at the 
same time over all the hosts, if there 
are others to be consecrated. 

HOC EST ENIM CORPUS 
MEUM. 

After these words are said, the 
celebrant immediately genuflects and 
adores the consecrated host. He 
rises, shows it to the people, replaces 
it upon the corporal, kneels, and 
adores it again. He does not again 
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pacificare, custodire, adunare et re
gere digneris toto or be terrarum: 
una cum famulo tuo Papa nostro N. 
et Antisitite nostro N. et omnibus 
orthodoxis atque catholicae et apos
tolicae fidei cultoribus. 

36. With hands joined, he con
tinues: 

Quam oblationem tu, Deus, in 
omnibus, quaesumus, benedictam, 
adscriptam, ratam, rationablilem, ac
ceptabilemque facere digneris: ut 
nobis Corpus et Sanguis fiat dilec
tissimi Filii tui, Domini nostri Jesu 
Christi. 

37. Qui pridie quam pateretur, 
he takes the host, accepit panem in 
sanctas ac venerabiles manus suas, 
he raises his eyes, et elevatis oculis 
in caelum ad te Deum Patrem suum 
omnipotentem, he bows his head, 
tibi gratias agens, benedixit, fregit, 
deditque discipulis suis, dicens: Ac
cipite, et manducate ex hoc omnes. 

Holding the host in both hands 
between his index fingers and 
thumbs, the celebrant speaks the 
words of consecration distinctly and 
attentively over the host, and at the 
same time over all the hosts, if 
there are others to be consecrated. 

HOC EST ENIM CORPUS 
MEUM. 

After these words are said, the 
celebrant immediately shows the 
consecrated host to the people for 
their adoration. He replaces it upon 
the corporal, and genuflecting 
adores. 
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separate his thumbs and index fin
gers, except when he is to touch 
the host, until the washing of his fin
gers. 

38. Next, having uncovered the 
chalice, the celebrant says: 

Simili modo postquam cenatum 
est, he takes the chalice in both 
hands, accipiens et hunc praeclarum 
calicen in sanctas ac venerabiles ma
nus suas: item he bows his head, 
tibi gratias agens, holding the chal
ice with his left hand, he makes the 
sign of the cross over it with his 
right hand, bene + dixit, deditque 
discipulis suis, dicens: Accipite, et 
bibite ex eo omnes. 

He speaks the words of consecra
tion over the chalice attentively and 
continuously, lifting it up a little. 

Hie est enim Calix Sanguinis mei, 
liovi et aeterni testamenti: myste
rium fidei: qui pro vobis et pro mul
tis effundetur in remissionem pecca
torum. 

After these words have been spo
ken, the celebrant places the chalice 
upon the corporal and says: 

Haec quotiescumque feceritis, in 
mei memoriam facietis. 

Genuflecting, he adores: he rises, 
shows the chalice to the people, re
places it upon the corporal, covers 
it and, genuflecting, again adores. 

39. Next, with his hands extend
ed, the celebrant says: 

Unde et memores, Domine, ... 
ac datis he joins his hands and 
makes the sign of the cross three 
times over the host and chalice to
gether, saying: hostiam + puram, 
hostiam + sanctam, hostiam + im
maculatam, he makes the sign of the 
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After the consecration the cel
ebrant need not join his thumbs and 
index fingers; if any fragment of 
the host adheres to his fingers, he 
purifies his fingers over the paten. 

38. Next, having uncovered the 
chalice, the celebrant says: 

Simili modo postquam cenatum 
est, he takes the chalice in both 
hands, accipiens et hunc praeclarum 
calicem in sanctas ac venerabiles 
manus suas he bows his head, item 
tibi gratias agens, benedixit, dedit
que discipulis suis, dicens: Accipite, 
et bibite ex eo omnes. 

He speaks the words of consecra
tion over the chalice attentively and 
continuously, lifting it up a little. 

Hie est enim Calix Sanguinis mei, 
novi et aeterni testamenti: myste
rium fidei: qui pro vobis et pro 
multis effundetur in remissionem 
peccatorum. 
And immediately he adds: 

Haec quotiescumque feceritis, in 
mei memoriam facietis. 

Then he shows the chalice to the 
people, replaces it upon the corpo
ral, covers it and, genuflecting, 
adores. 

39. Next, with his hands extend
ed, the celebrant says: 

Unde et memores, Domine, ... 
ac datis hostiam puram, hostiam 
sanctam, hostiam immaculatam, Pa
nem sanctum vitae aeternae, et Ca
Ucem salutis perpetuae. 
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cross over the host saying: Panem 
+ sanctum vitae aeternae, and once 
over the chalice saying: et Calicem 
+ salutis perpetuae. 

40. With his hands extended, the 
celebrant continues: 

Supra quae propitio ac sereno vul
tu respicere digneris . . . 

41. He bows deeply and, having 
placed his joined hands upon the 
altar, he says: 

Supplices te rogamus ut 
quotquot he kisses the altar, ex hac 
altaris participatione sacrosanctum 
Filii tui he joins his hands and makes 
the sign of the cross once above the 
host and once above the chalice, 
Cor + pus et San + guinem sum
perimus, he makes the sign of the 
cross upon himself saying: omni 
benedictione caelesti et gratia replea
mur. He joins his hands. Per eun
dem Christum Dominum nostrum. 
Amen. 

43. With his right hand the cel
ebrant strikes his breast, and, raising 
his voice somewhat, says: 

Nobis quoque peccatoribus with 
his hands extended as before, he 
continues in a low voice: famulis 
tuis ... largitor admitte. He joins 
his hands. Per Christum Dominum 
nostrum. 

44. Per quem haec omnia, Do
mine, semper bona creas, he make~ 
the sign of the cross three times 
over the host and the chalice to
gether, saying: sancti + ficas, vivi 
+ ficas, bene + dicis et praestas 
nobis. 

177 

Changes 

40. Supra quae propitio ac sere
no vultu respicere digneris ... 

41. He bows deeply and, having 
placed his joined hands upon the 
altar, he says: 

Supplices te rogamus ut 
quotquot ex hac altaris participatio
ne sacrosanctum Filii tui Corpus et 
Sanguinem sumpserimus, he stands 
erect and makes the sign of the cross 
upon himself, saying: omni bene
dictione caelesti et gratia repleamur. 
He joins his hands. Per eundem 
Christum Dominum nostrum. Amen. 

43. With his right hand the cel
ebrant strikes his breast, saying: 

Nobis quoque peccatoribus with 
his hands extended as before, he 
continues: famulis tuis, . . . largi
tor admitte. He joins his hands. 
Per Christum Dominum nostrum. 

44. With his hands joined, he 
continues: 

Per quem haec omnia Domine, 
semper bona creas, sanctificas, vivi
ficas, benedicis et praestas nobis. 



-
178 

Ordo Missae 

45. The celebrant uncovers the 
chalice and genuflects. He takes the 
host, which he holds above the chal
finger of this right hand and the 
chalice in his left hand. Lifting up 
the chalice a little together with the 
host, which he holds above the chal
ice, he chants or recites in a clear 
tone of voice: 

Per ipsum . . . saecula saeculo
rum. 

All reply: Amen, 

4 7. Then, with his hands extend
ed, the celebrant chants or recites 
in a clear voice: 

Libera nos, quaesumus, Domine, 
. . . et ab omni perturbatione securi. 

He uncovers the chalice, genu
flects, and rises. He places the paten 
under the host, then takes the host 
and, holding it above the chalice 
with both hands, breaks it down the 
middle, saying: 

Per eundem Dominum nostrum 
J esum Christum, Filium·tuum. 

The celebrant places the half of 
the host which he holds in his right 
hand upon the paten. Then he 
breaks a particle from the part which 
remains in his left hand, saying: 

Qui tecum vivit et regnat in uni
tate Spiritus Sancti, Deus. 

Then he joins the part which he 
holds in his left hand to the half of 
the host which he has placed upon 
the paten. Holding the small par
ticle in his right hand above the 
chalice and holding the chalice itself 
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45. The celebrant uncovers the 
chalice. He takes the host between 
the thumb and index finger of his 
right hand and the chalice in his left 
hand. Lifting up the chalice a little 
together with the host, which he 
holds above the chalice, he chants 
or recites in a clear tone of voice: 

Per ipsum . . . saecula saeculo
rum. 

All reply: Amen. 

47. Then, with his hands extend
ed, the celebrant chants or recites in 
a clear voice: 

Libera nos, quaesumus, Domine, 
... et ab omni perturbatione securi. 
He joins his hands. Per eundem 
Dominum nostrum J esum Christum 
Filium tuum: Qui tecum vivit et 
regnat in unitate Spiritus Sancti, 
Deus, per omnia saecula saeculo
rum. 

:ijl Amen. 
He uncovers the chalice, takes the 

host and holding it above the chalice 
with both hands, breaks it down the 
middle. The celebrant place the half 
of the host which he holds in his 
right hand upon the paten. Then 
he breaks a particle from the part 
which remains in his left hand. He 
joins the part which he holds in his 
left hand to the half of the host 
which he has placed upon the paten. 
Holding the small particle in his 
right hand above the chalice and 
holding the chalice itself in his left 
hand by the node below the cup, he 
says: 

Pax Domini sit semper vobiscum. 
I;! Et cum spiritu tuo. 
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in his left hand by the node below 
the cup, he says: 

Per omnia saecula saeculorum. W 
Amen. 

He makes the sign of the cross 
three times over the chalice with 
the particle, saying: 

Pax + Domini sit + semper vo
bis+ cum. 

W Et cum spiritu tuo. 

48. He places the particle in the 
chalice saying in a low voice: 

Haec commixtio . . . in vitam 
aeternam. Amen. 

49. The celebrant covers the chal
ice, genuflects, and rises. The Agnus 
Dei follows. If it is chanted or recit
ed by the people or by the schola ... 

50. Next, placing his joined 
hands upon the altar and bowing 
the celebrant says the following 
prayers in a low voice: 

Domine Jesu Christe, qui dixisti 
Apostolis tuis: ... per omnia sae
cula saeculorum. Amen. 

If the pax is to be given, he kisses 
the altar and giving the pax, says: 

Pax tecum. W Et cum spiritu 
tuo. 

51. The celebrant genuflects, 
rises, and says: 

Panem caelestem accipiam, et no
men Domini invocabo. 

Then bowing a little, he takes 
both parts of the host between the 
thumb and index finger of his left 
hand, and holds the paten under the 
host between the same index finger 
and the middle finger of his left 
hand. Striking his breast three times 
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48. He places the particle in the 
chalice saying in a low voice: 

Haec commixtio ... in vitam 
aeternam. Amen. 

49. And he covers the chalice. 
The Agnus Dei follows. If it is 
chanted or recited by the people or 
by the schola . . . 

50. Next, placing his joined 
hands upon the altar and bowing 
the celebrant says the following 
prayers in a low voice: 

Domine Jesu Christe, qui dixisti 
Apostolis tuis: ... per omnia sae
cula saeculorum. Amen. 
If the pax is to be given, he gives 
it saying: 

Pax tecum. W Et cum spiritu 
tuo. 

51. The celebrant genuflects, 
rises, and says: 

Panem caelestem accipiam, et no
men Domini invocabo. 

Then he takes the paten with his 
left hand. With his right hand he 
takes the host and holding it elevat
ed over the paten, turned to the 
people, he says in a clear voice: 

Ecce Angus Dei, ecce qui tollit 
peccata mundi. 
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with his right hand and raising his 
voice somewhat, he says three times 
devoutly and humbly: 

Domine, non sum dignus, and he 
continues in a low voice: ut intres 
sub tectum meum, sed tantum die 
verbo, et sanabitur anima mea. 

After this, making the sign of the 
cross with the host above the paten, 
he says: 

Corpus Domini nostri J esu Christi 
custodial animam meam in vitam 
aeternam. Amen. 

Bowing, the celebrant reverently 
receives both parts of the host. Then 
he places the paten upon the cor
poral and, standing erect, joins his 
hands and spends a little while in 
meditation upon the most holy Sa
crament. 
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And he continues with the people, 
who strike their breasts, saying three 
times: 

Domine non sum dignus, ut intres 
sub tectum meum, sed tantum die 
verbo, et sanabitur anima mea. 

After this, turned to the altar, 
he says: 

Corpus Domini nostri Jesu Christi 
custodiat animam meam in vitam 
aeternam. Amen. 

Bowing, the celebrant reverently 
receives both parts of the host. Then 
he places the paten upon the cor
poral and, standing erect, joins his 
hands and spends a little while in 
meditation upon the most holy Sa
crament. 

If however communion is not to 
be given to the faithful, he genu
flects, rises, and says: 

Panem caelestem accipiam, et no
men Domini invocabo. 

Then, slightly bowed, he takes 
both parts of the host between the 
thumb and index finger of his left 
hand, and holds the paten under the 
host between the same index finger 
and the middle finger of his left 
hand. Striking his breast three times 
with his right hand and raising his 
voice somewhat, he says devoutly 
and humbly: 

Domine, non sum dignus, and 
continues in a low voice: ut intres 
sub tectum meum, sed tantum die 
verbo, et sanabitur anima mea. 

After this, he says: 
Corpus Domini nostri Jesu Christi 

custodiat animam meam in vitam 
aeternam. Amen. 

He reverently consumes both 
parts of the host, after which he 
places the paten upon the corporal 
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52. Then the celebrant uncovers 
the chalice and genuflects. He 
gathers the fragments, if there are 
any, and purifies the paten over the 
chalice saying meanwhile: 

Quid retribuam Domino ... sal
vus ero. 

He takes the chalice in his right 
hand and, making the sign of the 
cross with it, he says: 

Sanguis Domini nostri . . . in vi
tam aeternam. Amen. 

Holding the paten in his left hand 
under the chalice, he reverently re
ceives all the Blood together with 
the particle. 

53. After this, he gives commu
nion to the faithful. Taking the pa
ten or ciborium in his left hand he 
holds a host between the thumb and 
index finger of his right hand raised 
a little above the paten or ciborium 
and, turned toward the communi
cants, he says in a clear voice: 

Ecce, Agnus Dei, ecce qui tollit 
peccata mundi. 

Then the communicants add three 
times, striking their breasts: 

Domine, non sum dignus, ut intres 
sub tectum . meum, sed tantum die 
verba, et sanabitur anima mea. 

The celebrant then goes to the 
communicants and, holding the host 
a little raised above the paten or 
ciborium, shows it to each commu
nicant saying: 

Corpus Christi. 
The communicant replies: Amen, 

and receives communion. 
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and, standing erect, he JOIDS his 
hands and spends a little while in 
meditation upon the most holy Sa
crament. 

52. Then the celebrant uncovers 
the chalice and purifies the paten 
over the chalice, saying meanwhile: 

Quid retibuam Domino . . . sal
vus ero. 

He takes the chalice in his right 
hand and says: 

Sanguis Domini nostri in vi-
tam aeternam. Amen. 

Holding the paten in his left hand 
under the chalice, he reverently re
ceives all the Blood together with 
the particle. 

53. After this he goes to the 
communicants, and holding the host 
a little raised above the paten or ci
borium, he shows it to each com
municant, saying: 

Corpus Christi. 

The communicant replies: Amen, 
and receives communion. 



- 182 

Ordo Missae 

54. When the distribution of 
communion has begun or, if there 
are no communicants, while the cel
ebrant receives the Sacrament, the 
antiphon to the Communion is 
chanted or recited together with its 
psalm; and the celebrant does not 
read the antiphon privately. Other
wise he says it immediately before 
the postcommunion. 

55. . . . The celebrant washes 
and dries his fingers and receives 
the ablution: he wipes his mouth 
and the chalice and, having folded 
the corporal, he covers the chalice 
and places it on the altar as before. 
Then he continues the Mllss. 

56. After the last prayer, when 
he has said, 

Y! Dominus vobiscum. 
W Et cum spiritu tuo, 

he says lte, missa est, or if a litur
gical procession is to follow, Bene
dicamus Domino. 

In Masses of the dead he says: 
Y! Requiescant in pace. 
W Amen. 
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54. While the celebrant receives 
the Sacrament, the antiphon to the 
Communion is chanted or recited 
together with its psalm; and the cel
ebrant does not read the antiphon 
privately. Otherwise he says it im
mediately before the postcommu
nion. 

55. The celebrant washes and 
dries his fingers and receives the 
ablution: he wipes his mouth and 
the chalice and, having folded the 
corporal, he covers the chalice and 
places it on the altar as before. 

At a Mass however with people 
present, before the postcommunion, 
if opportune, either a period of 
sacred silence may be observed ·or 
a psalm or canticle of praise may 
be sung or recited, e.g. Ps. 33 Bene
dicam Domino; Ps. 150 Laudate 
Dominum in sanctuario ejus; Can
ticles Benedicite; Benedictus es. 

Then the celebrant continues the 
Mass. 

56. The prayer after the Com
munion having been finished, the 
celebrant kisses the altar, and then, 
standing turned to the people, he 
says: 

Yf Dominus vobiscum. 
WEt cum spiritu tuo. 
And immediately, having lifted up 

his eyes, extending, raising and join
ing his hands, he says: 

Benedicat vas omnipotens Deus, 
and blessing them, he continues: 

Pater, et Filius, + et Spiritus 
Sanctus. 

:ij! Amen. 
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57. Then the celebrant bows be
fore the centre of the altar and, 
placing his joined hands upon it, 
says in a low voice: 

Placeat tibi, sancta Trinitas ... 
sit, te miserante, propitiabile. Per 
Christum Dominum nostrum. Amen. 

58. Then he kisses the altar and, 
having lifted up his eyes, extending, 
raising, and joining his hands, he 
says: 

Benedicat vos omnipotens Deus, 
and, turning toward the people and 
blessing them, he continues: 

Pater, et Filius, + et Spiritus 
Sanctus. :ij! Amen. 

Then he goes down and, having 
made the required reverence, he 
departs. 

59. In pontifical Mass the three
fold blessing is given, as in the Pon
tifical. 
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In pontifical Mass the threefold 
blessing is given, as in the Pontifical. 

57. After this he adds, even in 
Masses of the Dead: 

Yf lte, missa est, 
and all reply: 

:ij! Deo gratias. 

59. While returning to the sa
cristy, it is recommended that the 
celebrant say silently: 

Placeat tibi, sancta Trinitas ... 
sit, te miserante, propitiabile. Per 
Christum Dominum nostrum. Amen. 

60. If however any liturgical pro
cession or Absolution at the coffin 
immediately follows the Mass, in 
place of lte, missa est, there is said 
Benedicamus Domino and all reply, 
Deo gratias. The blessing of the 
people however is omitted. 
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