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EDITORIAL 

PEOPLE OF PRAISE 

You have not chosen me, but I have chosen you. These words describe the 
intimate bond between God and his chosen people. In the Old Testament, the 
Israelites are called his son, his beloved, his chosen nation, for he selected them to 
praise his name, to make it great among the nations, to witness to all that he, their 
God, was with them. 

Peter and Paul apply these terms to the people of God's new covenant. We are 
called a royal nation and a priestly people, for God has chosen us in Christ, before 
time began, to be spotless and holy in his sight, and to sing his praises. We are 
called to be a worshipping family, people of praise. You have not chosen me, 
but I have chosen you. 

The third and fourth eucharistic prayers speak of these truths. God has set 
man, made in his own likeness, to take care of the world, to serve his creator and 
to rule over all creation. In each age, God gathers his people to make the perfect 
offering and to bring glory to his name. As high priest of creation, man offers this 
praise in the name of all creatures, and his hymn of praise is sung in union with the 
heavenly Church as well. 

Our destiny is the praise we will give as we share in the heavenly liturgy: when 
freed from sin and death, we will continue to sing the Father's glory through Christ 
our Lord. You have not chosen me, but I have chosen you to bear much fruit for my 
Father's glory. 

It is primarily in your parish or community that God's praise is made visible. 
Your life and worship must harmonize to advance his glory: your family of worship
pers is the light of the world because it acts and lives in love and concern for all; your 
community of believers gathers in prayer to be formed by God's word and to praise 
his glory through Christ. Good liturgy is based on the effort to live as people who 
are blameless before the Lord; good living derives its strength and vitality from 
sincere prayer and worship. 

Most articles in this issue explore various aspects of the praise we are called 
to give. But until each community lives out its vocation of praise fully, the Church 
of God will be giving him much less glory than it could give. 

This autumn is the time for us to revitalize our Christian lives hy renewing our 
worship. When we take the liturgical aspostolate seriously, we will find that the 
Lord will use our community to bring him greater glory both in our daily lives and 
in our worship. 
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fP>ASTOIRAl IEMI?HASIES 

At its recent meeting, the National Council for Liturgy suggested some pastoral 
emphases for consideration by each parish or community and its liturgy committee: 

The National Council for Liturgy proposes four pastoral emphases for 1974-
1975. These will enable the Catholic people of our country to grow in praise and 
grace, and will serve as a sound preparation for the Holy Year. 

The prime thrust is Sunday, the proper celebration of Sunday as the Lord's day 
and as the main Christian feast. 

Celebration and lP'roclamation: Continuing guidance for celebrants and lectors, 
so that their work may be better understood and bear lasting results. 

CaD to fasting and penance: God's people are invited to accept their respon
sibility to fast and do penance, especially in Lent and in preparation for major 
occasions. 

Personal lP'rayer: Sincere and fervent frequent prayer by individuals and 
families throughout the week is the best preparation for the community's celebration 
of the Sunday liturgy. 

The Council will carry on a program of education on these pastoral concerns 
through the National Bulletin on Liturgy and the Liturgical Calendar. The Council 
invites the regional, diocesan, parish and community liturgical groups to share 
these priorities and to work together to enable the Church in Canada to grow in 
these areas of the liturgical apostolate. 

These points should be discussed at the next meeting of your liturgy committee, 
and consideration given to ways in which these emphases can be carried out in your 
worshipping community. 
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TEXTS 

EUCHARISTIC PRAYERS 

A recent Roman document offers pastoral guidance on better eucharistic 
celebration. Its positive recommendations form a good subject of study for liturgy 
committees and celebrants. 

SACRED CONGREGATION FOR DIVINE WORSHIP 

Letter to the Presidents of National Conferences of Bishops 
Concerning Eucharistic Prayers 

1. The primary objective of liturgical renewal is the participation of the people 
in the eucharist knowingly, devoutly and actively.' This is especially true of the 
revision of the Roman Missal, recently put into effect according to the norms of the 
Second Vatican Council." 

It must be acknowledged that the distinguishing characteristic of this missal, 
promulgated by authority of Pope Paul VI, is the large number of texts that offer 
a wide variety in selecting the scriptural readings, songs, prayers and acclamations 
available to the entire community, as well as in the presidential prayers. The eucha
ristic prayer is no exception, for in addition to the venerable and traditional Roman 
canon, three new texts have also been introduced into use.• 

2. The reason why such a variety of texts has been offered, and the end result 
such new formularies were meant to achieve, are pastoral in nature: namely, to 
reflect the unity and diversity of liturgical prayer. By using the various texts 
contained in the Roman Missal, various Christian communities, as they gather to 
celebrate the eucharist, are able to sense that they themselves form the one Church 
praying with the same faith, using the same prayer. They furthermore become one 
in their ability of proclaiming the same mystery of Christ in different ways -
especially when the vernacular is used. Each of the faithful can more easily lift 
their hearts to God in prayer and thanks,' and share in the celebrations with greater 
spiritual benefits. 

3. Although several years have passed since the promulgation of the revised 
Roman Missal, it has not yet been fully introduced everywhere, since the vast work 
of providing vernacular editions for so many countries has required a considerable 

Translation prepared by International Committee on English in the Liturgy, Inc., 1330 
Massachusetts Ave. N.W., Washington, D.C. 20005. 
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period of time. • Furthermore the many ways of increasing the pastoral effectiveness 
of a celebration are not always known, nor is sufficient attention paid to the spiritual 
good of the assembly in planning the celebration.• 

4. In addition many have voiced the desire of adapting the eucharistic celebrations 
further with the composition of new formularies, including new eucharistic prayers. 
They maintain that the options among the presidential prayers and the four 
eucharistic prayers of the Order of Mass still do not fully satisfy the many demands 
of various groups, areas and peoples. This Congregation has received several 
requests to approve, or grant the faculty of approving, and to allow the use of new 
texts for prayers and eucharistic prayers in modern language and thought-patterns. 

In the past few years many authors from different countries, representing many 
language groups, have published eucharistic prayers composed by themselves for 
such purposes. In spite of the limitations imposed by the Second Vatican Council' 
and the prohibitions of individual bishops, priests have frequently used privately 
circulated texts for their celebrations. 

5. Consequently this Congregation, at the request of the Holy Father and in 
consultation with experts from various parts of the world, has carefully studied the 
question of the composition of new eucharistic prayers or of giving the faculty to 
episcopal conferences for such approval, together with other questions connected 
with such prayers and their consequences. The results of this study, made by the 
members of this Congregation in plenary session, together with the decisions of other 
Congregations having competence in such matters, were presented to the Pope. 
Upon mature consideration of the entire matter, it does not seem advisable at this 
time to grant episcopal conferences the general faculty of either composing or 
approving new eucharistic prayers. On the contrary it seems more advisable to 
recommend that a broader catechesis be undertaken concerning the nature and 
purpose of a eucharistic prayer. • Since it is indeed the center of the celebration, it 
should also be central to a fuller catechesis. It seems necessary to provide priests 
with a more detailed instruction on the possibilities they have to encourage the full 
participation of the people by using the existing norms found in liturgical legislation 
and the formularies of the Roman Missal. 

6. The four eucharistic prayers presently appearing in the revised Roman Missal 
remain, and no other eucharistic prayers composed without the express approval or 
permission of the Holy See may be used. Episcopal conferences and individual 
bishops are strongly asked to lead their priests in a reasonable way to maintain the 
one practice of the Roman Church. This will result in the good of the Churoh as well 
as preserve the arrangement proper to liturgical celebrations. 

The Holy See is motivated by a pastoral love of unity in reserving to itself the 
right of regulating so important a matter as the order of the eucharistic prayer. In 
preserving the unity of the Roman rite it will not refuse to consider legitimate 
requests, and will give willing consideration to such requests received from episcopal 
conferences for new eucharistic prayers to be composed for particular needs and 
introduced into the liturgy. It will also set forth those norms to be observed in each 
individual case. 

7. Together with this important decision, it seems useful to suggest several con
siderations which render its meaning and execution easier to understand. Some of 
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these relate to the nature and importance of the eucharistic prayer in liturgical 
tradition, especially the Roman tradition. The rest take into account what can be 
done to accommodate a celebration to individual groups without changing the text 
of the eucharistic prayers. 

8. By its very nature the eucharistic prayer is the "center of the entire celebration," 
and "a prayer of thanksgiving and sanctification" whereby "the entire congregation 
of believers join Christ in acknowledging the works of God and offering the 
sacrifice."" This prayer is proclaimed by the presiding priest. He expresses the voice 
of God as it is addressed to the people, and the voice of the people as they tum to 
God. He alone should proclaim this prayer, while those assembled for the sacred 
celebration observe a reverent silence. 

Besides its catechetical nature which attempts to clarify all that is proper to 
each particular celebration, the prominent feature of this prayer is one of thanks
giving for the universal mystery of salvation, or for some particular aspect of that 
mystery celebrated within the liturgical action in keeping with the day, feast or 
season.'0 

To allow those participating to praise God and give him even greater thanks, 
the revised Roman Missal already contains a "great number of prefaces, derived 
from the older tradition of the Roman Church or newly composed. In this way 
the different aspects of the mystery of salvation will be emphasized, and there will 
be richer themes of thanksgiving."n 

To this same end, the presiding priest has the faculty of briefly introducing the 
eucharistic prayer. "' He can thereby suggest reasons for giving thanks which are 
there and then meaningful to a particular group of people. The community will 
then be able to feel that its own life is an intimate part of the history of salvation, 
and so draw greater benefits from their eucharistic celebration. 

9. As for the very purpose of the eucharistic prayer and its inner meaning or 
structure, there is a secondary aspect of petition or intercession. The revised liturgy 
provides this notably in the general intercessions, in a form that is much freer and 
more adaptable to varying circumstances, expressing supplications for the needs 
of the Church and all mankind. The new liturgical books also supply many formats for 
this type of intercession for insertion into the eucharistic prayers, as the structure 
of each allows. They are to be used in particular celebrations, especially during 
ritual Masses.'" In this way the purpose of each celebration becomes more clearly 
defined, while at the same time signifying that this prayer is offered in union with 
the whole Church." 

10. The variations listed above permit the elements of thanksgiving and inter
cessions to be more closely related with the celebration as a whole. In order to 
develop the particular aspect of the mystery of Christ that is celebrated on special 
solemnities during the liturgical year, the Roman tradition has other special 
formularies for use (infra actionem).'" 

As is evident, the same tradition makes proper provision for the immutability 
of the text as a whole, while not excluding any appropriate variations. Thus the 
people can more readily associate themselves with the presiding priest with the 
frequent proclamation of the same texts. At the same time, the variations within 
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the text, however few in number, are not only useful but welcome, for they foster 
devotion and attentiveness, and embellish the prayer in a unique way. 

In all that pertains to the principles found in nos. 8-10, there is nothing to 
prevent episcopal conferences from providing similar variations for their own 
regions, and to request approval for them from the Holy See. The same holds true 
for a bishop in regard to the proper for his diocese, and for the competent authority in 
regard to the proper for each religious family. 

11. The ecclesial dimension of the eucharistic celebration should be considered 
paramount. While it is within such a celebration that "the unity of all believers who 
form one body in Christ is both expressed and brought about,"" the "celebration 
of Mass is, in itself, a profession of faith whereby the entire Church recognizes and 
expresses her own nature."17 Nowhere is this more apparent than in the eucharistic 
prayer, for there is not just an individual person, nor even a local community, but 
"the one and only Catholic Church, existing in the local churches"'" that addresses 
itself to God. 

Whenever eucharistic prayers are used without any approval of the Church's 
authority, unrest and even dissensions arise, not only among priests, but within the 
communities themselves, even though the eucharist should be a "sign of unity, and 
the bond of charity."'" Many people complain about the overly subjective quality of 
such texts, and participants have a right to make such a complaint. Otherwise the 
eucharistic prayer, to which they give their assent in the 'Amen' they proclaim, 
becomes disorderly, or is imbued with the personal feelings of the person who either 
composes or says it. 

Hence it is necessary to demand that only those eucharistic prayers be used 
which have been approved by the lawful authority of the Church, for they clearly 
and fully manifest the sentiments of the Church. 

12. Due to the very nature of the eucharistic prayer, a more precise adaptation 
for different groups or circumstances, and a more highly developed catechesis are 
not always possible nor suitable at that point of the celebration. They should be 
made, however, in those parts and formularies of the liturgical action which permit 
and call for variations. 

13. For those who both prepare and participate in celebrations, the first varia
tions to be kept in mind are those granted by the General Instruction of the Roman 
Missal."' In certain cases different formularies of the Mass may be chosen, together 
with additional texts for the various parts of the Mass, such as the readings, prayers 
and songs "so that they correspond to the needs, spiritual preparation, and 
attitude of the participants.""' It is also well to remember that other documents, 
promulgated since the publication of the Roman Missal, offer further norms and 
suggestions for preparing celebrations which are alive and planned according to 
pastoral need."" 

14. Among the possibilities for further accommodating any individual celebration, 
it is important to consider the admonitions, the homily and the general intercessions. 

First of all are the admonitions. These enable the people to be drawn into a 
fuller understanding of the sacred action, or any of its parts, and lead them into a 
true spirit of participation. The General Instruction of the Roman Missal entrusts 
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the more important admonitions to the priest for preparation and use. He may 
introduce the Mass to the people before the celebration begins, during the liturgy 
of the word prior to the actual readings, and in the eucharistic prayer before the 
preface; he may also conclude the entire sacred action before the dismissal."' The 
Order of Mass provides others as well, which are important to certain portions of 
the rite, such as during the penitential rite, or before the Lord's Prayer. By their 
very nature these brief admonitions do not require that everyone use them in the 
form in which they appear in· the missal. Provision can be made in certain cases 
that they be adapted to some degree to the varying circumstances of the community. 
In all cases it is well to remember the nature of an admonition, and not make them 
into a sermon or homily; care should be taken to keep them brief and not too wordy, 
for otherwise they become tedious. 

15. In addition to the admonitions, the homily must be kept in mind, for it is 
"part of the liturgy itself.""" It proclaims the Word of God in the liturgical gathering 
for the community assembled. It explains that Word in view of the total celebration 
respecting the ability of the people to understand and in terms of their daily life. 

16. Importance must also be accorded to the general intercessions as a means 
of allowing the community to respond to the Word of God as it has been explained 
and received. To be effective, the petitions that are made for the needs of all men 
everywhere should win the assent of the people gathered locally. Insight and a 
certain freedom should go into the composition of these intercessions, for they are 
both essential to the very nature of this prayer. 

17. In addition to the selection of appropriate texts, a truly living and communal 
celebration requires the president and all other ministers to carefully examine dif
ferent forms of verbal communication with the congregation; this refers to the 
readings, homily, admonitions, introductions, and similar parts. 

When the priest says a prayer, especially a eucharistic prayer, he should not 
only avoid a dry, monotonous style of delivery, but an overly subjective and 
emotional way of speaking and acting as well. As he presides over the liturgical 
action, whether by reading, singing, or by use of gestures, he should carefully help the 
participants achieve a true sense of community as they celebrate and live the 
memorial of the Lord. 

18. A sacred silence must be observed at the proper times,"" in order that texts 
may achieve their full effect and enable the greatest possible spiritual benefits to be 
gained. As an integral part of the liturgical action, the nature of this silence and the 
time when it is introduced allow individuals to become recollected, or to meditate 
briefly upon what they have heard, or to pray and praise God in their hearts."' 

19. Considering all this, it is hoped that pastors would take greater care to 
instruct their people, rather than introduce novelties into the texts and rites of the 
sacred action. This will enable them to understand better the nature, structure and 
elements of celebration, particularly the eucharistic prayer, and to take part in each 
celebration more fully and with greater awareness. The sacred liturgy does not draw 
its force and effectiveness from what is new and optional alone, but from sharing 
more deeply in the mystery of salvation which is truly present and operative within 
the liturgical action. As people profess one faith and express one prayer to God they 
will not only be able to work out their own salvation, but will also share it with all his 
brothers and sisters. 
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This circular letter was prepared by the Sacred Congregation, and His Holiness, 
Pope Paul VI, approved its contents on April 18, 1973, ordering its publication. 

From the Sacred Congregation for Divine Worship, April 27, 1973. 

Notes 

Arthur Cardinal Tabera, 
Prefect 

tA. Bugnini, 
Titular Bishop of Diocletian, 
Secretary 
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FORMED BY THE WORD 

The people of God finds its unity first of all through the word of the living 
God, which is quite properly sought from the lips of priests. Since no one can be 
saved who has not first believed, priests, as co-workers with their bishops, have as 
their primary duty the proclamation of the gospel of God to all. In this way they 
fulfill the Lord's command: Go into the whole world and preach the gospel to 
every creature. Thus they establish and build up the people of God. 

Through the saving word the spark of faith is struck in the hearts of unbelievers, 
and fed in the hearts of the faithful. By this faith the community of the faithful 
begins and grows. As the apostle says: Faith depends on hearing, and hearing on 
the word of Christ. 

(Ministry and Life of Priests, no. 4) 

Fresh ideas fall on open minds. 
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Canada's new lectionary brings the riches of scripture into the Sunday and 
weekday celebrations: 

o Visible sign: Carried by the lector in procession, the lectionary brings out 
the important place of the word of God in our spiritual growth. The rich red 
binding, decorated in gold, signifies our respect for the scriptures. 

o Easy to read: The lectionary has been prepared to help the reader proclaim 
the sacred text well. Clear, large print, adequate spacing, two colors, clear head
ings and rubrics make the book easy to read. In keeping with the teaching oi the 
Second Vatican Council, the emphasis is on the liturgy of Sunday, which is the 
weekly celebration of the death and rising of the Lord Jesus. 

o Simple directions: Finding the correct readings is simplified by use of 
Canada's liturgical calendar, Guidelines for Pastoral Liturgy, which indicates each 
day's readings by their proper number. 

Each set of readings or psalms has a proper number. There are 929 numbers 
or "formulas" in the lectionary. 

The scripture and psalmody for each of these numbers is set out in the official 
edition of the Roman Lectionary, 1969. 

The Roman numbering system is in wide international use, and as time goes on 
we will appreciate its value more and more; thus, a French or American commentary 
on the Sunday texts, making reference to "gospel formulary no. 116" can be easily 
used in conjunction with any lectionary using the Roman numbering system, 
regardless of translation, version or edition. 

All references in the table of contents, indices and in the Liturgical Calendar 
are to the formula number, not to the page number. 

o Made to last: Strongly bound in red cloth, the book is oversewn, and 
has a heavy cover. With good quality cream paper, the book is intended to last 
many years in daily use. Pages are 8Y<t X 11 V2 inches- 936 pages. 

o Approved by the bishops of Canada for use in the churches of this country. 

o Treasure opened: The new lectionary opens the treasures of the bible by 
providing richer fare from the table of God's word, and promotes the warm and 
living love for scripture which is necessary for a mature Christian life in today's 
world. 

o Pastoral: The purpose of the lectionary is primarily pastoral. By extended 
reading and explanation of sacred scripture during the eucharist, the Church hopes 
to develop an ever-increasing hunger for God's word. 
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Sunday Texts 

Since Sundays are the major occasions for liturgical proclamation, the scripture 
texts for the Lord's day are: 

• found in the first section of the lectionary (nos. 1-17 5) 

• always in large print ( 12 point) 

• always in sense lines. 

The sense line format was a special request of the Canadian bishops, to 
help readers, deacons and priests proclaim the word of God with due emphasis and 
intelligibility. No other lectionary in the English language does as much for the 
Sunday proclamation. 

Sundays and solemnities form about forty percent of the Canadian lectionary. 

The Sunday and solemnity readings are arranged in three cycles, A, B, and C. 
These cycles change on the First Sunday of Advent each year. We are presently 
in cycle B. 

Throughout the lectionary, a short summary of each reading is provided. 
These summaries provide guidance for reader and preacher by indicating the key 
thought of the reading, the reason why the selection was chosen for this Mass. 

The responsorial psalm, with its refrain, is a meditation on the first reading. 
Catlwlic Book of Worship, the people's response book, contains the same text for 
Sundays. 

Wherever the stanzas are interrupted by a page-turn, the refrain is repeated: 
thus there is no need to flip pages back and forth when singing or reciting the psalm. 

The common psalms and refrains are found in nos. 174-175 of the lectionary, 
and in the hymnal, nos. 172-200. 

Ferial Texts 

The weekday section of the lectionary is set in 10 point bold face type. As in 
the Sunday section, the readings are arranged in short paragraphs, for more 
meaningful proclamation. 

On feria! days during the 34-week Season of the year (ordinary time), the 
first reading is on a two-year cycle, I and II. In 1973, cycle I is used until Advent. 
(The Liturgical Calendar points out the cycle and the changes as required.) 

Each reading has a corresponding responsorial psalm, arranged as in the 
Sunday section. 

The feria! gospels are read each year; they are not part of the two-year cycle 
of readings. A feria! day has no proper gospel acclamation. There are about 125 
seasonal acclamations; each season of the liturgical year has a set of acclamations 
attached to it. 
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On Sunday or weekday, the gospel acclamation is an acclamation: a joyful 
shout, a song of welcome to Christ the Lord, who speaks to us in the gospel. When 
the acclamation is sung, its full impact can be realized. If it cannot be sung, it 
may be omitted: there is no need to recite it. 

Before giving up too easily, however, your choir should take a look at 
Catholic Book of Worship, nos. 201-207 (choir edition). The method of singing 
the acclamation is quite simple, and with a little practice, can become the normal 
way for this part of the liturgy of the word. 

ALLELUIA is for singing, not for saying. It is better to omit it than to say it, 
but better still to sing it as a hymn of praise and welcome to the Lord Jesus, as we 
prepare ourselves to listen to him in the gospel. 

Other Celebrations 

The most important part of the lectionary is found in the Sunday and ferial 
texts. As the Vatican Council has pointed out: "The minds of the faithful must be 
directed primarily toward the feasts of the Lord in which the mysteries of salvation 
are celebrated in the course of the year. Therefore the proper of the Time shall be 
given the preference which is its due over the feasts of the saints, so that the entire 
cycle of the mysteries of salvation can be suitably recalled." (Constitution on the 
liturgy, no. 108) 

Saints: The celebrations of the saints of "universal significance" (liturgy 
constitution, no. 111) are included in the Masses for specific days. A rich variety 
of texts is provided in the commons. The Liturgical Calendar gives specific refer
ences; in the case of memorials (formerly third class feasts), the ferial readings are 
given first place. 

lRitual Masses: Ample texts are provided for the celebration of the sacraments, 
which all center on the eucharist. The normal celebration of many is within the 
eucharist. A large number of readings and psalms is given for weddings and 
funerals, so that those involved may be able to choose appropriate texts. 

Masses for various occasions, votives: Many texts are provided for these. 
Their use is explained in the 1973 Liturgical Calendar, introductory note 19. 

Canada's new lectionary provides greater flexibility to communities that are 
ready to explore and profit from the spiritual treasures it contains. (See Bound 
to make progress, in Bulletin 38, pages 68-69.) ' 

It will be of great advantage too in preparing and celebrating bible services 
with reverence. 

"Priests and people will prepare their hearts more earnestly for the Lord's 
supper, meditating more thoughtfully on sacred scripture, nourishing them
selves daily with the words of the Lord." In this way, "scripture will become a 
perpetual source of spiritual life, an important instrument for transmitting 
Christian teachings, and the center of all theological formation." 

Paul VI, April 3, 1969. 
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ANNOUNCING 

The National Liturgical Office has prepared new ritual books to help 
Christian communities celebrate funerals. These books have been in preparation 
for several years, and have benefitted from the advice of pastors and liturgists across 
the land. They are coordinated with the publications in the Canadian family of 
liturgical books. 

• Catholic funeral rite: This is the ritual book used by priests (as well as 
deacons and others who may lead funeral services). A complete, two-color ritual 
for wakes, service of commendation, and prayers in the cemetery for both adults and 
children, the book provides many options. Its full appendix gives a wide variety of 
prayers, and includes prayers which may be used at a cremation. Based on the 
Roman ritual, this book has been expanded and adapted to meet Canadian pastoral 
needs. 

Catholic Funeral Rite, 1973, two colors, 140 pages, $6.00, postpaid. 

• Rite for a Catholic Wake: A people's booklet, containing outlines of the 
four wakes in the priest's ritual, psalms and responses, and music from Catholic 
Book of Worship. 

Rite for a Catholic Wake, 40 pages, two colors, 15 hymns, 6 psalms. 35¢ per 
copy, 23¢ a copy in orders of 50 or more, post paid. 

These books are now available from CCC Publications (address on inside 
front cover). 

* * * 
By means of these publications, believing communities may grow in their 

understanding and celebration of the liturgy, and be better able to draw God's 
grace from the primary and indispensable source of the true Christian mystery. 

FUNERAL RITUAL WORKSHOPS 

A workshop introducing the Canadian funeral ritual is one of the ways in 
which a diocesan liturgical commission can serve parishes and religious com
munities. Several large parishes might combine to prepare a similar learning 
experience. Like any good tool, the ritual yields best results when everyone involved 
understands its spirit and contents, thus exploiting its riches to the fullest extent. 

Some basic ideas for a one-day workshop are sketched below, along with a 
number of sources for further study. The workshop could concentrate on the 
Christian celebration of death; if the workshop lasts two days, it could take one 
day on another subject (such as the Mass) and one day on funerals. 

Audience: The workshop would be directed to clergy, parish liturgy com
mittee members, musicians and choir members, readers and others interested in 
the better celebration of the funeral liturgy. 
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Various teaching methods should be used. Talks, demonstrations, case studies, 
role playing, small group discussions, projects and audio-visuals are but a few of the 
ways in which the group may be helped to grow in understanding of the topic. A 
teacher working in adult education can be a valuable resource person for the group 
preparing for the workshop. It would be desirable for each person at the workshop 
to have a copy of the ritual, or at least the use of one for the day. 

Workshop Content 

1. Cllnristian attitude toward death: It is important to present the scriptural 
view of death as a sharing in the paschal mystery of the Lord Jesus. By baptism we 
enter this mystery; in the eucharist, we are given the pledge of eternal life. The 
death of a believer is celebrated in a positive, paschal spirit; hope and joy permeate 
the natural sorrow of separation. (See Church in the Modern World, no. 18.) 

2. Expression of faith: The ceremonial surrounding funerals expresses our 
Christian faith in resurrection: each of us is to rise with Christ, and to live with him 
for ever. The symbols used - white vestments, white pall, Easter candle, holy 
water, incense, cross, bible - remind us concretely of our belief. Prayer for the 
living and the dead should be expressed in a positive way. A study of the petitions 
for the dead in the four eucharistic prayers and the texts in the ritual may help 
those taking part in the workshop to see how the liturgy expresses the Christian 
faith. 

3. Underlying liturgical principles: Some of the basic principles of liturgy 
need to be remembered when discussing the funeral liturgy. Among these basic 
points are the need for a fuller use of scripture, adaptation to the needs of the 
particular community, distinction of roles (liturgy constitution, no. 28); proper 
use of readers and ministers; full participation (constitution, no. 30). Wide use of 
the options provided and a positive approach to creativity will help the celebration 
become more suitable. Careful preparation of all three services is needed to develop 
a proper funeral liturgy. The Roman rite encourages the family to share more 
fully in the liturgical preparations. 

4. lKnowing the liturgical books: Because many people with differing ministries 
are involved in the celebration of the funeral liturgy, a variety of books is used: the 
celebrant uses the ritual and the sacramentary; the readers need the lectionary to pro
claim the word of the Lord; the musicians will use the choir edition of Catholic Book 
of Worship, and the people, the pew edition. All participants should understand fully 
that "one-book-liturgy" days are gone, and that the Roman rite now uses several 
different books in one liturgy to express and reinforce the distinction of roles. 

5. Outline of the funeral liturgy: While in common speech the word 
funeral is taken to mean only the service in church, the complete Roman funeral 
ritual includes three stations or services: a prayer service (bible vigil, wake) in the 
home, a service in the church, and a service in the cemetery. Each of these should 
be discussed in detail at the workshop. 
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6. Service in the home: The purpose and benefits of this service should be 

clearly demonstrated. In the scriptures, God speaks, comforts, teaches and leads 

his people. The services given in the ritual (two for adults, one for baptized children, 

one for unbaptized children) follow one outline: opening prayers, liturgy of the 

word, concluding prayers. 

This service may be held in the home, funeral home, or church, and usually is 

celebrated the night before the second service. But other times may be con

sidered in discussion. 

Singing is encouraged in the service: though this may seem a little idealistic at 

present, efforts need to be made in this direction. The rubrics of the services provide 

for several moments of song, including the responsorial psalm. A reader should 

proclaim the first reading and may read the petitions of the general intercessions. 

The priest has a wide choice of options in the prayers. Parishes and communities 

may also design their own wake service, but when the service follows those given 

in the ritual, the assembly may prefer to use Rite for a Catholic Wake to aid their 

participation. The invitation to Mass and the sacraments opens an opportunity for 

grace. 

Some discussion on other forms of the wake will usually take place. When 

something other than a bible service is considered, it must meet the rather strict 

requirements of paragraph 13 of the liturgy constitution. 

7. Service in the church: This service consists of the reception of the funeral 

at the church; the liturgy of the word, usually followed by the eucharist; and the 

final commendation and farewell. 

The reception may take place at the beginning of the service, or some time in 

advance. 

The liturgy of the word is celebrated as usual, with readings, music, singing, 

homily, prayer of the faithful, as well as a time for silent reflection. It is important 

for everyone to do all that he should and only what he should do (liturgy constitution, 

no. 28). The workshop should discuss the various parts of the liturgy of the word 

(including the homily), and ways of improving the celebration. 

The liturgy of the eucharist usually follows. It is not celebrated however, 

during the sacred Easter triduum. Some may wish to discuss the question raised in 

the introduction of the ritual, no. 7c, about funerals without the eucharist. Music 

holds an important place in the funeral Mass, and Catholic Book of Worship pro

vides a valuable aid for choirs and congregations. Many of the points in Guidelines 

for Pastoral Liturgy (1973), pages 6-19, apply to the funeral Mass. 

Final commendation and farewell: The Church has replaced the former 

"absolution" with a rite of farewell. The Christian community continues to be 

united in Christ to those who have died in faith. This farewell is an "au revoir" -

until we meet again in eternity, and are reunited in unending joy. The climax of 

the rite is the responsorial song of farewell, in which all should participate by singing. 

While six forms are provided, each community should endeavor to learn to sing 

at least one at funerals. Three sung forms are provided in the Canadian hymnal. 
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8. Services in the cemetery: This final service is usually attended by the 
family and close friends. A number of optional rites may be included, and should 
be explored. A service is provided in the ritual for those whose bodies are to be 
cremated. 

9. Children's funerals: The same three services are celebrated, using special 
prayers. At the beginning of the children's bible service, a brief note explains the 
Roman ritual's distinction between baptized and unbaptized children's funerals. 

10. Appendix: A wealth of prayers and options is given in the appendix of the 
ritual. This should be explored during the workshop, and celebrants should be 
encouraged to a wider use of the available options. 

H. Pastoral Notes: Extensive pastoral notes are given at the beginning of the 
ritual. It is best to use these notes throughout the workshop, and to have partici
pants explore appropriate sections in different sessions. An overview of the contents 
of the pastoral notes can prove helpful, for they contain many suggestions for 
better celebration. 

U. Catechesis necessary: Although much of the new ritual has been in use for 
the past six years, it is good once in a while to help people to grasp more fully the 
spirit and meaning of the new rites. The workshop might discuss means and occa
sions for such a catechesis. Liturgy committees should consider their role in 
promoting better parish preparation and celebration of funerals. 

].3. Matters for discussion: Local devotions and practices should be re
examined in the light of paragraph 13 of the liturgy constitution: What local 
customs do you have in each of the three services? 

Funerals on Saturday evening? Should a Saturday afternoon or evening funeral 
Mass replace the Sunday celebration, releasing people from their responsibility of 
observing the Lord's day by Mass? Does not such an opinion lessen the importance 
of the Sunday, and suggest that the lesser contains the greater? No celebration 
should replace or compromise the Sunday assembly. 

Mass cards and stipends: What are local attitudes and practices? Are there 
abuses? Are there situations which need correction or improvement? What changes 
should be recommended? 

Memorials or flowers? Sometimes people wonder at the money spent on 
flowers at funerals, and ask if this is waste. Perhaps other means of showing 
sympathy or respect should be provided, without however getting back into the 
'moneychangers in the temple' act. Many funeral directors provide cards and en
velopes for memorial donations to bible societies, research foundations (such as 
those for heart disease, cancer), or to youth or community organizations which the 
deceased person worked for during his life. A family may wish memorial gifts to be 
used as a gift to the living, such as providing copies of the New Testament or 
Catholic Book of Worship for the school, parish or for a particular group. 

Flight from reality? Without becoming too distracted from the main purpose 
of the workshop, those involved in the workshop may wish to give some con
sideration to the ways in which today's society hushes up death: artificial grass 
covers the mound of earth, people "pass on" instead of dying, and so on. 
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14. Resources: The main resource books for this workshop are the liturgical 
books: the ritual is first of all. The lectionary contains a wealth of readings, psalms 
and acclamations in nos. 789-799; participants should also be reminded that the 
funeral liturgy is not limited to these texts: any suitable reading may be chosen from 
the lectionary. (For example, at the funeral of a religious, priest, teacher, mother, 
appropriate texts may be selected from the corresponding commons.) 

The hymnal is the main guide to planning the music for all three services. The 
choir edition of Catholic Book of Worship (see pages 7-14, and the liturgical index, 
page iii) provides a full outline of the music, along with pastoral note no. 12 of 
the ritual. 

The current liturgical calendar, Guidelines for Pastoral Liturgy, provides up to 
date suggestions for the celebration of the liturgy. In its introductory notes, many 
ideas are offered for improving participation, singing, celebration, reading and other 
liturgical roles. 

Resource people: Liturgists, catechists, musicians, clergy, funeral directors, 
people with both practical experience and an awareness of the liturgy can be most 
useful in designing and carrying out a workshop that will be useful to all. Teachers 
experienced in adult education methods can help broaden the scope, since too many 
people tend to rely mainly on the lecture method to convey information. 

* * * 
A good workshop can provide a clear vision of the funeral liturgy, information 

on the ritual books used in celebration, and lead participants to share more fully the 
Church's attitudes to death and resurrection. 

Good celebrations contribute to building stronger faith. By helping the 
community to provide a better celebration of the funeral liturgy, a diocesan or area 
workshop can help to deepen the faith of the people of God, and encourage them 
to continue on their pilgrim way to the eternal kingdom of the Lord. 

MOVE TO THE BACK OF THE BUS 

On a crowded bus or streetcar at rush hour, it is common to hear the conductor 
asking, "Please move to the back of the bus." In Ottawa, signs on the bus windows 
plead bilingually for the same goal. Yet people stay near the front, cluster around 
the entrance and exit, and block those who want to go to the back. 

* * * 
Psychologists say that the people who come to a meeting usually tell us about 

themselves by where they sit. The eager types go to the front; those who don't want 
to become too involved stay at the back. The majority sit between the two extremes. 

* * * 
We aren't too sure how it should be expressed, but we think there is a parable 

lurking in the above paragraphs, a parable that says something about the way people 
seat themselves in church for the Sunday celebration. 
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AlLDT!lJMN I?IRAYIEIR 

A Christian prays at all seasons of the year. But he is wise indeed if he lets 
his prayer move with the spirit of the season. In autumn, as the liturgical year 
draws to its close, a number of considerations can influence his prayer life as an 
individual. Similar thoughts apply to the prayer of the believing community. 

Second coming: The prevailing attitude of this season is described in the 
prayer after the Our Father at Mass: we are waiting in joy and hope for the coming 
of our savior. We listen for his knock. We want to hear his words of welcome, 
inviting us to share his kingdom, to enter the joy of our Lord. The prayer of the 
early Christians, Come, Lord Jesus! need not be restricted to Advent. 

JI])eatln, judgment, resurrection: Our eager longing for the coming of the Lord 
should express itself in a positive and prayerful attitude toward the last things. 
Our celebration of All Saints and All Souls days should lead us to consider that 
Christ will call us to come. Do we have a Christian attitude toward death? Do we 
believe that we will rise again? We need to pray over the gospels. Many of the 
prayers in the Canadian funeral ritual may be helpful in guiding our thoughts and 
petitions in a paschal spirit. 

Waiiliig for the harvest: Jesus died and rose to save all. While we await 
his coming, we need to show our concern for others. The parable of the weeds 
growing with the crop until harvest is still taking place. We must pray that others 
will take God seriously, that we will all heed his invitation to repent and renew, and 
to work together to advance the coming of his kingdom. Our prayer needs to include 
the entire Church, for it is by our renewal that God seeks to inspire others. (Reread 
the first paragraph of the liturgy constitution - and pray!) 

Sorrow and joy: Our prayer should be offered in a spirit of hope. God has 
promised that those who sow in sorrow will reap in joy. He will wipe away every 
tear. Do we pray for stronger faith and hope? God's love and providence should 
inspire us to respond by better prayer and living. 

'JI'eaclll us to pray: This is a good time to reflect on and pray about some of the 
petitions in the Lord's prayer. Some work with a scriptural concordance, with 
Bible Themes, and with cross references in a good bible, will lead us to explore this 
prayer more fully. Particularly appropriate are the references to the coming of 
God's kingdom, to the carrying out of his will, to our prayer for forgiveness, and to 
our request for help in trial and temptation. 

We might also consider what we ask in the Hail Mary when we ask for her 
prayer for us now and at the hour of our death. 

Working for God's glory: The last two months of the liturgical year are 
times to reflect on our concern for God's glory. How seriously do we work for his 
glory - or is it for our own? Do we really try to bear lasting fruit for the Father's 
glory by remaining in Christ, by love for others, by seeking to do God's will? A 
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prayerful reading of John 15 could be an occasion of grace and renewal for any 
believer. 

We might consider saying the prayers, Glory be to the Father and Glory to 
God, with more care and thought. 

* * * 
These are some of the ways in which our personal and community prayer 

might reflect the final months of the liturgical year. We should seek to share them 
with members of our believing community too. And as our personal prayer 
develops, our preparation, celebration and living of the autumn liturgy will grow 
in glory for God and in meaning and grace for us. 

MORNING AND EVENING PRAYER 

When a book takes what has been theory too long and presents it in a practical 
pastoral way; when a liturgist almost has to scrape around to find faults; when 
flexibility and balance and music and good direction abound, it is time to take 
notice. Morning Praise and Evensong provides all these. 

A team of three men in the graduate program of liturgical studies of Notre 
Dame University has given us this book as a way of bringing the hinge hours of the 
liturgy of the hours into the lives of ordinary people. Using a one-week psalter, and 
material from the seasons and commons, it presents a handy (9 X 6~) compilation 
for morning and evening prayer. 

Music is emphasized throughout; few pages are without it. The Grail transla
tion is used for the psalter, and a wide selection of hymns and canticles is provided. 
It takes only one attempt at private use of this book to realize how public the 
public prayer of the Church is by its very nature! 

The good introduction stresses the need for variety, and many suggestions are 
made for adaptation and use of options. Silent prayer is strongly encouraged, and 
the rubrics point out where this ought to take place. Additional psalms, a table of 
daily scripture readings, and various indices round out the book. 

The men who designed this book have developed a "light service" (the old 
lucernarium) for the beginning of evensong. Celebrated properly as the day's 
light begins to fade, the hour begins by celebrating the presence of Christ, the light 
of the world. Expanded blessings for Sunday are based on ancient liturgical docu
ments. 

Liberal use of incense is encouraged. An explanation of its use and symbolism 
is included in the introduction. The value of ceremonial and vestments is brought 
out clearly, turning away from T-shirt liturgies and back to the richer traditions of 
the Church's public prayer. 

Only a few negative criticisms may be made about this book, but they are 
offered in hope that they will lead to even better editions of a fine work. To keep 
the book within reasonable size, a certain amount of page flipping is required during 
the week. Frequent users will want to use bookmarks or add a set of ribbons or tabs. 
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More serious, however, is the fact that this book continues the tradition of the 
breviary as a complete do-it-yourself prayer kit. It would seem more desirable to 
place the reader's and celebrant's texts in an appendix, and let the one person 
involved find and use the text while the community listens. Would leader be better 
than celebrant if this book is to have widest possible use? 

Use of two-color printing would improve the book; good use of typography, 
however, keeps rubrics in their place. One could wish that the readings- amplified, 
thanks be, into reasonable texts - were printed in a clearer way: title, reference, 
text and ending are all printed in a solid paragraph. (We would recommend the 
presentation of Sunday and ferial readings in the Canadian lectionary as better 
models for future editions.) 

The intercessions seem a little long and formalized, and "St. Name" is a 
surprise the first time he (she) is met. 

Warm recommendation: A lot of people - ourselves included - have talked 
about encouraging parishes to promote the celebration of the liturgy of the hours; 
the authors and publishers have presented a viable way of making this happen, and 
we commend them. 

Everyone who now celebrates the liturgy of the hours can benefit from study 
and use of this book. Rectories and convents will find it beneficial both in library 
and chapel. Liturgy committees too should consider using it as a good way of in
troducing the liturgy of the hours to the laity, thereby building up the prayer life of 
the parish. It could be a wonderful experience for councils, committees and com
missions to use this to open their meetings. 

We warmly recommend this book to all who are concerned with community 
prayer, and to all who want to grow in their appreciation and celebration of the 
liturgy of the hours. 

* * * 
MORNING PRAISE AND EVENSONG, edited and arranged by William 

Storey, Frank Quinn and David Wright. 1973, Fides Publishers, Notre Dame, 
Indiana 46556. xxii, 226 pages. $5.00 paper (prices much lower in quantity); 
$8.00 cloth. 

ON REVERENCE IN PIRA YIER 

When we wish to suggest our wants to men of high station, we do not presume 
to do so except with humility and reverence. How much more, then, are complete 
humility and pure devotion necessary in supplication of the !Lord who is God of 
the universe! And let us be assured that it is not in saying a great deal that we shall 
be beard, but in purity of heart and in tears of compunction. Our prayer, therefore, 
ought to be short and pure, unless it happens to be prolonged by an inspiration of 
divine grace. lln community, however, let prayer be very short, and when the 
superior gives the signal let all rise together. 

Chapter 20 
St. Benedicfs Rule fur Monasteries 
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ONE FOR THE ROAD 

Have you ever thought of praying before driving on a long trip? Do you 
thank the Lord at its conclusion? A form of prayer that could be helpful to some 
is outlined in this article: 

It is always good to carry a paperback psalter (such as Today's English 
Version - see Bulletin 33, pages 66-67) or bible in the car. It can often be a 
source of inspiration and prayers when we have to wait a few minutes for someone. 
Before and after a trip of several hours or more, it can be used for a traveller's 
prayer. Other people may prefer to use a little hour from the liturgy of the hours, 
or the old prayer before a journey (Bulletin 34, page 121). 

One format that could be used as a basis for individual or group prayer: 

Before the journey: in the house, church or chapel, or in the car before 
commencing the trip: 

Sign of the cross 

Psalm: one of Ps. 23 (22), 100 (99), 139 (138): you can develop a 
suitable refrain. 

Silent prayer 

Reading: line up your own favorite passages, but make sure they are 
challenging, and give you some food for thought and prayer. 

Prayer: a collect, perhaps composed by one of the group; or a simple petition 
for grace and protection. 

Lord's prayer: sung or said by all; if said, it is preferable to do so slowly 
and meditatively. 

Blessing: A simple blessing, such as: May God bless us and protect us on 
our journey. 

Sign of the cross 

On arrival: Before getting out of the car, all take a moment to pray: 

Sign of the cross 

Psalm: one concerning the Lord's protection, or a psalm of praise or thanks. 

Prayer of thanks: short, simple, sincere. 

Hymn: perhaps one verse of a hymn of praise or thanks could be sung. 

Sign of the cross 

You might like to develop and type out these outlines, and keep a copy in your 
car. Be careful not to settle into a rigid mold. Prayer is usually better when based 
on a general pattern which allows some adaptation to present circumstances. 
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lEND OIF THE DAY 

On the way to carrying out the Vatican Council's mandate to encourage the 
use of the liturgy of the hours by the laity (CSL, no. 100), pastors and parish liturgy 

committees might consider a few preliminary steps. 

Simplified fonn: An introductory form of evening prayer might be outlined 
and typed out. It could consist of the main elements of the official hour. 

o introductory rite 

o one psalm 

o brief bible reading 

o canticle of Mary (Lk. 1:46-55) 

o simple form of the intercessions or prayer of the faithful 

o Lord's prayer 

o concluding prayer. 

Of these, the psalm, reading, intercessions and concluding prayer could be 
varied each day. 

What is your parish liturgy committee doing to promote the celebration of tllne 

lliurgy of the hours by the people in your community? What is it doing to promote 
the prayer life of tine parish family? 

GENERAL ABSOLUTION 

The Canadian bishops' statement on general absolution, printed in Bulletin 39, 

pages 96-98, has been commended by the Congregation for the Doctrine of the Faith. 

An addition should be made to paragraph (b) on page 97 so that it reads as 

follows: 

Communal sacramental absolution is linked, as the document from the Con

gregation specifies, to cases of real necessity. These cases must be specified by the 

local bishop in accordance with the norms set down by the Sacred Congregation. 

Then, on the basis of these specifications, the priest may consider the possibility 

of communal sacramental absolution. Apart from those cases, if a serious need 

arises, the priest is obliged, whenever it is possible, to have previous recourse to the 

local bishop in order to grant the absolution lawfully: if this is not possible, he is 

to inform the bishop as soon as possible of the need and of the granting of the 

absolution. 
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LITURGICAL YEAR 

AUTUMN SPIRIT 

Have you ever stopped to savor the spirit of the last part of the Church's 
liturgical year? This is a good time for us to realize more fully the particular 
emphases of the closing months of the year of grace. 

October and November - or the last ten Sundays of the year, of ordinary 
time - bring about a gradual change of approach for the Christian community. 
After concentrating for some months on the general and specific teachings of Jesus 
and his apostles, the Church begins to emphasize the eschatological aspects of our 
faith in the closing months of the year. 

While it is true that we do not neglect these points throughout the year (in the 
prayer after the Our Father, we continue to wait in joyful hope for the coming of 
our saving Lord), we do give more consideration to the role of the Church in the 
world, and turn toward thoughts of the second coming of Christ. We begin to read 
and think about life, death and resurrection. The final harvest remains before our 
eyes, and the goal of this life becomes more apparent. 

The celebrations of autumn reflect the sobering effect of the end of summer 
and the coming of winter in the northern hemisphere. We celebrate Thanksgiving 
day (every eucharist is a thanksgiving, and sometimes it is good to emphasize that 
fact). Mission Sunday is a reminder of why Jesus sent his Church; we who are 
taught by the apostles should be continuing to preach Jesus' message by our love for 
others. 

All Saints, All Souls, Remembrance day: these November celebrations keep 
our mind on the closing of the liturgical year: the celebration of Christ as king of the 
universe, and the eschatological ferial readings of the thirty-fourth and final week 
of the year (lectionary, nos. 503-508) lead us into the celebration of a new year of 
grace with the first Sunday in Advent. 

Variety: There are many ways of celebrating the spirit of the closing months of 
the liturgical year. Hymns used in celebrations can emphasize the particular 
themes of this time; parish celebrations and bible services, bulletins, banners and 
posters can help our spiritual communities to meditate on the direction and purpose 
of our Christian living. 

All the suggestions in the 1973 Liturgical Calendar (see introductory note 16, 
pages 24-25) can be adapted for use in your worshipping community. 

The spirit of autumn can pass away like dead leaves raked into piles and 
burnt, or it can be a foretaste of the harvest of the Lord. 

Which will it be in your community of believers? 
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How seriously does your spiritual community take the idea of mission in the 
Church today? Perhaps your parish attitude toward the missionary responsibility of 
God's people is being loudly proclaimed in your actions throughout the year as 
well as on Mission Sunday. 

Missionary Nature of the Church 
The whole Church is missionary by its nature. No longer do we sit back and 

send missionaries off to ransom babies in heathen countries, while we at home 
give them pennies and nickels as rarely as possible. 

Council teaching: To find out what the Church is thinking about missions, we 
might begin to read the Council document on the Church's missionary activity. 
The text is not long, and it is filled with many good ideas for serious thought and 
discussion. 

!Plan of action: Most missionary orders would be glad to discuss the matter 
seriously with your parish council, and to work with you in preparing a missionary 
plan for your community, a plan of education and action that goes far beyond mere 
collection of money. The National Missionary Council has a mission education 
program, and would be happy to serve you in this capacity. Write them at 2661 
Kingston Road, Scarborough, Ontario, MlM 1M3. 

!Parish record: What has your parish or community thought or done about the 
missions in the past year? How does this compare with the energy, talent and time 
used for your annual bazaar or strawberry festival? 

We know one parish council that decided to send the Easter collection to 
diocesan sisters who have a hospital in Brazil. They publicized this through the 
parish bulletin and around the community. The result? The biggest Easter col
lection seen in those parts, and a handsome cheque (without any discounts or 
carrying charges) presented to the sisters at the next council meeting. 

Our Celebration 
A votive Mass for the missions is of little meaning if it is not backed up by a 

history of strong prayer and action for the missionary works of the Church. 

IParisln bulletin: Some ideas on mission might be presented in the weeks before 
and after mission Sunday through the parish bulletin. Many good ideas can be 
found in the Council document. Others are presented in the notes on this Sunday 
in the 1973 Liturgical Calendar. 

Societies and organizations: Most parish societies are looking for ideas to 
discuss. Why not urge each of them, including the parish council, to give serious 
consideration to its responsibility for the Church's missionary work? 

The Council reminds us: "Ceremonies however beautiful, or associations 
however flourishing, will be of little value if they are not directed toward educating 
men in the attainment of Christian maturity." (Ministry and Life of Priests, no. 6) 

IPian now to make mission Sunday better this year tban it was last year, and 
start now to make tbe whole of tbe coming year a true entrance into tbe missionary 
spirit and work of tbe pilgrim people of God. 
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CELEBRATING THE SAINTS 

Few of the vast liturgical reforms of the Vatican Council caused as big a 
ripple inside and outside the Church as the announcement that Philomena and 
Christopher were no longer with us. What do we really think about veneration of 
the saints in the Church todily? 

Council Teaching 

The Council spoke of the celebration of saints' feasts as part of the liturgical 
year. (See constitution on the liturgy, nos. 102-111.) After speaking of the Lord's 
day and the unfolding of the year's celebrations, the document speaks of Mary (no. 
103), the saints (nos. 104, 108, 111), and other parts of the year (nos. 105-107, 
109-110). The whole chapter should be read to keep these various celebrations in 
perspective. 

Mary: Special honor is given by God and his Church to the virgin Mary. A 
number of past issues have spoken of devotion to her (see Bulletin 33, p. 61; 34, 
p. 146-147;36,p.246, 266,268; 37,p. 58; 38,p. 75-76,92, 117-118; 39,p. 181). 
Future Bulletins will continue to look at Marian devotion as part of the liturgical 
life of individuals and communities. 

Martyrs and other saints: "The Church has also included in the annual cycle 
days devoted to the memory of the martyrs and the other saints. Raised up to 
perfection by the manifold grace of God, and already in possession of eternal salva
tion, they sing God's perfect praise in heaven and offer prayers for us. By cele
brating the passage of these saints from earth to heaven, the Church proclaims the 
paschal mystery as achieved in the saints who have suffered and been glorified with 
Christ; she proposes them to the faithful as examples who draw all to the Father 
through Christ, and through their merits she pleads for God's favors." (no. 104) 

"The feasts of the saints proclaim the wonderful works of Christ in his 
servants, and display to the faithful fitting examples for their imitation." (no. 111) 

God comes first: "The minds of the faithful must be directed primarily toward 
the feasts of the Lord in which the mysteries of salvation are celebrated in the 
course of the year. Therefore, the Proper of the Time shall be given the preference 
which is its due over the feasts of the saints, so that the entire cycle of the 
mysteries of salvation can be suitably recalled." (no. 108) 

One paragraph that was not really noticed until the calendar was reformed 
states: "Lest the feasts of the saints, however, take precedence over the feasts which 
commemorate the very mysteries of salvation, many of them should be left to be 
celebrated by a particular Church or nation or religious community; only those 
should be extended to the universal Church which commemorate saints who are 
truly of universal significance." (no. 111) 
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What Do Saints Mean? 

What is a saint? Removed from his plaster pedestal, stripped of tinsel and 
halo, what is a saint? 

One of us: A saint is an ordinary human, a man or woman or child like 
ourselves. He is one of us: weak, tempted, in doubt, fearful at times, as we are. Yet 
there is an important difference, due to God's grace and the saint's cooperation. 

A saint is one who is responsive to God's Spirit, a person who does all he 
should in building God's kingdom, in following Christ, in loving others as Jesus did, 
in seeking and obeying the will of God. A saint is one who keeps his perspectives 
straight, and who lives in God's way. 

A saint is, in few words, what God invites each of us to be, what we can 
become if we let God work in us. 

Nonsense? Read Eph. 1 :3-14, and ask yourself just what God is telling us. 

Sign of God's love: "The feasts of the saints proclaim the wonderful works of 
Christ in his servants" (no. 111). "They sing God's perfect praise in heaven ... 
By celebrating the passage of these saints from earth to heaven, the Church pro
claims the paschal mystery as achieved in the saints who have suffered and have 
been glorified with Christ." (no. 104) 

Those we call saints are holy persons who have remained in Christ the vine, 
who have remained in his love and have borne much fruit to the glory of the 
Father. (Jn. 15) 

God wants to lavish upon us - in our community of faith - the same love 
and mercy he showered upon his saints, for we are all called to be the holy people 
of God. 

Model: The saints "display to the faithful fitting examples for their imitation." 
(no. 111) The Church "proposes them to the faithful as examples who draw all to 
the Father through Christ". (no. 104) 

Too often the saints have been presented as unreal, two-dimensional stereo
types. Some of the "lives" of the saints ("lies" would be more expressive, as 
perpetuated through the centuries in He lies like a second nocturn) have given us a 
distorted picture of sainthood. The real models are not the guys who rolled in 
thorns and jumped in icy rivers ("and lived happily ever after without another 
temptation"), nor the imaginary knights and rivercrossers. True saints are the 
persons who were men and women of their times, who faced the Church and world 
of their day and worked to lead it back to Christ. 

The saints we need to venerate are the ones we can admire and respect and 
imitate in our realistic following of Christ in the world of 1973. 

IP'atron and intercessor: Some might prefer to use the word friend to de
scribe this aspect of a saint's relationship with God's Church on earth. 

The Council document points out that the Church pleads through their 
merits for God's favors. (no. 104) 
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We ask the saints to pray for us -but we don't neglect our own prayers to 
God. We do not let their intercession become an excuse for poor theology and weak 
prayer life. God is not hoodwinked by such tactics. 

The litany of the saints - a traditional prayer we should use more often in 
today's Church -is a good teacher: it begins with God, asks the saints to pray to 
God for us, and returns to a prayer to the Father. It concludes with petitions to the 
Son, our savior. 

Each of us might give some serious reflection to the way we respect or neglect 
our patron saints. 

Present Practice 

How do we honor the saints at present? Is our devotion in words only or in 
sincere imitation, being led by the example of the saints toward a better following 
of Christ? 

Do we imitate St. Francis of Assisi in his love of poverty and in his shunning 
of honors? in his celebrating the beauty of God's world? in singing praise to the 
creator? Or are we content with a flabby respect for the manager of heaven's 
branch of the humane society? 

Do we imitate the virgin Mary in her all-consuming devotion to the will of 
God? Or are we happier to dwell on the creampuff sentimentality which absolves 
us of all personal effort? 

Are we so busy praising what God has done in his saints that we avoid having 
to look at what he would like to achieve in our lives? 

Pastoral Suggestions 

• When planning the month's liturgy (outside Advent, Christmas, Lent and 
Easter seasons), the parish worship committee might pick out the feast of a saint 
and invite the community to celebrate it on a weekday. The saint should be one who 
has something to teach today's people in the midst of the turmoil and trials of life. 
Such a feast might be prepared and celebrated with much of the enthusiasm of a 
regular Sunday. 

• Patrons of the parish, diocese or country should not pass by without a 
reasonable observance. Further thoughts are outlined in the 1973 Liturgical 
Calendar, pages 24-25. 

• On the memorial of a saint, the readings may be chosen from the ferial texts 
(which are to be preferred), or from the proper or common. The choice is clearly 
indicated in the Liturgical Calendar. 

• Apostles: Suggestions .for celebrating their feasts were outlined in Bulletin 
38, pages 84-86. 

• Mary: Proper devotion to the mother of the Lord Jesus should be one of 
the concerns of every liturgy committee. What are some of the ways you could help 
your parishioners show true devotion to Mary? 
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o All Saints day is a call to holiness for every Christian. How is your parish 
preparing for this celebration? 

o Hymns: The Canadian hymnal has many hymns suitable for celebrations in 
honor of the saints. Every choir and committee should explore the wealth available 
by turning to the liturgical index of the choir edition: Christian vocation, Mary, 
saints .... 

Their Way to God 

Somewhere along the line we were taught the secret of the saints: Do the 
ordinary things extraordinarily well. 

The only problem we have with the saints is the one we have with Christ: 
they took him seriously, believed what he said, wanted what he promised, opened 
their hearts to his Spirit, followed him as the only way to the Father. They did -
and we don't. 

The Church encourages us to celebrate feasts of the saints during the year to 
help us wake up to Christ, and let him enter our lives completely, so that we may 
bear everlasting fruit to the glory of the Father. 

Saints of God, pray for us! 

THOUGHTS FOR NOVEMBER 1 

Some ideas for your parish bulletin: 

God our Father invites every follower of Jesus to be holy, as an individual 
person and as a member of his holy people, the Church. Holiness is our vocation: 
we are called to be saints. 

All the members of this community of believers are called to be saints. Not a 
plaster saint, but a living example of God's goodness. We are to live as Jesus tells 
us - to love God with our whole heart, to love others as Christ loves us. 

Our heavenly Father gives us help to live this way. In him, we can do all 
things. Through the sacrament of penance he forgives our sins. In the Mass, he 
listens to our prayers, he teaches us how to live, gives us the bread of heaven to be 
our strength. He continues to pour the Spirit of his love into our hearts. 

God wants you to be a saint, and to be one this week. Are you listening to his 
call? How are you answering his invitation? 
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MASS 

HELPS IN PRAYER AND PREACHING 

Because a gremlin lost a footnote at the beginning of the month of January in 
Guidelines for Pastoral Liturgy- Liturgical Calendar 1973, some people failed to 
connect introductory note no. 7 with the short texts after each weekday in this year's 
calendar. 

Starters 

"How can I help my people to get more out of the readings at daily Mass? 
What thoughts may I offer them from today's Mass texts?" 

In two or three lines, the 1973 Liturgical Calendar provides some help for 
prayer and preaching each weekday of the year. Sundays are already covered by 
the CCC homily aids. Short nuggets, the kernels of ideas, are based on one or both 
of the readings, or the psalm; sometimes, appropriate references are made to the 
eucharistic prayer or other parts of the Mass. 

Help for the celebrant: These starters are offered to the celebrant for his 
prayer and meditation in his preparation for Mass and thanksgiving. They are also 
intended to help him in sharing the richness of God's word with his people, 
especially by a short homily in each Mass. The daily starter may also inspire one 
or more petitions for the general intercessions each day. 

Shared with the people: The celebrant is encouraged to share the day's starter 
with the congregation. This may be done by printing the week's texts in the 
bulletin, or by placing the daily starter where people may read it before Mass, by 
reading it to all before Mass begins, or even by incorporating it into his greeting and 
words of introduction. 

Religious communities may also wish to use the starters as a source of further 
petitions in the closing prayers of morning and evening prayer. 

Word and eucharist: In the liturgy of the word, God is speaking to this gather
ing of his people; the more clearly the readers understand what they are reading 
and the more they believe in the message they are proclaiming, the more effectively 
God's word will be planted in the hearts of this assembly. Filled with his word and 
led on by his Spirit, they take part in the liturgy of the eucharist, better able to praise 
God for his great gifts, more ready to offer themselves as a living sacrifice, more 
willing to let him help them to continue as his witnesses this day. 

Though they are small, the starters given in the calendar will be useful to 
all involved in preparing and celebrating the liturgy of the word each day, and will 
lead his people to give greater praise and receive more fruitful blessings. 

In the daily notes- which will be extended to Sundays in 1974- G refers to 
the gospel text, I to the first reading, II to the second lesson, Ps. to the responsorial 
psalm, and Accl. to the gospel acclamation. EP II or IV refers to the appropriate 
eucharistic prayer. 
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The Church has been blessed and prodded by great prophets over the years of 
its history. Many indeed are the voices being raised by the Spirit in our own day. 
As prophets have always known, people frequently do not want to hear what needs 
improving in God's family. Others, though, are ready to listen, and let Christ 
disturb them through his contemporary prophets. 

Dry Bones is anything by dry. The title refers to Ezekiel's prophecy ( 3 7:4-6); 
the book sees the Church as the living community of faith, bringing life-giving 
celebration to the dry bones of our liturgical traditions. In hard-hitting essays, 
reprinted from his monthly leaflet, Living Worship, Father Bob Hovda asks today's 
questions today. He leads us to look at problems in perspective, and to make sure 
that our celebrations lead into life, not away from it. 

Fourteen articles deal with approaches to and principles of good liturgy, and 
face current problems. Celebration, eucharist, penance, ecumenical situations, role 
of women, social questions, church property, prayer and adaptation are some of 
the areas discussed in this book. The intimate connection of gospel and liturgy and 
life shines through clearly, as does the author's concern for renewal in the Church 
he so evidently loves. 

Many Canadian readers will probably prefer to ignore passing references to 
American politics and concentrate on the liturgical and ecclesiological richness of 
the book. Though the price may seem high at first glance, you will find this 
publication is an investment in progress and renewal. The opening article alone is 
worth the price of the book. These dry bones have a lot of meat on them. 

This book is intended for everyone sincerely interested in spiritual renewal of 
the Church through the liturgy. Priests, teachers, liturgy committees will find a 
wealth of ideas, especially in the realm of questions to be asked of their own 
community. 

We recommend Dry Bones to the readers of the Bulletin, and we hope you will 
use it as a valuable aid in bringing about a more robust life in the people of God. 

* * * 
DRY BONES, Living Worship guides to good liturgy, by Robert Hovda. 

Design by Frank Kacmarcik. The Liturgical Conference, 1330 Massachusetts 
Avenue, N.W., Washington, D.C. 20005, U.S.A. 1973, vi, 152 pages, paper. $4.95. 

HI~ HI~ HALLELUJAH! 

How can we have spontaneity in our celebrations and still remain within the 
limits of the Roman rite liturgy? How can we avoid the twin extremes of having 
everything prepared down to the last comma or of leaving everything to the whim 
of the moment? 

We ask you to discuss the problems of "organized spontaneity" and share 
the results of your discussions with us. 
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WRITE IT OUT! 

A letter received recently takes a different point of view from one expressed 
in the homily series in Bulletin 37: 

In the section on homily preparation, the clear implication, especially on page 
56 ("Gradually, he should seek to develop his ability to the point where he does 
not need to write out his text at all"), is that not writing out a homily is a goal to be 
striven after, the goal we all should seek. I, for one, could not disagree more! 

No one, I grant you, should read his text, but not as many fall into this error 
as err by not preparing well enough. And nothing clarifies one's ideas like putting 
them down on paper. A homilist who constantly speaks from just a few jottings 
will within a very short time find his vocabulary reduced to a minimum and the 
freshness of his ideas negligible. If he would even keep and check his notes, he 
would soon learn that he was repeating himself constantly. There is, moreover, 
ample time for the inspiration of the Holy Spirit during the time of preparation, 
without presuming on his good will on Sunday morning. 

Personally, I write out every sermon right down to the last punctuation mark, 
despite over 20 years' teaching experience which usually gives one fluency on one's 
feet. And I know that when I do this, I can, with the help of the Holy Spirit, deliver 
a homily with hardly a glance at the text - certainly without reading it. 

Needless to say, this is not the answer for all, but I sincerely doubt if the 
suggestion in Bulletin 3 7 is the ideal for anyone, and you could mislead some by 
offering it as such. 

I BELIEVE 

The Nicene creed comes to us as the work of centuries, beginning at the 
Council of Nicea in A.D. 325. Its Christian use is worldwide, for it is used in 
slightly varying versions by Latins, Greeks, Orthodox, Anglicans, Protestants. 

We might ask ourselves some questions about appreciation of this acclamation 
of faith: 

• Do we ever use it in our personal prayer and reflection? (There is usually 
room for improvement here.) 

• Do we acclaim it as an echo of the scriptures? The phrase, light from light, 
for example, is pregnant with references from John 1, 8, 9, 12, not to mention many 
other books of the bible. Have we begun to explore the imagery of God and Christ 
as light? Any good book of bible themes or a concordance will start us on our way. 

• Have we ever considered using any of the credal phrases in our personal 
prayer? in acclamations? in our introductory remarks, especially when celebrating 
feasts and events mentioned in the creed? 

It is time to explore the richness that lies hidden in our Christian heritage! 
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GlEN IE RAIL ~1\!T!ERCIESS~Oi\!S 

It is good to check now and then to make sure that we are using the general 
intercessions in the right way. Restored by the Vatican Council (see liturgy con
stitution, no. 53), they provide an opportunity for the local church to express its 
specific concerns in prayer, while at the same time remembering that this com
munity is part of the universal family of believers. 

lintroduction: In a few words, the celebrant invites the people to join him in 
praying to God for the various intentions which will follow. The introduction 
should be brief, and should not be responded to by the people's answer. 

lintentions: The General Instruction of the Roman Missal (no. 47) points out 
that it is desirable to have the intention announced by a deacon, cantor or another 
person. Often a reader announces the intention, and the congregation sings or 
says a common response, or may offer silent prayer. 

The usual sequence of intentions is: 

- for the needs of the Church; 
- for those in public authority, and for the salvation of the world; 
- for those crushed by troubles or needs; 
- for the local community. 

In special celebrations - weddings or funerals, for example - the intentions 
may more closely reflect the particular occasion, but without losing sight of the 
important truth that this community represents the universal Church in this place 
and time. (GI, no. 75) 

Communities are encouraged to develop their own intentions rather than rely
ing on those prepared by others. 

Concluding collect: The celebrant closes the general intercessions by a brief 
collect which simply asks God our Father to hear his people as they pray through 
Christ our Lord. 

Further ideas on the general intercessions - which put 1 Tim. 2:1-2 into 
practice - are found in Guidelines for Pastoral Liturgy - 1973, pages 14-15; 
Bulletin 35, pages 204-207; and in all the references given in the index of Bulletin 
36, page 299. 

No matter bow well your community celebrates the general intercessions, there 
is room for improvement. Jl)iscuss it soon with your liturgy committee. 

SUMMIT AND SOURCE 

The liturgy is the summit toward which the activity of the Church is directed; 
at the same time it is the fountain from which all her power flows. For the goal of 
apostolic works is that all who are made sons of God by faith and baptism should 
come together to praise God in the midst of his Church, to take part in her sacrifice, 
and to eat the Lord's supper. 

(Constitution on the Liturgy, no. 10) 
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EUCHARISTIC LEGISLATION 

Recent changes in the legislation surrounding the eucharistic fast, the possibility 
of communion twice in one day, and the auxiliary ministers of communion, concern 
each parish. A summary of these changes is given for your convenience: 

Eucharistic Fast 

Preparation: In order to appreciate the dignity of the eucharist, and to prepare 
to receive the Lord with joy, the Christian community has recommended, since the 
early centuries, a time of fast from food and drink taken for nutrition. The ancient 
tradition of receiving the eucharist before any food shows the importance of sacra
mental food. A time of silence and recollection is also desirable before communion. 

Normal rules: The general eucharistic fast is one hour from food and alcoholic 

beverages. 

For the dying: No eucharistic fast is necessary. 

For the sick at home or in hospital, even if not confined to bed); and for the 

elderly (confined to home because of age, or in a home for the aged): Medicines 

and non-alcoholic drinks at any time; 15-minute fast from food and alcoholic 
beverages. 

For those caring for the sick and elderly, and for the relatives of the sick and 
aged who wish to receive communion with them: When possible without incon

venience, the normal fast of one hour; otherwise, 15 minutes from food and 

alcoholic beverages. 

Communion Twice in One Day 

Persons who have already received communion or priests who have celebrated 
Mass may receive communion again in the following Masses: 

1. At Saturday evening Mass for Sunday, on Holy Thursday, Easter Sunday, 
solemnity of the body and blood of Christ, and Christmas (see calendar) ; 

2. When baptism, confirmation, anointing of the sick, holy orders, matrimony, 
first communion are celebrated during Mass; 

3. When a church or altar is consecrated; at religious profession or conferring 
of a canonical mission; 

4. Funeral, day of burial, first Mass after notification of death, first anniversary; 

5. At the principal Mass on the day of a parochial visitation; when the major 

superior of a religious community celebrates during a canonical visitation, special 

meeting or chapter; 

6. At the principal Mass of any congress, pilgrimage or preaching mission for 

the people; 
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7. Relatives and friends of the patient may receive when viaticum is given 
during or outside Mass; 

8. A local ordinary may give this permission for a particular occasion as long 
as he judges it is justified by special circumstances. 

Auxiliary Ministers of Communion 

Bulletin 31 outlined the value and meaning of the extraordinary or auxiliary 
ministers for communion, and offered prayers and ceremonies for parish use. This 
permission has been somewhat extended, and a summary is outlined below: 

Local ordinaries may permit an individual to be an auxiliary minister of 
communion for one occasion, for a period of time, or sometimes permanently. He 
may give the eucharist to himself, to others, and take it to the sick confined to their 
homes. 

Circumstances: This faculty may be used when no priest, deacon or acolyte is 
present; when they are prevented from giving communion because of another 
pastoral ministry, ill health or advanced age; or when the number to receive com
munion is so large that the Mass would be unduly prolonged. Communion is 
distributed as usual. 

The local ordinary may permit individual priests to appoint a suitable minister 
for a specific occasion. 

When choosing a suitable person, the following order should be followed: 
reader, seminarian (major seminary), male religious, woman religious, catechist, 
Catholic man or woman. The local ordinary may change the order. 

Mandate: If time permits, the person should receive the mandate (see Bulletin 
31). 

Worthy minister: The person appointed as an auxiliary minister should never 
be one whose selection may cause scandal among the faithful. He should be 
properly instructed, and should distinguish himself by his Christian life, faith and 
morals. He should strive to be worthy of this great office. He should deepen his 
devotion to the eucharist and be an example to others by his piety and reverence for 
this sacrament. 

IH!elp us to master ourselves, ILord, 
until we are able to serve others. 
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ALTAR OF THE LORD 

The General Instruction of the Roman Missal has a number of paragraphs on 
the altar. The full text is given in Bulletin 28. 

The altar, where the sacrifice of Christ is made present under sacramental signs, 
is also the table of the Lord. The people of God are called together to share in this 
table. Thus the altar is a center of the thanksgiving accomplished in the eucharist. 
(no. 259) 

In a sacred place the eucharist should be celebrated on a fixed or movable altar. 
In other places, especially where the eucharist is not regularly celebrated, a suitable 
table covered with a cloth and corporal may be used. (no. 260) 

The main altar should be freestanding so that the ministers can easily walk 
around it and Mass can be celebrated facing the people. It should be placed in a 
central position which draws the attention of all the people. (no. 262) 

Out of respect for the celebration of the Lord's memorial and the meal in which 
the body and blood of the Lord are eaten, there should be at least one cloth on the 
altar. Its shape, size and adornment should be in keeping with the structure of the 
altar. (no. 268) 

Candles are required during liturgical services to express devotion or the degree 
of festivity. They should be placed either on the altar or around it, in harmony with 
the construction of the altar and the sanctuary. The candles should not block the 
view of what is happening at the altar or what is laid on it. (no. 269) 

There should also be a cross, easily seen by the congregation, either on the 
altar or near it. (no. 270) 

Preparation of the gifts: At the beginning of the liturgy of the eucharist, the 
gifts which will become the Lord's body and blood are brought to the altar. 

First the altar, the Lord's table, is prepared as the center of the eucharistic 
liturgy. The corporal, purificator, chalice, and missal are placed on it. 

The offerings are then brought forward: it is desirable for the faithful to 
present the bread and wine, which are received by the priest or deacon at a suitable 
place. The gifts are then placed on the altar with the accompanying prayers. The 
rite of carrying up the gifts continues the value and spiritual meaning of the ancient 
custom when the people brought bread and wine for the liturgy from their own 
homes. (no. 49) 

The procession with the gifts is accompanied by the offertory song, which con
tinues at least until the gifts are placed on the altar. (no. 50) 

After communion, the priest returns to the altar and collects any remaining 
particles. Standing at the side of the altar, he purifies the paten or other vessel over 
the chalice, then washes the chalice and dries it with the purificator. The vessels are 
taken to the side table by the minister. It is also permitted to wash the vessels after 
Mass, especially if there are several. In this case, after communion they may be 
covered and placed on a corporal either on the altar or on the side table. (no. 120) 

* * * 
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It is desirable that the altar should be left free of anything not in immediate use. 
The servers bring the chalice and book to the altar at the beginning of the liturgy of 
the eucharist. Before that, the altar should not be used as a resting place or 
storage area for papers, books or sacred vessels. 

The credence table is the proper place for chalice, book, bookstand and other 
items to be used in the celebration. They are brought to the altar only when needed. 
In the same way, after communion, vessels are removed. 

During the day, the altar should be unencumbered. 

The sign value of the altar can be obscured when it becomes a handy parking 
place for miscellaneous items. 

What is happening in your church on Sundays and on weekdays? 

C R lEA lr~V~TV 

When may we use our own texts, or adapt official texts to meet local drum
stances? 

Creativity is the word being used these days to describe the work of celebrants 
and liturgy committees in preparing liturgies (both Mass and sacraments) to suit the 
specific celebration of this local community within the body of the universal Church. 
This is done by: 

o Choosing scriptural readings, options and music, taking full advantage of 
the flexibility built into the Church's rites; 

o Adapting texts of introductions, instructions and greetings, or composing 
new ones as required; 

o Taking advantage of the availability of four eucharistic prayers and of the 
options within each one; 

o Using the general intercessions (prayer of the faithful) and the homily to 
relate today's life and celebration to the word of God, and to proclaim how his 
wonderful works continue in us and our times. 

Creativity does not mean tampering with the texts of the eucharistic prayers, 
or making up new ones. Creativity is always to be exercised within the guidelines 
given by the Church and the bishop, the chief liturgist of the diocese. 

The Church encourages liturgists to explore the full scope of the liturgy, and to 
use it more effectively in the service of the Lord and his people. 

It is easy to repeat, but hard to originate. 
(Henry David Thoreau) 
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BIBLE SERVICES 

LECTIONARY BENEFITS 

Now that the Canadian edition of the lectionary has been published, ref
erences to it will be used in all bible services outlined or printed in the National 
Bulletin on Liturgy. 

As suggested in past issues (no. 36, page 250; no. 37, page 21), the book should 
be carried in with solemnity, incensed and enthroned. 

After the service, it would be well to have the reader carry it in the recessional 
as solemnly as he brought it in during the processional. 

GREETINGS 

There are many greetings and wishes for peace contained in the scriptures. 
The ones indicated below are found at the beginning or end of the epistles. Others 
may be found within these books, as well as in the Old Testament books, the gospels 
and Revelation. 

From the texts you can develop greetings for bible services, and may find 
others that you would wish to use in correspondence or conversation. The scrip
tures reveal to us the thought of God. The more we let his ways become our ways, 
the more we will be putting on the mind of Christ. 

Rom. 1:17; 16:20; 1 Cor. 1:3; 16:23; 2 Cor. 1:2; 13:11; 13:13; Gal. 1:3; 
6: 18; Eph. 1 :2; 6:23-24; Phil. 1 :2; 4:23, Col. 1 :2; 4:18. 

1 Thess. 1:1; 5:23; 5:28; 2 Thess. 1:2; 3:16; 3:18; 1 Tim. 1:2; 6:21; 2 Tim. 
1:2; 4:22; Titus 1:4; 3:15; Philemon 3:25. 

Heb. 13:20-21; 13:25; 1 Pet. 1:2; 5:14; 2 Pet. 1:2; 2 Jn. 3; 3 Jn. 15; Jude 1-2. 

Some doxologies you might wish to explore for use in prayer and scripture 
services are found in Rom. 16:27; 2 Pet. 3:18; Jude 24-25. 

Use the bible as a source of prayer, and let the Spirit lead you, as promised in 
the eighth chapter of the letter to the Christian people of Rome. 

Feed your faith and your doubts will starve to death. 
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IMPROVEMENT 

Good resolutions to "improve the liturgy" or to "do something this fall about 
the singing" usually come to naught. Because we are human, we need to pin down 
our resolutions to something specific. 

If we want to improve the liturgy, we need to decide what our problems are. 
A good start could come from using the Checklist for Sunday Liturgy (Bulletin 
35, pages 207-213) to pinpoint our needs. Then we have to be specific: we decide 
to improve one or two aspects of our singing, preaching or preparation. 

We could work to make our singing better by using Catholic Book of Worship 
in a serious way. This means real planning, preparing celebrations and musical 
needs for two or three months at a time. It means deciding themes and working to 
develop better celebrations. 

Have you ever wondered why you don't seem to be making more progress in 
your parish liturgy? Maybe it is because you are not really planning, but are putting 
off, diddling, avoiding the question of renewal. 

This autumn is a good time for your parish worship committee, priests, choir, 
musicians, readers, teachers, catechists and everyone else to do some serious 
planning to improve the way your spiritual community worships God. 

In such a way God can lead his people to greater holiness through better 
liturgy. 

ADVENT AND CHRISTMAS 

Bulletin 41 will be devoted to the Advent and Christmas seasons, and is being 
prepared with the cooperation of the Montreal liturgical commission. As last year, 
it will contain suggestions for a penance celebration, and many activities for home 
and church. 

This issue wiii be ready for mailing by October 15, and will be of great 
assistance to priests, liturgy committees, musicians, communities and families who 
wish to celebrate these seasons with more meaning. 

Extra copies at $1.50 should be ordered now from: 
Publications Service 
90 Parent A venue 
Ottawa, Ontario KIN 7Bl 
CANADA 

* * * 

Le Bulletin National de Liturgie, numero 37, pour /'Avent et Noel, 1972, est 
disponible en fran9ais. "Ou allons-nous?" peut etre commande du Service des 
Editions au coCit de $1.50 a l'adresse indiquee plus haut. 
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ECUMENICAL ASPECTS 

PRAYER FOR UNITY 

The week of prayer for Christian unity will be celebrated in Canada from 
January 20-27 in 1974. Theme for next year is Jesus is Lord! 

It is not too soon to begin to meet with members of other denominations and 
communities to prepare for your 197 4 celebration. At the same time, we should 
look back at the past nine months and see if we have made any efforts to work 
together with other congregations. If we haven't, we should begin to do so now. 

The National Liturgical Office is working with the Office for Ecumenism and 
the Canadian Council of Churches to prepare materials for next year. 

Copies may be ordered from: 

National Office for Ecumenism 
830 Bathurst Street 
Toronto, Ontario MSR 3G1 

WORKING FOR UNITY 

The Week of Prayer for Christian Unity takes place in January, and too often 
it ends there. In order to promote further thought and action, the committee 
planning the 1973 program offered these suggestions for your consideration: 

It is important to encourage churches, church groups, families and individuals 
to continue in prayer and action throughout the year what they say and pray during 
the Week of Prayer. 

One Week or All Year? 

We should not limit ourselves by thinking that work and prayer for Christian 
unity should be encouraged for one week only. There are many ways of promoting 
ecumenism throughout the year. The more we develop these, the more meaning and 
impact the Week of Prayer will have on the minds and hearts of the community. 

The Week of Prayer should be a culmination of the year's work, as well as a 
fresh beginning, a re-dedication, a striving for high goals. 

Do one or two things together: If each church in the community worked with 
others on one or two simple projects during the year, great strides forward could 
be made. Social needs and concerns, work for youth and the elderly, special events 
and community celebrations provide opportunities for practical ecumenical co
operation. 
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Church organizations could try to meet with and plan something with similar 
organizations in other denominations: youth groups, couples clubs, men's and 
women's organizations would benefit from such contacts. 

Members of other churches, lay persons as well as clergy, might be invited to 
meet and speak with your church organizations. 

Working for renewal in one's own church is an important part of ecumenical 
endeavors. Individuals and groups should take an active part in their church's work, 
cooperating with other members in prayer and action. They should strive to see 
that their church is renewing itself in the light of the gospel teaching, growing in love 
and service, dedicated to God's glory and the salvation of the world. 

The closer each church comes to the teaching and practice of Jesus, the closer 
it will become to all other Christian churches. 

Share Christian concerns: Ideas for working together with other churches and 
social agencies should be shared. Christian concern for the needy, for youth and 
for the aged, for the handicapped, for the underprivileged, should be shown by the 
cooperative action of two or more churches working to meet community concerns. 

Churches should share the responsibility of helping the community to awaken 
its conscience to social and religious needs, to arouse awareness of abuses or neglect. 

!Prayer: Ideas for personal and family prayer can be shared, and church 
bulletins or special inserts (such as one covering these ideas on practising ecu
menism throughout the year) could be used in many churches. 

A prayer service (we are called by God to praise his name) might be held once 
or twice a year at a special time: in one church at Thanksgiving, in another during 
Lent, in another before Christmas. 

Young people are convinced that Christian churches should be one. En
courage the youth of your community to understand the problems and obstacles in 
the road of Christian unity, and invite them to pray and work with all members to 
bring about Christ's will. 

Your community: The Christian family is sent forth each Sunday, filled with 
the message of Christ, to love and serve others as the Lord has loved and served us. 

Growing in understanding of the sermon on the mount as it applies in this 
community in this year of grace is a task every Christian church must be involved in. 
By working together, believers will help one another and strengthen the witness the 
Christian community gives to the world. 

Many of these ideas can be carried on at different times of the year. Each 
believing community must ask itself before God: What are we going to do this year 
to promote Christian unity? 

In my window a little light will always keep burning. All may come in. The arms of 
a friend are waiting. 

<Pope John) 
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INTERFAITH MARRIAGES 

WHEN A CHRISTIAN AND A JEW MARRY by Ronald Luka C.M.F. 
makes a thoughtful and realistic contribution to the expanding volume of publica
tions on mixed marriages and interfaith marriages. 

The author begins from a realistic premise: "Maybe Christians and Jews 
should not marry ... but they do." In his first two chapters he describes the present 
situation in the gradually growing openess of Christian Churches, specifically the 
Catholic Church, toward intermarriage with Jews. This portion of the book offers 
a positive, hopeful appreciation of the value and future of such marriages. The third 
chapter exposes with understanding and sensitivity Judaism's present opposition to 
such marriages. This position was clearly reiterated at the mid-June convention of 
the Central Conference of American Rabbis in Atlanta, Georgia; there, discouraging 
mixed marriages and refraining from participating in them was the policy favored 
by the majority attending the convention. 

Father Luka discusses at some length the religious dimension of these 
marriages, particularly as it touches the location and content of the marriage cere
mony, the prospect of conversion, relations with parents, the raising of children, 
divorce, birth control, and abortion. He encourages extensive discussion on these 
topics in the light of reliable information available to the couple. He stresses the 
necessity of honest communication before and after marriage. He underlines the 
importance of constant deep respect for each other's convictions, and faith per
spectives and commitments. 

The book proposes some interesting wedding ceremonies which draw on the 
riches of both religious traditions quite quite perceptively. Father Luka explores the 
complementarity of the two religious traditions but one senses that he does not quite 
achieve his own hopes for this portion of the book. This section is somewhat dis
appointing but it is a thoughtful beginning and the author must be credited for that. 

In summary, this book might be recommended to interfaith couples who are 
preparing for marriage; it might likewise be of valuable assistance to clergy who are 
involved in their decision. 

* * 

Sister Diane Willey (Sister of Sian) 
Assistant Director 
National Office for Ecumenism 
Canadian Catholic Conference 

* 
WHEN A CHRISTIAN AND A JEW MARRY, by Ronald Luka, C.M.F. 

Paulist Press, 1973 (Griffin House, Toronto). $1.35. 

The opposite of love is not hatred, but indifference. 
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VA~~IETV 

It isn't always necessary to do the same thing all the time. Variety in content, 
length, manner of approach, way of participation, and adaptation according to the 
circumstances should be the concern of liturgical committees and musicians. 

AU together now? Everyone need not sing everything all the time. Good liturgy 
calls for variations: the congregation may alternate with the choir in singing a 
hymn, or the choir may sing the verses while the people sing the refrain. 

Organ and harmony have their place too. For example, after several verses 
sung by choir and people alternately, one may be played by the organ only. Or the 
choir may sing a verse in harmony. 

Benefits to aU are not hard to discover. The choir and organist begin to feel 
they have a proper place in the liturgy. Members of the congregation have the 
privilege of listening once in a while. Variety- the opposite of the monotony of 
the same old four-hymn syndrome - enhances the celebration, and helps all to 
benefit more fully from the liturgy of the day. 

SUMMER COURSES 

The National Bulletin on Liturgy is written about four months before it 
appears, and is sent to the printer some eight weeks before date of issue, in order to 
have it reach you in time to be useful. 

Each year a number of brochures announcing summer schools of church 
music are received during the spring, but these are usually too late for us to an
nounce them in time to be of service to you. 

Beginning next year, we hope to mention such schools of music or other 
liturgical programs in our March-April issue, thus giving you adequate time to 
apply for these courses. 

That means the information will have to reach the editor of the Bulletin 
no later than January 2, when the copy goes to the printer. 

Please let us know of such programs in good time, that we may share with all 
our readers. 

A word is not a crystal, transparent and unchanged; it is the skin of a living thought, 
and may vary greatly in color and content according to the circumstances and the 
time in which it is used. 

(Oliver Wendell Holmes) 
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INTRODUCTION TO LITURGY 

Have you ever wished to have a simple booklet that you could give to people 
who want to know something about the liturgy? Would you be able to use such a 
publication to help liturgy committee members, readers and musicians grow in their 
understanding of liturgy, with balance and perspective? 

Would you like to see one issue of the National Bulletin on Liturgy devoted to 
this topic? It could be similar to Bulletin 35, on the parish liturgy committee, but 
covering the whole field of liturgy. 

We would be pleased to receive any suggestions for content, any areas you feel 
should be covered, and advice based on your efforts to introduce someone to the 
liturgical apostolate. 

SOME QUESTIONS 

To help the National Bulletin continue meeting your needs, we ask you to 
consider the following questions about your Sunday Masses, and to share your 
answers with us: 

1. What are your greatest needs in preparing the Sunday celebrations in your 
community? 

2. What problems seem to crop up in these celebrations? 

3. What use is being made of the options which are currently available? 

4. How is creativity being used? (See Bulletin no. 34, page 128.) 

We welcome your answers to these questions, as well as other suggestions 
or questions you may wish to share with our readers. 

Whoever has a heart full of love always has something to give. 

(Pope John) 
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lOOOC~NG A~IEAID 

Some suggestions for your liturgy committee are adapted from Winnipeg's 
Liturgical Notes: 

Good liturgy demands a great deal of planning - of looking ahead. 

Good liturgy demands a sensitivity to the needs of the people who are called 
to celebrate the mighty deeds of God through the parish life of worship. 

o Is September too early to begin working to bring about that liturgical 
renewal which the highest teaching authority in the Church called for and initiated 
in 1963? 

o Is September too early to put together that much needed parish liturgical 
committee? 

o Is September too early to begin working toward setting up a parish baptism 
committee to see to the preparation of parents, godparents, parish communities and 
priests for the celebration of the baptism of children? The introduction to the 
renewed rite for the baptism of children, given to the Church by Pope Paul a few 
years ago, is quite insistent that this preparation be done, and that the liturgy of 
baptism be celebrated, where possible, as a community celebration. Are we doing 
it now? 

o Is September too early to begin planning for a community celebration of 
the anointing of the sick before the cold weather sets in and discourages us from 
even thinking about it until next June or July? 

o Is September too early to begin introducing Catholic Book of Worship 
for use in our parish liturgical celebrations? Is it too early to plan for the training of 
organists, choir directors, choirs, leaders of song? 

o Is September too early to begin planning the renewal of our October 
paraliturgies in honor of Our Lady of the Rosary? The Second Vatican Council has 
given us the guidelines for true devotional celebrations in honor of the mother of 
God. We might begin by recalling that the essential thing about the rosary is the 
meditation on the mysteries. Is there some imaginative work we can do here in 
order to renew this traditional form of prayer? 

Tomorrow is often the busiest day of the year. 
(Spanish proverb) 
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A GOOD READER 

What makes a reader good? Some of these qualities are outlined here. We 
suggest that the parish worship committee and the readers might get together and 
use these points as a basis of discussion. 

Role of Importance 

Chosen by those responsible for the parish liturgy, accepted by the community 
as persons who proclaim the word of the Lord, readers or lectors proclaim God's 
truth in the Sunday celebration, and witness to his truth in their lives. In more and 
more parishes, worship committees are realizing the important function the readers 
fulfill in the community liturgy. 

Dignity: Because his work is important for the spiritual growth of the believing 
community, the reader will reflect by his bearing and manner the truth he is 
proclaiming. By his dress and appearance, by his respectful attitude to the word 
and the book containing it, by his way of carrying the book in the opening and 
closing processions, he will show the faith he has - or lacks. 

"Lectors exercise a genuine liturgical ministry. They ought, therefore, to 
discharge their office with the sincere piety and decorum demanded by so exalted a 
ministry and rightly expected of them by God's people. Consequently they must all 
be deeply penetrated with the spirit of the liturgy." (Constitution on the liturgy, 
no. 29) 

Scripture and Faith 

The reader's work is eminently important, for he is proclaiming the word 
of the Lord to his people, and doing so in the midst of a public act of worship. 
When he reads, it is the Lord who speaks to his people. 

Faith is required first of all if the reader is to fulfill his function well. Though 
a good reader will always retain a certain feeling of Lord, I am not worthy, 
he will continue to strive to make his life reflect what he reads aloud. Realizing 
that it is the Lord who is speaking through him, he will try to do his best to proclaim 
the written word when he reads. Seeing the work from God's point of view, he will 
continue to grow in his understanding of the word and will of the Lord. 

Bible: The reader who wishes to understand what he is proclaiming needs to 
understand what the bible is. He needs help in understanding the kinds of books it 
contains - wisdom literature, parables, history, sagas - and in penetrating a 
little into the major themes of the scriptures. 

He needs help in grasping the type of imagery he meets in various readings 
and in the psalms. He should understand references so that he can look up his 
texts and read them in context, and study their background. He needs to have the 
use of some of the many aids that are available today. The homily aids in Canada's 
looseleaf missal, Discover the Bible and several other helps are useful for ordinary 
readers. (A number of these were discussed in Bulletin 35, page 226.) 
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Who is helping him to know what should be read? Does he have the opportunity 
to discuss the readings and their meaning in the total context of this celebration, as 
well as their relationship to the spiritual life of this community? 

These are some of the questions that eacln liturgy committee slllould be 
concerned with. 

Spiritual life 

IP'rayer is important in the life of a man or woman called to be a reader. He 
must continue to ask the Lord to pour his Spirit upon him. A daily time of reading 
the gospel would help him to grow in prayer and faith. 

Life: His faith is to be a living Christianity, witnessing all week to what he 
proclaims on Sunday. He must listen to what he reads and live by it, for the Lord 
is speaking to him too. What he reads on Sunday should be proclaimed from his 
heart, overflowing from his daily living for the Lord. 

While no reader will be perfect, these thoughts point him in the direction he 
should be moving. 

By remaining close to the scriptural and sacramental life of the Church, he will 
be enabled to live as Christ wants him to live. 

Physical Requirements 

Suitable conditions: The reader is better able to do his work when physical 
conditions are suitable. He needs good light to help him see the book. The 
lectionary should be laid flat on the lectern at a comfortable height. No other 
papers or pamphlets should encumber the place of the Lord's word. He should be 
able to approach and leave the lectern without having to climb or stumble over 
people or obstacles. 

IP'roper text: The Canadian lectionary has been designed for the reader's use. 
It is a dignified volume, reflecting our respect for God's word; this is particularly 
evident when the reader carries the book solemnly in the opening and closing 
processions. During the Mass, it remains on the reading stand. 

The Sunday readings are printed in clear 12 point type. The use of senselines 
and frequent paragraphing makes the reader's task a little easier. 

Techniques 

The simplest steps in helping a reader toward improvement - and, sad to say, 
the only ones some people consider - are found in the field of techniques and the 
mechanics of speech. These are important and beneficial, but must always remain 
subordinate to the more important, spiritual aspects of proclaiming the word. 

IP'reparation: The text must be carefully prepared. The Canadian lectionary 
uses senselined texts and frequent paragraphing to aid the reader, but he has to 
prepare the text, look up difficult words, and grasp the meaning of the selection. 
For many, this preparation will include reading it out loud, with emphasis placed 
where needed. 
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Audibility: A reader must be heard and understood in order to bring God's 
word to his people. Too often people complain about poor diction, fast reading, 
swallowed words, inaudible sentences, stumbling speech, and they should grumble, 
for poor reading deprives them of the Lord's teaching. A good reader proclaims 
the text with a loud, clear voice. He speaks understandably because he understands 
what he is reading, and he is aware of the way this text fits in as part of the overall 
celebration. 

If people cannot hear, then a good microphone system should be considered. 
But this cannot make up for poor reading. If the present system seems inadequate, 
some consideration should be given to see if the fault lies with the system or its 
users, and improvements made as needed. 

Problems: Especially when they first become readers, many persons ex
perience problems with breathing or nervousness (we wonder how many buttons 
have been pulled off, eye glasses twirled, throats cleared and feet shuffled as a result 
of Vatican II's reforms). Help in these problems, and guidance in reading slowly, 
with suitable pauses, and in good posture and eye control can usually be obtained 
from local resources. Teachers in public speaking, good speakers, books in public 
libraries, Christopher courses: these are but some of the aids available to all. 

Training: The Vatican Council (liturgy, no. 29) pointed out that readers 
and other ministers "must be trained to perform their functions in a correct and 
orderly manner." This Bulletin contains a review of The Lector's Guide, which 
is one good way of helping readers to grow in their understanding of their role and 
in their ability to carry out their work as well as possible. 

Proclaim My Word 

The reader isn't just reading a group of words. He is proclaiming the word of 
God to the people of God; through him, the Lord is speaking to his beloved ones. 
The reader proclaims these texts in union with the whole Church throughout the 
world on this particular Sunday. Yet in a special way, the entire Church is made 
present in this celebration, and the liturgy of the word is an important part of it. 

God is forming and teaching his people and leading them to greater holiness by 
the living proclamation of these sacred texts. He is teaching his people by the words 
and by the witness of each reader. The Spirit who inspired the words of scripture 
is present in the reader who proclaims them as well as in the hearts of all who want 
to listen. 

No matter at what level you are now, no matter how well or poorly you began, 
start now to improve your reading. Strive for gradual improvement in your 
understanding of scripture and in the techniques of reading well. But especially ask 
the Lord to help you grow in the life of the Spirit so that you may do God's work 
well. 

God will give you his help to do this: ask, and you will receive; seek, and you 
will find; knock, and the door will be opened. 
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IHJIE[.~ IFOIR VOUIR IRIEAIDERS 

As in so many of its publications, the Liturgical Conference has placed many 
valuable ideas in a small number of pages. The Lector's Guide is intended as a 
four-week program of training for readers. Whether new on the job or persons of 
experience, they will find a wealth of ideas and some necessary questions in this 
book. In an 8 Y2 X 11 format, it has plastic ring binding, and leaves wide margins 
for personal notes. 

The first session, The Lector and Scripture, by Geoffrey Wood, may seem a 
little disappointing at first, but when read in conjunction with the notes in the 
appendix, pages 52-54, the ideas take on new life. Perhaps a little more emphasis 
on the believing community and its relation to the scriptures would be helpful. 
What is presented is sound, and should form the basis of a good opening session. 

Ralph Keifer's article, The Lector and Liturgy, is a gem. In 15 pages, he points 
out the tremendous potential of the liturgy of the word, and offers many guidelines 
for improvement. His suggestions on the ways of developing the responsorial psalm 
will coordinate well with the material in Catholic Book of Worship. The Canadian 
Lectionary was designed to be used in procession as he describes. 

The Lector and Public Speaking, by Severin Foley, is filled with practical 
suggestions for learning to breathe and speak well. The session notes in the appendix 
eghance the presentation with good ideas for making it a useful part of your 
reader's training. Two pages of diagrams round out this article. 

The fourth session is The Lector and Organization, by Gail Schmidt, who 
points out many specific ways in which your readers may benefit from planning and 
organization. The notes from the appendix help to present this session more 
effectively. 

Is The Lector's Guide of use in a small parish? Yes! In a larger, urban 
situation? All the more so! It can be used by one parish alone, by several parishes 
in a joint training session, or by individual readers. Diocesan commissions might 
consider using this book as the basis of providing training in smaller or remote 
communties. 

We heartily recommend that your parish council consider presenting a copy 
of this publication to each reader for his (her) personal use, and we hope your 
readers soon start clamoring for some sessions based on this guidebook. Now is 
the perfect time to order your copies! 

* * * 
THE LECTOR'S GUIDE, A Four-Week Training Program. Contributors: 

Geoffrey Wood, Ralph Keifer, Severin Foley, Gail Schmidt. The Liturgical Con
ference, 1330 Massachusetts Avenue. N.W., Washington, D.C. 20005, U.S.A. 
1973, v, 61 pages. $2.50 a copy in sets of five.* 

*You may wonder at first about the minimum order of five copies. It is an indication of the 
sad fact that copying machines and their unthinking (if not unscrupulous) users are putting 
liturgical publishers out of business. (See previous Bulletin article: no. 33, pages 104-106; no. 39, 
pages 191-192.) May God help his people to become more sensitive to justice in little things. 
Then maybe we'll open our eyes and hearts to bigger problems in this life we celebrate about 
each week. 
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DON'T PAINT THE MOUNTAINS! 

You do not have to drive very far these days before you find rockcuts dis
figured by names of people who had more paint in their cans than sense in their 
heads. 

Such actions seem to be striving for importance or immortality. A stroke of the 
brush is seen by every passing motorist, and the painter has shown his greatness. 

For persons who are tempted to produce great memorials, may we suggest more 
constructive methods? 

• Donate a set of Catholic Book of Worship to your parish. 

• Present an extra copy of the lectionary to the liturgy committee. 

• Purchase a copy of Guidelines for Pastoral Liturgy for each teacher in the 
parish school, every member of the parish liturgy committee, and for each of the 
readers. 

• Give a subscription to National Bulletin on Liturgy to your friends for a 
wedding present or Christmas gift. 

• Obtain copies of the Rite of Confirmation for the priests and teachers of 
your parish. 

• Present the new Canadian funeral ritual to each priest in your parish, 
and sufficient copies of the wake booklets for funeral celebrations. 

Don't paint the mountains! Let's leave that to the Lord, and immortalize our
selves in more useful ways. 

A TIME TO START 

The fall months are a good time for your parish or community to establish a 
liturgy committee if you do not have one, or to strengthen it if it has become unable 
to do its important work. It is also a time to give fresh life to a good committee 
which is doing its task well. 

We recommend Bulletin 35 (parish liturgy committees) as an excellent first 
step. A copy for each priest, for parish council members and for those who will be 
serving on the liturgy committee can provide enough ideas to keep them busy for 
years. 

Written from a practical viewpoint, this booklet presents a balanced guide and 
a spiritual perspective for the work of the liturgy committee. The Bulletin will be 
found useful for beginners and old-timers. 

An indication of its value is seen in the fact that it has had to be reprinted 
several times to provide copies for all who want them. 

Send your order today to Publications Service (address on inside front cover). 
The price is $1.25 in Canada and $1.50 in the U.S.A. Ask for Bulletin 35 on 
parish liturgy committees. 
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f>RIEACH~NG 1l"IHIIE SOC~Al GOSIP>!El 

The way in which the social dimension of the gospel is to be preached is the 
topic of the seventh article of our homily series. This article is not intended to 
make you feel comfortable. 

1. Purpose of the homily: The homily is intended to proclaim to men and 
women of faith the wonderful deeds of the Lord in the world; to help his people to 
grasp a little more fully the deep riches of the scriptures and the teachings of Christ 
and his Church; and to inspire this assembly of believers to action: in this liturgy, 
by fuller participation, and in their life (especially during this coming week) as they 
strive to see God's will for their world, to consider and judge situations and events 
with the mind of Christ, and to act as he would have us do to advance his kingdom 
among men. 

As the "lover of life" (Wis. 11 :27), God has loving concern for his creation 
- for his people and the world he has given us. The scriptures reflect this concern, 
and Christ wants his Church to share it too. 

Based mainly on the readings, which reflect God's love for all and his command 
to make sure our faith is living in our actions, the homily has to be concerned with 
the social dimension of the word of God. 

2. Search the scriptures: Take a look at the scripture readings indicated in 
the lectionary for any month of the year (as listed in Guidelines for Pastoral 
Liturgy - Liturgical Calendar 1973); or take any thirty pages of the Sunday or 
ferial readings. In his word, God speaks to his people of many of his concerns, and 
reveals his mind to us: and they are not always our ways or our thoughts that he 
proposes. 

What are some of the social facts that are important enough for God to speak 
to us, and for his Church to include in its universal calendar of readings? 

o Interpersonal relationships: Christians are told to love one another as 
Christ loves us, even to the point of dying for them. This love will be the proof that 
we are followers of Jesus. We are to forgive others as God has forgiven us, to turn 
the other cheek and go the extra mile. 

Christians are to form a community of love, helping Christ establish his 
kingdom of justice, love, and peace in their lives first. Jesus wants his followers to 
be their brothers' keepers: to show loving concern for others, to act as guardians 
and protectors of his little ones. As believers we are to be, like Christ, the light of 
the world, leading others to give glory to the Father. 

He calls on all to have a true love of the poor. Help given to the needy - to 
the hungry and thirsty, to those in need of shelter or clothing or friends -is given 

244 



to him. He wants us to share his concern and love by helping widows, orphans, 
the aged, the helpless. Like him, he wants us to be concerned for the sheep without 
a shepherd. 

We must make no distinction of persons. Christ's teaching warns us against 
looking down on people because of their race, their wealth or their clothes. 

God wants us to refrain even from thinking or plotting evil against others. 

• Money, wealth and power: Christ praised the widow's mite rather than the 
financial assets to be gained from well-to-do. He took rather strong stands on 
wealth, property, possessions. His policy on lending still makes most Christians 
back off. It is the poor and powerless that he defends; they are the ones whom God 
protects. 

He realized that amassing money was the road to power over others; 
eventually misuse of this power would result in corruption. He sent his apostles 
without money to depend on God and his people. The apostolic Church en
couraged the selling of personal property and the holding of things in common for 
the benefit of all. 

A Christian is encouraged to learn to be as meek and gentle as Christ. 
Authority is service: those in authority are not to lord it over others, but to be their 
servants; they are to serve others or perish of selfishness. 

Christ seemed singularly unimpressed with buildings. Any time he or his 
apostles referred to constructing buildings, it was in a spiritual or metaphorical 
sense. He prophesied about the destruction of Jerusalem and its magnificent temple. 

• Concern for the world: Believers in Christ are expected to live in this world. 
They have to put their faith into action and be doers of the word by doing grubby 
things like giving food and clothing and shelter to those who need it. 

Oppression, injustice, defrauding of wages are part of the concerns of the 
people of God, for they are God's concerns. Keeping a balance between our re
sponsibilities to Caesar and to God, this world and the next, we have to live our 
lives here, but according to God's will and laws. We have a responsibility toward 
those in government: while they are serving us, we are to pray for them and for 
peace, and to obey the civil law. 

We are made to live in community. Each of us is part of a bigger body. The 
gifts we have been given are to be used for the benefit of society. 

Like the suffering servant, Christ and his Church are sent by God to bring 
justice into the world. 

These are but some of the social truths we find in the scripture readings in the 
lectionary. 

Can we preach about these? YES! But do we? 

3. Christian attitudes: In the light of the bible, what should the attitude of a 
Christian be toward people? What should his attitude be toward things, such as 
property and wealth, and the power they bring? What should his attitude be toward 
the world, society, national and world affairs? 
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Every believing community should be seeking to develop more Christian 
attitudes all the time. They can do this by listening to Christ's Spirit speaking in 
the gospels, through the Church, in the cries of modern man. Each individual 
Christian should be following a similar plan of attitudinal growth, and sharing it with 
other members of his parish and civil community. 

Besides listening, individuals and communities have to see the needs of the 
world. They cannot blind themselves to needs and events and cries, or claim these 
are not their affairs. And we must be careful not to fall into that old trap of 
loving people in Africa and being callously indifferent to people in our own area. 

Can we preach about these attitudes? YJES! !Rut do we? 

"The Council brings to mankind light kindled from the gospel, and puts at its 
disposal those saving resources which the Church herself, under the guidance of the 
Holy Spirit, receives from her Founder. For the human person deserves to be pre
served; human society deserves to be renewed. Hence the whole pivotal point of 
our total presentation will be man himself, whole and entire, body and soul, heart 
and conscience, mind and will." (Church in the modern world, no. 3) 

4. No divorce between religion and life: True religion cannot remain in 
isolation from daily life, because it is part of life. God remains Lord of the world, 
and of all who live in it. Christians gathered in liturgy cannot listen with ease to 
the word if their hearts are bent on disobeying the Lord who speaks, or if they 
deliberately blind themselves to the problems the Lord wants them to look at. 

Working for earthly progress can be of vital concern to the kingdom of God; 
read Church in the modern world, no. 39. 

Can preachers who avoid the "nasty" social implications of the scriptures by 
concentrating on something else be sure they are being true servants of the word of 
God? 

5. God teaches us his wiD today: Are we failing to see that the teaching 
Church is deliberately confronting us with awkward questions, asked of us by the 
Lord himself? The choice of readings in the lectionary wasn't just automatic or 
accidental. 

The Church is God's people, and it lives in the modern world. True believers 
who love God continue to meditate on his word, and to grow in their awareness of 
how he wants it applied to today's problems. We are to explore the faith we have 
received, to develop the Spirit's gifts of wisdom and understanding. We have to seek 
a growing realization of the implications of our Christian faith and look for further 
insights. 

"In the light of Christ, ... the Council wishes to speak to all men in order to 
illuminate the mystery of man and to cooperate in finding the solution to the out
standing problems of our time." (Church in the modern world, no. 10) 

The faith we hold cannot be limited to a neat credal package: rather, our faith 
is in the Word himself. Our meeting with Jesus should be an uncomfortable con
frontation at times, for it is when we are smug and self-satisfied that we are far from 
Christ's way. 
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The Church is more aware than ever that the Spirit raises up many prophets: 
within the Church, in civic leaders, among professors and students and ordinary 
housewives. These are people whose social conscience may be ahead of others. 
They look beyond the shallow horizons that limit most of us, and see into problems 
and situations we have not yet discovered. Yet, like most of the prophets, they 
are laughed at and scorned, and even persecuted. And a century later, it seems, 
the world wakes up. 

Without even considering the far-out prophets for a moment, how seriously 
did Catholics listen to Leo and Pius and John and Paul when they spoke out on 
social concerns? How few of us have (1 ) read, ( 2) understood, ( 3) reflected and 
prayed on, ( 4) put into practice the Vatican Council's teachings in its document, 
the Church in the modern world? Who has paid attention to the 1971 Synod docu
ment on justice? Can we preach about these? YES! But do we? 

6. What happens if we neglect the social aspects of the gospel in our 
preaching? In Dry Bones (reviewed in this issue), Father Hovda points out some 
of the effects: 

"Restricting our moral pronouncements to the bedroom, and making them in 
only the highest councils apart from the consensus of the community in which we 
believe the Spirit dwells, we have unwittingly been treasonous to Jesus and to the 
human community we exist to serve. Our so-called political neutrality has been an 
abdication of any responsibility for social life in the human family. We are a part 
of the human family, and if you are a part of the human family, then political and 
economic and social neutrality on public questions affecting the people is not a 
possibility for you. Whenever you claim neutrality, you put yourself solidly in back 
of and in support of the status quo. Which is what the Church has done with a 
dismal consistency ever since Constantine. 

"We are a pilgrim Church, a searching Church, a Church that is listening for 
the Spirit's breath in one another in community - especially about the moral 
questions that trouble us all and commonly. Moral decisions are relative, pro
visional, tentative, made with pilgrim modesty. We are not dealing here with 
absolutes. So it is even more important that we seek these moral decisions affecting 
the life of all the people and that we make these decisions in a community of com
mon prayer and common commitment. The Church makes such decisions always 
under the judgment of the word of the Lord. Only the Lord can read the hearts of 
men, but we must meanwhile live and act. And if we do not try to live and act as 
Christians, then we will continue as we are now living and acting as pagans, with a 
bit of Sunday piety. This needs much further and lengthier development, but the 
kind of community of faith, the kind of Church which will be Jesus for our chil
dren will be in politics as much as art, in economics as much as liturgy. 

"And if we think that our so-called neutrality in past and present has kept our 
hands clean, then, sisters and brothers, just look down for one moment at those 
hands in your laps - red with the blood of the innocent, because of our neutrality, 
and rich with the wealth of the poor, because of our neutrality." 

In the parable of the good Samaritan, Christ didn't praise the gentlemen who 
refused to be involved in the troubles of others. It was the man willing to help his 
neighbor who pleased God and acted as a Christian should: he got off his ass and 
helped the person in need. 
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7. Eiow do we preach tine social gospel? The Church has the responsibility of 
teaching people about the moral implications of social and political issues, and 
about the gospel attitudes that need to be applied in various situations. This 
despite the protests of those who want to keep the Church away from the arena 
and market place, restricting it to its bingo games and vigil lights. 

o Many channels: The Sunday or weekday homily isn't the only vehicle for 
preaching ~he gospel in all its significance. Serious Christians should be seeing 
if the Church in their community is making effective use of all means of com
municating the gospel message. If it isn't being heard, they had better start asking 
why not? - they are the Church! 

o Eucharist leads into life: The liturgy of the word prepares us for a fuller, 
more open celebration of our thanks to God for life and salvation and love and 
hope. The bread of life is a pledge of eternal life, hut it is also food for our journey 
through life this week. It is our assurance that the Lord is with us, working in us, 
helping us to bear fruit in love, for the glory of the Father. To be a Sunday 
Christian, one who insulates his business and political and moral life all week from 
his religion and worship on the Lord's day, is to be a hypocrite, a whited sepulcher, 
an abomination in the sight of heaven. Too many Christians seek only comfort and 
balm from the Church. Christ wants to give us peace, he wants to give rest to those 
who are burdened; but this comfort comes only through forgiveness of sin and the 
seeking of God's will. It never comes to those who use religion to cloak their 
malice or to tranquilize their sin-sodden consciences. 

And so the preaching of the gospel must lead men to action, to putting what 
they believe into practice in their daily lives. 

8. IP'reachlng political action? Once we speak of practical action, we are 
in the realm of politics, the art of getting things done. But Christ should rule our 
actions here as he does in liturgy, education, health or any other field of human 
activity. "We are God's world, he is our ruler," we sing in the psalms in church: 
we have to show that this is true in all facets of our life. 

o Servants of the gospel: "In building the Christian community, priests are 
never to put themselves at the service of any ideology or human faction. Rather, 
as heralds of the gospel and shepherds of the Church, they must devote themselves 
to the spiritual growth of the body of Christ." (Ministry and Life of Priests, no. 6) 

Practical issues: There may be no mention of lettuce or coffee in the bible, 
but there is strong condemnation of those who oppress their workers, and of all 
who manipulate prices and wages for their own gain. 

How do we respond to such situations? Do we investigate and make sure of 
the truth of the claims being made? Do we give both sides time to be heard? 
Should the Church give leadership in social issues, or just climb on the bandwagon 
when the cause becomes popular? (Read Father Hovda's comments once more.) 

Are marches, boycotts, protests and letters the ways we are to dismount and 
get to work for social justice? Are we being shortsighted? Are we fighting only a 
particular case of injustice, or are we working toward a system of true justice for 
all? 

Bandaids make poor substitutes for long range planning and reform. 
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While working with enthusiasm on our particular fling for justice in distant 
fields, are we missing the local beam in our eye? What about adequate wages, 
decent housing, reasonable sanitation, suitable recreation facilities for some of 
the people in our own town? As the Lord tells us in another such dilemma, we 
should do one without neglecting the other. 

There are few clear cut applications of the gospel in political matters. Chris
tians must not let this difficulty keep them from action, but rather consider it as a 
challenge to their faith. 

An example of the way Christian communities could help those who have 
suffered natural disasters is discussed in Bulletin 39, pages 136-138. 

9. Liturgy and God's teaching: In the Sunday liturgy, God assembles his 
beloved people, and teaches them his word. The homily helps us to praise God's 
wonderful deeds, and helps us to know "the guiding principles of the Christian 
life" (Liturgy, no. 52). 

Ready to examine our lives in the light of the gospel, we come to the liturgy of 
the eucharist, and offer our lives to the Father as part of our living sacrifice. If we 
do not intend to let God's will rule our lives more and more as we grow in our 
faith, our gift cannot be pleasing at all. 

When believers are nourished by the food of heaven, they have strength and 
courage, light and grace to carry out the Lord's will by their lives - by suffering 
and agonizing with Christ who suffers with his people; if need be, each Christian 
must be ready to die with Christ that the Father's will may be done on earth. 

10. Balance: We should remember that the social dimensions of the gospel 
are not its only dimensions. The preacher must take care not to preach only this 
aspect: balance is needed. At the same time, however, he should remember that 
our love for God is shown by our love for man. Perhaps a good rule is to follow the 
readings as given in the lectionary. 

Yet practical suggestions on ways of showing our love may be offered in the 
homily, or questions raised, and these may often mention social needs and questions. 

In the petitions of the general intercessions, a further sharpening of the social 
conscience may take place when the community is asked to pray for social needs. 

11. Why don't we hear the social gospel? Let's look at some of the factors 
that are influencing us: 

• Saving man or mainly his soul? "God has called man and still calls him so 
that with his entire being he might be joined to God in an endless sharing of a 
divine life beyond all corruption. Christ won this victory when he rose to life, 
since by his death he freed man from death." (Church in the modern world, no. 18) 

Much of the dichotomy and even antagonism between popular theology and 
social action seems to come from a vision of supernatural religion and salvation 
which is concerned solely with the soul. Such a distorted approach leads to warped 
theology; many are the heresies that have sprung from this Manichean tendency. 
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When the whole man is seen as the object of God's love, when all creation is 
seen in God's hands, a more balanced theology will prevail among Christians, and 
the social aspects of the gospel message will be more audible in our preaching and 
living. 

o We are socially insensitive: What can be said of North American society, 
which seems to be more sensitive to the suffering of animals than of men? In the 
past few years, for example, many good-willed women and conscientious merchants 
made the quasi-supreme sacrifice on the altar of fashion: they boycotted shoes and 
purses made of alligator skin because the saurian was in danger of extinction; they 
rebelled against sealskin coats because of the well publicized and revolting methods 
of clubbing baby seals. Such concern for God's creation is good. But what about 
mankind, the jewel of his visible world? Who cares if a bunch of Semites kill one 
another in the desert? or if another million or two people are dead in tornadoes 
or floods in Asia? Are we as concerned for slum children tormented by rats as 
we are for the white mice in someone's medical laboratories? 

Where is our Christian sense of values? 

o We do not know the social teaching of the Church. Let's be honest! 
How many priests, teachers, catechists or parents know the social teaching of the 
Church? It is an amazing sign of the Spirit's action in God's people when our young 
people sometimes remind their elders of a more Christian sense of values and 
perspective. Are we listening? What efforts are we making to understand and 
spread this part of Christ's saving message? If our preachers do not know the 
message, how can they share it with us? 

o Unreceptive hearts? Perhaps we are like the poor soils in the parable of the 
sower: maybe we don't want to hear the word because it interferes with our 
comfortable ruts. May God harrow us and wake us up! The popes have been trying 
to pass on the message for eighty years. ][sn't it time to listen to the Spirit? Why 
don't we demand our right, the FULL message of the Lord Jesus? Is our parish council 
more concerned with a leaking roof than with indifferent parishioners? with hard 
kneelers than with hard hearts? 

o Poor preparation: Many priests are not going to be able to prepare a 
realistic homily on Luke 12 or on the sermon on the mount because they don't have 
or take time to do the studying and praying and thinking necessary. Why not? 
Could it be that people demand too many foolish things of their priests, wearing 
them down with nonsense and not giving them the opportunity to prepare good 
liturgy and strong homilies that bring us the hard-hitting truths of Christ's gospel? 
Your parish council might re-read Bulletin 35 (especially pages 179-180). How are 
you helping your priests to preach the full gospel? 

o Fear? We are a Church always in need of reform, a gathering of sinners 
called to live for God. We have our weaknesses, our faults, our failings. And so 
fear- of "new" teachings, of disrupting comfortable arrangements, of rocking the 
boat - will always be present to filter and soften the stark realities of Jesus' 
gospel. How can we preach on God and mammon when our best givers are sitting 
in front of us? How can we preach on social renewal when everyone wants to hear 
only pious palliatives? 
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Yet we are asked to preach the message of Christ in season and out, whether 
it be welcome to the hearers or not. 

Spirit of fortitude, put some fire into your preachers! Send us more prophets, 
and help us to heed their call. 

• Practise what you preach: The banana peel of reality always puts skids 
under empty words. A parish which sits in warm, carpeted comfort is really not 
ready to get excited about refugees from some distant war. The worshipping 
community whose main concern is getting the Cadillacs in and out of the parking 
lot between Masses is hardly going to take Share Lent as anything more than a 
pinprick collection. 

If Father prepares his homily as he cruises along the super highways in his 
eight-cylinder, air-conditioned Obelisk, he is not going to be too enthusiastic or 
convincing when he orates about the poor of the parish. 

* * * 

In speaking about preaching the social aspects of the gospel of Christ, with 
all the difficulties and problems it may present, let us not forget: 

"No Christian community can be built up unless it has its basis and center in 
the celebration of the holy eucharist. Here, therefore, all education in the spirit of 
community must originate. If this celebration is to be sincere and thorough, it must 
lead to various works of charity and mutual help, as well as to missionary activity 
-and to different forms of Christian witness." (Ministry and life of priests, no. 6) 

* * * 
The eighth article in our homily series will be on the daily homily. 

In all places where there are men who suffer, the Church means to be present. 

(Paul VI) 
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CELEBRATE AUTUMN 

The National Bulletin on Liturgy is primarily pastoral, and seeks to help all 
who are involved in planning and celebrating the liturgy in parishes and other 
communities. 

We invite you to encourage other people, organizations and communities to 
subscribe, so that more will be able to share in the work of the liturgical apostolate 
in our country. 

Why not celebrate autumn by giving a subscription to someone? Keep your 
friends informed of developments in liturgy, and let them see what is going on in 
this field. 

Here is a list of persons whom you might want to consider: 

( ) your pastor 
( ) priests in your parish 
( ) members of the liturgical committee of your parish council 

( ) sisters in your local convent 
( ) president and executive of your parish council, parish organizations for 

adults or young people 
( ) organist, choir leader, singers, other musicians 
( ) teachers in parish schools 
( ) local members of school boards 
( ) parish representative on regional or diocesan organizations 

) shut-ins 
( ) parish library 
( ) friends 

( ) yourself 

Subscription details are given on the inside front cover. When subscribing, 
please state whether you want this subscription to start with no. 37 (January
February 1973), or with the first issue of 1974, or just with the next issue. 

FOUNDATIONS OF PEACE 

Peace is a house that is meant to be a home for mankind. Its arches join 
earth to heaven. But to rise so high, it must stand squarely on four solid pillars: 
truth, justice, love and freedom. 

(John XXIII) 

OVERHEARD 

Now we will all kneel down and say three Hail Marys in honor of St. Joseph 
for the success of the parish picnic. 
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MARTYRS 

You might consider these thoughts the next time the Church is celebrating the 
feast of a martyr: 

Since Jesus, the Son of God, manifested his charity by laying down his life for 
us, no one has greater love than he who lays down his life for Christ and his 
brothers. (See 1 Jn. 3:16; Jn. 15:13.) From the earliest times, then, some Chris
tians have been called upon- and some will always be called upon- to give this 
supreme testimony of love to all men, but especially to persecutors. The Church, 
therefore, considers martyrdom as an exceptional gift and as the highest proof of 
love. 

By martyrdom a disciple is transformed into an image of his Master, who freely 
accepted death on behalf of the world's salvation; he perfects that image even to the 
shedding of blood. Though few are presented with such an opportunity, nevertheless 
all must be prepared to confess Christ before men, and to follow him along the way 
of the cross through the persecutions which the Church will never fail to suffer. 

(Constitution on the Church, no. 42) 

THESE OR SIMILAR WORDS 

More and more the rubrics stress the freedom of the celebrant to introduce a 
rite or to invite people to take part in prayer. By giving a sample or model text, the 
ritual shows the approach and suggests the approximate length of the celebrant's 
words. 

"In these or similar words" is an invitation to celebrant and liturgy committee 
to be creative and constructive. 

A carefully prepared instruction will help the congregation to become more 
aware of the meaning of the rites being celebrated. The time and effort - and 
study of the rite - expended by celebrant and committee normally help them to 
grow in appreciation of the liturgy. 

Now is the time for your liturgy committee to discuss how you can benefit 
more from the opportunities at hand. 

People who are merely 'reasonable' have never accomplished anything. 

(Cardinal Saliege) 
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PRESENCE OF THE LORD 

Christ is always present in his Church, especially in her liturgical celebrations. 
He is present in the sacrifice of the Mass, not only in the person of his minister, the 
same one now offering, through the ministry of priests, who formerly offered himself 
on the cross, but especially under the eucharistic species. By his power he is 
present in the sacraments, so that when a man baptizes it is really Christ himself 
who baptizes. He is present in his word, since it is he himself who speaks when the 
holy scriptures are read in the church. He is present, finally, when the Church prays 
and sings, for he promised: Where two or three are gathered together for my sake, 
there am I in the midst of them. 

(Constitution on the Liturgy, no. 7) 

ZEALOUS PASTORS 

With zeal and patience, pastors of souls must promote the liturgical instruc
tion of the faithful, and also their active participation in the liturgy both internally 
and externally. The age and condition of their people, their way of life, and degree 
of religious culture should be taken into account. By so doing, pastors will be 
fulfilling one of the chief duties of a faithful dispenser of the mysteries of God; and 
in this manner they must lead their flock not only in word but also in example. 

(Constitution on the Liturgy, no. 19) 

fOSTERING VOCATIONS 

Priests and Catholic teachers should make serious efforts on behalf of religious 
vocations, so that a new supply may be at hand for meeting the Church's needs 
adequately. . . . Ordinary sermons should treat more often of the evangelical 
counsels and the choice of the religious state. Parents should develop and protect 
religious vocations in the hearts of their children by training them to behave like 
Christians. . . . 

Religious should not forget that the good example of their own lives affords the 
highest recommendation for their community, and the most appealing invitation to 
embrace the religious life. 

(Renewal of the Religious Life, no. 24) 
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FINAL DOXOLOGY 

In a commentary on the letter on the eucharistic prayers (reprinted on pages 
197-203 of this issue), Archbishop Bugnini, secretary of the Congregation for 
Divine Worship notes: 

"The faithful cannot and must not intervene (in the eucharistic prayer) except 
with the acclamation after the dual consecration and with the Amen (and only with 
the Amen) at the final doxology." 

The practice of encouraging all members of the congregation to say this 
doxology should cease, since this part of the Mass should be proclaimed by the 
celebrating priest only. The faithful confirm and conclude the eucharistic praise of 
God by their acclamatory Amen. 

Where people have been accustomed to saying the full doxology, it has so often 
been noticeable how weak the Amen was. 

Parishes and communities which have been allowing people to join in the final 
doxology are urged to return to the Roman practice. 

THANKSGIVING 

The following thought, based on Acts 14:15-17, may be useful for your bulletin, 
or form the basis of the introduction to Mass on Thanksgiving. A series of posters 
or banners could be developed from this passage. 

Friends, 
we have come with the Good News 
to help you turn to the living God, 
who made heaven and earth and sea, 
and all that they contain. 

He has given us signs of himself 
in the good things he does for us: 

he sends us rain from heaven, 
he makes our crops grow in the right seasons, 
he gives us food 
and fills our hearts with joy. 

For what has been, thanks! 

For what will be, yes! 
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"Go in the peace of Christ . . . 
to help build peace on earth" 

To our liturgists may I suggest this addition to the "sending out" prayer made 
by the celebrant at the conclusion of each eucharist? 

Such a bidding would be a regular reminder that ours is an incarnational faith; 
that love of God and neighbor are inseparable; that this way of love commits us 
both to worship and to work for justice and peace until the kingdom is fully revealed. 
In short, it's a package deal. 

Consider how we pray when we dare to say, not My Father but Our 
Father. We don't say, Give me this day my daily bread. Instead we say, Give us 
this day our daily bread. 

Recall the witness of the first Christians whose story we find in the Acts of 
the Apostles. This small band of believers gathered to hear the Good News that 
liberates - as we do still. They broke bread together - as we do still. And they 
held all property and goods in common. Why? Because, in obedience to the way 
of love, they cared for one another. Each spared - each denied himself or herself 
- so that all might share fairly and live in peace. And people looking on said, "See 
how those Christians love their neighbors and serve their God." 

And recall Pope John XXIII's last testament in 1963 - a letter to the world 
called peace on earth. He described peace as a house which is meant to be a home 
for God's human family. It's still under construction. There's a lot of building still 
to do before the four strong pillars are in place - the pillars of truth and justice, 
love and freedom. 

For me, all this may be expressed in a simple prayer: 

"May the peace of Christ disturb us 
to love with justice, 
and so help build 
the house of peace on earth." 
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