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LITURGICAL PREACHING 

From the beginning of Christianity, preaching has held 
a most important place in the missionary activity and 
spiritual life of the Church of Jesus Christ. 

After a brief survey of preaching in the history of the 
Christian people, this issue of the Bulletin looks at 
preaching in today's Church: 

Who is preaching what to whom 3 

Liturgy of the word today. 

Sources for our preaching. 

Good preaching is needed in our liturgy today. Some 
of its background and requirements are looked at in 
this issue of the Bulletin. 

May God help us to work together to provide even 
better preaching and better listening in  the Church 
of his Son. 
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IN SEASON AND OUT 
I n  the beginning was the Word. From its first days, the Christian Church has 

been preaching the word of God to the world. Jesus preached his message of God's 
love for us, and backed up his preaching ;by his saving death. He sen,t ,his apostles 
to preach the importance of his death and resurrection, his paschal mystery: by 
becoming involved with the dying and rising of Christ, we too can be saved. 

Each year, in every time and place, the Church of Christ preaches his word. 
As we read in the second letter to Timothy (2 Tim. 4: 1-5), the Church preaches 
God's message at all times, even when people do not libten. 

Today the Church of God is continuing to preach the message of Jesus in 
word and action. Faith comes by hearing, and so the Church preaches in word; 
good actions put faith into practice, proving this faith is real, and so the Christian 
people also preach by their witness of daily love and service. 

Sent as teachers: The bishops are sent by Christ as his teachers, and they 
have priests and deacons to assist them in the ministry of the word. Parents are 
the first teachers and preachers of the faith to their children. All believers are 
expected to share in the work of Christ, teacher and prophet, and to share their 
faith with others by personal example, prayer, and friendly dialogue. 

Temptations: Preachers at every level - parents or prelates - face several 
constant temptations, which need to be overcome in order to preserve and pass 
on the f d l  message of Jesus Christ for the world: 

e Forget about the cross: What is foolishness or an obstacle to some is seen 
as essential for Christian preaching. Unless we preach Christ crucified, unless we 
preach the daily cross, we are not faithful to Jesus' message. 

Preach, but don't practise: Unless our preaching - as Church or as indi- 
viduals - is founded on following Christ in a spirit of service to others, it is 
empty. It is those who do God's will, not those who merely call on Jesus as !Lord, 
who will be saved (Mt. 7:21-23). 

Tickle our ears, and tell us what we want to hear: Preachers are often 
tempted to water down Christ's message, to make it a little easier because of 
human respect, to de-emphasize its starkness, to make it more palatable for modem 
tastes. Is this what Jesus wants today ? 

e Preach what the world believes and accepts: We sell out $the gospel and 
betray Christ when we accommodate ourselves and the gospel to $the standards 
of the world, rather than those of Christ. We are called to be living sacrifices to 
God, people who let God form ,their minds to his way of thinking (see Rom. 
12:l-2). 

Let us pray that God will continue to raise up true prophets and preachers 
in his Church, and protect us against false teachers who seek to seduce us from 
the way of Christ. 



JESUS PREACHES GOD'S WORD 
The Lord Jesus, the Word of God made flesh, is the Fathefs final revelation 

of  himself to us. Jesus' preaching can be seen as a model for all Christian 
preaching, both in the liturgy and on other occasions. 

Background: The synagogue was a school of learning for the Jewish people, 
as well as a place of assembly for worship. The Sabbath worship service included 
psalms, readings from the law and prophets, a sermon or discourse, and prayers. 
We see examples of this preaching in Lk. 4: 16-30, and in Acts 13: 15, where the 
apostles are asked to give some words of encouragement. 

John the Baptist gave another example of preaching. Out in the desert he 
carried on the prophetic tradition of Israel. The voice in the wilderness was 
bringing God's call to repentance to his people, preparing them for the coming 
of the Messiah, the anointed one. The few excerpts we have of John's preaching 
show his style to be direct and blunt, practical and based on the scriptures. He 
backed his words by his life, and was imprisoned and martyred for his moral 
teaching. 

Jesus begins to preach After his baptism, Jesus began to go about preaching. 
Like John, he called men to repentance, to return to God's ways, for the kingdom 
was at hand (see Mk. 1: 4, 15). A man of prayer (see Bulletin 58, pages 73-74), 
Jesus was sent to save his people from their sins (see Mt. 1 :21); he was the Lamb 
of God who was to take away their sin. Together with his followers, he went 
about doing good and preaching, healing the sick, sharing his compassion with 
all in need. 

Jesus as preacher: Jesus' purpose in preaching was simple: he brought the 
word of God to those who would listen to him. The beloved Son revealed his Father 
to all who were open to his word. He brought light into darkness. He opened the 
treasures of God's word in the Old Testament, and helped his listeners to under- 
stand the commandments more fully, and to obey them. 

Summaries of Jesus' preaching are given in the gospel accounts. Thus Matthew 
summarizes the Lord's teaching in five great discourses: the sermon on the mount, 
the mission sermon, the parable sermon, the community sermon, and the final 
sermon (see Bulletin 56, page 294). 

Jesus' preaching was simple in style, and was filled with images and stories 
that ordinary listeners would understand. He based his words on incidents, people, 
and rules from the scriptures, and interpreted the Old Testament so that peoplz 
grasped its true intent more clearly. He often taught in parables, short stories that 
ordinary people could reflect upon. 

Nourished by prayer: Regular prayer three times a day was the Jewish practice 
(see Bulletin 58, pages 71, 74). As a preacher, Jesus nourished his words by 
nights of prayer, and by meditation on the scriptures. His concern and compassion 
for people without shepherds led him to give them the spiritual leadership and 
guidance they needed. 



Disappointment: Jesus the teacher knew disappointments too. At Nazareth 
his own people rejected him: they had no faith in him. Some people, including 
his own disciples at times, saw him only as a political leader sent to restore the 
kingdom. Some did not penetrate his parables. Some found his words too hard, 
and no longer walked with him (see Jn. 6: 60-66). With Isaiah he could complain 
that no one would listen (Mt. 13: 14-15), and ,that people rejected both his style 
and that of John (Mt. 11: 16-19). He wept over Jerusalem, his city, because it 
would not let him gather it into the kingdom (Mt. 23:37-39). 

The parable of the sower (Mk. 4: 1-9, 13-20), with its several kinds of listeners, 
could easily be taken as a picture of Jesus and the way his own preaching was 
received. 

Some did Men: Yet Jesus' preaching was not in vain. Some did have ears to 
hear him, and for these he prayed (Jn. 17:8-9). But the seed had to die in order 
to bear fruit (Jn. 12:24). Suffering is the entrance to the paschal mystery. Jesus' 
greatest sermon was his life, crowned in his free acceptance of death on the cross. 
His message was obedience to God's will, even at the cost of this death. And God 
raised him up, and made him Lord and master (Phil. 2:s-11) . 

Today the eternal Word of God, Jesus our Lord and brother, continues to 
preach God's message through his Church, which he has sent to be the light of  the 
nations. 

Helpful reading: 

The Parables of the Kingdom, by C .  H .  Dodd, revised edition (1961, Scribner's, 
Mew Ymk). 

Rediscovering the Parables, by Joachim Jeremias (1966, Scribner's, New 
York) . 

The Prayers of Jesus, by Joachim Jeremias (1967, Allenson, NapierviUe, 
Illinois). 

PRAYING FOR BOLDNESS IN PREACHING 

The apostles were dedicated to prayer and preaching (see Acts 6: 4). Under 
persecution they prayed to Jesus for ,the help to proclaim his message boldly; he 
answered their prayer by filling them with his Spirit (Acts 4: 24-31). 

What sort of praying is done in your community for boldness in preaching 
God's word? The Father is always ready to give his Spirit to those who ask 
(Lk. 11: 13). 



PREACHUWG OW THE EARLY CHURCH 
In the Old Testament, God's people showed forth his glory before the nations. 

In turn, Jesus sent his Church to be the light and teacher of all the nations. In his 
name, his followers were sent to preach repentance and forgiveness of sin for all 
the world (see Lk. 24:47-48; Acts 5 : 31-32). 

Acts of the Apostles 

In the Acts, St. Luke records many instances of preaching and its importance 
in the first years of the Church. 

Peter and others: Starting with Peter's sermon on the first Christian Pentecost 
(Acts 2: 14-41 ), the Acts go on to describe the sermon of Peter after the lame 
man was cured at the temple gate (3 : 12-26), and the reply of Peter and John to 
the Sanhedrin (4:8-12, 19-20; 5: 19, 29-32). Peter pointed out that the apostles' 
first task was prayer and preaching: other ministries were to be shared with other 
responsible persons (6 :4). Stephen's speech before the Sanhedrin (7 : 2-53) led 
to his final words and death (7:56-60). Philip preached the gospel to the Ethiopian 
official, leading to his conversion (8:27-38). 

The Christian communi,ty's prayer for boldness in preaching is given in 
4:24-30. It is a prayer that could be adapted for use in today's Church. 

At God's bidding, Peter preached to Cornelius and the other pagans, and was 
amazed to see the Holy Spirit given to them: at once he permitted their baptism in 
the name of Jesus (10:34-43, 44-48). The description of others' preaching at 
Antioch is recorded in 11: 19-26. Peter describes his mission of preaching to the 
Gentiles (1 5: 7-1 1). James spoke to the Christian council at Jerusalem, and helped 
them to discern God's will for his Church (15: 13-21). 

Apollos, a disciple of John the Baptist, preached about Jesus in Ephesus and 
Corinth. Gradually, be was helped to become a full Christian. He was eloquent in 
proving that the scriptures (Old Testament) point to Jesus as the Messiah 
(18:24-28). 

Style: The style of these early sermons is filled with the spirit and echoes of the 
Old Testament. Quotations from the psalms and prophets, dong with references 
to the suffering servant passages from Isaiah, are part of their preaching. These 
OT references are seen as messianic, leading to ,the revelation of God in Jesus 
and to our Lord's saving death and rising, his ascension and his sending of the 
Spirit. They end in an appeal to conversion, or in a condemnation of those who 
refuse to listen to Christ's message. 

P a d  After the conversion of Saul - persecutor of those who followed the 
Way (9: 2) - the final chapters of Acts are mainly centered on the preaching 
of Paul. He preached with power in the synagogues of Antioch (9:20-22)' until 
his life was threatened. In Jerusalem he preached in the name of the Lord until 
he was sent away by the Church for his own safety (9: 28-30). When commissioned 
in prayer and fasting, Paul and Barnabas went to Cyprus, and preached in 'the 
synagogues there (13 : 3, 5),  and later in Antioch of Pisidia (13: 14-48). It was 
in Pisidia that they turned their mission toward the pagan nations ( 13 : 46-48). A 
similar situation arose in Iconium (14: 1-6). 



In Lystra, Paul and Barnabas were mistaken for gods after curing a lame 
man: their brief speech ended ,the danger of idolatry, but they were soon being 
stoned (14:8-20). On the way back to Antioch in Syria, Paul and Barnabas 
preached in many centers, encouraging Christians and warning them of the 
sufferings necessary on the way to the kingdom (14:21-26). The role of the Spirit 
in deciding the places where Paul is to preach is mentioned in 13 : 2-3 and 16 : 6-1 0. 

In Philippi, Paul preached to the women at the riverside on ,the Sabbath, and 
converted Lydia (16: 12-15) ; when imprisoned there, Paul and Silas preached to 
the jailer and his household, and led them to baptism (16:30-34). 

On the way through Greece, in Thessalonika, Paul and Silas spent three 
Sabbaths at the synagogue, seeking to convince the Jewish believers that Jesus 
was the suffering Messiah. Their efforts k d  to further persecution (17: 1-9). They 
continued to preach with more success at the synagogue in Beroea, but were once 
more forced to move on (17: 10-15). In Athens, Paul attempted to preach about 
the risen Christ both in the synagogue and in the public places to the pagan 
populace (17: 16-32). 

Paul worked as a tentmaker in Corinth, and there again he preached Christ 
in the synagogue; when rejected, he once more declared that he was turning to 
the Gentiles (18:5-8). The Lord assured him in a vision that he would be with 
Paul when he kept speaking the word (1 8 :9-11). Paul also preached in the syna- 
gogue at Ephesus ( 18 : 19-2 1 ; 19 : 8-9), and strengthened the believers in Galatia 
and Phrygia by his preaching (1 8: 23). After his rejection in the Ephesus syna- 
gogue, Paul carried on his teaching of the Lord's word in a lecture hall for two 
years (19:9-10). 

Paul's lengthy sermon at the breaking of bread (eucharist) on the Lord's day 
is described in 20:7-12. He continued to teach and preach the kingdom of God 
in public and in various homes (20: 20, 25). 

After his arrest, Paul preaches the Christian faith before Governor Festus, 
King Agrippa, and Bernice (see 26: 1-32), and concludes with his prayer that those 
who hear him will become Christians (26:28-29). When he reached Rome, Paul 
invited the local Jewish leaders to meet with him, and they agreed to listen to what 
he had to say about Jesus (28: 17-27). The final words of the Acts of the Apostles 
point out that the message of salvation is for all nations: for two years Paul 
preached the kingdom of God to all who came to hear him, and taught them about 
the Lord Jesus (28:30-3 1). 

Does the Church of today do this well ? 

New Testament Preaching 

Many other references to preaching are given in the New Testament. Some 
of these are described below: 

Pastoral epistles: The letters to Timothy and Titus give witness to the 
gradual organizing of the ministries and hierarchy in the early years of the Church's 
iife. In these letters, we find a strong emphasis on teaching sound doctrine and 
on avoiding false teachers. Elders are to continue to preach with care (1 Tim. 



5: 17), keeping to sound teaching in Jesus Christ (1 Tim. 6:2-3; 2 Tim. 1 : 13-14). 
They are to hand on the teaching through reliable elders (2 Tim. 2: 1-2), and 
are not to be too hasty in laying on hands on someone for this office (1 Tim. 
5: 23). 

Through diligent reading of the scriptures, the elder is to prepare for his 
preaching and guidance of others (2 Tim. 3: 14-17). He is to preach and to keep 
on preaching ( 2  Tim. 4: 1-5). 

Elders are to have a firm grasp of the message they preach (Titus 1 : 9) ,  and 
are to preach behavior based on what we believe (Titus 2: 1-15; 3:  1-8). 

Concern over false teachers and false teaching is frequently shown in the New 
Testamen,t: see Mt. 24: 11; Jn. 10:lO-13; Acts 20:29-30; 1 Tim. 1 :3-7; 6:3-10; 
2 Tim. 2: 14-25; Titus 1 : 10-16. There are many other NT examples of this pastoral 
concern for avoiding false teaching. 

Peter: In 1 Pet. 1: 3 - 4: 11, we have what some consider to be a baptismal 
homily; others consider that it contains expressions and ideas from such a homily 
that are now incorporated in the epistle. In 2 Pet. 2:l-22, we find more words 
against false prophets, both in the OT and in the time of the writer; similar 
thoughts are expressed in the letter of Jude. 

Revelation: The letters to the seven Churches (Rev. 1: 4 - 3: 22), though a 
literary device, give an example of the way Christian preaching presents the word 
of the Lord to an individual community, and through it both corrects and encourages 
those who believe. 

Preaching in the Early Centuries 

Some notes on some of the scanty sources for the second and third centuries, 
up to ,the end of the persecutions in 3 13 : 

Ignatius of Antioch wrote letters to the Churches he visited around the year 110 
while being taken in chains to be martyred in Rome. In his letters, he thanked 
the local Churches for assisting him, and exhorts them to remain faithful to the 
Lord.l 

His letters warn them against listening to false teachers, and continue to urge 
them to positive action and prayer in union with their bishop and clergy. One 
bishop, one eucharist, one altar - these are 'his themes. Christians are to listen 
to the prophets and especially the gospel, in which our Lord's death and resurrection 
are unfolded for us. 

Didache: Dated around 150 but containing earlier material, this little booklet 
speaks of the instruction of catechumens, the eucharist, other sacraments, and 
Christian living.2 At this time, at least in the Church where this was written, a 
distinction was made between the bishop and clergy of the locd Church on one 

1 The letters of Ignatius are available in Early Christian Writings: the apostolic Fathers, 
translated by Maxwell Staniforth (1968, Penguin, Markharn, Ontario): see pages 61-131. 

2 A translation of the Didache is available in Early Christian Writings, as described in note 1: 
see pages 223-237. 



hand, and inspired prophets who travelled about from one Church to another. 
The Didache warns strongly against false prophets, and gives various indications 
by which one can recognize them. 

Justin, a lay teacher at Rome, describes the Sunday eucharist as celebrated 
there around the year 150. After the community has listened to a reader reading 
from the prophets and the apostles, the president then speaks, urging the com- 
munity to follow these examples. The homily is followed by the prayer of the 
faithful and the kiss of peace, and then the eucharistic prayer begins. 

Hippolytus speaks of the "agape," during which the bishop speaks to the 
gathered faithful, or asks them questions. On some mornings, there is prayer and 
instruction on the word in the church. Believers are encouraged to hear God 
speak to them through the teacher, and so become instructed, for the Spirit is 
guiding the teacher. There is evidence that Hippolytus himself, though only a 
presbyter, preached during the eucharist in Rome. 

Tertullian refers to preaching in North Africa, noting that preaching or 
addresses during worship services strengthened the hearers and encouraged them 
to follow these teachings. 

In some churches of the third century, only the bishop could preach. In others, 
presbyters and laymen were also allowed to preach. 

Extant sermons from this period in the Church's life include the second 
century homily on the paschal mystery, by Melito of Sardis? and the Second 
Letter of  Clement to the Corinthian~.~ 

Helpful reading: As well as the works referred to in the footnotes of this 
article, see: 

The Apostolic Preaching and Its Developments, by C .  H .  Dodd (1936, 1972, 
Hodder and Staughton, London and Toronto). 

Paul en Preaching, by Jerome Murphy-O'Connor, OP (1 963, Sheed and Ward, 
London and New York) . 

New Catholic Encyclopedia (1967, McGraw-Hill, New York, Toronto) : 
vol. 11, pages 684-685 and 690. 

8 The text of Melito's paschal homily is found in The Parch1 Mystery: ancient liturgies and 
patristic texts, edited by A. Hamman, OFM (1969, Palm, Montreal): see pages 25-26, intre 
duction; pages 26-39, text. 
4 See The Apostolic Fathers, a translation and commentary, vol. XI, First and Second- 
Clement, by Robert M. Grant and Holt H. Graham (1965, Nelson, Toronto, New York): 
see pages 107-138. 



PREACMONG THROUGH THE AGES 
During the history o f  the Church, preaching has been emphasized mote in 

some periods than in others. In this article, we take a few glimpses at preaching 
across the centuries.' 

ltn the fourth cenQpppyr, we find many examples of preaching: 

o Eusebius describes the preaching during the dedication services for new 
churches after the persecutions ended around 313.2 

o Athanasius, a deacon at the Council of Nicaea, became bishop of Alexan- 
dria, and spent his next years in and out of exile. He preached the orthodox faith 
against the Arians. 

o Gregory Nazianzen was noted for his preaching of sermons and funeral 
orations. Subsequent generations studied his texts as models of good preaching. 

o Basil the Great contributed to the development of the Christian homily 
by incorporating the flourishes of Greek rhetoric into chis preaching. 

o John Chrysostom was also skilled in rhetoric as part of his classicd 
education. Many of his discourses and homilies still s u r ~ i v e . ~  The ,title, Chrysostom, 
meaning "golden mouth," was applied to >him some centuries after 'his death. 

o Hilary of Poitiers was considered by Jerome to be an eloquent preacher. 

o Jerome, who translated the bible in,to Latin (the Vulgate), was known in 
Bethlehem for his exegetical homilies to ,the monks. 

o Cyril o f  Jerusalem and Ambrose of Milan have left us records of their 
preaching 'to catechumens during Lent, and to the neophytes during the days 
following their baptism during the Easter vigil. 

o Egeria gives us a description of preaching at Jerusalem in the early 380s: 
she tells us that each of the presbyters preached, and at the end, the bishop 
concluded by  preaching Ms homily. They did this each Sunday in order to help 
the people to grow in their knowledge of the bible and their love of God. (This 
custom was widespread in the East.) 

Entering the fifth century, we find that preaching has passed its golden age 
in the Eastern Church. 

o Augustine was bishop in Hippo un'til his death in 430. He preached each 
day at Mass and evening prayer, and many of his homilies have come down to 
us, including explanations of the psalms and readings used in the celebration. He 
wrote guidelines for preachers in De Doctrina Christiana, book 4. 

1 Many excerpts from Christian preaching across the centuries are quoted in the office of 
reading. See Liturgy of the Hours, vol. I ,  index of biblical readings, pages 1703-1705. Similar 
lists of other sermons are given in the other three volumes. See also Christian Prayer, 
pages 1870-1 876. 
2 See the passage cited in Bulletin 58, page 85, from Eusebius' History of the Church, 
book 10, no. 3. 

a John speaks of the role of the bishop as preacher in his treatise, On the Priesthood, book 4 ,  
nos. 3-9, and in book 5, nos. 1-8. 



Leo the Great, who was pope from 440 to 461, often based his well-prepared 
.homilies on the liturgical feasts. 

In the sixth century, we find a gradual spreading of the Church, and in some 
places, more freedom for presbyters to share in the bishop's office of preaching. 
Thus in Gaul in 529, the Council of Vaison allows presbyters in the city and in 
the country to preach, while this is not permitted in Rome at the same period. 
It was necessary in Gaul because of the vast size of the diocese, in contrast with 
the smaller ones in Italy and North Africa. 

Caesarius of Arles, who presided over the Council of Vaison, preached 
on all Sundays .and feasts. If he was sick, a deacon would read a homily by 
Augustine or Ambrose, or one written by Caesarius. 

St. Gregory the Great (590-604) fulfilled his role as a preacher; many of his 
homilies are still preserved. It was he who sent Augustine (of Canterbury) and 
his group of monks to preach the gospel and spread the Roman liturgy in England. 
Gregory wrote the Liber Regulae Pastoralis, which included practical helps for 
those who preach. 

Toward the end of the seventh century, in 692, the Trullan Synod influenced 
Greek preaching greatly by asking bishops to teach their clergy and people each 
day, and particularly on the Lord's day. The bishops were to follow the teaching 
of the Fathers on the scriptures instead of writing their own sermons. As a result, 
many collections of sermons were developed, especially of Sunday homilies. 

Eighth and ninth centuries: A number of important events influenced preaching 
in this period. 

e Papal Mass: In the year 700, there was no homily included in the papal 
Mass at Rome. 

Bede was a Benedictine monk in England. Ordained priest in 703, his 
homilies were preached on the gospel passages assigned for Sundays and feast days. 
These monastic homilies continued a practice used by Jerome in preaching to 
the monks at Bethlehem. 

By the end of the eighth century, preaching among the Franks was in a 
bad state. Bishops were asked to see if their priests understood the Lord's prayer. 
Priests were to preach on the Our Father, and - if they could - on the scriptures. 

In the ninth century, the sermon was to be preached in the language of the 
people. Priests used collections of homilies, and preached them in the vernacular: 
at this time, the French and German languages were beginning to develop. , 

Preaching in the Middle Ages 

From the tenth century, homilies were given in the language of the people, 
although the great preachers tended to write their sermons or notes in Latin. 

By the year 1200, sermons delivered in universities took on the form of 
scholastic exercises, sounding more like a question from the Summa Theologica 
than a pastoral homily. At the same time, parish preaching was in.bad:shape.,Tke 



Fourth Lateran Council (l215), called by Innocent 111 to reform the Church 
and to begin a crusade to free the holy land, inveighed against bishops who presumed 
to ordain ignorant and uncouth men: it is better to have a few good ministers than 
many bad ones (constitutions, no. 27). At the same time, the Council asked 
bishops to ordain suitable and holy men to minister the word of God to his people, 
teaching them by word and by example (no. 10). Abuses in celebrating Mass, in 
preaching, and in the divine office are condemned in no. 17.6 

Mendicant orders: The thirteenth century saw the establishment of the four 
mendicant orders : Franciscans in 1209-1 2 10; Dominicans (Order of Preachers) 
in 1214-1216; Carmelites in 1248, and Augustinians in 1259. They preached 
ordinary sermons to ordinary people in their own language, using many examples 
from the bible and from the lives (or legends) of the saints. The Franciscans 
adopted the breviary of the Roman curia in 1223 (see Bulletin 58, page 94), and 
also their one-volume missal. The ecumenical Council of Vienne ( 13 1 1-1 3 12) 
allowed the Franciscans and Dominicans to preach in the public squares. The 
sermons of the mendicants were not always related to the liturgical action. It was 
during 'this period 'that the homily went into decline, until revived at the beginning 
of the twentieth century liturgical renewal. 

Thktwnta to fifteenth centuries: The great universities rose on the continent 
in the twelfth and thirteenth centuries, and in England in the 1200s. Writing in 
1386, Chaucer noted that the good parson knew and preached the gospel of Christ 
to his people: but he followed it himself before he preached it.6 

In the fourteenth and fifteenth centuries, books on preaching and many 
collections of sermons were composed and copied by hand. Printing from movable 
type was invented by Joham Gutenberg in Mainz around 1450, and had an imme- 
diate effect in the spread of books and kn~wledge.~ 

4 The pontificate and reforms of Pope Innocent I11 (1198-1216) are described briefly in 
A History o f  the Medieval Church - 590-1500, by Margaret Deanesly (1925, 1973, Methuen, 
London) : see chapter XI, pages 140-149. 
6 Conciliorum Oecurnenicorum Decreta, edited by Joseph Alberigo et al. (1962, Herder, 
Basel): see pages 203-247. Constitution no. 27 (page 224) deals with the instruction of 
candidates for ordination, and no. 10 (pages 215-216) speaks of the establishment of preachers 
in cathedrals and other churches. No. 17 (page 219) condemns clerics and prelates who party 
a t  night but avoid or merely tolerate divine services in the day. Unlettered clergy in some 
areas are blamed on patrons who give clerics only 1/16 of the tithes collected (no. 32, 
pages 225-226). 

6 See The Canterbury Tales, by Geoffrey Chaucer, translated into modem English by Nevill 
Coghill (1951, 1959, Penguin, Harmondsworth, England): Prologue, pages 30-31. See also 
excerpts from Langland and Chaucer in Liturgy o f  the Hours (1975, Catholic Book, New 
York), vol. IV, pages 1981-1984. 

7 See Five Hundred Years o f  Printing, by S.  H .  Steinberg, third edition (1974, Penguin, 
Harmondsworth, England). The introduction to the General Instruction of the Roman Missal, 
no. 7 (Canadian sacrarnentary, page 12), notes that the 1570 missal, published by Pius V, 
is quite similar to the first edition to  be printed (1474); this in turn does not differ much 
from the one used in the days of Innocent III, pope from 1 198-1216. 



Preaching from 1500 

In December 1516, less than a year before Luther posted his 95 theses, the 
Fifth Lateran Council pointed out many shortcomings among some preachers: 
perverting the scriptures, preaching scandalous things, showing off, making up 
miracles, leading people into error, predicting the second coming, and claiming 
to be inspired by the Holy Spirit. The Council ordered that no priest should have 
the faculty to preach unless he had been examined by his superior, and was found 
to be of good morals, of sufficient age, of sound doctrine, endowed with prudence, 
and living a good llife. His preaching should be in accord with scr ip t~re .~  

Protestant reformation: The Reformers considered that the proclaiming of 
God's word is an essential part of community worship on Sunday. The scripture 
readings and the preaching were to be in the language of the people. Preaching 
was to be based on continuous reading of the books of the bible, covering (them 
"in course" - in the order of each book's contents. The Old Testament readings 
were to be restored, and the minister was to preach on them. Before the reading 
and preaching, a prayer for illumination of the Spirit was to be offered, since it is 
he who makes the word live in the words of the preacher and who opens the hearts 
of the faithful. The chalice was also to be restored to the people. 

The Reformers based these "new" ideas on the teaching of the Fathers of the 
Church and on the traditions they described.9 It is important for us to realize that 
the Second Vatican Council called us to a similar reform: to go back to the Fathers 
and restore the rites to patristic norms; to open the treasures of the bible more 
fully; to restore the homily and the prayer of the faithful, and to have these in the 
language of the people; the chalice was to be restored to the faithful in a number 
of situations, since expanded (see Liturgy constitution, nos. 50-55). 

Catholic reformation: Pope Paul 111 (1534-1549) tried to call the nineteenth 
ecumenical Council in 1537, 1538, and again in 1542. He finally succeeded in 
having the Council of Trent open on December 13, 1545. It was held in three 
separate periods, 1545-1548, 1551-1552, and 1562-1563, closing on December 4, 
1563 (on this same date, 400 years later, the Second Vatican Council approved the 
Constitution on the Liturgy). 

Called to promote unity within the Church and reformation of the clergy 
and people, the Council emphasized the importance of preaching in sessions V 
(June 17, 1546) and XXIV (Nov. 11, 1563). In its final year, the Council 
established seminaries to train priests to preach the gospel to the people of God 
(session XXIII, July 15, 1563). 

8 See Conciliorurn Oecurnenicorurn Decreta (note 5 ,  above), pages 610-614. 

9 By the beginning of the Reformation in the first quarter of the sixteenth century, printing 
from movable type 'was only seventy years old in Europe. Many of the Fathers' works, 
previously available only in handwritten manuscripts, were now being edited and printed for 
the first time. The Reformers had some 85 editions of various patristic books and writings 
available to them. They studied the works of the Fathers very carefully. For fuller details 
on. this aspect of the Reformation, see The Patristic Roots of Reformed Worship, by Hughes 
Ohphant Old (1975, Theologscher Verlag, Zurich): this book was reviewed in Bulletin 59, 
page 184: it is a work of strong ecumenical importance. The section on proclamation of the 
word is on pages 181-218. 

On the invention and import of printing in its first and subsequent centuries, see Five Hundred 
Years of. Printing, mentioned in note 7, above; 



St. Charles Borromeo, titular archbishop of Milan from 1560 to 1584, made 
serious efforts to carry out the Council's decrees. 

In North America the Church inherited and continued the preaching styles of 
Europe, especially France, England, Scotland, and Ireland. In the 1920s, radio 
became a fact of life, and religious services and preaching were broadcast. Around 
the midpoint of the twentieth century, television entered the broadcasting scene. 

Vatican III[: The Council debated the liturgy strongly during the 1962 meetings, 
and issued its Constitution on liturgy on December 4, 1963. The homily is restored 
to the Sunday eucharist (no. 52), and the importance of preaching is emphasized.1° 
This emphasis has continued in the reformed liturgical books which have been 
issued since the Council. 

Helpful reading: 

The History of the Church from Christ to Constantine, by Eusebius, translated 
by G. A. Williamson (1975, Augsburg, Minneapolis, Minn.). 

On the Priesthood, a treatise in six books, by St. John Chrysostom, translated 
by Patrick Boyle, CM ( 19 10, 1955, Newman, Westminster, Md.) . 

Selections from St. John Chrysostom, the Greek text edited with introduction 
and commentary, by J. F. D'Alton (1940, Burns, Oates & Washbourne, London). 

The Awe-lnspiring Rites of Initiation, by Edward Yarnold (1972, St. Paul 
Publications, Slough, England). 

The Preaching of Augustine: "Our Lord's Sermon on the Mount," edited and 
with an introduction by Jaroslav Pelikan (1973, Fortress Press, Philadelphia). 

The Early Liturgy to the time of Gregory the Great, by Josef A. Jungmann, SJ 
(1959, Notre Dame University Press, Notre Dame, Indiana; 1960, 1972, Darton, 
Longman & Todd, London). 

A Short Histoty of the Western Liturgy, by Theodor Klauser (1969, 1973, 
Oxford, London). 

A History of the English Church and People, by Bede (1955, 1974, Penguin, 
Markham, Ontario). 

New Catholic Encyclopedia (1967, McGraw-Hill, New York and Toronto), 
vol. 11, pages 685-697. 

The Counter Reformation - 1559-1610, by Marvin R. O'Connel (1974, 
Harper Torchbooks, New York). 

La Nature du "De Catechizandis Rudibus" de Saint Augustin, by Jean- 
Bernard U a r d  (1976, Lateran University, Rome). 

The Franciscans in England, by John R.H. Moorman (1974, Mowbrays, 
London and Oxford). 

10 See Liturgy constitution, nos. 9, 19, 35 :2, 52; Constitution on revelation, nos. 7-10, 17-18, 
20-21, 23-25; Bishops' pastoral office, no. 12; Ministry and life of priests, no. 4; many other 
passages refer to the importance of Christian preaching in the life of the Christian people. 
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LITURGY OF THE WORD 

LITURGY OF THE WORD TODAY 
A picture of the liturgy of the word in the modern Church, and of the place 

of preaching in the Church's liturgy: 

Renewal by Vatican II 

Ministry of the word: The Church's ministry of the word includes the liturgy 
of the word in the Mass, sacraments, liturgy of the hours, and other rites; preaching, 
instruction, and catechetics. The homily has "an exceptional place" in all forms 
of Christian instruction (Constitution on divine revelation, no. 24) .l 

Preachers, catechists, and others involved in the ministry of the word should 
be nourishing their faith by daily reading and by diligent study of the scriptures. 
They should pray when they read the scriptures (Revelation constitution, no. 25). 

The Church encourages the development of scripture studies, with the objec- 
tive of helping "as many ministers of the word as possible" to nourish God's 
people with the scriptures. In this way the members of the community will be more 
fully instructed, their wills strengthened, and their love of God increased (Revelation 
constitution, no. 23). 

Further notes on the living teaching of the word of God today are contained 
in the Constitution on revelation, nos. 8-10, and 21. 

Nature of the homily: The homily is an integral part of the Mass and other 
liturgical services. Preaching should be based mainly on scriptural and liturgical 
sources. The homily proclaims the mirabilia Dei, the wonderful works of God in 
salvation history, that is, within the mystery of Christ. This mystery continues to 
be active among us, especially in the liturgy (see Liturgy constitution, no. 35: 2).2 

In the homily, the preacher proclaims the mysteries of our faith and the 
principles for Christian living. He bases 'his homily on the scriptures read during 
the liturgical year. The homily is so important that it is normally to be considered 
a part of the Mass liturgy on Sundays and holy days of obligation (Liturgy constitu- 
tion, no. 52). (This last sentence is a rejection of the abuse of neglecting preaching 
during Mass, or of doing it only after Mass.) 

1 Dogmatic constitution on divine revelation (Vatican 11, Dei verbum, November 18, 1965) : 
see Walter M. Abbott, SJ, general editor, The Documents of Vatican 11 (1966, Guild/ 
America/Association Presses, New York), pages 107-132; see also Austin Flannery, OP, 
Vatican Council 11, the conciliar and post-conciliar documents (1975, The Liturgical Press, 
Collegeville, Minn.), pages 750-765. 

See also Bulletin 50, Reading the word of God: the Lectionary; Bulletin 54, Story o f  the Mars; 
Bulletin 56, Training Readers. 

2 Constitution on the sacred liturgy (Vatican 11, Sacrosanctum concilium, December 4, 
1963): see Abbott, pages 133-182; Flannery, pages 1-37, plus 24 subsequent documents, 
pages 37-282. 

See also Bulletin 46, Celebration and Proclamation; ~ul l&n 53, ~ in is t r ies  and Liturgy; 
Bulletin 56, Training Readers. 



bitla~gy of the Word in Current Rites 

The reforms in liturgy which took place from 1963 to 1971 incorporated 
these principles within the rites and the liturgical books: 

Word in tEe encharist: In the Mass today, we have two major sections, the 
liturgy of the word and the liturgy of the eucharist. A brief introductory rite opens 
the celebration, and the concluding rite brings it to an end. The service of the word 
leads into the eucharistic l i t ~ r g y . ~  

o Format: The basic form of the Sunday liturgy of the word is readings, 
response, and preaching. 

- Readings: There are three readings from the scriptures: Old Testament, 
New Testament, and gospel, in that order.* 

- Response: Silent prayer may follow any of the readings and also the 
homily. The responsorial psalm is a scriptural response to the first reading. The 
acclamation precedes the gospel. The prayer of the faithful is said in response to the 
entire liturgy of reading and preaching, and leads into the liturgy of the eucharist. 

- Preaching may be described as God's speaking his particular message to 
this assembly of his people gathered to praise him. His message is mediated through 
and given by a chosen, mandated preacher, one who is sent to give his message. 
The preacher invites the community to repent and be saved, to be converted to 
God, to open their hearts to his further action. He speaks God's message in order 
to lead them to deeper faith and love. 

In other rites, the liturgy of the word is also celebrated as an integral part of 
a good celebration. The normal format for celebrating a sacrament during Mass is: 
introductory rites, liturgy of the word, liturgy of the sacrament, liturgy of the 
eucharist, concluding rites. 

When a sacrament is celebrated outside the eucharist, the normal order is: 
introductory rites, liturgy of the word, liturgy of the sacrament, concluding rites. 
A blessing outside Mass would follow this same form in a complete celebration. 

The liturgy of the hours follows a different but similar format, being basically 
a varying combination of psalms, readings, chants, and prayers of praise and inter- 
cession. Morning and evening prayer, the major hours, are alike in their arrange- 
ment; midday prayer is similar, but briefer; night prayer has longer introductory 
and concluding rites. The office for readings expands the reading section; on 
Saturday evening it may be celebrated in an enlarged form as a gospel vigil for 
Sunday .6 

a See Bulletin 56, pages 265-268; General Instruction of the Roman Missal, no. 8 (Canadian 
edition of the sacramentary, page 16). 
4 More details on the liturgy of the word are given in Bulletin 50, pages 220-222; Guidelines 
for Pastoral Liturgy - 1977 Liturgical Calendar, note 7 ,  pages 14-22. 

5 The meaning and background of the liturgy of the hours are studied in more &tail m 
Bulletin 58, Day by Day We Give Him Praise. 
6 See Bulletin 58, page 120. 



In all these rites, preaching may - and in some cases, sh0111d - be part of 
the celebration. 

In the sacraments, a homily follows the gospel in the liturgy of the word. 
As the Vatican Council notes, the Church has to preach faith and repentance to 
those who believe as part of their preparation for the sacraments, teaching them 
to obey God's will and to carry out works of love and service (Liturgy constitution, 
no. 9). 

Liturgy o f  the hours: When morning or evening prayer or a gospel vigil 
are celebrated with the people, the presiding bishop, priest, or deacon may give a 
homily after hearing the reading (see General Instruction on the Liturgy of the 
Hours, nos. 47,73 ) . 

In blessings, it is desirable to include a homily after the scripture readings, 
in order that the people may better experience this rite as part of their salvation 

* * *  
Personal bible reading is essential if the Christian people are to be fully open 

to the word of God as proclaimed on Sundays and in other liturgical celebrations. 
This point was emphasized by ,the Second Vatican Council (see Revelation consti- 
tution, no. 25). Only by constant reading and prayer can we devdop the warm 
and living love of the scriptures which is our heritage and tradition (Liturgy 
constitution, no. 24). 

* * *  
Helpful reading on the ideas contained in this article: 

The Liturgy of  the Word, by Josef Jungmann, SJ (1966, The Liturgical Press, 
Collegeville, Minn. ) . 

The Liturgy and the Word o f  God, papers given at the Third National Congress, 
Strasbourg, 1958 (1959, The Liturgical Press, Collegeville, Minn.). 

The Bible and the Liturgy, by Jean Danitlou, SJ (1956, University of Notre 
Dame, Notre Dame, Indiana). 

Celebrating the Word, ecumenical insights by Godfrey Diekmann, David Hay, 
Eugene Fairweather, Howard Hageman, and Joseph Cunningham; edited with an 
introduction by James Schmeiser (1977, Anglican Book Centre, 600 Jarvis St., 
Toronto, Ontario M4Y 256). 

7 See Bulletin 49, Blessed Be God and His Creation. The elements of a blessing are discussed 
on pages 159-163. 

UNENDING PRAISE 

Blessed are you, Lord God, king of all creation- 
you have guided your people in prayer 
by the inspiration of your Holy Spirit. 
Accept the glory and honor we offer you 
in union with the Church of all the ages 
through Jesus Christ our Lord Amen I 



This article presents some notes to help us understand the Chiistian meaning 
and importance of preaching in the Church's life, past,'and present; in this way 
we are able to develop a theology of preaching. 

Preaching in Christ's Warn@ 

Sharing in CMt's work Preaching is a mystery in the life of the Church. 
It is far more than the action of individual persons, or a repetition of ancient phrases 
and ideas. Preaching is most important in the life of the Church in every age. By 
our preaching, the living word of Christ is spoken to a specific congregation, and 
his work continues in their midst. 

It is the Lord Jesus, the Word sent by the Father to be our light (Jn. 1: 4 ) ,  
who sends his apostles to teach all nations to believe in him and obey his commands 
(Mt. 28: 19-20). He chose Paul to be his apostle, and sent him to preach the 
gospel to the pagan nations (Acts 9: 15; 22: 14-1 5; 26: 18). This same mission or 
sending of preachers to preach in Christ's name continues in .the Church today. 
The message of the gospel is preached and received as God's own word to his 
people (see 1 Thess. 2: 9-13). 

Purpose of Christian Preaching 

h c b g  ins order to save: Christian preaching has for its primary purpose 
the salvation of those who hear God's word. Its ultimate thrust is not to inform 
as much as to save, to lead the listeners to respond in faith and love, to be 
converted, to follow 'the Lord Jesus, who alone is our way to the Father (Jn. 14: 6 ) .  

o God's word is alive: Catholics over 30 tend to have a more static view of 
God's word: it is something to read or hear. The action seems to be in their 
intellect and will: when they understand and are moved by the grace of God, they 
respond to the word, and make a conscious decision to follow Christ more closely. 

Those born since 1945 or 1950 have been raised, for the most part, in the 
television era, which became a more dynamic but more emotional period. For them 
ihe idea of a living and active word can be grasped a little more easily: Christ's 
word touches the whole of them - their personality, ,their surroundings, their 
thoughts, their will, their emotions. When they accept his invitation through his 
grace, they can often be more "wrapped up" in Christ than their elders. 

The younger generation is perhaps more in touch with the Hebrew or Old 
Testament notion of God's word as alive, as a living, dynamic force in our lives 
today. God sends his living word to touch us, to lead us to carry out his will, to 
sweep us up into his purposes, his plans for .the universe and for the kingdom 
( seek .  55: 11; Eph. 1: 11-12). 

The ultimate incarnation of God's word is the Word himself, made flesh among 
us, Jesus Christ our Lord. He has come to save us from our sin, to be our light, to 
lead us back to the Father. 



Apostolic god: In the ministry of the word and in all the events of parish 
life, the priest should be concerned about forming apostles (see Vatican 11, 
Apostolate of the Laity, no. 30). 

Stages of preaching: Today we are able to distinguish three stages of. 
in the life of the Church, both in Christian communities and in the lives of 
individual believers: 

First teaching ("kerygma"): This Greek word means proclamation, the 
first teaching of the basic truths of our faith (see Acts 2: 38-42). These can be 
stated quite simply: God loves us and wants to save us; he sent his Son to be one 
of us, our brother; Jesus taught us how to live, serving God by serving others; he 
taught us most of all by dying in obedience to God's will; the Father raised him, 
made him our Lord in glory; now God is calling us to share in Jesus' paschal 
mystery through repentance and faith, baptism and eucharist. The Church preaches 
the kerygma as a missionary teaching, to lead individuals (especially in groups) 
to basic conversion, turning to Christ. 

Further instruction ("didache" or "didascalia"): The second stage of 
Christian preaching is doctrinal: believers are led more fully into the Christian 
faith (in the sacraments, particularly the eucharist), and into Christian living (how 
to live as a mature or adult Christian). This includes the doctrine referred to in 
1 Tim. 1: 10-11 and 4: 6; and the word in Acts 20: 32; Rom. 10: 8; 2 Cor. 6: 7; 
Col. 3 : 16; Phil. 2: 16. Jesus continues to speak to his people through this further 
instruction. 

0 Homily: In the past, the homily has been a fatherly talk in which the 
presiding bishop or priest explained the readings of scripture in a simple manner. 
The Swond Vatican Council 5as led us back to the homily as the weekly - or 
even daily - continuation of the Church's missionary preaching (kerygma). 
Now ,the homily continues to give us Christ's grace, because it is based on two 
sources, scripture and liturgy, and proclaims the wonderful works of God for 
our salvation, and the mystery of Christ who continues to live and act within us 
today (see Liturgy constitution, nos. 35: 2 and 52). 

For most of us today, the Sunday homily is our main contact with the living 
preaching of Christ. In the name of Jesus, the Church of God continues to proclaim 
his word to all who are ready to hear ,the word of ,the Lord. 

Those Who Preach 

Ministry of preaching: Preaching has an important place in the life of the 
Church. It is not done by anyone, but only by those who are called by God, and 
whose call is recognized by the Church when it sends them to preach in its name. 
Christ is the supreme teacher and preacher in his Church. 

Bishops: The primary sharer in Christ's teaching role is the bishop. His 
first duty is to preach the word of God (see Vatican 11, Decree on the bishops' 
pastoral office in the Church, no. 12). The bishop has inherited this role from the 
apostles by his ordination. 



o Shared with presbyters: Priests are called by the bishop to be his co-workers, 
and to share in his apostolate. For this reason, the primary duty of priests is to 
proclaim the gospel to everyone (Ministry and life of priests, no. 4). 

o Related to the sacraments: The ministry of preaching is closely related to 
the sacraments of initiation. It calls those who hear the word to be converted, to be 
baptized, and to be nourished in the eucharist. As the Council notes, the Church 
must preach both faith and repentance in order to prepare its members to take 
part in the sacraments with proper dispositions (Liturgy constitution, nos. 9, 11). 

Preaching in the name of the Church: In order to carry out the ministry of 
preaching to the people of God in the name of Christ and his Church, a preacher 
has to be sent officially (given a mandate) : like Paul, the preacher has to be called 
(see 1 Cor. 1 : 1, 17), and sent to proclaim the message (Rom. 10: 15). 

Who is sent to preach ? It is the tradition in our Church that only the bishop 
and those commissioned by him - normally after ordination - may preach to the 
people of God during the celebration of the liturgy. The past few years have seen 
a number of illicit departures from this norm: priests delegating to others their 
primary duty of preaching the word of God; lay theologians or members of religious 
communities preaching in place of the ordained homilist; fund-raisers pushing their 
causes, no matter how noble; parish council members or priests displacing the 
Sunday homily in order to give financial reports. 

In 1975 and 1976, the National Council for Liturgy - an advisory body 
to the episcopal commission for liturgy and to the National Liturgical 0ffic.e in the 
English sector - discussed the problem of lay preaching. -. 

In its discussion, the Council noted that the eucharistic homily is tied to 
ordination, and flows from the bishop's office of teaching. In the eucharist, the 
celebrating priest is normally the one who preaches the homily (GI, no. 42). 
Unordained persons who preach in place of the president's homily are generally 
to be seen as usurping his role. 

The National Council made the following resolution in 1975, and repeated it 
in 1976: 

"Since the homily is an integral part of the liturgy,l and it is a special form 
of preaching for a community that is already evangelized, recalling the wonderful 
works of God and the mysteries of Christ, made present and active within us 
especially in the celebration of the l i t ~ r g y , ~  it is the primary duty of bishops,5 of 
 priest^,^ and occasionally of  deacon^,^ i.e., the ordained ministers of the word 
and sacraments. 

"These ministers dispense the bread of the word in persona Christi, the head 
of the mystical body; it is therefore not right to relinguish this ministry to those 
who do not have the commission to preach, arising from holy orders. 

Constitution on the liturgy, no. 52. 

Constitution on the liturgy, no. 35:2, Directory for the pastoral ministry of bishops, no. 59. 

Constitution on the Church, no. 25. 

Decree on the ministry and life of priests, no. 4. 

Constitution on the Church, no. 29. 



"It is possible, however, to allow or to ask competent religious or lay men 
and women (with the pamission of the Ordinary) to give suitable catechetical 
instructions or exhortations on a given topic to the assembly gathered for worship, 
provided that this talk does not replace the homily and is not given at the time of 
the homily (after the reading of the scriptures), but toward the end of the 
celebration, i.e., after the prayer after communion and before the final blessing 
and dismissal." 

To these notes may ,be added three other points mentioned .in Roman 
documents : 

Community without a priest: When a community has no priest on a Sunday, 
a bible service may be celebrated. A deacon or a lay person is delegated to preside 
at it; the deacon should preach; a lay person should read a homily selected by the 
bishop or p a s t ~ r . ~  

0 Baptism by a catechist: This rite includes a homily, given in the manner 
"determined by the bishop", or a short talk, as printed in the ritual (1969 rite of 
baptism for children, nos. 137-138; see Bulletin 29, page 116). 

In a Mass celebrated with children, with a few adults present: An adult 
may give a homily after the gospel to the gathered children, especially if the priest 
finds it hard to adapt to the children's way of .thinking; the consent of the pastor 
or rector of the church is req~ired.~ 

The National Council for Liturgy is continuing its study and exploration of 
the whole question of preaching with a mundate from the bishop. 

Who is sent to preach ? In a sentence, we may summarize it in this way: 
it is the responsibility of the bishops - who alone are appointed to shepherd the 
Church under Christ - to send or commission each person who preaches God's 
word .to hi people: no one else can take this responsibility upon himself or herself. 

Who is really preaching? When someone proclaims a reading from God's 
word in the Christian assembly during the liturgy, it is God himself who is 
speaking to his people. So too, when a person preaches the word of God in the 
name of his Church, that is, with an official mandate, it is God himself who is 
speaking to his people. The Holy Spirit guides those who speak in the name of the 
Church, and helps their word to be God's word. At the same time, the Spirit may 
give charisms to others, but always for the building up of the Church of Christ 
(Eph. 4: 11-12). 

Duty to preach: Because they are sent in the office of apostles, bishops have 
a serious duty to preach God's word to his people. In order to reach everyone in 
the diocesan family, the bishop entrusts both the mission and the duty of preaching 
to the presbyters who work with him. The Council pointed out the serious duty 
of giving a homily on Sundays and holy days of obligation (Liturgy constitution, 
no. 52). Since then, each liturgical book has pointed out the place of preaching in 
each rite. 

6 See Instruction on the proper implementafion of the Constitution on the Liturgy (Congre- 
gation of Rites, September 26, 1964), no. 37 (in F l a ~ e r y ,  Vatican 11, pages 52-53). 

Directory for Masses with children (Congregation for Divine Worship, November 1, 1973). 
no. 2.4. 



Qualities of QBe preacher: As well as the human skills of communication, the 
preacher needs other qualities in order to preach God's word well. The New 
Testament men'tions several virtues needed by those who preach the Christian 
message : 

0 imitating Christ: No one can preach Christ if he does not follow his 
teachings in practice. The greatest sermon is the preacher's own living of the word 
he proclaims (see 1 Cor. 11 : 1; Mmt. 5: 16; Mt. 7: 2 1-23, 24-25). 

o Sharing the wisdom of Christ's cross: The Lord said that Paul would have 
to suffer much for him (Acts 9: 16). Paul himself came to realize the need of 
suffering to gain the kingdom (Acts 14: 22), and taught clearly that the cross is 
God's wisdom (1 Cor. 1: 21-25;2: 1-16). 

o Being bold in preaching the word: This is a gift of God's Spirit in answer 
to the community's prayer (Acts 4: 24-3 1 ; see also Lk. 11 : 13). 

o Praying for those who hear the word: Pad concludes his words to the 
Roman authorities in Caesarea with a prayer that those who listen to him may be 
converted to the fai'th (Acts 26: 29). A model prayer for any preacher to offer 
for his hearers is found in Eph. 3: 14-20. 

o Constancy and courage: In the pastoral epistles to Titus and Timothy, we 
find much good advice to those who preach. A strong appeal for constancy and 
courage in preaching is given in 2 Tim. 4: 1-5. 

Those Who Listen 

Power of the listener: Those who hear God's message through preaching 
receive the grace to accept the word or have the power to reject it. The parable 
of the sower and the seed (see Mk. 4: 3-9, 13-20) shows that not all would accept 
the Good News (see Rom. 10: 16). Jesus pointed out the way - some people 
rejected or misinterpreted his message and that of John the Baptist (see Mt. 11 : 
16-19). 

Words of salvation: The purpose of preaching is the salvation of the hearer. 
In preaching, it is the Spirit who is enlightening both preacher and hearer. The 
Spirit helps the listener to open his heart to the efficacious power of God's living 
word, letting it enter their lives and bear eternal fruit. 

Listening with grace: The call to salvation is first of all God's action. He 
teaches us and calls us to conversion in the Church's preaching. He also gives us 
the grace to listen with open and docile hearts, and the courage to change our 
lives according to his will. If we can say that the beatitudes (M't. 5: 3-10) describe 
the ideal qualities of those who listen to God's word, we can also say that the 
Spirit will lead us closer to this ideal when we co-operate with the graces he 
constantly gives us. 

Role of the Spirit 

The Holy Spirit has been given to  the Church and its members to guide us in 
the footsteps of Christ, to lead us into a l l  truth, to pour the love of God into our 
hearts, to express our prayer to the Father. 



The Spirit of Jesus aids Christian preaching in a number of ways: 

Vocation: To the Holy Spirit is attributed the work of calling many people to 
the Church's ministries. His mysterious ways of grace lead some to accept the call 
to serve God and his people in various ways. To members of the hierarchy and 
to those mandated by them to preach the gospel, he gives the grace and assistance 
necessary in preaching the word of God. 

Charisms: The New Testament epistles speak of the many gifts showered by 
the Spirit on the people of God. These were given for ,the building up of the body 
of the Church, and not for its weakening or destruction. 

Grace to the preacher: Jesus gave his Spirit to the Church for all times, to be 
with us until the end of the world. It is his Spirit who guides the bishops and their 
helpers as they teach the Church. It is the Spirit whose power fills the Church's 
liturgical celebra'tions and makes them grace-giving. It is the Spirit who inspired 
the scriptures and who helps the preacher to teach God's word to his people. It is 
the Spirit who gives his graces to make the Church's preaching living and bold. 
The Spirit stirs up the graces that he gave in the laying on of hands in ordination. 

Grace to the hearer: The Spirit also stirs up the baptismal grace of the hearers, 
and calls them to deeper faith and commitment in conformity to Christ. Through 
the word in the Church's scriptures and in the Church's preaching, 'the Spirit leads 
God's people to deeper love, to greater union with Christ and others. 

Preaching is human work, but it is also divine. It is the work of an individual 
.human person, and yet it is the work of the Spirit. It is words, but it is much more 
than words: it is contained in words, and yet goes far beyond them. 

Preaching is the mysterious grace-filled way in which God invites us to enter 
and grow into the saving mystery of his love for us in Christ. 

Helpful reading: There is much written on preaching. The following titles 
discuss the theology of preaching: 

Paul on Preaching, by Jerome Murphy-O'Connor, OP (1963, Sheed and 
'Ward, London and New York) . 

Proclaiming God's Message, a study in the theology of preaching, by Domenico 
Grasso, SJ (1965, 1968, University of Notre Dame, Notre Dame, Indiana). 

New Catholic Encyclopedia ( 1967, McGraw-Hill, New York, Toronto) : 
vol. 11, pages 697-701 : "Preaching, I11 (Theology of) ." 

The Art of Teaching Christian Doctrine: the Good News and its proclamation, 
by Johannes Hofinger, SJ (1957, University of Notre Dame, Notre Dame, Indiana). 

Preaching God's Burning .Word, by James M. Reese, OSFS (1975, The 
~iturgical Press, Collegeville, Minn.) . 

Directory on the Pastoral Ministry of Bishops, Sacred Congregation of Bishops, 
May 31, 1973 (1974, CCC, Ottawa); see especially pages 32-36: the teaching 
office of a bishop. . . . . . . . .  



Jesus Christ came to save us (Mt. 1: 21), to find and save the lost (Lk. 19: 1 O), 
ta bring light into our &rkness (Jn. 1: &5), to be our way to the Father (Jn. 14: 6). 
He sends his Church to continue his work by its preaching and by its ministry, by 
its prayer and its love. 

In this article we look ai the homily as seen by the Second Vatican Council. 
Subsequent documents and liturgical books have continued the same ideas. 

M&g off IlaomiIy In the homily, the preacher is speaking to the assembled 
people about the word of God. Both preacher and people have mhtened together 
to this word, and now he speaks to them about it, explaining it and helping them 
to grasp it more fully. The preacher does not replace God's word with ,his own, 
but helps the people to be more open to the power of the word. 

The word "homily" comes from the Greek omilia, meaning a familiar con- 
versation or discourse. In the Christian liturgy, the homily became the bishop's 
familiar talk to his people about a scripture text proclaimed in the liturgy. It is 
both biblical and pastoral. The homily is more exhortation than commentary. 
Around the year 150, Justin describes the bishop's homily in Rome in this way: 
all listen to the reading from the apostles or prophets, and then ,the president gives 
his discourse, in which he urges the people to imitate the good examples about 
which they heard in ,the readings. Origen points out that the homily is the time for 
edifying and building up the people of God, and for moving careless Christians 
by the saints' examples and the preacher's explanations. 

The liturgical year developed rapidly during the feud century, and specific 
readings were assigned to various feasts and seasons. As these texts were listed or 
collected in lectionaries, the homily tended to take on the work of explaining what 
the feast meant. We see this in the East with John Chrysostom and Gregory 
Nazianzen, and Augustine and Pope Leo I in the West.' Today, their homilies are 
still read in the liturgy of the hours during the office of readings. 

Nature of the llihrPgicd b d y :  In the Constitution on the liturgy (nos. 52 and 
35:2), the Second Vatican Council spoke briefly on ,the nature of the homily, 
particularly in the Sunday eucharist. The importance of preaching the word is also 
discussed in the Constitution on revelation, and its place in the ministry of the 
word is underlined in the decrees on bishops and priests. 

o Proclamation: The homily is a proclamation of God's word. It proclaims 
his wonderful works in the history of salvation, showing how the mystery of Christ 
is made present and active among us, especially as we celebrate the liturgy (see 
Liturgy constitution, no. 35: 2). 

o Faith: In the homily, the mysteries of our faith are explained from the 
scriptures (see Liturgy constitution, no. 52). 

o Christian living: The homily also explains the principles which guide our 
Christian living according to the scriptures (see Liturgy constitution, no. 52). 

1 The history of the development of the liturgical year is given in Bulletin 47, Year of P r a k .  
On the history of the lectionary, see Bulletin 50, pages 216-219: Lectiomries - then ond now. 
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Parpose of the homily: The purpose of Christian preaching is the salvation of 
the hearers. As lninister of the Church, the preacher proclaims God's word to them, 
proclaiming the crucified and risen Lord (see 1 Cor. 1: 23). The homily should 
make the listener face up to Christ, and encourage the hearer to respond in faith 
and action. Christian preaching is part of the history of salvation because it is 
carrying on the work of salvation here and now: God himself is exhorting his 
people through the preaching (see 2 Cor. 5: 20). Those who listen to the apostles 
and others who are sent are listening to Christ, and therefore to God the Father 
who sent him (see Lk. 10: 16). 

The purpose of the homily is the salvation of the hearers. It is not merely an 
exegesis of the scripture readings or texts of the Mass: this would belong to a 
school or to a lecture hall. Christian preaching does teach the truth of Christ, but 
moves beyond intellectual instruction to appeal to the heart. Conversion rather than 
conviction is the goal of the preacher. He wants his people to become more deeply 
committed to Christ and to his gospd. 

Preaching in the encharist: During the middle ages, the sermon became inde 
pendent of the Mass, and moved away from being a homily. The mendicant orders 
of the thirteenth century preached mission sermons outside the time of Mass, and 
developed prayers to go before and after the sermon - leading into a form of the 
prayer of the faithful. This developed into the preaching service or prone. This 
format in turn influenced preaching in the Mass.2 

The modem liturgical movement began to realize that the liturgy of the word 
and the liturgy of the eucharist are quite closely connected (see Liturgy constitution, 
no. 56). It is the homily which serves as bridge or link between the two parts of 
the Mass. The purpose of the liturgy of the word is to prepare the community to 
enter into the full celebration of the liturgy of the eucharist. The homily helps the 
people to understand the scriptures and b take them to heart. 

Vatican I1 pointed out in clear terms that the homily is to be valued as part 
of the liturgy, and must be given on Sundays and holy days of obligation; only a 
serious reason would allow its omission (Liturgy constitution, no. 52). 

The General Instruction on the Roman Missal went even further, noting 
that the homily is an integral part of the Mass, and a necessary source of spiritual- 
nourishment for Christian living (GI, no. 41 ). 

The place of the homily in the eucharist is also mentioned briefly in the 1973 
letter of the Congregation for Divine Worship (see Bulletin 40, pages 197-203; 
the passage is in no. 8, page 201; notes on the priest's voice are contained in no. 17, 
on the same page). 

Content of the homily: The General Instruction notes that the homily should 
"develop some point" from the scripture readings, or from a text in the order of 
the Mass (the part .that remains constant), or from one of the proper texts for 
that day (see GI, no. 41). It is to be a living explanation of God's word. In this 
way, the homily makes the word more effective. (See Constitution on the liturgy, 
nos. 7, 33,52; GI, no. 9.) 

P See The Mars of the Roman Rite: MIss~~urn Sollemnia, by Joseph A. Jungmann, ST 
( 1951, 1955, Benziger, New York), vol. I, pages 456461,490-494. 

217 



Father J. D. Crichton has summarized the contents of a homily as proclama- 
tion, catechesis, exhortation, mystagogy, and commitment.a This is true of apostolic 
preaching, of the homilies of the Fathers, and of the good homily today. Not all 
of the first four elements need be present each time, and the emphasis may vary 
according to the celebration or situation. 

o Proclamation: The homily prolongs the proclamation of God's word in 
the readings. 

o Catechesis: Exposition of what we believe, preferably in scriptural and 
liturgical terms, rather than in textbook language. 

o Exhortation: The homily urges people to live the implications of what. they 
believe, and .to live as followers of Chiist, who served and suffered. Crichton 
suggests the Christmas sermon of Leo the Great as a classic example of exhortation 
in tune with the liturgy.4 

o Mystagogy: The homily ,leads the community to appreciate more fully the 
mystery which is unfolding in the day's liturgy (see Liturgy constitution, no. 102), 
and leads them to participate more fully in the eucharist. 

o Commitment: The homily aims to lead people to Christ, who is present 
in his word, in the eucharist and other sacraments, in the gathered community 
(see Liturgy constitution, no. 7 ) ,  and in persons in need of our service (see Mt. 25: 
3 1-46). 

Father Crichton concludes his article by noting with St. Paul that God has 
chosen to save his believing people "through the foolishness of the preaching" 
(1  Cor. 1: 21). It  is God's power to save that is being passed on to his people 
through the ministry of his preacher. 

. . 
.' Some problems: There are several difficulties that the Church of today still 

has to sort out. These include: 

o Extraneous topics: Being required to  move away from the lectionary 
readings to preach on extraneous topics: special days, collections, and the like. 
Guidelines for Pastoral Liturgy tries to suggest some positive ways of handling 
these without losing sight of the liturgy of the day. 

o Sundays overridden by other feasts, thus breaking up the continuity of the 
lectionary readings from one week to another. The classic example of this was 
1975, when five Sundays were "bumped" by feasts. 

o Deliberately deserting the Sunday readings: One hears occasionally of 
priests or liturgy committees who abandon the lectionary for their own choice of 
texts o n  some theme. See Theme Masses, by Archbishop A. Bugnini, in Bulletin 54, 
pages 190-192. 

. .See 'The Nature of the ~ i h & i c a l  Homily," by J. D. Crichton, i" The Ministry of tire 
Word, edited b y  Paulinus Milner, OP (1967, Burns and Oates, London): see pages 27-44. 

4 See Liturgy of the Hours (1975, Catholic Book, New York): vol. I ,  pages 404-405, 
&ginning with: "Beloved, let us give thanks." In Christian Prayer, a briefer excerpt is given. 
See, for example, the Helicon/Collegt%lle edition, pages 1750-1 75 1.  



0 Replacing the Sunday homily with an annual financial report or other 
non-salvific document or discourse. 

Parish and community liturgy committees should make sure that none of 
these problems is encouraged in their Sunday liturgy. , 

* * *  
By the power of the Spirit: It is the Holy Spirit who helps the preacher to 

understand and be moved by the scriptures of the day. This same Spirit is dwelling 
in the members of the community, opening their hearts to hear God's word in the 
readings and in the homily. It is the Spirit who gives the preacher his power to 
preach God's word rather than his own, and who brings the people to conversion 
and commitment through the homily. 

Good preaching needs preparation: both the one who preaches and the ones 
who listen to his preaching must be people of prayer. In particular, before Mass 
begins, it would be appropriate for the people to pray for the preacher, for the 
other ministers of the word, and for themselves as hearers of the word. In a similar 
way, the preacher needs to pray for himself, and for those who hear God's word 
through this preaching. (See Good preaching needs preparation, in this issue.) 

Helpful reading: As well as many of the books mentioned after other articles 
in this issue, these books may be found useful: 

The Ministry of the Word, edited by Paulinus Milner, OP (1967, Bums & 
Oates, London). 

The Way to Biblical Preaching: How to communicate the gospel in depth, 
by Donald G. Miller (1957, Abingdon, Nashville and New York). 

The Sunday Homily, scriptural and liturgical renewal, edited by John Burke, 
OP ( 1966, Thomist Press, Washington, D.C. ) . 

National Bulletin on Liturgy: In 1972 and 1973, the Bulletin carried seven 
articles in a homily series. These are listed here; other articles on homilies and 
preaching will be listed in Bulletin 61, which is a complete index of the Bulletin 
from 1965 to 1977 inclusive. 

Part of the celebration : no. 34, pages 13 1-1 32, 
Preparing the Sunday homily: no. 35, pages 233-236 
Form of the homily: no. 36, pages 280-283 
Homily preparation: no. 37, pages 54-56; no. 40: 225. 
Anglican preaching: no. 38, pages 120-127 
Dialogue homily: no. 39, pages 188-1 90 
Preaching the social gospel: no. 40, pages 244-25 1. 

Living Worship (The Liturgical Conference, Washington) :. . , , 

0 "The Homily Is a Work-of Art," September'i965. 
. .. 

0 "A Shared Response to the Word - Dialog Homilies and Full Participa- 
tion," October 1968. . . . . 

. . 



o "The Homily: Invitation to the Sacrifice of Praise," April 1967. 

o "A Massive Effort through Prayer and Catechesis to Prepare People Well 
for the Greatest Feast ..." January 1973. 

"Preaching about God Today," by Joseph Ratzinger, in Theology Digest 
(vol. 22, no. 3, autumn 1974), pages 196-200. 

"Failure in Faith: Failure in Preaching?" by John L. May, in America 
(August 19, l!V2), pages 94-96. 

The next issue of the National Bulletin on Liturgy will be unique. Complete 
Index: 1965-1977 will provide a ,full topical index of everything contained in the 
Bulletin in the past thirteen years. 

Bulletin 61, dated November-December, will also include an Advent penance 
celebration based on the theme, Waiting in hope. 

This issue will prove valuable in many ways. It will help you in finding 
references to recent developments in the liturgy, in putting together information or 
celebrations on one sacrament or season, in finding other useful material and helps 
in preaching, preparing bible services, and in developing the work of the liturgy 
committee. 

Like every number of the Bulletin, this issue is written for people working 
at ,the parish level, and offers them help in their efforts to promote good liturgy and 
worship. Bulletin 61 will also prove valuable to students of liturgy in finding useful 
resource material from the past. 

Blessed me you, Lord God, 
king of the universe: 
you have sent your Word to become one of us, 
Jesus Christ, our brother and savior. 

Through his word3 you give us your life, 
through his example you teach us love, 
through his death and rising 
you give us eternal life. 

Father, send your Spirit into my hear? 
to guide me as I prepare to preach, 
and to help me to speak your word to your people. 
Open their hearts to hear your word, 
and let me lead them to you 
through C N  our Lord. Amen ! 



FOR PREACHING 

SYSTEMATIC PREACHING FROM THE LECTIONARY 
In this article, Rev. John M .  Fituimmons 1 shows that the Sunday lectionary 

provides a well organized and sound program for pastoral preaching. 

The Lectionary and Systematic Preaching 

One of the great complaints voiced at the present time is that with the advent 
of liturgical preaching based on the scripture readings of the day, systematic 
preaching has disappeared. Fears are expressed that "the ground is not being 
covered." Regrets are expressed also that there is not the same wealth of systematic 
sermon material to hand. In the good old days, so the argument runs, there was no 
hesitation or doubt in picking a topic for preaching: it was already set forth in the 
program which did the rounds in many dioceses. Nowadays, the corollary states, 
if we stick to the scriptural texts, we will find ourselves preaching the same sermon 
every week. I t  is fair to remark that these sentiments are not expressed only in 
clerical circles: the laity have said their piece on the subject as well. 

It is futile to enter this argument in the hope of pointing out that it betrays an 
inadequate idea of what revelation is - as if it were a matter of a set number of 
propositions, every one of which has to be accounted for, a matter of ground 
which has at all costs to be covered. Also, it is equally futile to remind people that 
there is every possibility of constructing a program of sermons which will be in 
harmony with the readings of the day. Some attempts have been made to do this, 
though it must be admitted with only limited success. The whole problem seems 
to be one of perspective: to take a quasidogmatic structure and impose it on the 
sequence of readings is, in reality, putting the cart before the horse. 

The whole thrust of the liturgical presentation of the word of God is the 
effort to let it speak for itself. Hence, the centrality of ,the gospels and the three-year 
cycle of the lectionary based on the possibility of letting each of {the evangelists 
speak for himself, so that in each year we are able to come to terms with the 
theology of each. Not only is this in keeping with what biblictil scholarship is 
presently doing, but it also gives tangible expression to something that stands at the 
heart of the Church's understanding of what theology is all about. 

Vatican 11 enunciated the basic principle when it said that sacred scripture 
ought to be the soul of all theology. The application of the principle follows quickly 
on this; in dogmatic theology, biblical themes should be presented in the first 

1 Father Fitzsimmons was born in Paisley, Scotland, and is a priest of that diocese. Ordained 
in 1963 after studies in Rome, he has earned his Ph.L. and S.T.L. from the.Gregorian Univer- 
sity, and his L.S.S. from the Pontifical Biblical Institute. Presently scripture professor at 
St. Peter's College, Cardross, the Glasgow archdiocesan seminary, he is a member of the 
national ecumenical and liturgical commissions, and an observer in the Committee of Forty, 
Church of +otland. Father F i t z s e o n s  is a!so a member of the Joint Study Group of 
Representatmes of the Roman Cathothc Chych m Scotland and the Scottish Episcopal Church; 
of the Glasgow University Theological Soclety; and of .the ICEL Subcommittee on the Pre- 
sentation of Texts. 



place.2 While all of us would agree that what we are attempting to do in our own 
ministry of preaching is to communicate the word of God and the teaching of the 
Church, we cannot afford to think that this is something that is apart from or even 
distinct from the liturgical action itself. The word needs a context, and the liturgy 
provides it; the liturgy needs an interpretation, and the word provides it.3 Therefore. 
if we are to cover the ground or preach the Church's teaching in a systematic way, 
it must be on the basis of a clear awareness that the fundamental ground is biblical 
and the system we should adopt is the bible's. Rather than let some extraneous 
program be our guide, we would be better served by concentration on the program 
which is already there, built into the fabric of our celebration. The possibilities 
were referred to, in a general fashion, in a previous issue of the B~ l l e t in .~  Now we 
take the matter a stage further and indicate how it might work out in practice. 

Year of Luke: In detail. the task that is set before us is the detection, first, 
and explanation, second, of the program which is contained in any range of readings 
in the liturgy, whether for a major season or for the Sundays of the year. Since, 
by common consent, there is not too much difficulty in identifying the subject- 
matter of celebration during the major seasons, a closer look at the rest of the year 
is indicated. In which case, there is no better place to start with than this year, the 
Year of Luke. 

The QospeB According 40 Luke 

The first stage in coming to terms with the system already present in the 
lectionary is an awareness of the main lines of the structure and theology of the 
gospel for the year, in this case, the gospel of Luke. In the whole course of this 
year, the Church's instruction for the faithful is to be guided by his insight into 
the person and mission of Jesus. As Pkre Lagrange remarked many years ago, 
the gospel of Luke could be summed up in one sentence: "Jesus Christ is the savior 
of men." But, St. Luke himself would have been careful to add, "of dl men." 
There is about his gospel a universalism, a vision of Good News destined for 
everyone, no matter how apparently unequipped, no matter how poor, no matter 
how underprivileged in human terms. This is what earned for Luke the title of 
"scribe of the gentleness of Christ," given him by Dante. And so we find in this 
gospel a great deal of insight into Christ and the Christian message which has an 
immediate social application: the poor, the outcast, the rich, the business man, the 
housewife, the judge - all of them will find in Luke's gospel the indications they 
need to reduce the message of Christ to their own situation. The task of the preacher 
is to help them to do precisely this. 

However, like everything else Luke wrote, there is a balance to be held in 
Luke's gospel. His portrait of Christ is in the nature of a diptych: and so, balanced 
against the image of the compassionate and appealing Christ, there is the image 

- - 

2 See Vatican 11, Decree on priestly formation, no. 16. The Constitution on revelation 
(no. 24) notes that theology is based on the written word of God and on tradition: these 
are its main and constant basis. 

See Liturgy constitution, nos. 15-16. 
4 See The Church's catechism, in Bulletin 56, pages 293-295. 

See L'Evangile selon Saint Luc ( 1921, Paris), page xliii. 



of one whose demands are total, whose time is short, whose message is urgent.. 
This explains why Luke's gospel is also one of renunciation and perseverance. 
In the long run, what he offers us is a catechism of Christian discipleship - with 
all its privileges and its consolations, but also with all its dangers and temptations. 
Both aspects belong to the essence of the picture - they do not cancel one 
another out, but are strictly complementary. Again, the task of the preacher is to 
do justice to both sides of the diptych. 

An ordered account: The key to the proper handling of the gospel of Luke in 
preaching is a clear idea of its main lines and basic structure. Armed with this; 
the preacher is never in danger of losing his way or feeling that there is a haphazard 
quality to his weekly explanation and application of the word to the needs and 
aspirations of the community. When we look at the shape of Luke's gospel, we can 
gain some idea of how he sees Christ and his message, He sets out, he tells us, 
to write an "ordered account," after "carefully going over the whole story from 
the beginning" (1:3). The idea that makes his account "ordered" and which holds 
everything together as far as he is concerned is the idea of movement and direction. 
His central point of reference is Jerusalem: there his gospel begins and ends; 
his version of the Good News represents a journey from Galilee to the holy city, 
and this is completed (again in a diptych-like construction) by the Acts of the 
Apostles, with the account of the Church's journey from Jerusalem "throughout 
Judaea and Samaria, and indeed to the ends of the earth" (Acts 1 : 8). 

Travel narrative: After the infancy gospel (chapters 1-2), which plays such 
an important role in the Advent and Christmas liturgy, he tells the story of the 
Galilean ministry (chapters 3-9) in a way which at once resembles the account 
given by Matthew and Mark and yet stands distinct from theirs. Even here, we 
become aware of his own personal interests, especially in episodes like the widow of 
Naim and the sinful woman that he alone tells us about. 

At the end of the Galilean ministry, however, st. Luke shows his hand clearly 
and unmistakably: from that point onwards, Jesus is on the move. The whole of 
the central section of the gospel (chapters 9-19) is cast in the mold of a travel 
narrative, describing the journey of Jesus to Jerusalem. The end of this journey 
is to be suffering and death, but is also suffused with the light of the resurrection 
and the glory of his return to the Father. The central section is all the more 
significant in Luke's gospel, because it is there that he has gathered together 
everything that he himself has to contribute to the gospel tradition. These chapters 
are quite unlike any other part of any other gospel. Here, then, we will'discover 
the theology of St. Luke in its essence. 

Because the travel narrative is so important, it comes as no surprise to discover 
that it features largely in the lectionary for this year. In fact, of the 34 Sunday 
passages, 19 are from this section of the gospel. By comparison, the Jerusalem 
ministry itself (chapters 20-21) barely features at all, but this is compensated for 
in the way it is handled in other years of the cycle. Luke's vision of the journey to 
~ e h s a l e m  is not a geographical or chronological affair - he does not go iitq 
details of places and times. What he is interested in is that the journey should be 
seen as an itinerary for the Church and for the individual Christian. "The journey 
to Jerusalem is the way to glorification and suffering. But Jesus is not alone. His 
disciples accompany him on the journey and are bound through him into a com- 



munity . . . The way Jesus walks is unique, but his disciples may follow him along 
it.'' 

At first sight, the material included in these chapters may appear to be some- 
what disorganised and casual. However, there are two insights that might help us 
to organize it a bit better. The first is the theory of C. F. Evans that what the travel 
narrative represents is, in reality, a "Christian Deuteronomy." Just as the OT book 
gives us the instmotion handed on by Moses to the chosen people More their 
entry into the promised land, so the central section of Luke gives us the instruction 
of Jesus to his followers as they enter into a new situation.? The second helpful 
insight is the analysis of B. Reicke in which he distinguishes two main types of 
literature: instruction (for the members of the Church) and discussion (for the 
mission of the Church to the world at large) .8 Both these insights have proved their 
worth in practice, in that they help to reduce the material in the travel narrative to 
manageable sections. 

When we match the structure of Luke's gospel against the way it is swt forth 
in the lectionary for Year C, then it seems possible to divide the sequence of the 
ordinary Sundays into smaller groupings, each of which represents a particular part 
in the unfolding of the gospel as a whole. More than half of the passages in the 
lectionary are taken from parts of the gospel of Luke which are not found in the 
other gospels: these passages are marked with an asterisk in the outline below. 
The sequence could be set out like this: 

Section A: Sundays 1-2: The figure of Jamus the Messidin 

1. The Baptism of Jesus Lk. 3: 15-16,21-22 

2. The marriage feast at Cana Jn. 2: 1-12 

This section is common to all three years of the cycle - the narrative of the 
baptism of Jesus and a passage from the inaugural week in John's gospel serve to 
£ill out the picture of the savior whose coming and manifestation have been cele- 
brated in Christmas and Epiphany. 

Section B: Sundays 3-4: ILQlk@s praqgm BOP Barn' mh&q 

3. Prologue. The visit to Nazareth ( 1 ) Lk. 1 : 1-4; 4 : 14-2 1 

4. The visit to Nazareth (2) 4: 21-30 

The "programmatic episode" of the discourse in the synagogue at Nazareth 
brings us face to face with the purpose and thrust of the mission of Jesus according 

0 See H. Flender, Saint Luke: Theologian of Redemptive History (1967, London), pages 73-74. 

See C. F. Evans, T h e  Central Section of Saint Luke's Gospel," in Studies in the Garpels 
(Essays in memery of R. H. Lightfoot, edited by D. E. Nineham), 1955? Oxford, pages 37-53. 
See also J. Bligh, Christian Deuteronomy (1970, Langley), where th~s principle IS apphed 
to liturgical homilies in a strict sequence. 
8 See B. Reicke, "Instruction and Discussion in the Travel Narrative," in The Gospeb Recon- 
ridered: a Selection of Papers read at the Conference on the Four Gospek, Oxford, 1957 
(1960, Oxford), pages 107-1 17. 



to Luke: "Good News for the poor, release for captives, liberty for the oppressed." 
This vision casts its light over the rest of the Galilean ministry. 

Section C: Sundays 5-12: The Galilean ministry 

5* The call of the f i t  apostles Lk. 5: 1-11 

6. The sermon on the plain ( 1 ) 6: 17,20-26 

7. The sermon on the plain (2) 6: 27-38 

8. The sermon on the plain (3) 

9. The cure of the centurion's servant 

lo* The widow of Naim 

11 * Jesus' feet anointed; the sinful woman 

12. Peter's confession of faith 

The Lent and Easter "interruption" affects this section drastically, which 
means that the accent must fall all the more heavily on the central part of 'Luke, 
the travel narrative. 

Section D: Sundays 13-23: First part of the travel narrative: 

Qualities demanded by Christ of those who would follow him 

13* The journey to Jerusalem begins Lk. 9: 51-62 

14* The mission of the seventy-two 10: 1-12, 17-20 

15* The good Samaritan 10: 25-37 

16* Martha and Mary 10: 38-42 

17* The importunate friend 11: 1-13 

18 * The parable of the rich fool 12: 13-21 

19. The need for vigilance 12: 32-48 

20. "Not peace but division" 12: 49-53 

2 1. Few will be saved 13: 22-30 

22. True humility 14: 1,7-14 

23. The cost of dhipleship 14: 25-33 

This first part of the travel narrative begins with the story of three vocations 
and continues with the mission of the disciples. Everythiig eke in the section is 
centered around these two ideas - vocation and mission. The qualities which are 
demanded of the follower of Christ are spelt out in some detail: universal love, 
concentration on the basic Wigs in life, the spirit of prayer, and a whole host of 
other ideas which are as relevant to Christian discipleship today as they were in 
the early Church. 



Section E: Sunday 24: The gospel within the gospel: 

Message of God's pardon and reconciliation; parables of his mercy 

24* The lost sheep, the lost coin, 
and the prodigal son Lk. 15: 1-32 

This particular Sunday is given such prominence because it represents the 
literary and theological centerpiece of the entire gospel of Luke. The series of 
three parables serves to highlight the basic message that the evangelist is attempting 
to communicate: God's mercy is real; God's love is a reconciling love. Everything 
that has been said about discipleship in the preceding passages leads up to this 
and everything that follows takes its inspiration from it. It  takes on a special 
emphasis and importance in the context of the present renewal in the Church of 
the ministry of reconciliation. 

Section F: Sundays 25-3 1: Second part of the travel narrative: 

Obstacles and temptations facing those who would follow Christ 

25* The unjust steward 

26* The rich man and Lazarus 

27* A lesson on faith and dedication 

28* ,The ten lepers 

29* The unjust judge 

30' The Pharisee and the tax collector 

3 1 * Zacchaeus 

Lk. 16: 1-13 

16: 19-31 

17: 5-10 

17: 1 1 4 9  

18: 1-8 - . .  

18: 9-14 

19: 1-10 

This stands as a second side to the diptych in the travel narrative, for here 
the accent seems to fall more heavily on the difficulties and temptations that stand 
in the way of the follower of Christ. The socia1 appIication of the gospel has to be 
taken seriously at this point or there is every danger of missing an essential ingre- 
dient in Luke's portrait of Christ. 

Section G: Sundays 32-33: The minisby in Jerusalem 

32. The resurrection debated Lk. 20: 27-38 

33. The signs announcing the end 21: 5-19 

Rejoining as it does the common tradition, the gospel of Luke shows a special 
interest in the question of death (and life after death) as a prelude to the story 
of the passion of Christ himself. The properly eschatological nature of Christianity 
has to be explained at some stage along the way, and this is done every year in 
relation to the final discourse of Jesus in Jerusalem. , -  



Section H: Sunday 34: Christ the king: reconciliation . , 

34* The repentant thief Lk. 23: 35-43 

This narrative is, in fact, one of the high points of the gospel; again it focusses 
attention on the central theme of reconciliation. At the very point of his death, 
Jesus the savior of men is still reconciling them with the Father. 

Looked at in this way, it may be clear that the lectionary is no less systematic 
than any of the sermon programs whose passing the preacher may be tempted 
to mourn. 

The essential point, as in any program, is a sense of context; to know where 
one has been and to know where one is going is fundamental. With that assured, 
the preacher can tackle any given series of readings (or section) as a unit and 
operate from within this framework. The basic meaning of each individual reading 
will, then, take on a greater significance for the overall communication of the word 
of God each year. This is the way the exegete has to operate in order to give an 
adequate interpretation of the text; the preacher cannot afford to be any less 
professional. 

When one of these sections or units is examined in detail, an even clearer 
picture is seen of the possibilities provided. With that in mind, an analysis of 
Sundays 25-3 1 is given below. 

Analysis of Seven Sundays in Year C 

Taking up the discussion of the possibilities provided in the lectionary for 
systematic preaching, an analysis of Sundays 25-31 of Year C is given here in 
order to break the material down still further into some kind of manageable shape 
for prea~hers .~  

Twenty-fifth Sunday: Lk. 16:l-13 with Amos 8:4-7 

The gospel of Luke is social in many of its insights into the message of Christ; 
in fact, there is a sense in which it is true to say that the evangelist has "a thing" 
about money. This Sunday's reading is the first of a twosome on the subject. The 
parable of the unjust steward or dishonest manager (as he has been called, in more 
contemporary terms) stands side by side with the prophetic warning of Amos, and 
leads to the solid advice given by Jesus at the end of the lectionary passage. As 
we might expect, this first approach to the problem of money is concerned with 
attitudes. 

The dishonest manager's framework is the business world in which he lives, 
and he demonstrates considerable skill in handling it. That does not detract from 
his basic dishonesty, nor does it soften the impact of the words of Jesus. He moves 
into another frame of reference altogether, where money is not a matter of personal 
advantage, but is rather a means of diverting the disciple from the one thing that 
counts - salvation. With the words of Amos ringing in our ears and the solemn 
posing of the option before us with which the gospel passage ends, we cannot 

9 Editor's note: Father Fitzsimmons offers a more extended analysis and application of the 
material in Sundays 9-14 in Scripture in Chrrrch (1977, Dublin), vol. 7, no. 25, pages 188-202. 



afford to dismiss this as a question of detail. Luke is tallsing about discipleship, 
and he recognises the difficulty that is constituted by attachment to money. So the 
essential challenge, at this stage, is the examination of our attitude toward it. He 
already points the way forward: "Use money to win you friends who will welcome 
you into the tents of eternity." If ever there was a topic relevant for our society, 
this is it. 

* + * 
Twen$-sixth Sunday: Lk. 16: 19-3 1 with Amos 6:1, 4-7 

Taking up from where it left off in the previous Sunday, the gospel goes out 
of its way to show in practice how to use money. It comes as no surprise to find it 
attached to the words of the prophet Amos again; he was a prophet who did "not 
proceed as a witness against Israd so much by quoting laws and commandments, as 
by holding up a mirror before his audience so they can see the reflection of a folk 
whose corporate image is in stark contradiction to that of the righteous man." lo 

In its own way the parable in &he gospel does exactly that as well. It is one of the 
"double-edged" parables 11 and the emphasis should lie on the final part, which 
brings it even closer into line with the reading from Amos. In essence, then, it is 
intended to be a warning. The constant demand of those whom Jesus encountered 
was for a sign, some tangible evidence that there was something more to life than 
lwrury and the pursuit of pleasure. The conclusion is the same here as it is in the 
other sayings of Jesus where a sign is refused: to be looking for a sign is an evasion 
and a manifestation of impenitence. 

This passage, then, really develops St. Luke's theology to the point where 
he sees the involvement of the rich in their possessions as the ultimate stage in the 
process of "hardening of the heart." The rich man's heart is closed against the poor 
man lying at his door; the heart of the disciple of Jesus must not be closed in the 
same way to the message of his master. To give without stint, >to be generous with 
what we have, and to share: these are important elements. Of much greater impor- 
tance, however, is the motive of that sharing - as an expression of dedication to 
Christ and obedience to the word of God. So, the concern which we preach for the 
third world and for the poor in our midst is not the end in itself; what is important 
is that this is a necessary fulfillment of the word of God and of the call of Christ. 

Twenty-seventh Sumday: Lk. 175-10 with Hab. 1:2-3; 2:2-4 

There are two basic characteristics of the disciple of Christ referred to in this 
gospel passage: the first is faith which is the necessary condition for all activity 
in ~ ~ t ' s  name; the second, however, is equally important in Luke's eyes - 
honesty and humility. This is what the first reading from Habakkuk emphasizes 
when it speaks of fidelity or perseverance. This is one of the main points that Luke 
would have us understand: at the very beginning of the travel narrative, he warned 
us that "once the hand is laid on the plow, no one who looks back is fit for the 
kingdom of God." 

'0 See I. L. Mays, Amm. A Commentary (1974, London), page 11. 

11 See Joachim Jeremias, The Parables of Jesus (1963, London), pages 182-187. He is 
probably right in saying that the parable should not be called 'The rich man ai~d Lazarus,." 
but rather 'The six brothers." 



Several times along the way, the same message is underlined; here it is 
expressed in basic picturesque terms. If a man is a servant, then he must do what 
his master demands of him, and he must not think himself entitled to special praise 
or reward simply for doing his duty. There are those who think that the illustration 
of the servant waiting at table "has no discernible connection with what has gone 
before," 12 and yet it would be true to say that it is precisely this balance and 
honesty that Luke regards as an essential ingredient of all true discipleship. 

At the beginning of the travel narrative, again we were warned that to follow 
Christ, we must be conscious of what we are taking on. Here is the proof set 
before us again. Faith and perseverance go together in Luke's vision, to the point 
where he can say "your endurance will win you your lives" (21: 19 - Sunday 
33). 

If we bok for some reward for endurance, then it is clear, in St. Luke's 
vision, that (there is none. This is his way of pointing to it as a fundamental and 
basic characteristic of all discipleship; more than any of the other gospels he 
makes perseverance his own. The corollary of this would be that to lose heart or 
to rest in the hope of immediate reward for everything that we do, is a distortion 
of what it means to follow Christ.l8 

+ * *  
Twenty-eighth Sunday: Lk. 17: 1 1-19 with 2 Kings 5: 14-1 7 

Everything that has been said about faith and perseverance in relation to the 
previous passage comes to light again in this one. The saying about the mustard 
seed and faith was connected with the short parable concerning the servant's 
reward: "The parable warns us not to take faith as a human achievement. This 
is followed by the healing of the ten lepers which continues the same thought. . . 
Obviously it is not concerned with the healing for its own sake. It merely serves 
to introduce the following verses. So it would be wrong to ask about the faith of 
the nine at the moment of their healing. The crux is whether faith continues after 
salvation. The nine do not persevere in faith. So Luke regards them as people who, 
though they have met gesus, have not attained to salvation. By contrast the grateful 
Samaritan received the explicit assurance of salvation. His faith looks beyond 
the immediate moment and extends into the future, as he shows by his expression 
of gratitude." l* 

There is, of course, a strong element of contrast between the attitude of the 
Samaritan and the others; he is a "foreigner," and yet he is the one whose faith is 
expIicidy connected with salvation. This is the kind of faith that Jesus is searching 
for, the kind he discovered in the most unlikely places and people. 

12 See J. Drury, Tradition and Design in Luke's Gospel: A Study in Early Christian Historio- 
graphy (1976, London), page 162. See also J. M. Creed, The Gospel-According to Saint Luke 
(1965, ,London), page 215: "There appears to be no connection with what precedes." 
13 See H. Conzelmam, The Theology of Saint Luke (1961, London), page 234. 

1 4  See H. Flender, Saint Luke: Theologian of  Redemptive History (1967, London), pages 
79-80. Also: Thus Saint Luke paints a complex picture of faith. He describes it as a 
superhuman power while at the same time depicting it as a human attitude. Thus faith 
indicates the path on which the Christian follows his master.. . By bringing out the human 
side of faith, these stories fall into place in the travel narrative. They describe the Christian 
way of life in the world." 



Naaman the Syrian, who features in the Old Testament reading joined to 
this gospel passage, highlights the same idea: he represents an unlikely recipient 
of the goodness of God himself, and his discovery of faith and healing is equally 
unlikely. 

This is another form of Luke's universalism - there is no question of the 
gospel's being tied down to nationality or  family trees; it cannot be "chained up" 
as the middle reading implies. So, yet again, we are confronted with an essential 
dimension of the life of the disciple of Christ - faith; but the gospel goes out of 
its way to spell out the character and quality of the faith that Christ requires of us. 

Twenty-ninth Sunday: Lk. 18:l-8 with Exod. 17:8-13 

There is a phenomenon in the gospel of Luke which is not matched by the 
others, and that is the presence of something of a rogues' gallery. The unjust 
steward represents something of it, and the unjust judge in the parable here is 
out of the same stable. "This parable is an obvious pair with the friend at midnight 
(1  1 : 5-13: Sunday 17) ,  having the same construction: the grudging giving of 
men as a shadow of God's generosity. The widow's pleadings are like the prayers 
of the elect for vindication. They will be heard - but will the elect hold out ? 
The parable is thus not primarily about prayer but about waiting for the end." l5 

This passage, then, brings together the themes of prayer, faith, and perse- 
verance. The determination of the widow eventually wears down the unjust judge; 
like the man who gets out of bed to help his friend in need, in order to get a night's 
sleep in the end, the judge finally gives her what is her due, again in his own 
interest. 

The sense of distress and abandonment (even despair) can affect any of 
the disciples of Christ; there is a pressure applied to them all the time, and it is 
the pressure which faith itself brings with it. The world in which we live is a world 
of tangibles, and God can seem remote. The problem of evil and suffering 
manifests itself at every turn, and there is every danger of the faithful of God 
losing heart. Hence, the assurance of the following words of Jesus. Better and 
quicker than the judge in the parable, God will be able to restore the balance and 
see justice done for his chosen. 

There is a further ingredient added by the first reading which is of special 
significance: those who assisted Moses and helped him to keep his arms aloft for 
the benefit of the people redly present a concrete image of the co-operation and 
help, the encouragement and consolation that we can provide for each other in 
trials and darkness of spirit. 

Perhaps in the light of this, we are better able to understand the import of 
the opening remark that this parable was taught by Jesus.to teach us "the need 
to pray continually and never lose heart." 

See J .  ~ r u r p ,  o p .  cit. (see note 12. above), page 164. 
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Thirtieth Sunday: Lk. 18:9-14 with Sir. 35:12-14, 16-19 

The theme of prayer is continued here with a very practical and clear illus- 
tration of the essential quality it must have if it is to be true. There is a sense in 
which it is true to say that the whole of Luke's gospel is presented in an atmosphere 
of prayer: the necessity to pray always is expressed in the parables of the friend 
at midnight and the unjust judge. The nature of prayer is presented clearly in 
this short picture, which resumes everything that Luke says about prayer and its 
place in the life of the disciple of Christ. "What Luke is saying is that a man 
must be always open, always asking, always appealing; he cannot and must not 
be turned in upon himself." l6 

The context is expressed with all desirable clarity - the parable was for the 
benefit of people who had made the mistake of thinking that they had achieved 
virtue in the sight of God by their own unaided efforts. This is the ultimate 
contradiction of everything that Luke stands for and which he has been at pains 
to remove from our minds over the preceding chapters. 

The conclusion is equally clear: the humble man went home at rights with 
God, while the other man did not. Humility is of the essence. This is the central 
point of the whole gospel message according to Luke: the mercy of God and 
his forgiveness are ours for the asking, but the requirement on our part is the 
same kind of humility as the tax collector had. That is perhaps why the two 
characters in this short story remind us so much of the younger and elder brothers 
in Luke's masterpiece, the parable of the prodigal son. What this humility means 
in practice is spelled out well in the first reading. So, yet again Luke is app'roaching 
his basic themes from a different angle. 

The essential quality of prayer is the essential quality of the Christian life. 
The sin par excellence according to Luke is the sin of pride, which makes us think 
that we have no need of others and no need of God either. The rejection of any 
form of hypocrisy is as necessary for the disciple of Christ as it is a clear part of 
the master's attitude. 

Thirty-first Sunday: Lk. 19: 1-1 0 with Wisd. 11 :22-12:2 

The story of Zacchaeus is probably one of the most familiar of all the 
gospel stories (the others, which are also from Luke, are the good Samaritan and 
the prodigal son). It has an eternal appeal, mainly because it reflects that typically 
Lukan interest in the outcast and the underdog that has been detected in the 
stories of the poor man Lazarus, the widow, the ten lepers, and the tax collector. 
The journey of Jesus is nearing its end; the holy city is in sight; at this point we 
are reminded what the journey is for - the reconciliation and salvation of all men. 

Zacchaeus is converted .and his life is changed radically as a result of his 
encouter with Christ. Maybe what Ruskin wrote about conversion long ago has 
become .true again in our own time: "You hear much nowadays of conversion, but 
people always seem to think that they have got to be made wretched by conversion, 

. . . . 
: I :  . . . .  . :' 

16 See J. C. Barreau, "L'Aujourd'hui des Evangiles" (1970, Paris), page 184. . ' . . 



to be converted to long faces. No, friends, you have got to be converted to short 
ones - to repent into delight and delightsomeness." l7 

There is one sense in which we can interpret the story of Zacchaeus in these 
terms: if Jesus can have such an effect on somebody like Zacchaeus, there is no 
telling what he can do in our own lives. On the other hand, there is a sense in 
which this diminutive figure like so many of Luke's characters represents the 
qualities that Jesus is constantly searching for - openness and humility. The basic 
thrust of the story, as with much of the gospel tradition, lies in the final sentence: 
the definition of the mission of the Son of Man, which expresses the reality of 
God as the Old Testament had appreciated it (see first reading). The only obstacle 
to a clear perception of this is what is expressed by the bystanders - Zacchaeus 
is, to them, a "sinner." 

"The story of Zacchaeus at 19: 1-10 is packed with Luke's characteristic 
language and moral theology. It is about money and repentance, its main character 
being a member of that ropes'-gallery-turned-~~mmunion-of-sain which gives 
humanity and excitement to his gospel." l8 

These are only some of the ideas suggested by the different gospel texts; the 
intention has not been to be exhaustive - a very difficult thing #to achieve with 
the gospels, anyway. The point of the exercise has been to indicate the thread 
that runs through the pericopes that are presented in the kctionary. It is this 
thread that enables us to turn to the liturgy itself for a program of systematic 
preaching. 

The overall context of this series is the second part of the travel narrative 
of St. Luke, where the emphasis seems to lie on those things which constitute 
obstacles or temptations in the path of those who would fallow Christ. Th,e program 
it contains emerges as something like this: 

Money as an obstacle to the following of Christ. 

Application: The challenge of the gospel to contemporary values. 

26. A lesson on tEne use of money (2): 

Money as a contributing factor to the process of hardening hearts. 

Application: Sharing and concern as an expression of dedication to Christ 
and obedience to the word of God. 

29. A lesson on faith a d  perseverance (I): 

The search for reward and losing heart as obstacles to the following of Christ. 

Application: Fidelity in a changing world. 

17 Quoted in A. M. Hunter, Jesus Lord and Saviour (1976, London). page 70. 

18 See 1. Drury, op. cit. (see note 12, above), page 72. 



28. A lesson on faith and perseverance (2): 

The demand of enduring in faith as an obstacle to the following of Christ. 

Application: The character and quality of real Christian faith. 

29. Faith, perseverance, and prayer (1): 

The "need to pray continually and never lose heart" as a source of temptation 
for 'the disciple of Christ. 

Application: Prayer in the face of all obstacles. 

30. Faith, perseverance, and prayer (2): 

Pride in our own efforts as an obstacle to the following of Christ. 

Application: The nature of true Christian humility. 

31. Money, faith, perseverance, and prayer: 

Categorizing other people as a form of blindness. 

Application: The mission of Christ; the Church of Christ, a gathering of 
"a roguesy-gallery-turned-communion-of-saints." 

At this point, it is clear that only the spadework has been done; it is for 
the preacher to break the word of God down into manageable pieces for his 
audience. In communicating the gospel message, however, it is important that he 
should know where he has been and where he is going. What is required of the 
preacher is something that goes well beyond anything that can be culled from 
analyses and programs and exegetical commentaries. He and he alone can relate 
the word to the life and experience of the people in 'the community in which and 
for which he is working. Hence, he will first of all choose those areas which are 
more directly of concern and his effort will be directed to communicating his 
"prayerfully considered insight" into them.lO Those who genuinely work at it in 
this spirit will find that they are preaching to themselves as much as to their 
audience. It may be consoling to reflect that this is precisely the process that 
gave rise to the different gospels in the first place. 

19 This phrase is used in the Statement of rhe American Bishops' Committee on Priestly 
Formation, on preaching (see Notitiae, nos. 95-96 (1974), pages 239-241). This statement 
may be ordered from the Publications Office, United States Catholic Conference, 1312 M a e  
chusetts Ave. N.W.. Washington, D.C. 20005, U.S.A. 

STANDARD OF PRAYING 

We hear much talk these days about seeking a higher standard of living. 

What is your parish doing to promote a higher standard of praying ? 



LDUURGOGAL YEAR AND PREACHING 

After the bible and lectionary, the liturgical year may be considered as an 
importanl source for the Church's preaching. The arrangement of the Church's 
year provides a setting in which the scriptures are presented for the guidance of the 
Christian community through preaching and meditation. 

Outline of the bitwglical Year 

The liturgical year is the way in which the Church, God's people, may celebrate 
Christ's saving work, his paschal mystery. These celebrations take place within 
the natural cycle given to us by the earth's annual circuit around the sun. As we 
celebrate the mysteries of our redemption, we are able .to share in the treasury 
of graces offered to us by our Lord, who is with us in our life and worship. (See 
Liturgy constitution, nos. 7, 102, 106.) 

Sunday is the Lord's day, a memorial of Jesus' resurrection, a day when we 
celebrate the eucharist to proclaim the paschal mystery of Christ, and to thank our 
Father for saving us through his beloved Son. Sunday is the original feast day, 
a day of joy, of praise, of freedom, of prayer. It is the heart and nucleus of the 
liturgical year. 

Easter is the annual feast of the Lord's resurrection, the greatest Sunday of 
the year. We celebra,te the glorious rising of the Lord Jesus, in the light of our 
lenten preparation, the events of Holy Week, and in the Easter season context of 
the Lord's ascension and his sending of the Holy Spirit, leading to the final coming 
of Jesus at the end of time. 

CItaPisMas is the season for celebrating God's love for us: so greatly has he 
loved us that he has sent his Son to be one of us, to lead us to believe in him and 
be saved (Jn. 3 : 16). During Advent, we prepare for his second coming as judge, 
the completion of his paschal mystery; as December 25 draws closer, we prepare 
also for celebrating his coming among us as Son of God and Son of Man, the savior 
and king destined ,to save us by his paschal mystery. 

Ordinary time is the rest of the liturgical year, outside the strong seasons 
surrounding Easter and Christmas. It is not a vacant period, but rather one which 
follows closely the gospel themes and events of the ,teaching of Christ, as wi.tnessed 
by Matthew, Mark, and Luke. 

Mary and the saints: Together with the seasons. the celebrations of the saints 
combine to form the liturgical year. In celebrating them, however, Sunday remains 
as the nucleus of the year, and the Lord's paschal mystery is at its center. 

In the following pages, we look at these main parts of the liturgical year as 
the Church now sees them, and consider the approach to preaching needed in each 
season. 



Sunday: Day of the Lord 

Meaning of the day: From the time of the a p t l e i ,  the Christian Church has 
assembled on the Lord's day, the first day of the week, to recognize the Lord Jesus 
in the breaking of bread (see Lk. 24: 35) and to praise our Father in heaven. 

God continues to call his people together each Sunday. In our Sunday 
gatherings, he recognizes his universal Church present and active within the human 
race. He renews us by his word and by the bread of life, and sends us forth once 
more to spread his kingdom of justice, truth, and peace. 

Sunday is not just one more day of the seven: it is the spiritual feast day of 
the week, and the foundation and heart of the liturgical year. The Lord's day 
has many facets: 

Day of  assembly: God calls his people together to hear his word, to praise 
his name, to thank him for saving us in Christ, and to be nourished with the bread 
of life and 'the cup of salvation. When we gather in the name of Jesus, he is present 
among us (see Mt. 18: 10) - present in us, in his word, in his ministers, in his 
sacraments. 

0 Day of praise and prayer: On Sunday especially, we join Christ in singing 
praise and thanks to his Father. In the name of all creation we give him glory; as 
his people of prayer, we plead with him for the welfare and salvation of all humans, 
and on their behalf we bless his holy name. 

Day of the word: Carefully chosen readings from God's word are proclaimed 
solemnly to his people on Sunday. We should not be content with this, however. 
By personal reading and meditation, we may prepare to hear the word; by rereading 
the Sunday texts and by praying over them, we may continue their effectiveness 
in our lives. More time may be spent in reading the scriptures throughout the 
week, but particularly on the Lord's day. 

0 Day for eucharist: Sunday is the day when every Christian community 
should come together to give solemn thanks to God for his saving gift in Christ. 
Nothing should keep us from taking part in this celebration of faith and love, in 
union with God's people here and in every part of the world, and with his Church' 
in eternity. 

0 Day of light and joy: Christ is the light of the world, and he calls us, his 
Church, to be and reflect this light. By our lives, we are called to let our good 
deeds shine before others, so that they too may be led to give glory to the Father 
(see Mt. 5: 14-16). Joy is the gift of God's Spirit (see Gal. 5: 22), given to all 
who seek to do the will of the Father. 

0 Day of rest: The primary rest on Sunday is not from work but from the 
works of Satan - in other words, from sin. On this day we renew our baptismal 
commitment to die to sin and to live for God. Only in this way can we receive 
the peace of Christ, who was like us in all things but sin. 

Sunday is not merely another holiday or a day for recreation. It is the Lord's 
own day, when he renews us and sends us forth once more to carry on his work 
of praising God and saving the world. 



PracBinng om Uhe hrd9s ahy: The Vatican Council restored the homily as an 
integral part of the Sunday eucharist. It is a proclamation of God's wonderful 
deeds in saving us through the life, death, and rising of his Son. Each week, the 
Christian community is called together to keep in mind Christ's paschal mystery, 
and to sing praise to our Father who has called us to be his beloved children in 
Christ (see Liturgy constitution, no. 35: 2) 

The Sunday homily is based mainly on the scriptures of the day and on other 
liturgical sources (Liturgy constitution, no. 35: 2 )  : 

o Scripture readings: The biblical readings of the Mass are carefully arranged 
so that over a period of three years 'the main truths of the Christian faith are 
proclaimed on Sunday to the Christian community. Of the assigned readings, the 
gospel is the principal text.2 

o Other liturgical texts: Most of the texts of the order of Mass remain constant 
week after week; some minor texts, such as the penitential rite and some 
introductions may vary from one celebration to another, and may at times be 
composed by the celebrating priest and his liturgy team. The principal texts which 
vary from Mass to Mass are the four eucharistic prayers and their prefaces: these 
are a mine of expressions of the faith of the Church. 

The variable texts of the Sunday Masses (opening prayer and its alternative, 
prayer over the gifts, prayer after communion; entrance and communion chants), 
along with the readings, psalms, prayers, and chants of the liturgy of the hours, 
also provide further insights into the Sunday and season, and into the gospel 
message. The proper preface often summarizes the meaning and thrust of a feast. 
In preparing the homily as part of the liturgical celebration, the presiding priest 
should give consideration to the rich variety of texts which cast more light on and 
reflect new aspects of the meaning of the day's scripture readings. 

Easter cycb: This is the most important part of the Church's year. Periods 
of preparation, celebration, and continuation last thirteen weeks, a quarter of the 
year. 

o Preparation: The days of Lent enable us to recall and renew our baptismal 
promises; it is also a time when catechumens make their final preparations for their 
baptism at the Easter vigil. By our prayer, almsgiving, works of mercy, fasting, 
other forms of penance, and by reading the scriptures, we open our hearts and lives 
to the Spirit of God, so that he may purify the Church and lead us back to the 
way of the Lord. 

o Celebration: The center of the Easter cycle is the paschal triduum - Good 
Friday, Holy Saturday with its Easter vigil, leading into Easter Sunday. During 
these three days, ,the Church celebrates the dying and rising and glorification of 
Jesus the Lord. 

1 On the meaning of Sunday, see L i t u r ~  constitution, nos. 102, 106; Bulletin 43, Sunday 
Belongs to the Lord; Bulletin 45, page 214; Bulletin 47, pages 14-16; Sunday Mass Book, 
pages 19-20, 718-719. 

2 See Bulletin 50, Reading the Word of God: the Lectionury, pages 220-222; 246-247 (box). 



0 Continuation: The Easter season, known in the early Church as the great 
sinday or the fifty dnys, continues thechurch's celebration of the Lord's. paschal 
mystery; his suffering, death, resurrection, ascension, and sending of the Spirit 
are seen as one act in God's plan for our salvation. The feast of Pentecost.concludes 
the Easter season and cycle, and ordinary time resumes until the following Advent. 

Preaching in Lent: Lent is not a complete season in itself, but rather one 
leading to the central celebration of the Church's year at Easter. Like the liturgy 
of which it is part, preaching in Lent must be aimed toward Easter, toward the 
paschal mystery. The preacher seeks to lead the community to join him in dying 
to sin and in rising to life for God with Christ. Lenten preaching is a call to 
conversion: the entire Church is invited to turn away from sin, and to follow the 
gospel (see Mk. 1 : 15). 

The main guide to lenten preaching should be the scripture readings and 
prayers given in the Sunday and weekday liturgy during this season. It is not 
desirable to impose external themes on Lent; instead, we should seek to find and 
preach the message already contained in the lenten l i t~ rgy .~  

0 Meaning of Lent: An insight into the meaning of Lent is given to us in the 
Liturgy constitution (nos. 109-1 10). In these paragraphs, which are summarized 
below, the Church is laying stress on the major themes and actions based on the 
liturgy of this season: 

Lent has two major purposes: it recalls baptism, or prepares for it; and it 
emphasizes a spirit of penance. Through forty days of closer attention to God's 
word and of more fervent prayer, believers are prepared to celebrate the paschal 
mystery. During Lent, instructions and homilies should stress ,these baptismal and 
penitential themes. 

At all times, but especially during Lent, it is important to teach the social 
consequences of sin as well as the fact that the heart of the virtue of penance is 
hatred for sin as an offence against God. The Church too has a role in promoting 
penitential practices. People are also .to be encouraged to pray and do penance 
for sinners. 

Lenten penance should be external and social as well ,as internal and individual. 
In encouraging penitential practices, consideration should be given to the wide 
possibilities in modern life, as well as to the circumstances of individuals and 
communities. (See Liturgy constitution, nos. 109-1 10.) 

0 Lenten Sundays: The lenten Sundays are carefully arranged in a pattern. 
When one understands this arrangement, it is easier to see where the Sunday gospels 
are leading us, and ,thus be in harmony with the seasonal liturgy in our preaching 
and praying.* 
-- 

8 Help in preaching during Lent is. offered in Homily Aids for Lent (1975, CCC, Ottawa). 
In 133 pages, this book offers help in preparing the homily for each Sunday and weekday in 
Lent: exegesis, homily considerations, ideas for the prayer of the faithful, and other notes. 
Available for $5.00 in Canada, $5.50 outside Canada, from Publications Service, at the 
address on the inside front cover of this Bulletin. 
Penance celebrations for Lent are given in Bulletins 32, 37,42,47, 52, and 56. 
4 The story of the development of the liturgy of Lent and Holy Week is given in Bulletin 47, 
Year of Praise, pages 31-47. Other Bulletins on the lenten and paschal seasons are no. 37, 
Xakinp Lent Seriously, and no. 42, Call to  Penance.. 



- Beginning the season: Lent begins on Ash Wednesday. The first two 
Sundays of Lent always have the theme of the temptation of Christ (first Sunday), 
and of the transfiguration (second Sunday). These Sundays bring us into the 
celebration of Lent. 

- Mid-Lent: The next three Sundays help us to continue along the lenten 
path with the Church. Particularly in Year A, whose readings may be used any 
year, the Church's preparation of the catechumens for baptism (and our preparation 
for baptismal renewal) is evident. The third Sunday is centered around the story 
of the woman at  the well (Jn. 4):  we are seeking the water of life. The fourth 
Sunday has the healing of the man born blind (Jn. 9): we are seeking the light 
of Christ. The gospel of the fifth Sunday describes the raising of Lazarus (Jn. 11) : 
it is Christ who raises us to new life. 

In other years, either these readings or the proper ones may be used on these 
three Sundays. If the appointed readings are chosen in Year B, the action progresses 
from the cleansing of the temple (Jn. 2) ,  through the instruction to Nicodemus 
on baptism (Jn. 3 ) ,  to  Christ's willingness to obey *the Father even to the point of 
death (Jn. 12). Our lenten involvement demands ithe cleansing of the temples of 
the Spirit, our return to our baptismal vows, and our salvation through dying with 
Christ to sin, and living anew for God. 

In Year C, Christ tells the parable (Lk. 13) about giving a tree one more 
chance to bear fruit (what a lesson for our lenten efforts !); on the fourth Sunday, 
the parable of the forgiving father and the prodigal son (Lk. 15) reminds us of 
God's willingness to forgive us and restore us to his eucharistic and heavenly 
banquets. The fifth Sunday continues the theme of forgiveness with Christ's pardon 
of the woman taken in adultery (Jn. 8).  

- Holy Week: Historicization has been prominent in the Holy Week 
celebrations since their development in the fourth century: each day tries to re-enact 
the events of the Lord's suffering and death for us. Care must always be taken that 
we d o  not become so wrapped up in the past that we forget that the Lord Jesus 
is still present among us, and that he continues to draw us into his paschal mystery 
through the sacraments and the liturgical celebrations of the Church. 

The longer and more dramatic ceremonies of Holy Week tend to speak for 
themselves in a clear way. The homilist should preach on the readings and other 
liturgical sources, but may be briefer than usual. In helping the people to 
understand the meaning of the rites, he should take advantage of the more reflective 
mood of the congregation during this week, and encourage them to continue to pray 
and meditate on what they hear and see in the Holy Week liturgy. 

Passion Sunday makes provision for a brief homily after the gospel of the 
blessing of the palms, as well as the usual one after the passion reading. The 
sacramentary directs the tenor of the homily at the chrism Mass,5 and at the 
evening Mass on Holy Thursday. A brief homily is recommended for the Good 
Friday liturgy after the passion according to St. John is proclaimed. 

5 A brief history of the blessing of chrism is given in Bulletin 47, pages 38-39. An interesting 
article showing the confusion of the present themes and texts is 'The Chrism Mass of Holy 
Thursday," by J .  Frank Henderson of Edmonton, a member of the National Council for 
Liturgy: see Worship, vol. 51, no. 2 (March 1977), pages 149-158. Dr. Henderson has also 
written an article on Gregorian music in this issue of the Bulletin. 



Preaching in the Easter season: The Easter celebration begins in the vigil 
service, and continues until Pentecost Sunday. 

We rejoice and give glory to God for a twofold reason: he has raised Christ 
from the dead, and has brought us into Jesus' paschal mystery through our 
baptism. The Easter season is a time of rny~tagogia,~ of being led more deeply 
into the meaning of our Christian initiation. 

The main source for preaching during the paschal season is'in the Sunday 
texts, with some recalling of the rites of the Good Friday and Easter vigd celebra- 
tions. Weekday Masses may also provide additional insights into the thrust and 
meaning of this season. Throughout 'this period, a reading from the Acts of the 
Apostles replaces the Old Testament passage.? 

The arrangement of the Sunday Masses during the Easter season helps the 
preacher to move more easily with the Church's liturgy. The season is developed 
in several stages: Easter vigil and ootave, ending with the second Sunday; third 
to sixth Sundays; Ascension of the Lord and seventh Sunday; vigil and celebration 
of Pentecost: 

Easter vigil, Sunday, octave, second Sunday: These Masses form the heart 
of the paschal celebrations. 

- Easter vigil: The reading of the word of God is the basic and most 
important element of the vigil service. Nine readings are provided, and all nine 
should be read, where possible. It may be helpful to have a brief introduotion 
(one to two sentences) before each one is read. Each year the gospel is chosen 
from one of the synaptic gospels, and describes the finding of the empty tomb and 
the angelic announcement of the Lord's resurrection. The homily can lead the 
people to grasp the meaning of one or more of the readings, and may encourage 
them to reread them and reflect on them during the Easter octave. 

- Easter Sunday and octave: The Sunday gospel shows us the apostles as 
they first come to believe that Jesus is risen (Jn. 20). During the octave, the 
daily gospel readings describe different occasions on which Jesus appeared to 
his followers. 

- Second Sunday in the Easter season: This day concludes the first part of 
the season. The gospel is taken from Jn. 20 each year, and describes how Jesus 
gave his Spirit to his apostles; we also see Thomas as he comes to faith in the 
risen Lord. 

Third to sixth Sundays: The post-baptismal catechesis continues for the 
people of God: 

- Third Sunday: In Years A and B, the Emmaus story unfolds (Lk. 24): 
in his word and in the breaking of bread, we still recognize the presence of the 

Mystagogy or post-baptismal catechesis leads the newly baptized into understanding the 
Christian- mysteries more fully. During the Easter season, both those baptized during the 
Easter vigil and those who have renewed their baptismal promises are helped to grow in their 
baptismal grace. See Bulletin 51, Christian Initiation, page 295. 
7 St. Augustine notes the custom in his time of a semi-continuous reading of the Acts of 
the Apostles during the paschal season: see Bulletin 50, page 232. 
The development of the Easter season is described in Bulletin 47, pages 28-30, 48-54. 



risen Lord among us. Jesus' command to Peter, "Feed my iambs and my sheep" 
(Year @ - Jn. 21), is still carried out in this community: the homily is one of the 
ways in which Christ nourishes his people. 

- Fourth Sunday: All 'three years emphasize that Jesus is the good shepherd 
(Jn. 10). Jesus continues to guide his people and protect them through the 

and through the homily. The vocation theme is only one aspect of the 
good shepherd gospels. 

- Fifth Sunday: Passages from Jesus' discourse at the last supper form the 
gospels for this Sunday and next. In Year A, Jesus is our way, truth, and life 
(Jn. 14); in Year B, he speaks to us of our close union with (vine and 
branches - Jn. 15). The new commandment of love (Jn. 13) is the gospel in 
Year C. Jesus is continuing to guide 'his people through the homily each week. 

- Sixth Sunday: Jesus continues to teach his beloved brothers and sisters: 
in Year A, he promises to send us his Spirit (Jn. 14). He commands us to love 
one another (Year B - Jn. IS), and gives us his love and peace (Year C - 
Jn. 14). 

o Ascension of the Lord: Some countries celebrate this feast on Thursday; 
where it is no longer a holy day of obligation, it is transferred to 'the following 
Sunday. This is the case in Canada, where the Ascension replaces the seventh 
Sunday in the Easter season (General Norms for the Liturgical Year, no. 7: 
Canadian sacramentary, page 68). 

- Ascension: Each of the three years gives the conclusion of one of the 
synoptic gospels, with Jesus' sending of the apostles to preach the gospel to the 
world, and his return to the right hand of the Father, where he remains in 
unceasing intercession for us. 

- Seventh Sunday: The gospel passage is chosen each year from Christ's 
high priestly prayer (3n. 17). 

o Pentecost : 

- Vigil: The vigil Mass speaks of the living water (Jn. 7), echoing the 
promise of the third Sunday in Lent. 

- Pentecost Sunday: The concluding day of the Easter season centers on 
the gift of peace and the giving of the Holy Spirit to the apostles (Jn. 20). 

Then ordinary time resumes. 

Chistmas cycle: Periods of preparation, celebration, and continuation last 
about seven weeks. 

o Preparation: The four weeks of Advent have two main stages: up to 
December 16, the main emphasis is on the coming of Christ in his final judgment, 
and on our preparation in joyful hope; this continues the spirit of the final weeb 
of ordinary ,time. The closing days of Advent direct us toward the coming of the 
Son of God among us as one of us. True God and true man, Jesus has come in 



love to save us, to make us the people of God, and through us, to continue his 
work of praising the Father and saving the world. 

0 Celebration: Christmas and its octave center on the great truth of the 
incarnation: God Boves us so much that he sent his Son to be one of us, that we 
might believe and love and have eternal life (see Jn. 3: 15-16). The eternal Son 
of God, made man, crucified, risen, seated at the right hand of the Father, sending 
his Spirit to us, and living among us: this is the Lord we celebrate at Christmas. 

0 Continuation: The Epiphany concludes the Christmas cycle as we celebrate 
the ways in which God manifested or revealed himself and his love to us through 
his Son Jesus. As his Church, we are to continue to be the light of the nations, 
revealing God's love in Christ through our lives as his followers. The Christmas 
cycle ends with the feast of the Lord's baptism, and ordinary time begins. 

Preaching during Advent: The Advent gospels continue the eschatological 
themes of the final Sundays in ordinary time, and muve us toward the celebration 
of thanks for #the incarnation. The homily is best to follow the same basic ideas.8 

On the first Sunday in Advent, the Son of Man is coming as a judge; the 
second week, we are to make straight the ways of the ,Lord in preparation for his 
coming. The third Sunday presents John the Baptist as a witness, proclaiming 
Christ as the one who is to come. On the last Sunday, the story of the incarnation 
is presented from the viewpoints of Mary and Joseph. 

During Advent, care should be taken to move with the rhythm of the Sundays, 
beginning with eschatology and the idea of waiting in both hope and joy until 
the Lord comes in glory. Our preparation is first of all for his final coming; only 
in the final ten days do we turn our attention to the meaning of his coming in 
the incarnation. 

It is important to note the constant theme running through the Advent season, 
and continued in the Christmas season: Jesus Christ is Lord, savior, Emmanuel, 
the Word of God, Son of Man, judge. The emphasis is strongly Christocentric 
and deeply theological. We proclaim Christ as he is today, ,the risen Lord among 
us, rather than as perpetual bambino. 

Much help in understanding the Church's approach to Advent will be found 
in the d d y  liturgy of the hours and in the weekday Mass texts and readings. The 
two Advent prefaces also reveal where ,the Church is placing its faith. During the 
last days, December 17-24, the office texts are particularly excellent: see, for 
example, the 0 antiphons in evening prayer.0 

In preaching 'during Advent, the preacher should help the community to 
understand that ,this is not a penitential season, but rather a period of meditative 
preparation for Christmas. 

8 For many ideas on the meaning and celebration of Advent, see Bulletin 36, Advent and 
Christmas; no. 41, Advent Unlimited; no. 55, Advent-Christmas. See also Sunday Mass Book, 
pages 21, 34-35. Penance celebrations for Advent are given in Bulletins 36, 41, 46. 51, 55. 
and 61. 
Notes on the historical development of Advent are given in Bulletin 41, pages 265-267; no. 47, 
pages 17-19; no. 55, pages 196-197. * 

9 See 0 antiphons, in Bulletin 55, pages 200-204. 



lheachg daring the CBraishms sw0nn: The Christmas season continues the 
Church's rejoicing and thanksgiving over God's gift of his Son to us. We praise him 
for giving us his risen Son as our savior. The three Christmas prefaces (nos. 3-5) 
express the major seasonal themes well. 

o Christmas season: The first part of the season lasts from December 24 to 
January 1, and is centered around the incarnation of the Son of God.lo Most of the 
gospel passages are chosen from the infancy narratives, which are to be interpreted 
in a distinctive way. 

- Vigil Mass: This Mass, somewhat neglected in parishes today, summarizes 
the Advent season (see the opening prayer), and shows Jesus' human roots among 
his people; the gospel also emphasizes that he is the one who will save his people 
from their sins, for he is Ernmanuel (Mt. 1 ). 

- Mass during the night: A number of elements are combined in the texts 
for this Mass: the hymn of the angels as they announce the birth of Jesus (Lk. 2),  
the texts about Bght (Is. 9, prefaces 3 and 5, opening prayer), the reminder of the 
paschal mystery in the reading from Titus. These other elements should not be 
forgotten in the homily, since the Church has deliberately added them to enhance 
the setting of the gospel text. 

- Mass at dawn: The shepherds come to the manger and praise God; Mary 
treasures the memory of these and ponders them in her heart (Lk. 2) .  Other 
elements in the Mass texts refer to God's people, freely cleansed by Jesus our 
savior (Titus 3 ) .  We are to express our faith by our words and by our actions 
(opening prayer). 

- Mass during the day: This is the original Christmas Mass. Both the gospel 
(Jn. 1 ) and the second reading (Heb. 1 ) speak of Christ as the Word of God. The 
emphasis is on the incarnation rather than only the birth of Christ. This is echoed 
in the three Christmas prefaces. 

- Holy Family: The first two readings and the prayers speak of the virtues 
needed in families; the gospel text varies each year: Year A, on the flight into 
Egypt (Mt. 2) ; Year B, the presentation of Jesus in the temple (Lk. 2) ,  and Year C, 
the finding of the boy Jesus in the temple (Lk. 2). 

- Mary, mother of God: The gospel (Lk. 2) continues from the dawn Mass 
of Christmas, and emphasizes Mary's role as the mother of God (a patristic title 
confirmed by 'the Council of Ephesus in 431). The second reading (Gal. 4) 
reminds us that Jesus was sent to redeem us and to enable us to be God's sons and 
daughters. 

- Second Sunday after Christmas: The shorter form of the gos.pe1 (Jn. 1) 
presents a clear statement of our faith in our incarnate Lord. We give praise to the 
Father for saving us in Jesus (Eph. 1). 

In Canada and other countries where Epiphany is not a holy day of obligation, 
this Sunday is always replaced by the celebration of the Epiphany. 

10 Notes on the Christmas season are found in Bulletins 36, 41, and 55. The history of this 
season is given in Bulletin 47, pages 19-22. 



Conclusion of the 'Christmas season: The Christmas season ends with two 
further celebrations of the Lord: 

- Epiphany: Preface 6  expresses the meaning of this feast quite clearly: 
Christ is ,the Bght of all nations (see also Is. 60) .  All of us share in sahation through 
Christ (Eph. 3).11 

- Baptism of the Lord: Each year the gospel is taken from one of the synop 
tics, and shows us the Father revealing his beloved Son to us. We are to listen to 
Jesus, for he is the light of the nations, sent out as a humble servant to save the 
world (Is. 42). 

Wi,th this mission, we enter the public life of Jesus in the gospels of ordinary 
time. The meaning of these gospel readings is discussed by Father Fitzsimmons in 
the preceding article, Systematic preaching from the lectionary. 

Ordinary Time 

Ordinary time: Lasting 33 or 34 weeks, ordinary time covers almost two- 
thirds of the Church's year of grace. This time is a quieter period when the people 
of God reflect on the fullness of the paschal mystery of the Lord's death-and-rising. 
Sunday is the highlight of each week's work and prayer, faith and hope, joy and 
suffering; every Sunday is also the beginning of another week in the Lord's service. 

In comparison with the Easter and Christmas cycles, ordinary time is set 
in low key. This season is observed at two separate periods of the year: 

Between the Christmas and Easter cycles: After the feast of the Lord's 
baptism in January, ordinary time begins. It continues the Epiphany theme of the 
Lord's mission, revealing God's presence and action through Christ and his Church. 
In some Churches, this period is known as the time after Epiphany, and is seen 
as a continuation of the Lord's manifestation among his people. This season con- 
tinues until Lent begins. 

Between the Easter and Christmas cycles: Following the Pentecost celebra- 
tion, ordinary time resumes for some six months. During this long period, the 
Church calls on us to continue our efforts to love and serve God in our daily 
living. The example and teaching of Jesus and his apostles and prophets are pre- 
sented to us each week to guide us. During the final weeks, especially in November, 
ordinary time looks ahead to the end of time and the coming of Christ as our Judge 
-leading us easily into the celebration of Advent. 

Preaching in ordinary time: Much of the Church's "ordinary" preaching goes 
on in ordinary time. This is the time when the pastoral teaching and preaching of 
the faith is camed out quietly. 

As noted in the preceding article, the lectionary in ordinary time is carefully 
based on the order of the synoptic gospels of Matthew, Mark, and Luke. The 
preaching should also follow the basic thrust of the evangelist of the year, and seek 
to present the same message. 

11 Further notes on the Epiphany are found in Bulletin 36, pages 272-273; no. 41, pages 
265-269; the history of the feast is given in Bulletin 47, pages 23-27. 



This means that the preacher needs to understand the structure and outline 
of the gospel in question, and the way in which the evangelist approaches Jesus 
and his teaching.'* 

I t  would also be good to help the people to understand the particular evan- 
gelist's themes and basic ideas, so that they may grow in their faith and Jove. 
Occasional notes in the parish bulletin could be helpful in teaching the people 
about the gospel being read during the year. 

Further suggestions on preaching in ordinary time are given in the preceding 
article by Father John Fitzsimmons. 

Welpfnl reading: As well as the various issues of the National Bulletin on 
Liturgy mentioned in the footnotes of this article, other useful references include: 

Preaching the New Lectionary: the word of God for the Church ,today, by 
Reginald H. FdJer (1974, The Liturgical Press, Collegeville, Minn.). 

"Preparing the Homily," by Reginald H. Fuller, in Worship, vol. 48, no. 8 
(October 1974), pages 442-457; see especially pages 45 1 -66 .  

Sunday Mass Book (1976, CCC, Ottawa): see general introduction, seasonal 
introductions, and notes on each Sunday's liturgy of the word. 

The Good News Yesterday and Today, by Josef Andreas J u n g m a ~ ,  SJ (1962, 
Sadlier, New York, Chicago): see chapter 9: "The Sermon as Guide through the 
Church Year," pages 83-93. 

Guidelines for Pastoral Liturgy - I977 Liturgical Calendar (1976, CCCB, 
Ottawa): see introductions and notes on each season, and before major Sundays 
and feasts. 

The Shape of  the Liturgy, by Gregory Dix (1945, 1970, Dacre, Black, 
London) : see especially chapter XI, "The Sanctification of Time," pages 303-396. 

12 The Sunday lectionary in ordinary time is described in some detail in Bulletin 50, 
pages 224-230. A further commentary on the Sunday lectionary is given in Le Lectionnaire 
du Dimanche, Bulletin National de Liturgie, no. 45. (Available for $1.50 from Publications 
Service, at the address on the inside front cover of this issue.) 
Further information on the content and order of the Sunday gospels is given in The Church's 
catechism, by  Rev. John Fitzsirnrnons, in Bulletin 56, pages 293-295. 

Back copies: Copies of the Bulletin from no. 34 (1972) to the present are 
kept in print, and continue to be available through Publications Service, at the 
addresss on the inside front cover. 

Bulk prices: These are available on recent issues. F ' i  or more copies of one 
issue to one address receive a 33% % discount when full payment is included with 
your order. 



GOOD PREACHING NEEDS PREPARATION 
This article presents a brief checklist in preparation for preaching. In a later 

issue o f  the Bulletin, the topic will be discussed at greater length. 

General preparation by the one sent to preach: 

Prayer: for himself and for his hearers (see Eph. 1 : 15-20; 3 : 14-21 ) . 
a Study: of scripture, of ,the day's liturgy (see Bulletin 50, pages 246-247); 

of composition and speaking techniques. 

Pastoral care: A preacher cannot preach God's word in a vacuum. Good 
preaching has to arise from and reflect good pastoral care. 

a Personal living of the gospel: No one can preach the message of Jesus unless 
he is already trying to live it day by day, with the help of God's grace. 

0 Preparing the homily: This demands the utmost of the preacher. He needs 
to apply his pastoral love of his people by helping them to grasp the message of 
the scripture readings chosen for this Sunday. 

Preparation by the ministers: 

a Parish liturgy committee: choosing and preparing ministers, texts, other 
needs for a good celebration. 

a Musicians: Selecting and preparing good music for the celebration; leader 
of song to help the people to sing better. (See GI, no. 64.) 

a Readers: Careful preparation of the readings in their context: see Bulletin 
56, pages 273-277. 

Others: Ushers continue to work for an atmosphere of welcome (see 
GI, no. 68). 

Preparation by the hearers: 

a Prayer: For the preacher and 'the other ministers; for themselves and for 
the other members of the congregation. 

Reading the scriptures: Reading over the Sunday texts in a spirit of prayer. 

a Meditation: Reflecting in their hearts on ,the word of God, and remembering 
his wonderful works for his people. 

a Living the gospel message: Continuing to follow Jesus in love and service 
and penance each day. 

OTHER ARTICLES 

Other articles on the subject of homilies and preaching are listed in Bulletin 
61, under'liturgy of the word.This issue contains a complete index of the contents 
of the Bulletin from 1965 to 1977. 



RESOURCES FOR OUR PWEACWONG 
This article lists some of the many fine resources on preaching now available 

for preachers, other ministers of the word, and parish liturgy committees. Many 
other useful books are mentioned in the footnotes and sections on "Helpful reading" 
throughout this issue of  the Bulletin. 

Primary Resources 

The main resource boob for preaching are the scriptures and the Pihrgical 
texts. 

Scriptures: In Canada, three versions of the scriptures in English have been 
approved by the bishops for proclamation in the liturgy: The Jerusalem Bible (JB) , 
New American Bible (NAB), and Revised Standard Version (RSV) - Catholic 
edition. The Grail psalter (with Grail or ICEL antiphons) has been approved for 
the responsorial psalms, and the ICEL version of the gospel acclamations, as in 
the lectionary. The Canadian lectionary uses the JB readings, Grail psalms and 
antiphons, and the ICEL acclamations, titles, and (in appendices) the ICEL refrains. 

o Reading several versions: In preparing for preaching, it is useful to read 
the scripture passages and their contexts in several versions. Those who can read 
Greek or Hebrew should read the original texts in order to come as close to the 
meaning as possible; the rest of us should ask why our seminaries failed us in this 
most important area. As well as JB, NAB, and RSV, another helpful version is the 
New English Bible (NEB).l Care should be taken in using the Good News Bible 
in Today's English Version (TEV), since this tends to paraphrase at times, and 
omits the deuterocanonical sections. The use of various versions during preparation 
helps the preacher to get a better understanding of the meaning and nuances of 
the original text. 

o Lectionaries and excerpts: The lectionary is the arrangement of scripture 
passages in order that they may be proclaimed in liturgical celebrations. More 
information on the content, structure, and meaning of the lectionary is given in 
Bulletin 50, Reading God's word: the lectionary. 

- Lectionary for Mars contains the readings for Mass and many other cele- 
brations.* 

- A Sunday lectionary, containing the Sunday section of the lectionary, is 
currently being prepared by CCCB Publications Service and the National Liturgical 
Off ice. 

- The complete lectionary texts are also contained in Sunday Lectionary 
- Study Edition, with Weekday Lectionary - Study Edition. 

1 It is best for a Catholic preacher to use an "ecumenical" edition which contains the 
apocrypha or deuterocanonical books: seven OT books or portions of books which are accepted 
as part of the scriptures by the Catholic Church, because they were in the Septuagint version 
and were read and accepted in the Churches as scriptures (see Bulletin 50, page 217). 
2 Guidelines for Pastoral Liturgy provides an annual liturgical calendar and guide to the 
celebrations for each day, including pastoral suggestions for celebrating many events within 
the liturgy. It is the key to each day's liturgical celebration, and indicates which readings are 
to be used from the lectionary. This booklet enables a parish or religious community to make 
a more fruitful use of the rich options available in the liturgy. 



Liturgical books: Next to the scriptures, the prayer texts used by the Church 
give the one who preaches many insights into ,the meaning and spirit of each 
celebration, in which the paschal mystery of the Lord is gradually unfolding (see 
Liturgy constitution, nos. 102, 106). 

The priest is not limited to the texts of the Mass or sacraments being celebrated, 
since the liturgical books provide him with much variety: readings, responsorial 
psalms, acclamations, prayers, chants, prefaces, the order of Mass, eucharistic 
prayers; the liturgy of the hours for the feast, season, or appropriate common is 
also available. 

The major Jiturgical books for the Mass are the Sacramentary, and its excerpts, 
Masses with Children - .Masses of  Reconciliation; and Lectionary for Mass. 

While various pamphlets and leaflets also contain excerpts from one rite or 
another, as a general rule it is better to use the official book itself, with all its 
options, alternatives, rubrics, and pastoral introduction, when preparing for preach- 
ing or any other role in liturgy. 

Secondary Resources 

Secondary resources are books about the scriptures and about the liturgical 
texts; both official documents on liturgy and excerpts from rites may be considered 
among these secondary resources. 

Scripture commentary: A good commentary provides much help in under- 
standing the biblical text, giving the historical background of the writer and his 
times, the purpose, outline, and structure of the book, and exegetical notes to explain 
the text. The Jerome Biblical Commentary ( 1 968, Prentice-Hall, Englewood Cliffs, 
N.J.) is recommended. Notes and cross-references in JB are also good, but cannot 
replace a good commentary. 

Commentary on the liturgical readings: Some helpful publications in recent 
years provide guidance into the meaning of the passages selected for the readings. 
These have been mentioned or reviewed in past issues of the Bulletin: 

Preaching the New Lectionary, by Reginald H .  Fuller (1974, The Liturgical 
Press, Collegeville, Minnesota). 

Commentary on the New Lectionary, by Gerard S. Sloyan ( 1975, Paulist, 
New York) . 

Discover the Bible, weekly leaflets (annually, The Bible Center, Montreal). 

0 Homily Aids for Lent (1975, CCC, Ottawa). 

Homily Aids - Year C (1973-1974, CCC, Ottawa) : in two volumes. 

Reader's Guide to Proclamation, 'by Jerome J .  DuCharme (1974-1976, 
Franciscan Herald .Press, Chicago) : in three volumes, one for each of the cycles. 

.. Scripture in Church (annually, Dominican Publications, Dublin) : four 
issues a year. 



Except for Discover the Bible, one of the problems with the above form of 
literature is that most often they tend to discuss the readings in the order heard at 
Mass. Instead, it should be realized that the gospel reading is the key reading: 
in Bght of .the gospel, the first reading and its psalm are chosen; outside ordinary 
time, the second reading is also related ,to the other two readings. For this reason, 
it would seem better to do the commentary on the gospel first, and the others in its 
light. (See Bulletin 50, pages 246-247.) 

Other aids include biblical word books, bible dictionaries, and concordances. 
Liturgical texts are found in popular excerpts from the official books, as in Sunday 
Mass Book. A brief introduction to each Sunday's liturgy of the word is given in 
SMB so that people many think and pray during the week before the celebration 
begins. Catholic Book of Worship and other approved hymnals provide the text 
of hymns, chants, and psalms being sung during the celebration. 

Learning more about liturgy: It is important for the growth of good liturgy 
that many more people learn more about liturgy. The better we understand liturgy 
- the meaning of worship, the meaning and background and history of various 
rites, the role of liturgy in the life of the Church, the meaning of the homily - the 
better we will be able to prepare and celebrate our liturgy for the Lord. This is 
particularly true of those who preach the word of God to his people. 

Some of the resources that help a preacher to grow in his understanding of 
liturgy include : 

o Conferences, institutes, workshops: National and international ones are 
described in various publications, including Worship. The diocesan liturgy com- 
mission should keep parishes aware of current conferences, and should promote 
or provide at least one learning event each year. 

o Liturgical studies: See the list in Bulletin 58, page 87. 

o Magazines and reviews: Anyone who is trying to be a good preacher has 
to continue reading. Modern reviews in liturgy are becoming more numerous. Among 
these we might mention Worship, National Bulletin on Liturgy, Liturgy, Living 
Worship, BCL Newsletter, Modern Liturgy, Studia Liturgica, all in English; litur- 
gical bulletins are also published by the national liturgical commissions in England, 
Australia, Philippine Islands, India, and Ireland. Many good .publications are 
available in French (including Canada's Bulletin National de Liturgie, available 
from Publications Service), German, and Italian. The diocesan liturgy commission 
should subscribe to a number of these reviews, and have them available. 

o New books: A preacher can keep up with appropriate new books through 
reading reviews in each Bulletin and in Worship or other reviews. Keeping an eye 
out for good books would also be a benefit that a diocesan liturgy commission 
could bring to those who preach. 

ElfACWBkE 
Jesus began with Moses and all the prophets, and explained to his disciples 

what these passages said about him. (See Lk. 24: 27.) 



GREGORIAN MUSIC IN TODAY'S LITURGY 
Dr. Frank Henderson is a member of the archdiocesan liturgical commission 

in Edmonton, Alberta, and of the National Council for Liturgy. I n  this article, 
he offers some positive ideas on the use of Gregorian chant in contemporary 
liturgy. 

I love Gregorian music - especially many of the classical Latin hymns - 
and am glad that attempts are being made to include it once more in our 
eucharistic liturgies. However, I have attended or heard about some eucharistic 
celebrations that have used Gregorian music in ways that seriously violate some 
basic principles of the renewed liturgy. It was clear in these cases that those 
responsible had not thought much about how Gregorian music fits into the renewed 
liturgy; they had simply used it in the same way that it was used formerly. 

This article considers the question of how ,to use Gregorian music in ways 
acceptable to current liturgical principles. Music in Catholic Worship, published 
by ,the U.S. Bishops' Commit,tee on the Liturgy, will be used as the basic guideline 
for these n0tes.l 

Principles of Liturgical Music 

Several important principles of liturgical music are involved: 

The function of liturgical music is to help people pray and pray better; 

Both the music and its performance should be of high quality; 

The music must correspond with the liturgical action, both in texts and in 
balance; 

0 It must encourage and facilitate participation in the liturgy, and not be 
simply a performance; 

0 The choir must not usurp parts that the congregation should sing. 

Function of liturgical music: Music does not have an independent existence 
or rationale in liturgy, but is used for a specific function: to help people to pray. 
"Music should assist the assembled believers to express and share the gift of faith 
that is within them and to nourish and strengthen their interior commitment of 
faith" (no. 23). In considering the use of Gregorian music, then, one must consider 
the congregation in question. It is not hard to imagine some groups who are 
unfamiliar with Gregorian style and with Latin, for whom such music might be 
an impediment to prayer, rather than an aid. Other congregations, in contrast, 
might find this type of music would be very prayerful. The question must always 
be asked: "Does (this) music in the celebration enable these people to express 
their faith, in this place, in this age, in this culture ?' (no. 39) 

1 See Music in Catholic Worshi (1972, United States Catholic Conference, 1312 Massachu- 
setts Ave. N.W., Washington, D.& 20005). The numbers in this article refer to paragraphs in 
this document. Passages quoted with permission. 



High quality: All music that is used in public worship should be good music 
and should be done well. It is no easier to do Gregorian music well than other 
styles of music - it may in fact be more difficult. This means that not only the 
choir be well rehearsed, but so must any congregational parts that may be used. 
"Music for the congregation must be within the performance ability of the members 
of the congregation. The congregation must be comfortable and secure with what 
they are doing in order to celebrate well" (no. 34) 

In harmony with the liturgical action: Liturgical music must respect the 
liturgical texts and action, and hence should not be out of place or imbalanced. 
"The choice of sung parts, the balance between them and the style of musical 
setting used should reflect the relative importance of the parts of the Mass. . . 
and the nature of each part. Thus elaborate settings of the entrance song, Lord, 
have mercy, and Glory to God make the proclamation of the word seem unim- 
portant" (no. 31). Similarly, one should ask: "Does the music express and 
interpret the liturgical text correctly and make it more meaningful ? Is the form 
of the text respected ?' (no. 32). Thus Alleluias, the Holy, holy, holy Lord, great 
Amen, and so forth, should really sound like acclamations. Furthermore, "it is 
usually preferable that the creed be spoken in declamatory fashion rather than 
sung. If it is sung, it might more effectively take the form of a simple musical 
declamation than that of an extensive and involved musical structure" (no. 69). 

Encouraging participation by all: A basic principle of the renewed liturgy is 
the participation of all, and music is to aid, facilitate, and encourage this 
participation; this does not mean, however, that the congregation has to sing 
everything itself. The eucharistic liturgy is not to be a performance carried out 
by priest, other ministers, and choir, with the congregation looking on; nothing 
should be done to encourage an attitude of watching or hearing someone else 
perform or pray. In my own recent experiences, the use of Gregorian music has 
sometimes taken on the character of a concect or performance, and in fact has 
even been described by an ordained celebrant as a musical experience rather than 
as an experience of worship. This is a major distortion of liturgy and of the role 
of liturgical music. 

Not usurping the congregation's role: Finally, and related to several of the 
previous points, certain parts of the eucharistic liturgy are to be sung by the 
congregation. These parts of the Mass should not be usurped by the choir, though 
the choir may and even should join the congregation in singing them. Inasmuch 
as the choir formerly could sing all the parts by itself, this is an important difference 
between the renewed liturgy and the old, and has important consequences for the 
use of Gregorian music at the eucharist. 

Use of Gregorian Chant 

These are the parts of the Mass which the congregation should sing (see 
nos. 53-74) : 

o Acclamations: gospel acclamation; Holy, holy, holy Lord; memorial ac- 
clamation; great Amen; acclamation to the Lord's prayer; 

o Songs during ,the entrance and communion processions; 



Responsorial psalm; 

0 Lord, have mercy; Lord's prayer; usually the Glory to God 

With respect to the traditional Gregorian music for the eucharist, such 
congregational involvement would seem to exclude altogether the use of the introit 
antiphon, and the gradual and its associated alleluia. The offertory antiphon could 
be sung by the choir during the preparation of the gifts, and the communion 
antiphon could be sung by the choir as a song after communion, if these were 
really appropriate and met other criteria for music at these times. However, 
Gregorian versions of the Holy, holy, holy Lord; Lord, have mercy; Glory to God; 
great Amen; and the Lord's prayer could be used if they were simple and known 
to the congregation. Of course, the memorial acclamation and the acclamation 
after the Lord's prayer did not exist in 'the 'old' liturgy. Appropriate Latin hymns, 
if familiar to the congregation, could be considered as entrance and communion 
processional songs. 

It is appropriate for the choir to sing alone before Mass, at the preparation 
of the gifts, after communion, and for the recessional (no. 75). As well, the 
Lamb of God is "not necessarily a congregational song" (no. 68), and "on festive 
occasions" the choir alone may sing the Glory to God (no. 66). Thus suitable 
Gregorian music could be used by the choir - or by the congregation, or both 
together - at these parts of the Mass. 

h conclusion, while Gregorian music still has a definite place in the renewed 
eucharistic liturgy, it cannot or should not be used in the way it used to be. Like 
all other styles of liturgical music, it must be employed in accordance with the 
basic principles of the renewed liturgy. 

VOCATIONS TO ALL MINISTRIES 

We may use $this 
to accept and carry 
Christians today. 

prayer to ask the Lord of the harvest to invite more people 
out various #ministries and vocations which are open to 

Father in heaven, 
we praise you for calling us to be your people. 
Send more workers into your harvest 
to share your truth 
and to lead us all to salvation. 
Make your people strong 
with your word and your sacraments. 

We ask this grace 
in the name of Jesus our Lord. Amen. 

Holy Mary, pray for us. 

Used by permission: 
Diocese of Peterborough, Ontario 



VESTURE FOR PWESUDUWG AT THE EUGWARUST 
This article is based on a paper by Rev. Gaston Fontaine, CRIC, director of 

the Office National de Liturgie. Father Fontaine's paper has been accepted by the 
episcopal commission for liturgy of  the Canadian Conference of Catholic Bishops. 

Seeking better understanding: The episcopal commission for liturgy invites all 
who preside at liturgical assemblies to seek a better understanding of liturgical 
vesture, and to appreciate 'the principles underlying the present legislation on this 
subject. 

Variety of ministries: Members of the Church of Christ serve the believing 
community in various functions and ministries. In Christian worship, this variety 
is shown visibly by distinct vestments, which also contribute to the beauty of the 
celebration (see GI, no. 297) 

Role of the president: The one who presides in the name of Christ over the 
assembly of the faithful is empowered to: 

o lead the community in prayer; 

o proclaim the message of Christ's salvation to his people in this community; 

o lead them in offering Christian sacrifice through the Lord Jesus in the 
Holy Spirit of the Father; 

o give them the bread of everlasting life and the cup of eternal salvation 
(see GI, no. 60). 

P q o s e  of Bihgical vestments: The first function of the liturgical vestment is 
to show forth the ministry of the person who wears it. Thus, the mysterious reality 
of priesthood and the hierarchical ordering of the Church, the body of Christ, are 
made evident both to the president and to the assembly of his brothers and sisters. 
This "visibility" is certainly important, and should not be minimized. 

Common ministerial vestment: According to current legislation, the alb is the 
vestment which is common to all ministers (GI, no. 298). 

In the bible, we find these ,references to white robes: 

o Christ, the conqueror of death, brilliantly reflects the glory of the Father 
(see Mk. 9: 3; Acts 22: 6-11). The liturgy continues to celebrate the Easter 
victory of Christ. 

o Our glorious transformation "in water and the Spirit" at baptism (Jn. 3: 5)  : 
we have "put on Christ," and we are made "children of the light" (see Col. 3: 10; 
Eph. 4: 24; Gal. 3: 27; Eph. 5: 8-14; Heb. 6: 4). The eucharist gathers the 
baptized around their risen Lord, and renews their close bond with him. 

o The vestment of those invited to the wedding feast (see Mt. 22: 1 1 ) : each 
eucharist calls us to share at "the table of the Lord," and is a pledge of our eternal 
communion with the risen Christ. 

1 GI: This abbreviation indicates the General Instruction of the Roman Missal. Written as 
a pastoral introduction and explanation of the rites of Mass, it is found at the beginning of the 
wcramentary. In the Canadian edition, it is given on pages 11-54. 



The elect, "robed in glory," surround the throne of the victorious Lamb of 
God (see Rev. 3: 4-5; 4: 4; 6: 11; 7: 9-14; 22: 14). For this reason we pray to 
our Father: may the eucharist fill us with the hope that the Church will receive 
the glory he has already.given.to Christ (see prayer after communion for the seventh 
Sunday in the Easter season). 1 

Stole and chasuble: In addition to the alb, bishops and presbyters wear the 
stole and chasuble when celebrating the eucharist or other services c o ~ e c t e d  with 
it (GI, no. 299). The chasuble and stole are the vestments which enable she 
assembly to recognize the bishop and the members of his presbyterium. Only those 
who have been ordained to the presbyterate may wear the chasuble, and only they 
may consecrate the bread and wine. Such ministers are essential to the eucharistic 
action, which recalls and makes present the sacrifice of Christ, who died for us and 
who was raised to glory. 

0 In concelebration: The general rule is that all concelebrants are to wear 
the chasuble (GI, no. 161). This is in keeping with the practice of all the Eastern 
rites which have retained concelebration. The pastoral effect is that the people 
see the principal celebrant and the other priests as equals, and all the priests are 
distinguished from the other ministers around them.2 

For a just cause, concelebrants are allowed to wear alb and stole without the 
chasuble. An example of such a cause would be having more concelebrants than 
vestments (GI, no. 161). This contributes to a certain simplicity which respects 
both the dignity and sacred character of the liturgical action. 

A simplified vestment: In recent years designers and artists have developed 
a new ample vestment for the priest. Covering the body completely, it replaces the 
alb.s This vestment is called a chasuble-alb or chasualb. 

The Congregation for Divine Worship notes two interesting points: 

0 The importance given to the stole, worn above the vestment, underlines 
the hierarchical ministry of the presbyter, who presides at the assembly in the 
person of Christ. 

Provided that this vestment is well designed and is made of a quality 
material, it preserves the sense of the sacred in materials used for worship, and 
adds an element of beauty .to the liturgical celebration. 

Conditions for use: The Holy See has granted permission for the use of this 
vestment in Canada,4 in the following circumstances: 

a) in concelebrations; (the principal celebrant always wears a chasuble: GI, 
no. 161); 

b) in Masses for particular groups; 

C) in celebrations outside a sacred place; 

2 See P. Jounel, Lo ConcClCbration (Les premibres Btapes de la rBforme liturgique, 3), 1966, 
Desclie, page 110. 

8 Letter of Congregation for Divine Worship, in Notitiae, no. 81 (1973), page 97. 

4 Congregation for the Sacraments and Divine Worship, P~ot .  no. CD 672/76, June 14, 1976. 



d) in similar cases where circumstances of place or persons suggest its use. 

The color of the stole is to be suitable for the Mass being celebrated. 

In all other Masses, the norms of the General Instruction of the Roman Missal 
(nos. 8 1 a, 161,297-3 10) are to be observed. 

Quality and color: It is the hope of the episcopal commission that artists and 
manufacturers will continue to be resourceful with regard to the forms of sacred 
vesture and to ,the quality and color of the materials being used.5 There is an 
opening for new initiatives in this result, which must take into account two under- 
lying requirements : 

o The need to give due respect to the role of the presiding bishop or priest; 

e The need to guarantee the sacred character and beauty of liturgical vesture. 

The commission concludes in this way: 

We know that we can rely upon the clergy's sensitivity for worship and their 
spirit of  obedience in observing the regulations mentioned in this document. The 
dignity of our liturgy and the respect we owe the Christian people demand this 
of us all. 

5 The National Liturgical Offices of the French and English sectors arranged a display of 
dignified and modem vestments at the plenary meeting of the bishops of Canada in April 1977. 
Four groups involved in the design and manufacture of vestments accepted the invitation to 
take part: 

o Van Laar Religious Art, 29 Arnold Avenue, Thornhill, Ontario; 

o Liturgical Apostolate Center, 1590 Eglinton Ave. West, Toronto, Ontario M6E 2G8. 

o Desmarais & Robitaille Ltd., 60 Notre Dame St. West, Montrtal, P.Q. H2Y 1S6. 

o Gaspard & Sons, 143 Smith Street, Winnipeg, Manitoba. 

A SUPPLEMENT PO PREACHING 

The Sunday bulletin can be used to support and complement the liturgy and 
the preaching in a parish. When prepared in tune with the liturgy, the bulletin may 
be of great service to those who plan and carry out the liturgical apostolate, as well 
as to the people of the community. 

o Preparation: The bulletin can include a note on the following Sunday's 
Mass, on its theme, on a suggested prayer in preparation, on its readings; on the 
meaning of a new liturgical season. Appropriate page references to Sunday Mass 
Book will also be helpful; these are now listed in the liturgical calendar, and in the 
calendar pages (1337-1344) at the back of SMB. 

o Follow up: The main thought of the day's celebration, a paragraph sum- 
marizing the homily, a brief prayer for use during the week, a reference to a 
suitable paragraph or prayer in Sunday Mass Book: These will enable parishioners 
to continue and deepen the effects of Sunday's liturgy throughout the week. 



BRIEF BOOK REVIEWS 
La Nature du "De Catechizandis Rudibus" de Saint Augustin, by Jean-Bernard 

Allard, pss (1976, Lateran University, Roma). 79 pages, paperback. Available 
for $3.00 (prepaid) from Office national de Liturgie, 1225 est, boulevard Saint- 
Joseph, MontrCal, QuCbec H2J 1L7, Canada. 

Father Allard, presently acting director of the Office national de Liturgie, 
has written this thesis to describe Augustine's treatise on instructing unlettered 
people. It has been called an introductory catechesis leading into the catechumenate. 

In this book, we read about the background of Augustine's work, about the 
people involved in his original text, and an analysis of its contents. After reading 
this book, one has a desire ,to read or reread De Catechizandis Rudibus. 

Recommended for students of Christian initiation and patristics. 

Let Everyone Celebrate: guidelines and principles for liturgical celebrations 
- particularly with the handicapped (1976, Internationtil Commission on English 
in the Liturgy, 1234 Massachusetts Ave. N.W., Washington, D.C. 20005, USA.) .  
iii, 53 pages. 

This booklet has been translated by ICEL from the French Ctlkbrer avec tous 
in order to provide further catechetical material for English-speaking communities. 
Its diagrams and ideas provide much useful material for discussion and action by 

' catechists, liturgy committees, and others working with adults or children with 
handicaps. Recommended. 

* * *  
The Sacraments: A pastoral directory, edited by Sean Swayne (1976, Veritas 

Publications, Pranstown House, Booterstown Avenue, Co. Dublin, Ireland). 173 
pages, paperback. 

This excellent summary of the Church's documents on the meaning and 
celebration of the sacraments and other rites has been prepared by the director of 
Ireland's Pastoral and Liturgical Institute with a national team of helpers. 

Each of the sacraments has an introductory note on the spirit of the renewed 
rite, ideas for catechesis, practical checklists, and suggestions for celebration under 
various circumstances. Further chapters are provided for Christian burial, the 
ministries of reader and acolyte, the function of the deacon, and on music in the 
liturgy. 

We recommend this book highly as a valuable aid to Piturgical committees, 
catechists, priests, and seminarians. 

Three booklets from Liguori Publications (1976, Liguori, Mo. 63057), 
64 pages each, $1.00 each: 

The Renewed Parish in Today's Church, by Earnest Larsen, CSsR. Issued 
as a sequel to Spiritual Renewal of  the American Parish, this booklet offers practical 
sbps for a parish to follow when it wants to become t d y  renewed. The author 



speaks of ministry as the key to renewal, and describes various ways of carrying 
this out. The final chapter is on twilight retreats, including one on the liturgy. 
Useful for parish councils and liturgy committees. 

o The Spirit and Your Everyday Life, by Rhonda Chervin. The author points 
out three main areas of life in which Christians need to be more open to the work 
of the Spirit: in the way we use our time, our approach to our work, and in our 
conversation with others. She suggests prayer exercises and scripture passages to 
help individuals grow in their Christian living. Recommended to all who wish to 
deepen their way of life in Christ. 

o The Perpetual Help Story. While this booklet does attempt to bring in the 
teaching of the Second Vatican Council on Mary, it contains a mixture of legends 
(pages 14, 16), a stolen picture (pages 26-27), and poor grammar ("thy" and 
"you" in one paragraph, page 62). I t  seems to identify Mary with her picture. 
This could have been a positive statement about Catholic devotion to Mary, but 
it turns out to be an ecumenical embarrassment. Not recommended. 

The Sacramentary: Book for use at the chair on Sundays, solemnities and 
certain feasts (1976, E.J. Dwyer, Sydney, and other publishers). xiii, 304 pages. 
(Available from MacDonald-Dwyer Canada Ltd., 1 Silverwood Rd., Ottawa, 
Ontario K2E 6Y4: FOB Ottawa, $16.95.) 

This book, containing excerpts from the sacramentary, is designed as a 
convenience for the celebrating priest. He may use it for the prayers which he may 
say at the chair, including the opening prayer, the prayer after communion, and 
the solemn blessing. The order of Mass to the end of the creed, sample general 
intercessions, and the concluding rites are also included. Prayers are given for the 
Sundays, solemnities, and for some of the ritual Masses. 

When this book is used, the sacramentary may remain on the credence until 
it is brought to the altar at the beginning of the preparation of the gifts. 

The printing is large and clear, and rubrics are given in red. The text is 
excerpted from the ICEL sacramentary, and is in accord with the one approved 
for use in Canada. The size of the book, 7% by 10 inches, is convenient, and the 
book is dignified for use in public worship. Two ribbons are provided. 

All praise and glory are yours, Lord our God, 
king o f  the universe and Father of all: 
we thank you for choosing us to be your people, 
for adopting us as your children in Christ, 
and for sending us your Spirit to lead us to you. 

Father, we bless you and give you glory 
through Christ our Lord and our brother 
in the love of  your Holy Spirit, 
now and always and for ever. Amen! 
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