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SOCIAL JUSTICE 
AND LITURGY 

Our life and our prayer have to be in harmony. We 
cannot pray in comfort or with sincerity when our 
brothers and sisters are in serious need: God listens 
to their cries first. What does God want us to do about 
their needs? 

What we say in our liturgical prayer should lead us to 
serve our brothers and sisters, and to work for justice 
and peace in the world. Our life and our prayer should 
reflect and influence each other. 

We are to recognize Jesus in our liturgy and in the 
needy. We are to join him in praying to God and in 
working and praying for those who need our love and 
help. Bulletin 96 offers some areas for reflection and 
self-examination, and some suggestions for practical 
application in our daily living as Christian individuals, 
families, and communities of faith. 

257 



TABLE OF CONTENTS 

Page 

Introduction 

A vision of justice 259 

Some Areas of Concern 

Food for the hungry .............................. 265 
Clothing for the naked .... . . . . . . . . . . . . . . . . . . . . . . .. 271 
Shelter for the homeless ... . . . . . . . . . . . . . . . . . . . . . . .. 274 
Care for the sick and dying ........................ 279 
Comfort for all who mourn ........................ 283 
Freedom for captives and the oppressed ............. 286 
Working with people with handicaps ................ 291 
Peace in our world ................................ 294 

Some Ways of Action 

Deeds, not words alone ............................ 298 
Hearing the social gospel . . . . . . . . . . . . . . . . . . . . . . . . .. 302 
Ecumenical co-operation ........................... 308 
Pray and work .................................... 309 

Other Notes 

Lessons for our parish liturgy ...................... 312 

Some steps along the way .......................... 314 

Brief book reviews ................................ 316 

Next issue ........................................ 320 
Bulletins for 1985 ................................. 307 
Prayer for the pope ..... . . . . . . . . . . . . . . . . . . . . . . . . .. 297 
Index of past issues ............................... 270 
Congress in Rome on marriage ..................... 30 I 

258 



INTRODUCTION 

A • • vIsion 
of justice 

Some Sources 
In this article we look at what the scriptures and the liturgy tell us about 

the work of justice, and about some of the areas it involves in our lives: 

In the Hebrew scriptures: Many passages speak of justice. Some which 
are familiar may be recalled: 

• Is. I: 16-17: To be just, we must: 

o turn from evil 
and begin to do good: 
searching for justice 
helping the oppressed 
pleading for widows 
being just to orphans. 

• Is. 58: 1-14: In this passage, I we are told to: 

o loosen every yoke that binds 
free the oppressed, including oppressed workers 
share our food with the hungry 
bring the homeless into our homes 
cover those who are naked. 

• Tobit I: 8-9, 16-18; 4: 5-11, 14-16: Tobit speaks of his practice of 
justice: 

o care for orphans, widows, aliens 
set aside money for alms 
give alms generously 
feed the hungry 
clothe the naked 

I This passage is used at the beginning of Lent, as the first reading on the Friday and Saturday after Ash 
Wednesday (lectionary. nos. 222-223): see Five days of decision. in Bulletin 42. pages 40-41. 
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bury the dead 
do good works 
be truthful in word and deed 
do not hold back workers' wages 
keep the "golden rule" (4: 15; see Mt. 7: 12; Lk. 6: 31). 

o Micah 6: 8: We are to do what God asks of us: 

o be just in our actions 
love steadfastly 
"walk humbly" with our God. 

See also Ps. 15 and Ps. 24: 3-6; Is. 56: I; references to Is. 42 and 61 are 
covered below, under the New Testament. 

New Testament: In the gospels, Jesus invites us to look at basic justice in 
our way of life as God's people; his disciples encourage us to follow Christ in 
loving God by loving God's people. 

o Lk. 4: 18-19 (see Is. 61: 1-2): As he begins his public ministry, our 
Lord tells us what the Spirit of God is sending him to do (see also Mt. 12: 
15-21, and Is. 42: 1-4): 

o preach the Good News to the poor and afflicted 
proclaim release to captives 
help the blind to recover their sight 
bring freedom to the oppressed and to captives 
bind up the broken-hearted 
comfort those who mourn 
proclaim the year of the Lord's favor. 

o Mt. 25: 31-46: Describing the way he will judge our lives, Jesus 
paints a picture of the last judgment. He will reward or condemn us depend
Ing on our actions toward him, living and suffering in those in need: 

o give food to the hungry, and drink to the thirsty 
clothe the naked 
visit the sick 
come to those in prison 
welcome strangers. 

o Mt. 5: 3-12: In the beatitudes, given at the beginning of the sermon 
on the mount in Matthew's gospel (chapters 5-6-7), Jesus summarizes his 
approach, in deep contrast to that of conventional wordly wisdom. Those 
who are blessed and truly happy in God's eyes are: 

o the poor in spirit 
those who mourn 
the meek 
those who hunger and thirst for justice 
those who are merciful 
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the pure in heart 
peacemakers 
those who are persecuted for the sake of justice. 

Many other passages in scripture refer to justice, and we will mention 
some of them in this issue. The ones above give us excellent summaries for 
our guidance. 

In the liturgy: Many of our liturgical texts offer suggestions about the 
place of justice in our life and our prayer. Perhaps the best vision is that 
offered in preface 51, for the feast of Christ our King: 

As king he proclaims dominion over al/ creation. 
that he may present to you, his almighty Father. 
an eternal and universal kingdom: 
a kingdom of truth and life. 
a kingdom of holiness and grace. 
a kingdom of justice. love. and peace. 2 

Other texts worth studying include: 

• Sacramentary: All page references are to the Canadian editions 
(1974, 1983): 

Mass for progress of peoples 
for peace and justice 
in time of war or civil disturbance 
beginning of the civil year 

blessing of human labor 
for productive land 
after the harvest 
in time of famine 
refugees and exiles 
those unjustly deprived of liberty 
prIsoners 
for the sick: 1004-1005; and in the 

anointing of the sick during Mass 

for the dying 
earthquake 
for rain 
for fine weather 
to avert storms 

for any need 
for our oppressors 

page 988 
989-990 
991-992 
992-993 

993-995 
995-997 
997-998 

999-1000 

1001-!O02 
1002-1003 

1003 

1983 edition, pages 1053-1057: 

pages 1005-1006 
1007 
1007 
1008 
1008 

1009-1010 
1018 

2 Excerpt from the English translation of The Roman Missal. © 1973. International Committee on 
English in the liturgy. Inc. (ICEl). All rights reserved. 
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o Lectionary: 
for persecuted Christians 
for peace and justice 
in time of war and civil disturbances 
beginning of the new civil year 

blessing of human labor 
for productive land 
after the harvest 
for those suffering from famine or hunger 

for refugees and exiles 
for the sick 
for any need 

nos. 821-825 
831-835 
836-840 
841-845 

846-850 
851-855 
856-860 
861-865 

866-870 
871-875 
876-880 

Work of the whole Christian Church: Liturgy and life must always go 
together. Working for social justice is the task and responsibility of the 
people of God, the Church on earth. Vatican II gave a clear picture of the 
extent of this work in its Pastoral constitution on the Church in the modern 
world: this is a document that needs frequent reading by every mature 
believer. Promoting human development is also an important part of this 
work: see Decree on the Church's missionary activity, no. 12. As leaders of 
the Christian people, bishops are responsible for teaching about social justice: 
see Decree on the bishops' pastoral office in the Church, no. 12. As co
workers of the bishop, priests are to teach people God's word and its applica
tion in the concrete situations of life, and help to keep the eucharist at the 
heart of every form of apostolate: Decree on the ministry and life of priests, 
nos. 4-6. The social responsibility of lay people is described in the Decree on 
the apostolate of the laity, nos. 13-14. 

If we are going to listen to Vatican II on liturgical renewal, we must also 
listen to its teaching on the context of liturgy in life and social justice. 

* * * 

Helpful reading: 

The Eucharist and Justice: Do This in Memory of Me, by David Morland. OSB (1980, 
The Commission for International Justice and Peace, 38-40 Eccleston Square, London 
SWIV IPD). 

The Eucharist and Human Liberation. by Tissa Balasuriya. OM I (1979. SCM Press, 58 
Bloomsbury Street, London WC I): This book covers many areas of social justice. and offers 
insights by a theologian from Sri Lanka (formerly Ceylon). 

Beauduin: A Prophet Vindicated. by Sonya A. Quitslund (1973. Newman Press. New 
York; and 400 Sette Drive. Paramus, NJ 06752). 

Evangelization at Presem and in the Future of Latin America: Conclusions: Third 
General Conference of Latin American Bishops (1979. NCCB. 1312 Massachusetts Avenue 
NW, Washington, DC 20005). Conference held at Puebla. 
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Eucharist for a Nell' World: A Selection of Homilies, Addresses, and Conferences from 
the 42nd International Eucharistic Congress, Lourdes 1981, edited by Sean Swayne (1981, 
Irish Institute of Pastoral Liturgy, Carlow Street, Carlow, Ireland): see review in Bulletin 83, 
page 94. 

Virgil Michel and the Liturgical Movement. by Paul B. Marx, OSB (1957, The Litur
gical Press, Collegeville, M N 56321). 

Preaching the social gospel. in Bulletin 40, pages 244-251; see also Bulletin 88, pages 57-
61; no. 87, pages 34-36, 41-42. 

Diakonia: Liturgy. vol. 2, no. 4, edited by Rachel Reeder (1982, The Liturgical Confer
ence, 806 Rhode Island Avenue NE, Washington, DC 20018): reviewed in Bulletin 87, page 47. 

Wave Good-bye to the Joneses: The Christian Use of Wealth, by James Breig (1981, 
Fides/Claretian; available from Twenty-Third Publications, Box 180, Mystic, CT 06355): 
reviewed in Bulletin 94, page 191. 

Homemade Social Justice: Teaching Peace and Justice in the Home, by Michael True 
(1982, Fides/ Claretian; available from Twenty-Third Publications, Box 180, Mystic, CT 
06355): reviewed in Bulletin 94, page 191. 

Liturgy and Social Justice. edited by Mark Searle (1980, The Liturgical Press, College
ville, MN 56321): reviewed in Bulletin 80, page 191. 

The Beatitudes: Jesus' Pattern for a Happy Life, by Marilyn Norquist (1981, Liguori 
Publications, Liguori, MO 63057): reviewed in Bulletin 79, page 143. 

Always the Poor: Mother Teresa: Her Life and Message, by Jose Luis Gonzalez-Balado 
(1980, Liguori Publications, Liguori, M 0 63057): reviewed in Bulletin 78, page 96. 

"Seeking the Kingdom and Its Justice: the Development of the Ethic of Liberation," by 
Francisco Moreno Rejon, in The Ethics of Liberation - The Liberation of Ethics. edited by 
Dietmar Mieth and Jacques Pohier: Com'ilium 172 (T. & T. Clark, 36 George Street, Edin
burgh EH2 2LQ): pages 35-41. 

"Liturgy and Justice: We've Only Just Begun," by John J. Egan, in Pastoral Music 
(December 1983-January 1984, NPM, 225 Sheridan Street NW, Washington, DC 20011): vol. 
8, no. 8, pages 36-42; see also Origins (September 22, 1983, USCC, 1312 Massachusetts 
Avenue NW, Washington, DC 20005): vol. 13, no. 15, pages 245, 247-253. 

Love Commands in the Nell' Testament. by Pheme Perkins (1982, Paulist Press, New 
York; and 545 Island Road, Ramsey, NJ 07446): reviewed in Bulletin. 88, page 91. 

Witness to Justice: A Society to Be Transformed: Working Instruments (1979, CCCB, 
Ottawa): Prepared by the Episcopal Commission and Office for Social Affairs. 

Property and Riches in the Ear~1' Church: Aspects of a Social History of Early Chris
tianity, by Martin Hengel (1974, Fortress Press, Philadelphia, PA). 

The Bible. the Church. and Social Justice. by Richard Schiblin, CSsR (1983, Liguori 
Publications, Liguori, MO 63057): reviewed in Bulletin 92, page 61. 

The Social Message of Jesus. by Igino Giordani (1977, St. Paul Editions, 50 St. Paul's 
Avenue, Boston, MA 02130). 

Dare to Be Christian: Developing a Social Conscience, by Bernard Haering, CSsR 
(1983, Liguori Publications, Liguori, M 0 63057): reviewed in Bulletin 92, page 59. 

Baptism of Resistance. Blood. and Celebration: A Road to Wholeness in the Nuclear 
Age, by John P. Egan with Paul D. Colford (1983, Twenty-Third Publications, Box 180, 
Mystic, CT 06355): reviewed in Bulletin 88, page 90. 
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The Universal DeclaraTion of Human RighTS: Ecumenical Edition, prepared by the 
Ecumenical Service Commission, Brazil, 1973 (n.d., Latin America Documentation, USCC 
Office of International Justice and Peace, 1312 Massachusetts Avenue NW, Washington, DC 
20005). 

The Sacraments and Social Progress, by Bertrand de Margerie (1974, Franciscan Herald 
Press, 1434 West 51 st Street, Chicago, I L 60609). 

"Theology and the Redistribution of Wealth," by A.M.e. Waterman, in The EcumenisT 
(July-August 1984, 545 Island Road, Ramsey, NJ 07446): vol. 22, no. 5, pages 75-78. 

"No Justice Without Love" (November 8, 1978), and "Development in Freedom" 
(November II, 1978), in Talks of John Paul /I, compiled by the Daughters of St. Paul (1979, 
St. Paul Editions, 50 St. Paul's Avenue, Boston, MA 02130): pages 181-186, 214-219. 

Theologyfor a Nomad Church, by Hugo Assmann (1976, Orbis Books, Maryknoll, NY 
10545). 

EvangelizaTion and JUSTice: New Insights for Christian Mystery, by John Walsh, M M 
(1982, Orbis Books, Maryknoll, NY 10545). 

True Freedom and Development in The Caribbean: A Christian Perspective (1982. 
Antilles Episcopal Conference, Dominica): "to make this world the kind of place Christ wishes 
it to be, where justice and Christian love prevail." 

The Poor and The Church, edited by Norbert Greinacher and Alois Mueller: Com'i1ium 
104 (1977, The Seabury Press, 815 Second Avenue, New York, NY 10017). 

The Church and The RighTS of Man, edited by Alois Mueller and Norbert Greinacher: 
Concilium 124 (1979, The Seabury Press, New York; and T. & T. Clark, 36 George Street, 
Edinburgh EH2 2LQ). 

Work and Religion, edited by Gregory Baum: Com'ilium 131 (1980, T. & T. Clark, 36 
George Street, Edinburgh EH2 2LQ; and The Seabury Press, New York). 

Tensions BeTween The Churches of The FirST World and The Third World, edited by Virgil 
Elizondo and Norbert Greinacher: Con cilium 144 (1981, T. & T. Clark, 36 George Street, 
Edinburgh EH2 2LQ; and The Seabury Press, New York). 

Francis of Assisi Today, edited by Christian Duquoc and Casiano Floristan: Con cilium 
149 (1981, T. & T. Clark, 36 George Street, Edinburgh EH2 2LQ; and The Seabury Press, New 
York). 

Unemployment and The RighT TO Work, edited by Jacques Pohier and Dietmar Mieth: 
Con cilium 160 (1982, T. & T. Clark, 36 George Street, Edinburgh EH2 2LQ; and The Seabury 
Press, New York). 

A prayer: 

Lord Jesus, 
give us your vision of The world. 
Help us To see every woman as your sisTer, 
and every man as your brOTher. 
Open our hearts TO The grace of your SpiriT, 
and let us embrace all people 
II"iTh The love you have for Them: 
deep, undying, forgiving, sharing, healing love. 

Jesus, 
hear our prayer 
and heal our world. Amen! 
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SOME AREAS OF CONCERN 

Food 
for the 
hungry 

Other issues of the Bulletin have spoken about the meaning of eating. 1 

This article looks at hunger and thirst, and at our obligation to help people 
who need food and drink. 

Humanly speaking: Every human person needs adequate food and drink 
to remain alive and healthy: "adequate" refers both to quantity and quality. 
When we do not have enough to eat and drink, we quickly become miserable, 
uncomfortable, angry, and in a few hours, desperate; parents know only too 
well what children are like when they go past their mealtimes. If we lack 
sufficient food over a period of time, we suffer from malnutrition, become 
prey to disease, and cannot work effectively. 

Today, in many countries of the world, large numbers of people do not 
have enough food to eat, or clean water to drink. Portions of Africa have had 
drought conditions lasting several years.2 The claim is often made that the 
greater portion of the human family goes to sleep each night hungry. There 
are some countries where getting adequate food supplies to people is a 
continuing problem; there are others where this is a temporary situation, due 
to flooding, severe weather conditions, or other disasters or circumstances. 
Various agencies print pictures of emaciated children, and ask us - espe
cially in North America and Europe - to help to feed them. 

Some countries have surpluses of food, and sell it to other nations. At 
times, however, we read of herds of calves being shot because the market 
prices are too low, or of fields left fallow because of overproduction. Author-

I See Sharing in a/riendly meal. in Bulletin 89, page 115; "Tasting," in Bulletin 94, pages 163-165. 

2 See "Appeal for Sahel," by John Paul II, speaking in Ouagadougou, Upper Volta, May 10, 1980, in 
A/rica: Apostolic Pilgrimage. compiled and indexed by the Daughters of St. Paul (1980, St. Paul Editions, 
50 St. Paul's Avenue, Boston, MA 02130): pages 323-331. 
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ities in countries needing help have to do more to prevent spoilage of food 
stocks, pilfering, and black marketing, and must educate their people in 
better methods of food production. 

Hollywood and show business have glorified drinking and the use of 
drugs as signs of belonging to the "smart set." 

In our century, Alcoholics Anonymous and its affiliated organizations 
have become a source of true help for victims of alcoholism. Similar ap
proaches have been used to help those addicted to drugs. 

In our country, fast food outlets are mushrooming, and organizations 
are devoted to trimming off excess weight; at the same time, some people are 
undernourished. Restaurants report on the great amounts of food that are 
wasted by diners. And while we eat and overeat, others are starving .... 

nn the word of God: God created this world for us to live in as our home 
(Is. 45: 18). While there are some desert areas, there are also flourishing fields 
of grain, forests filled with wild life, gardens growing with fresh fruit and 
vegetables, cattle on our farms, fish in the waters (Ps. 8; Ps. 65; Ps. 104; Ps. 
145): there is food enough for all. Jesus has given us his commandment of 
love for one another as his new commandment (In. 13: 34-35). He describes 
this in practical terms in the cosmic scene in Mt. 25: 31-46: we are to recog
nize him and help him now in those who are hungry and thirsty. If we refuse 
to help them, we are refusing to help him. We cannot put them off with pious 
words, but are bound to help them in a practical, immediate, and realistic 
way (James 2: 14-17; I: 27). 

Our Lord was concerned for people who were hungry after listening to 
his preaching for several days, and he provided food for them (Mt. 15: 32-38, 
and parallels). This story of the feeding of the thousands is repeated in all 
four gospels; in the liturgy, this gospel story is used on a number of occasions 
during the year, and reminds us both of the eucharist and of the heavenly 
banquet of which the eucharist is a foretaste and pledge. 

Jesus also invites us to fast: to cut down on our food and drink -
without showing off or advertising ourselves (Mt. 6: 16-18) - and to do this 
for the sake of righteousness, justice, and God's kingdom (Mt. 5: 6). 

In his story of the rich man and Lazarus (Lk. 16: 19-31), Jesus con
trasted the wealth and banquets of one person with the poverty, misery, and 
hunger of the other. In this case, the inequities were to be reversed in the next 
life. The psalms also reflect on the apparent wealth and sleekness and lack of 
cares of the wealthy - and their eventual fate (see Ps. 37; Ps. 49; Ps. 73). 

The people who need our help are not only those we see close at hand: 
St. Paul encouraged his people to be generous to the poor in the Church of 
Jerusalem, and took up collections for them (I Cor. 16: 1-4; 2 Cor. 8: I -
9: 15). 
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Abundant food and feasting at the messianic banquet are common 
images of heavenly bliss: see Is. 66: 10-14; 25: 6; 55: 1-2; 12: 3; Mt. 22: 2 and 
8: II; Lk. I: 53. 

In the liturgy: The liturgy offers us a number of opportunities to reflect 
on our responsibilities to provide food for the hungry and drink for the 
thirsty. Our prayers and our actions must reflect and influence one another if 
we are to be sincere followers of the Lord Jesus. 

• Eucharist: The eucharistic prayer contains words of thanksgiving 
and praise over the bread and wine; the actions of the eucharistic celebration 
are centered on the sacrificial meal. We eat and drink in memory of Jesus, 
whose body was broken for us, whose blood was shed to free us from our 
slavery to sin. As we recognize Jesus in the breaking of the bread (see Lk. 24: 
31, 35), we are invited to recognize him in his brothers and sisters (Mt. 25: 
3 I -46). In the early decades of Christianity, St. Paul had to remind the people 
of Corinth to recognize in the eucharist their obligation to feed the hungry 
(see I Cor. I I: 17-22). 

In the eucharist today, we have to learn to recognize Jesus in two ways: 
both as bread ("This is my body .... Do this in memory of me") and as 
breadless ("I was hungry ... and you gave me food").) 

In the eucharist, Jesus offers himself to us as our food, renewing our 
love for him and for one another. He wants this love to be shown in the way 
we come to the aid of our brothers and sisters in need. 

Near the end of the second century, St. Irenaeus was reminding Chris
tians that Jesus chose bread and wine from the gifts of creation, and declared 
them his body and blood in the eucharist. We take God's gifts of bread and 
wine, and offer them to God as a sacrifice of praise in the eucharist. Material 
gifts become the means of our salvation.4 

Continuing efforts by liturgists to work for more breadlike bread (see 
Bulletin 69, page 128) and for use of the cup in every eucharist are not irrel
evant. The sooner we have eucharistic bread that looks and tastes like bread, 
and offer the cup to all communicants, the sooner we will begin to hear what 
the symbols of bread and wine are telling us. 

• Fasting and almsgiving: The liturgy invites us to listen to the gospel's 
call to fast and to give alms. By fasting, we cut down on the quality and the 
quantity of our food, freely sharing in the cross of Jesus (see Mt. 9: 14-15; 
6: 16-18; Lk. 9: 23). In almsgiving, we take the money we have saved by our 
fasting and other acts of frugality, and freely give it to others in need. The 
scriptures tell us how to give cheerfully (Tob. 4: 7-1 1,16; 12: 8-10; Mt. 6: 2-4; 

) See Meeting Jesus in Ho~1' Communion: A Child's Book for First Eucharist, by Roger Marchand 
(1984, Liguori Publications, Liguori, MO 63057): reviewed in Bulletin 94, page 188. 

4 See Irenaeus, Against Heresies, book 4, chapters 17: 5; 33: 2; 18: 4; and book 5, chapters I; 2: 2. 
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2 Cor. 8: I - 9: 15). The liturgy encourages fasting and almsgiving all year, 
but especially during the season of Lent, with the most important time being 
the paschalfast on Good Friday and Holy Saturday; Ash Wednesday is also 
a universal day of fast. All Fridays are days on which we are invited to do 
penance and acts of charity in union with our crucified savior. 

o Prayers over our food: The liturgy provides us with opportunities to 
give praise to God over our food. Blessings of food echo the spirit of the 
eucharist, and our food is blessed as we praise and thank God over it. Meal 
prayers - grace before and after meals - are also encouraged, and again are 
reminiscent of the eucharistic blessing. 

o Intercessions: Our prayer of the faithful in Sunday and weekday 
Masses should intercede for those in need of food and drink, and pray for 
good crops to share with all. In the intercessions at morning and evening 
prayer, these same intentions can be used regularly or at appropriate seasons. 

0 Liturgical texts: 

0 Masses: Sacramentary Lectionary 

Blessing of human labor pages 993-995 nos. 846-850 
For productive land 995-997 851-855 
After the harvest 997-998 856-860 
In time of famine 999 861-865 
Famine victims' prayers 1000 861-865 

o Liturgy of the hours: 

office of readings, Monday of week 17, 
sermon by St. Caesarius of Arles: vol. 3, pages 547-548 

office of readings, Tuesday of week 17, 
sermon on charity by St. Basil the Great: vol. 3, pages 551-552 

office of readings, Friday of week 32, 
homily in the second century: vol. 4, pages 525-526. 

o Blessings of food, in A Book of Blessings: 

Bread 
Festive food 

Festive meal 
Family reunion 
Food 
Water and water systems 

Meal prayers: 
Sunday or feast day 
Friday 
Penitential day 
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page 156 
229-230 

69 
69 

156 
157 

177-186 
178 
179 
180 

June 13 
Holy Saturday, 
Easter season 



Picnic or barbecue 
Grace at other times 
Banquets 
Civic banquet 
Wedding banquet 
Birthday party 
Grace after meals 

179 
181 
182 
183 
184 
185 
186 

In our family and community life: Today's advertising continues to 
bombard us with the message: "Buy more! Get everything that is bigger and 
better and automatic. Eat more convenience foods." We are invited to cater 
to ourselves and pamper our tastes to the point where we forget that others 
have serious needs. Buy, buy, buy, and fuel the economy! Feed yourself, and 
forget others. 

Jesus however, invites us to look at our brothers and sisters in need. 
When we see how others are starving, we ought to learn the true meaning of 
fasting: we deprive ourselves of food - both in quantity and in quality - in 
order to save money which we give to help those in need. Our mite boxes and 
alms bottles need to be used every weekday, and not just in Lent. 

Meal prayers should be more than pious formulas. As we thank God for 
the food we have, we also have to be willing to share it with others who are 
hungry or starving. 

Families can be encouraged to grow their own food and to preserve 
fresh food, and use the money they save as a further gift to feed the hungry. 

What can each family do on a regular basis to give food to the hungry? 
How can we simplify our tastes and help others to eat adequately? 

Further ideas are proposed in Bulletin 53, page liS: "Working for better 
standards of food preparation, storage, handling, labelling, marketing, 
advertising; promoting sound guidance on nutrition to parents and students; 
working against gimmicks and contests that raise food prices for consumers; 
discouraging junk foods in schools; working to prevent food wastage; 
working with others to increase crops and agricultural knowhow in other 
countries." 

• In our parish, have we considered ways of working with others to 
provide food for the hungry? Are people in our community in need? Are there 
ways in which we can help those who are hungry or undernourished? Can we 
contribute money, food, volunteer labor to other community groups that are 
running soup kitchens? How active are we in responding to appeals for 
disaster victims? How much is the kitchen in our parish hall used to feed the 
well-fed instead of the hungry? 

Should our liturgy committee meet with the social action committee, 
and bring these concerns to the parish council for further consideration? 

* * * 
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Helpful reading: 

Jesus Christ, Pain rompu pour un monde nouveau: Document theologique de base pour 
Ie Congres eucharistique international, Lourdes, July 1981 (1980, Editions du Centurion, 17, 
rue de 8abylone, 75007 Paris). 

Sharing Daily Bread: Labor Day Message (1974, CCC, Ottawa); also available in 
French: Le Partage du Pain Quotidien. 

Bread for the World, by Arthur Simon (1975, Paulist Press, New York; and Wm. B. 
Eerdmans, 225 Jefferson SE, Grand Rapids, M I 49502). 

Meal Prayers: a liturgical leaflet (1982, CCCB, Ottawa). 

Meal prayers, in Bulletin 80, pages 160-164. 

Feasts and Fasting: Liturgy, vol. 2, no. I, edited by Rachel Reeder (1981, The Liturgical 
Conference, 806 Rhode Island Avenue N E, Washington, DC 20018): reviewed in Bulletin 84, 
page 141. 

A Path to Peace: Prayer, Fasting and Works of Charity, by Joseph M. Champlin (1983, 
Franciscan Communications, 1229 S. Santee, Los Angeles, CA 90015): reviewed in Bulletin 94, 
page 188. 

* 

A prayer: 

Jesus, 
when your brothers are hungry 
or when your sisters are thirsty, 
you are longing for our loving help. 
Open our eyes offaith, 
and let us see you suffering in others. 
Open our hearts, 

* 

and let us reach out to you with food 

* 

as readily as we come to you for our own needs. 

Jesus, 
hear our prayer. Amen! 

INDEX OF PAST ISSUES 
In November 1977, Bulletin 61 provided a complete index of the first ten 

volumes of the National Bulletin on Liturgy, from 1965 to 1977. 

At the request of the Episcopal Commission for Liturgy and the Na
tional Council for Liturgy, a similar index will be prepared for Bulletin 10 I, 
covering 1978-1985, and including references to the index in Bulletin 61. 

Copies of Bulletin 61, Complete Index, 1965-1977, are still available at 
$2.00, plus 28<r postage and handling: outside Canada, $2.50 plus 35<r (in U.S. 
funds). 
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Clothing 
for the 
naked 

Humanly speaking: We wear clothes for protection against the elements, 
for comfort, and sometimes for show. The meaning of clothing is discussed in 
Bulletin 94, page 176. 

Human nature does not seem content with simple and functional 
garments. We want to add frills and colors. Nowadays, many people are 
swept along by the constantly changing whims of fashion, and add expensive 
new pieces to their wardrobe because some designer has decreed that older 
styles and colors are passe. As a result, many homes have closets filled with 
good clothing that is not being used. Some recycling of clothing is done 
through rummage sales, clothing drives, thrift shops, and clothing depots, as 
well as by hand-me-downs in children's clothes to relatives and neighbors. 

In other parts of the world, people have only the clothes they are 
wearing, and sometimes a few extras to wear while their clothes are being 
washed. 

In the word of God: From the fig leaves in Genesis to the white robes in 
the book of Revelation, human clothing is often mentioned in the scriptures. 
As well as being protection against the elements, clothing is described meta
phorically: Elijah's cloak is passed on to Elisha as a sign that he inherits 
Elijah's prophetic spirit (2 Kings 2: 13-15). In Israel, it was customary to tear 
one's clothes and wear sackcloth as a sign of penance or mourning (I Kings 
21: 27; 2 Kings 19: I). God is described as being clothed in truth (Ps. 89: 8), in 
light, power, and majesty (Ps. 104: 1-2). 

Providing clothing for those in need is one of the works of mercy (Is. 58: 
7; Tobit I: 17; 4: 16; Mt. 25: 36). It is wrong to keep a poor man's garment 
overnight, for this is his only cover (Exod. 22: 26-27). The Pharisees are 
condemned for their attention to large phylacteries instead of the things that 
count (Mt. 23: 5). 

Jesus teaches us not to worry too much about our food or clothing, for 
our bodies are more important: read his teaching on the lilies of the field in 
the sermon on the mount (Mt. 6: 25-34; Lk. 12: 22-31). Our concerns should 
be for God's kingdom, and our riches should be stored in heaven (Lk. 12: 
32-34). 

271 



We must not judge people by their clothes and jewels (James 2: 1-4). We 
are to give practical help to those who need clothing now (James 2: 14-17). 

The metaphor of pUlling on Christ as a description of the new life of the 
baptized (Gal. 3: 27; Rom. 13: 14) is discussed briefly in Bulletin 94, page 176. 
In baptism we strip off our old nature and its ways, and are vested in the light 
and life of Jesus Christ (Rom. 13: 12-14; Eph. 4: 22-25; Col. 3: 9-10). 

In the liturgy: The present renewed liturgy continues the use of vesting 
as a sign of rights or offices, as in the white robe in baptism, and the vest
ments in ordination rites. At the end of Vatican II, Pope Paul VI gave the 
bishops a simpler form of pastoral ring. 

In the middle ages, a dramatic rite of degradation or dismissal from 
orders included removal of the vestments, one by one, and scraping away of 
the oil to signify loss of office.' 

In our family and community life: Some positive steps can be taken in 
parishes to encourage people to provide adequate clothing for those who 
need it: 

a Education: Helping people to see through the fallacies presented by 
the fashion world, which urge men, women, and even children to have the 
latest styles, colors, and models. People can be helped to develop a more 
Christian attitude toward clothing needs. 

a Seeing local needs: Are there people in the area who are in need of 
clothing? Can the social action committee of the parish councilor a St. 
Vincent de Paul society organize a clothing depot? 

a Contributing clothing: When there is a clothing drive, do we con
tribute articles that still have some life in them? Are there still clothes in our 
closets that we haven't worn in years? Why are we keeping them instead of 
giving them to others who could use them now? 

a No more fashion shows: Occasionally one hears of a parish 
organization sponsoring a fashion show. Is this what Christians should be 
about in today's world? 

a Clergy and religious should be models of Christian attitudes toward 
clothing and styles. How do they obey the spirit of our Lord's injunction in 
Mt. 10: 8-1O? 

a Church building: Reminding us of our obligation to feed, clothe, 
and shelter the poor, naked, and cold Christ, St. John Chrysostom (c. 349-

I See Pontificale Romanum (1934. Dessain. Mechelen. Belgium): vol. III. pages 797-814: "Ordo Suspen
sionis. Reconciliationis. Depositionis. Dispensationis. Degradationis. et Restitutionis Sacrorum Ordi
num." 
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407) tells us that our brothers and sisters should be helped before we adorn 
the church building, for our fellow Christians are the most precious temple. 2 

Some further thoughts are given In Bulletin 53, page 115. 

* * * 

Helpful reading: 

The Second Skin: An Interdisciplinary Study on Clothing, by Marilyn J. Horn (1968, 
Houghton Mifflin, Boston). 

"Clothing and Vesture, H in Bulletin 94, page 176. 

On trying not to accumulate possessions, see Bulletin 42, pages 29-30. 

"Mary's Magnificat and Recent Study," by Robert J. Karris, OFM, in Review for 
Religious (November-December 1983,360 I Lindell Blvd., St. Louis, MO 63108): vol. 42, no. 6, 
pages 903-908. The author points to Mary as the model for ordinary people (as opposed to the 
bejewelled); God is putting down the proud, reversing world values, and achievingjustice when 
we love and forgive in this world. 

A prayer: 

Lord Jesus, 
king of the universe, 
wrapped in glory and light, 
yet clothed in our flesh: 

* 

we are your brothers and sisters, 
and we give you praise. 

Help us to recognize you 

* * 

when our brothers or sisters need adequate clothing. 
Help us to empty our closets for those in need, 
and to control our desires to gather more possessions. 

Clothe us with your love, 
and keep us faithful to you, 
for you are our Lord and our brother 
for ever and ever. Amen! 

2 "Homily 50 on Matthew," nos. 3-4 (PG 58: 508-509), quoted in The Liturgy of the Hours (1975, 
Catholic Book Publishing, New York, NY 10011): office of readings for Saturday in the 21st week in 
ordinary time, vol. 4, pages 182-183. (See also Bulletin 74, page 107.) 
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Humanly speaking: A spirit of hospitality is considered a good trait in 
our society. Children learn in their families to welcome relatives, friends, and 
visitors, and to help them "to feel at home." Communities too try to develop a 
friendly image so that visitors and newcomers will feel welcome. 

In our country, governments at all levels work to make decent housing 
reasonably available for those who want it; their efforts however usually fall 
far short of their goal. Legislation governs building standards, mortgages, 
sewage, roads, and other requirements. 

When fire, flood, storm, or other disaster strikes, people come together 
to help those in greatest need. Community groups share their resources to 
help rebuild and refurnish homes. When people are forced to leave their 
homeland because of war or persecution, they become refugees; our country 
has allowed many to enter, and local communities and groups have worked 
to help them settle into a new life among us. 

After several centuries, an awareness of the justice of aboriginal land 
claims has finally entered our public consciousness, and now people are 
becoming more sensitive to the many issues involved. 

In the word of God: The Hebrews are to remember that they were 
strangers in the land of Egypt, and are to love - and never harm - those 
who live among them (Lev. 19: 33-34). Strangers are to be accepted, and are 
to be given the Sabbath rest (Exod. 20: 10). They may also be accepted into 
the covenant by circumcision (Exod. 12: 49). 

Those who are without shelter are to be welcomed into our homes (Is. 
58: 7). Orphans and widows - the symbol of all people needing our help -
are to be cared for (Tobit 1: 8; James 1: 27). 

Jesus tells us that we are helping him when we help the homeless (Mt. 
25: 35-40), and that we are refusing to help him when we refuse to help them 
(Mt. 25: 43-45). Those who welcome Jesus' apostles are welcoming Jesus and 
the Father (Mt. 10: 40-42; In. 13: 20). Our Lord told his apostles to accept the 
hospitality offered to them when they were travelling in order to preach the 
kingdom (Lk. 10: 1-9). 
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The early Church pictured Jesus as standing outside the door, seeking to 
come in and eat with those who welcome him (Rev. 3: 20). A curse was 
pronounced on towns that refused to receive his followers (Lk. 10: 10-15). 

Gentiles who become Christians are no longer strangers among God's 
people, but are now members of the family (Eph. 2: 19). We are all pilgrims in 
this world (I Pet. 2: II), having no permanent home here (Heb. 13: 14). 

We are to continue to be hospitable to strangers (Heb. 13: 2; 3 In. 5; I 
I Tim. 5: 10). When we share what we have with others, our sacrifice is 
pleasing to God (Heb. 13: 16). 

In the liturgy: True hospitality is an extension of our love for one 
another. The spirit of Christian hospitality and of reaching out in love is 
celebrated - although not always recognized - in the liturgy: 

• Ministry of hospitality: When the Christian community gathers for 
liturgy, especially for Sunday eucharist, the Christian Church is most clearly 
seen to be present (Liturgy constitution, nos. 41-42 [41-42]; GI, nos. 74-75 
[1464-1465]). All members of the assembly need help in recognizing that 
Christ is present among them, and in seeing him in others. The community 
shows its ministry of welcoming and hospitality in many ways: 

o Ushers are men and women chosen from the community to welcome 
people as they come into the assembly. They also help visitors to find a 
suitable seat, take up the collection, and assist in processions (GI, no. 68bc 
[1458]). A rite for installing ushers is given in A Book of Blessings (1981, 
CCCB, Ottawa): see pages 80-81, 91. How welcome do ushers make people 
feel in your church? 

o Clergy are to make the whole assembly feel welcome when they 
gather for liturgy. Especially at weddings and funerals, when strangers, 
people who do not come to church often, and the unchurched may gather, the 
clergy are to welcome them and share the word of God with them (see Rite of 
Marriage, no. 9 [2977], Canadian ritual, page 12; Rite of Funerals, no. 18 
[3390], Canadian ritual, page 8). 

o All members of the community are responsible for welcoming 
visitors, and should not hesitate to introduce themselves, or offer their assis
tance when needed. A friendly smile instead of a stony stare helps strangers 
to feel more welcome. At the kiss of peace, a sincere greeting of peace (but not 
an introduction or "How-do-you-do?" - see Bulletin 48, pages 122-124) will 
make them realize they are in a Christian community of worship and love. 

This spirit of welcoming should be extended through signs outside the 
church giving times of services, in the parish bulletin, and - in holiday areas 
- through timetables distributed to motels, resorts, and other public places. 
The parish hall should be reasonably available to community groups as a sign 
of the Church's love for all. 
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o Welcoming rites: The introductory rites of the Mass and of other 
liturgical celebrations are intended to help the individuals present become 
part of one assembled community, get ready to hear the word of God, and 
take a full part in the celebration (see GI, no. 24 [1414]). 

In the eucharist, these rites are already somewhat cluttered, and care 
needs to be taken to make sure that we do not add more to them, or do them 
in too much haste. A simpler format is provided for Masses celebrated with 
children (see Directory for Masses with children, no. 40 [2173]). 

The liturgies for baptism and for funerals offer the presider an oppor
tunity to welcome the family informally and briefly. In all liturgical celebra
tions, the introductory rites should help to welcome the assembly and 
strengthen its family feeling of God's people called together for prayer and 
worship. As well, they begin to recognize the presence of Christ in their 
assembly (Mt. 18: 20; Liturgy constitution, no. 7 [7]). 

o Blessing of homes: "People define places by their relationship to 
them. A house becomes a home, a little church, the place where children first 
learn their faith, a place of love" (see A Book of Blessings, page 96). These 
blessings are for the building and particularly for those who live in it. We may 
pray that they will have a sense of Christian hospitality, welcoming others as 
being images of Christ.' Blessings are provided both for family homes and for 
public homes: 

o Home and family 
Cottage or vacation home 

Prayer space at home 
Library at home 

Convent or rectory 
Home for the aged 
H orne for special care 

A Book of Blessings 

pages 97-99 
97-99 

100-101 
162-163 

102-103 
112-113 
117-119 

o Church buildings: Churches too are dedicated or blessed, and are to 
be places where God's people gather in worship and prayer. The church 
building, which is the house of the Church, the people of God, is "a visible 
sign of the living Church, God's building, which is formed of the people 

I SI. Benedict's rule says: "All guests who present themselves are to be welcomed as Christ. for he himself 
will say: I was a siranger and you welcomed me(Mt. 25: 35). Proper honor must be shown 10 all. especial(1' 
10 Ihose who share our failh (Gal. 6: 10) and to pilgrims. Once a guest has been announced. the superior 
and the brothers are to meet him with all the courtesy of love. First of all. they are to pray together and 
thus be united in peace. but prayer must always precede the kiss of peace .... ~ See The Rule of 51. 
Benedici in English. edited by Timothy Fry, OSB (1982. The Liturgical Press. Collegeville. MN 56321): 
chapter 53, nos. 1-5, page 73. 

"A guest in the house is God in the house" - Polish proverb. 
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themselves. "2 Church buildings should be easily accessible to people with 
physical handicaps: see pages 291-293, below. All people should feel at home 
in this "house of prayer for all nations" (see Is. 56: 7; Mk. II: 17). 

• Refugees: The liturgical texts include a Mass for refugees and exiles: 
see sacramentary, pages 100 I-I 002, and lectionary, nos. 866-870. 

The spirit of Christian concern for political and economic refugees is 
expressed well in the lines engraved on the base on the Statue of Liberty in 
New York: 

Give me your tired, your poor, 
your huddled masses yearning to breathe free, 
the wretched refuse of your teeming shore. 3 

• Intercessions: Both in the eucharist and in morning and evening 
prayer, our intercessions should frequently include people who are homeless, 
and ask God to give us the spirit of mercy toward our brothers and sisters in 
need. 

In our family and community life: Families, religious communities, and 
parishes can deepen their spirit of hospitality and generosity toward those 
who are homeless by welcoming them in various ways: 

• Needs: Is there need of a community shelter for families who are 
homeless? for battered wives and children? for itinerants? What contributions 
in volunteer labor, food, equipment, furniture, and money can the parish 
make on a regular basis? 

• Parish hall: Is this open to benefit others in the community? Is it 
capable of being used as an emergency shelter? What contingency plans have 
been developed for this? (See also pages 300-301, below.) 

• Refugees: What has been the record of the parish and the commu
nity in helping refugees during the past decade? Are plans being made now to 
help the next group? 

Some further ideas are discussed in Bulletin 53, pages 115-116. 

* * * 

2 See Dedication 0/ a Church and an Altar: Study Edition (1979. CCCB, Ottawa): page I, no. I; see also 
I Cor. 3: 9; Constitution on the Church, no. 6 [138]. See also Bulletin 74, House o/the Church. pages 
138-140. 

J Lines by Emma La7.arus, quoted in Discover (July 1984,3435 Wilshire Blvd., Los Angeles, CA 900 10): 
vol. 5, no. 7, page 19. 
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Helpful reading: 

Decent Housingfor All: Pastoral Message on the Occasion of Habitat '76 (1976, CCC, 
Ottawa). 

Strangers in Our Midst: Guidelines and Suggestions for Helping Refugees (1979, CCCB, 
Ottawa). 

Man's Cities and God's Poor: Pastoral Letter, by Humberto S. Medeiros (1972, Daugh
ters of St. Paul, Boston, M A 02130). 

The Rites of Gathering and Sending Forth: Liturgy, vol. I, no. 4, edited by Rachel 
Reeder (1981, The Liturgical Conference, 806 Rhode Island Avenue NE, Washington, DC 
20018). 

The Ministry of Ushers, by Gregory Smith, O.Carm. (1980, The Liturgical Press, 
Collegeville, MN 56321): reviewed in Bulletin 86, pages 234-235. 

The Primal Mind: Vision and Reality in Indian America, by Jamake Highwater (1981, 
Meridian/New American Library, 1633 Broadway, New York, NY 10019; and 81 Mack 
Avenue, Scarborough, Ontario MIL I M8): Insights into the thinking and culture of native 
peoples in the Americas. 

As Long as the Sun Shines and Water Flows: A Reader in Canadian Native Studies, 
edited by Ian A.L. Getty and Antoine S. Lussier (1983, University of British Columbia Press, 
Vancouver, B.C.). 

The White Man's Indian: Images of the American Indian from Columbus to the Present, 
by Robert F. Berkhofer, Jr. (1979, Vintage Books, Random House, New York): A careful 
study of white racism and manipulation. 

* * * 

A prayer: 

Lord Jesus, 
you told us that you had nowhere to lay your head. 
Help us to open our homes to you in all who visit us, 
and to work with others 
to provide shelter for all who need it. 

Jesus, 
open our hearts 
to our sisters and brothers in need, 
and help us to see you and serve you in them. Amen! 
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Care 
for the 
sick and dying 

Humanly speaking: It is a concern of our society to provide good health 
care for all our citizens. Research continues into the causes and prevention of 
disease and injuries. New techniques, equipment, and medicines are 
developed, and allow new types of operations to take place. Human organs 
are transplanted, and artificial ones are being developed. Despite widespread 
medical plans and advanced facilities, however, there are many people who 
do not take care of their health, who have poor diets, who abuse their bodies 
by smoking, excessive drinking, or improper use of drugs. 

Gradually the understanding is growing that we have to treat the whole 
person - body, mind, and spirit - and not just the body alone. 

Concern for the dying is slowly increasing: there are hospices beginning 
to be established, where people can prepare calmly for death. A few doctors 
encourage a dying person to spend the final days at home with family and 
close friends. To allow a person to die in dignity and peace is considered a 
goal to work for. 

As family homes get smaller, there has been a growing trend to provide a 
number of homes for the aged. 

In the word of God: The scriptures contain stories of healing: Naaman's 
leprosy (2 Kings 5: 1-15) and Tobit's blindness (Tobit II: 7-15) come quickly 
to mind. The agony of the sick and dying are echoed in Psalms 38, 41, and 88; 
Is. 38: 10-20 describes graphically the feelings of Hezekiah after his recovery 
from serious sickness (Is. 38: 1-9). 

Jesus is described in the gospels as having great compassion for the sick 
(Mt. 14: 14). He healed those who came to him with faith. Well known 
examples are the_ woman with the hemorrhage (Lk. 8: 43-48), the centurion's 
servant (Mt. 8: 5-13), Peter's mother-in-law (Mt. 8: 14-17); the ten lepers (Lk. 
17: 12-19), the man born blind (In. 9: 1-41), the blind man outside Jericho 
(Mk. 10: 46-52); the paralytic (Mk. 2: 3-12), and the man who had been sick 
for 38 years (In. 5: 2-9). Jesus told the story of the good Samaritan's care for 
the wounded traveller (Lk. 10: 30-37), and reminded us that care for the sick 
is given - or refused - to himself (Mt. 25: 36-40, 43-45). 
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Jesus' description of his work given to the disciples of John the Baptist 
(Lk. 7: 20-23; Mt. II: 2-5) echoes the prophecies of Isaiah (Is. 29: 18-19; 35: 
5-6; 61: I). 

The apostles were sent by Jesus to look after the sick and anoint them 
with oil (Mk. 6: 7-13), and continued this concern: see Acts 3: 1-16; 4: 7-22; 
4: 30; 5: 15-16; 14: 8- 10; 19: 11-12. James speaks of calling in the elders (pres
byters) of the Church to pray over the sick and anoint them (James 5: 14-15). 

Throughout the centuries of Christian history, Christians have estab
lished and maintained hospitals and other places of healing. Many religious 
orders and devoted lay people have spent their years in looking after the sick 
and the dying in obedience to Christ's command. 

In the liturgy: The Catholic liturgy involves a number of ministries for 
the sick and the dying. Every Christian is called in virtue of Mt. 25: 31-46 to 
come to the aid of the sick by prayer, visits, and in any other way that help 
may be given. Those who are designated as ministers to the sick visit them in 
the name of the parish community, and pray with them. Communion 
ministers bring them communion. (It is desirable, where possible, to bring 
communion to the sick each week directly from the Sunday eucharist.) 
Viaticum is communion brought to someone who is dying. Priests are called 
to celebrate the sacraments of reconciliation and anointing of the sick with 
the sick and the dying. 

o Rituals: The ritual book, Pastoral Care of the Sick. contains a 
wealth of prayers, readings, and services for celebrations with the sick and the 
dying. The pastoral notes are extensive, and encourage all to exercise their 
ministry toward the sick. The Canadian edition (1983, CCCB, Ottawa) 
contains an additional 38 pages of prayers and blessings. Many prayers are 
also contained in A Book of Blessings (1981, CCCB, Ottawa): see the index 
under "sick" and "dying." As well, there are blessings for hospitals, clinics, 
and homes for special care. 

o Other texts: Masses for the sick and the dying: 

For the sick 
Anointing during Mass 

For the dying 
For those dying today 

Sacramentary 

pages 1004-1005 
1053-1057 

(/983 edition) 

1006 
1005-1006 

(/983 edition) 

Lectionary 

nos. 871-875 
871-875 

871-875 
871-875 

In our family and community life: Some ways of extending our minis
tries to the sick: 
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• Families may undertake their own Christian ministry to the sick in 
their neighborhood, visiting the sick and the aged and the shut-ins, and 
offering to pray with them; they can visit them, read for them, bring them 
treats, and chat about neighborhood news (not gossip). Where there is some
one at home who is chronically ill, or shut-in and unable to come to church 
regularly, a member of the family or a close neighbor may be formed as a 
communion minister, and may bring communion home each Sunday from 
the parish Mass. All families should learn to pray with the scriptures and to 
develop and lead simple prayer services for many occasions. They should be 
able to turn to their parish for help in these areas of need. 

Every member of the parish should be aware of when a person is to be 
anointed (when seriously ill), and when viaticum is to be given (when a person 
is dying). These states are to be interpreted generously, so that a person is 
able to receive these sacraments when in a conscious and receptive mood, and 
able to participate fully. 

Prayers for commending a dying person to God are given in Pastoral 
Care, pages 165-181; Sunday Mass Book (1976, CCC, Ottawa), pages 1151-
1154, 1323; see also A Book of Blessings (1981, CCCB, Ottawa), pages 310-
314; and Family Book of Prayer (1983, CCCB, Ottawa), page 20. 

• Parishes can form people to become ministers to the sick at home 
and in the hospital. Their role would be to pray with the sick and their 
families, to bring communion to them, and to extend the loving presence of 
Christ to them in their time of need. These ministers will need guidance in 
developing and leading simple prayer services, and must be people of prayer 
themselves. See Ministering to the sick and aged, in Bulletin 53, pages 
111-114. 

• Retreat houses and religious communities could reach out in a 
special way to people who work in the fields of medicine and healing, helping 
them to see the value of their caring work for the people in need; to families of 
the chronically ill; to families of children who are seriously sick or injured or 
dying. 

* * * 

Helpful reading: 

Pastoral Care of the Sick (1983, CCCB, Ottawa). 

Pope John Paul Ii speaks to the sick often, and always during his pastoral trips abroad: 
see Anointing of the sick, in Bulletin 93, pages 99-106. 

The Christian Mystery of Human Suffering: Apostolic Letter "Salvifici Doloris~ of John 
Paul II (1984, CCCB, Ottawa): also available in French. 

New Hope in Christ: A Pastoral Message on Sickness and Healing (1983, CCCB, 
Ottawa): Also available in French. 
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And You Visited Me: Sacramental Ministry to the Sick and the Dying, by Charles W. 
Gusmer (1984, Pueblo Publishing, 1860 Broadway, New York, NY 10023): reviewed in Bulle
tin 94, page 187. 

Temple of the Holy Spirit: Sickness and Death of the Christian in the Liturgy: Twenty
First Liturgical Conference "Saint-Serge~ (1983, Pueblo Publishing, 1860 Broadway, New 
York, NY 10023): reviewed in Bulletin 94, page 188. 

A Roman Catholic Theology of Pastoral Care. by Regis A. Duffy, OFM (1983, Fortress 
Press, Philadelphia, P A). 

Prophetic Anointing: God's Call to the Sick, the Elderly, and the Dying, by James L. 
Empereur, SJ (1982, Michael Glazier, 1723 Delaware Avenue, Wilmington, DE 19806): 
reviewed in Bulletin 89, page 144. 

The Healing Power of the Sacraments. by Jim McManus, CSsR (1984, Ave Maria 
Press, Notre Dame, IN 46556). 

Readings in Sickness. compiled by Norman Autton (1976, SPCK, Marylebone Road, 
London NW I 4DU): each page contains a paragraph from a modern writer, and a paragraph 
from the scriptures. 

"Health Care Ministers," by Nancy McGee, in New Parish Ministries. edited by Jerome 
Herauf (1982, Novalis, PO Box 9700, Terminal, Ottawa, KIG 484): reviewed in Bulletin 86, 
page 239. 

"Preparing for Death," by Michael Mathis, CSC, in The New Ritual: Liturgy and Social 
Order (1956, The Liturgical Conference, Elsberry, MO; now 806 Rhode Island Avenue NE, 
Washington, DC 20018): pages 43-50. 

Bulletin 57, Rites for the Sick and the Dying. 

Adolescents in hospital. in Bulletin 94, pages 183-186; Ministering to the sick and the 
aged. in Bulletin 53, pages 111-114; On concern for the aged: see Respectfor life day - 1972. 
in BuIletin 33, pages 70-73; Men and women of prayer. in Bulletin 65, pages 234-238; also 
Bulletin 33, pages 72-73; no. 35, pages 222-223. 

"Care for the Dying," by Tim Bentley, in The United Church Observer (June 1984,85 St. 
Clair Avenue East, Toronto, Ontario M4T I M8): vol. 47, no. 12, pages 17-22. 

* * * 

A prayer: 

When my sister or brother is sick or in pain. 
Lord. it is you. 
When someone is dying. 
Lord. you are reaching out 
for my hand. my help. my time. my love. 

Jesus. 
make me more caring for you in .I'our suffering. 
more generous to you in your pain. 
more loving to you in your need. 

Jesus. 
help me to show my love for you 
by loving you and helping you 
in all who are sick or dying. Amen! 
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Comfort 
for all 
who mourn 

Humanly speaking: The usual meaning of mourning in our·society refers 
to grieving for the dead. When a person dies, the family members and close 
friends - the mourners - may spend a certain amount of time in grief, and 
then they are expected to take their place in society once again. Friends and 
neighbors reach out to the family at the time of death and :the funeral, but 
then tend to neglect them rather quickly. When a person in public life dies, 
the city or country may observe a number of days of mourning, and flags are 
flown at half-mast. 

A similar process of grief may be experienced by an individual on losing 
a job, on contracting an incurable disease, or on losing a 11mb or an 
important organ. Society sometimes reaches out to these people through 
organizations of people who have had similar experiences. 

In the word of God: Mourning for someone who pas died is described 
often in the scriptures: Jacob mourned when he thought his son Joseph had 
been killed (Gen. 37: 34). All Egypt mourned when Jacob died (Gen. 50: 3), 
and Israel for Jeroboam's child (I Kings 14: 18). Ezra mourned over the siris 
of God's people (Ezra 10: 6). People mourned over the destruction of Jeru
salem and its temple (Ps. 79), and over the exile (Ps. 137). Even children 
played mourning games (Lk. 7: 32). 

Jesus wept with Martha and Mary over, the death of his friend Lazarus 
(In. 11: 33, 38), and declared that those who mourn will be given comfort 
(Mt. 5: 4); if we have faith, God will turn our mourning into dancing (Ps. 
30: 11), for we do not mourn as those who have no hope (1 Thess. 4: 13). 
Comfort to those who mourn is promised in Is. 61: 3. It is given to mourners 
by fellow believers (2 Cor. 1: 3-7). 

Fasting by the apostles in later years is to be one sign of their "mourn
ing" as they await Jesus' return at the end of time (Mt. 9: 15). 

In the liturgy: Drawing on its human and spiritual experience of two 
thousand years, the Christian community provides' rites and texts that 
combine prayer for the dead and comfort for the living. Baptized into Jesus' 
death and rising, we see physical death as the final entry into the paschal 
mystery of Christ: our life is changed, not ended (preface 77). As Christ has 

283 



risen, so too will we rise, we who are nourished with the bread of life and the 
cup of eternal salvation (see In. 6: 54, 58). 

These rites may include prayers at the moment of death; one or more 
celebrations between death and the funeral (wake, bible vigil, liturgy of the 
hours, informal prayer services); a funeral celebration, often with the eucha
rist; a burial service; other celebrations after the funeral may include Masses 
and prayer services, and Masses on anniversaries of death and burial. 

o Texts: 

Sacramentary Lectionary 

o Funeral Masses: 
Adults pages 908-912 nos. 789-793 
Baptized children 945-946 794-798 
Children dying before baptism 947-948 799' 

o Other Masses for the dead: 
Anniversaries pages 913-917 nos. 789-793 
Various commemorations 918-944 789-793 

o Prefaces 77-81 pages 578-587 

o Ritual: 

Catholic Funeral Rite: Ritual and Pastoral Notes (1973, CCC, 
Ottawa). 

Rite for a Catholic Wake (1973, CCC, Ottawa). 

o Office for the dead: in each volume of The Liturgy of the Hours 
and Christian Prayer, at the end of the commons. 

o Pastoral Care of the Sick (1983, CCCB, Ottawa): see pages 182-188, 
189-198, and 355-357. 

o A Book of Blessings (1981, CCCB, Ottawa): see pages 315-318; and 
index, under "death," page 366. 

o Catholic Book of Worship 1/ (1980, CCCB, Ottawa): see nos. 48-60; 
further references are given in the choir edition and in its liturgical index. 

In our family and community life: Families need to encourage all their 
members to reach out in true sympathy to others who are mourning. We can 
help in many practical ways when a person is dying or has died: helping to 
take care of babies, cooking, laundry, shopping, errands; calling in other 
neighbors to help; sitting with the bereaved family, and just listening to them; 
weeping with them (see Rom. 12: 15); praying with them and for them. This 

I Some additional scripture references have been suggested in the Canadian edition of the lectionary to 
provide a greater variety of texts to meet the pastoral circumstances. 
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help ought to continue for a little while after the funeral, for it is then that 
others tend to forget the mourning family. 

Suggestions for developing a ministry to mourners in each parish are 
discussed in Ministries to the bereaved family, in Bulletin 84, pages 134-136, 
and in no. 53, page 116. 

* * * 

Helpful reading: As well as the books and articles mentioned above, the following are 
helpful: 

The Death of a Christian: The Rite of Funerals, by Richard Rutherford, esc (1980, 
Pueblo Publishing, 1860 Broadway, New York, NY 10023): reviewed in Bulletin 76, page 240. 

Bulletin 84, Funeral Liturgies. Many other helpful references are given in this issue. 

* * 

A prayer: 

Jesus, 
you wept when your friend Lazarus died, 
and raised him to life again. 
You had compassion when the widow wept, 
and raised her son from death. 

* 

Your own tears were accepted by the Father, 
and you were raised to unending life in glory. 

Lord Jesus, 
help us in our time of sorrow. 
Help us to share your comforting words with one another, 
and come to you with all our burdens. 
Through our love and compassion, 
wipe away the tears of all who mourn. 

Lord, 
we praise you always and for ever. Amen! 
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Freed-om 
for captives 
and the oppressed 

Humanly speaking: In our society, personal freedom is a highly 
regarded value. Generations of our ancestors have labored, fought, lived, and 
voted to earn the privileges we enjoy today. Many other countries do not 
have the freedom of speech, assembly, press, ballot box, and religion that we 
take for granted. 

When individuals commit crimes and are considered dangerous to 
society, they are put into prisons. These places of confinement are supposed 
to punish criminals, deter others from crime, and contribute to the rehabil
itation of prisoners, but all too often teach them more about crime. 

Many people are oppressed by ill health, poor living conditions, unem
ployment, lack of education, economic pressures; by slavery to drugs, 
alcohol, or gambling; by poor attitudes; by racial prejudice or other forms of 
discrimination. Society tries to help people avoid these problems or get out of 
them, but cannot force people to change. 

In the word of God: The scriptures picture God as the one who rescues 
us from the clutches of our foes (Ps. 70: 1-5; Ps. 142: 6-7; Ps. 143: 9), who 
frees the weak from the strong, and the poor from their oppressors (Ps. 35: 
10; 2 Tim. 4: 18). God hears the groans of prisoners (Ps. 79: II; Ps. 102: 20). 
The people of God were rescued from slavery in Egypt (Ps. 106: 7-12) and 
from exile (Ps. 126). 

Our Lord tells us to visit prisoners and to recognize him in them (Mt. 25: 
36-40, 43-45). John the Baptist was imprisoned because he preached God's 
law to Herod (M t. 14: 3-5). Jesus warns us that his followers will be impris
oned because of their faith in him (Lk. 21: 12). Peter (Acts 12: I-II) and Paul 
(2 Cor. II: 23) were imprisoned for their work for Christ, but were not 
deterred from continuing to preach the Christian Way; on one occasion, Paul 
went on to convert his jailer (Acts 16: 29-34). Several of the epistles are 
known as "captivity letters" because they depict Paul as writing them from his 
prison. The letter to the Hebrews reminds us to help fellow Christians in 
prison (Heb. 10: 34; 13: 3). 
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Jesus also spoke harshly of those who imposed heavy legalistic burdens 
on others in the name of religion, while refusing to lift their finger to help 
them (Mt. 23: 1-36). 

Other forms of oppression: In our modern world, oppression is found in 
a variety of forms: 

• Discrimination against individuals or groups because of their race, 
color, language, religion, gender, age, or inabilities:' Prejudice against others 
causes various forms of hatred and oppression, even leading to physical 
repression, concentration camps, apartheid, laws against interracial marriage. 
The Holocaust, in which the Nazis killed six million Jews, is one horrifying 
example of extreme oppression. 2 In all these cases, we have to see and recog
nize Christ in his oppressed brothers and sisters. 

Vatican II reminds us that the Church repudiates and condemns all 
forms of persecution. We cannot pray to God as our Father if we refuse to 
accept all other people as our brothers and sisters, and act toward them 
accordingly (see I J n. 4: 11-12, 20-21). Discrimination is against the mind of 
Jesus Christ. (See Decree on the relationship of the Church to non-Christian 
religions, nos. 4-5.) 

• Extreme nationalism: Any narrow form of nationalism which rejects 
others or considers them inferior is also a form of rejection and oppression. 
Contemporary Christians should seek a responsible view of the world and its 
people, while accepting and loving their homeland as part of the family of 
nations. This broader approach will welcome refugees and immigrants as 
brothers and sisters in Christ, and will try to benefit from the cultural rich
ness brought by newcomers to their land (see Bulletin 95, Culture and 
Liturgy). 

We must always remember that Jesus calls all people - from every 
tribe, race, and tongue - to enter into the unity of the body of Christ now 
and the eternal joy of heaven later. 

• Sin: Old-fashioned as this may sound, sin is a form of slavery (see 
In. 8: 34), and Jesus has come to free us from it (In. 8: 36). Every fad or 
custom that encourages the breakdown of morality, self-discipline, and 
concern for others is a step toward greater bondage and a threat to true 
human freedom. God calls on us to work with Christ to bring release and 
freedom to all captives of sin, beginning with ourselves (see Lk. 4: 18; Is. 58: 
6, 9). 

I See the positive points in Working with people with handicaps. on pages 291-293, below. 

1 See "Worship after the Holocaust," by John T. Pawlikowski, and "Responses," by Allan Bouley and 
Lawrence A. Hoffman, in Worship (July 1984, The Liturgical Press, Collegeville, MN 56321): vol. 58, 
no. 4, pages 315-329. 330-332, 333-341. See also From Death 10 Hope: Liturgical Reflections on the Holo
caust, by Eugene J. Fisher and Leon Klenicki (1983, Stimulus Foundation, 785 West End Avenue, New 
York, NY 10025): reviewed in Bulletin 94, page 187. See also Bulletin 92, pages 13-15. 
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In the liturgy: Ministers of religion have access to prisoners at any 
reasonable time, and when prisoners request a visit from clergy, the author
ities are usually prompt in calling. Larger prisons have a chapel, and chap
lains who provide church services and counselling. 

o Prayer: As God's priestly people, we are called to pray often and 
regularly for all in need. Prayer for those who are oppressed by any cause is 
one of the intentions always included in the general intercessions or prayer of 
the faithful (Liturgy constitution, no. 53 [53]; G I, no. 46c [1436]). The 
oppressed may also be remembered in the intercessions in morning and 
evening prayer. 

o Texts concerning Jewish people: Despite the positive attitudes 
concerning the Jewish people to be found in the New Testament (see Rom. 9: 
I - II: 36; Eph. 2: 11-22), there are also some texts written in a spirit of 
antagonism. Some of these are found in the gospel according to John. Since 
the time of John XXIII and Vatican II, the Roman liturgy has revised some 
of its prayer texts, but there are still some which some people could misuse to 
promote anti-Semitism. Care needs to be taken in liturgical celebration, 
especially during Holy Week, to avoid any misunderstandings. It would seem 
better to choose the option of omitting the "reproaches" on Good Friday. A 
note on guarding against transmitting prejudice or false interpretations is 
now included in Guidelines for Pastoral Liturgy - Liturgical Calendar (see 
Passion Sunday, note 7). 

o 

o 

Prayers: The sacramentary offers these prayers: 

For those unjustly deprived of liberty 
For prisoners 
For our oppressors (see Mt. 5: 44) 

pages 1002-1003 
1003 
1018 

o Forgiving sin: Jesus came to heal and to forgive, to save sinners and 
to bring back the lost sheep to God's love, to give us a share of God's love (see 
Mk.2: 10-12, 17; Mk. 10: 45; Lk. 15: 1-32; In. 3: 16-17; In. 10: 9-11,17-18). 
He sent the Church, the people of God, with his powers so that we might have 
his forgiving love and share it with others (In. 20: 21-23). He shed his blood 
to save us all from sin, and gives us the eucharist to continue in his memory 
(Mt. 26: 28; I Cor. II: 23-26). 

The Church works to bring this forgiveness to all in a variety of ways: by 
praying for sinners and for forgiveness; by inviting people to receive forgive
ness in many ways (see Bulletin 88, pages 80-82), including the sacrament of 
reconciliation; by inviting us to do works of penance, especially on Fridays 
and during Lent, for our own sins and those of others; by encouraging us to 
be faithful to our baptismal promises of dying to sin and living for God; by 
inviting us to renew this covenant frequently, and even every Sunday as we 
celebrate the eucharist (Liturgy constitution, no. 10 [10]). In all these ways 
we share in the redeeming cross of Christ and build up his body the Church 
(see Col. I: 24). 
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In our family and community life: There are many ways in which 
families, religious communities, parishes, and other groupings can encourage 
and help those who are oppressed or imprisoned: 

• Attitudes: Develop Christian attitudes toward other people and their 
race, language, rights, property, and the type of work they do. What are our 
present attitudes toward foreigners, refugees, former prisoners? What are our 
attitudes toward law? (See Bulletin 92, pages 3-6.) 

• Groups: Contact the John Howard and Elizabeth Fry Societies to 
see in what ways your parish or group can be of help to people as they return 
to society from prison life. In some areas, parish prayer groups have made 
arrangements for regular monthly visits and prayer services with prisoners. 
Some further ideas are given in Bulletin 53, page 115. 

• Reform: Work for enlightened laws concerning prison reform, 
simplification of court procedures, reduction of delays in due process; work 
for positive ways in which those convicted of crime can repay society and help 
victims of their crimes. 

• Work with youth: Take some positive steps to promote good citizen
ship by working with youth groups, such as the Scout and Guide movements, 
4-H Clubs, and other similar groups. 

• Prayer: Pray for victims of crime, for political prisoners; for all 
involved in law enforcement and in the prison system in our country; for the 
victims of persecution - religious, racial, other - and for their persecutors 
(Mt. 5: 44). Pray and work for those who are enslaved by alcohol, drugs, and 
gambling, and make parish facilities and encouragement available to groups 
like AA and AI-Anon. 

• A void all racial jokes, slurs, stories, rumors, nicknames, and other 
things that keep racial prejudice festering. Get to know people of other 
nationalities and languages, and invite them to share some aspects of their 
culture with the parish or larger community: ideas, wisdom, proverbs, folk 
tales, songs, musical instruments, forms of clothing, national dishes. 

• Prayer: See the alternative opening prayer for the twentieth Sunday 
in ordinary time in the sacramentary. 

* * * 
Helpful reading: 

"Punishment and Crime," in The Royal Bank LRtler(May-June 1984, Box 6001, Station 
A, Montreal, PQ H3C 3A9): vol. 65, no. 3. 

The Death Penalty and Torture. edited by Franz Boeckle and Jacques Pohier: 
Concilium 120 (1979, The Seabury Press, 815 Second Avenue, New York, NY 10017). 

Murder: The Crime and"Our Response. by the Interchurch Taskforce on Responsible 
Alternatives to the Death Penalty (n.d., Canadian Council of Churches, 40 St. Clair Avenue 
East, Toronto, Ontario M4T I M9): a leaflet intended for wide circulation and discussion. 

289 



The Church and Racism. edited by Gregory Baum and John Coleman: Concilium 151 
(1982, T. & T. Clark, 36 George Street, Edinburgh EH2 2LQ; and The Seabury Press, New 
York). 

The Struggle Against Racism: Some Contributions of the Church, by Roger Heckel, SJ 
(1979, Pontifical Commission "Iustitia et Pax," Vatican City). 

Racism in America: From Milk and Honey to Ham and Eggs, by Robert J. McClory 
(1981, Fides/Claretian; available from Twenty-Third Publications, Box 180, Mystic, CT 
06355): reviewed in Bulletin 94, page 191. 

"Guidelines on Religious Relations with the Jews," by the Commission for Religious 
Relations with Judaism, of the Secretariat for Christian Unity, December I, 1974, in Vatican 
Council II: The Conciliar and Postconciliar Documents, edited by Austin Flannery, OP (1975, 
The Liturgical Press, Collegeville, MN 56321): section II, Liturgy, pages 745-746; [1064]. 

Stepping Stones to Further Jewish-Christian Relations: An Unabridged Collection of 
Christian Documents, compiled by Helga Croner (1977, Stimulus Books, London and New 
York; available from Paulist Press, New York; and 545 Island Road, Ramsey, NJ 07446): 
reviewed in Bulletin 94, page 190. 

A Dictionary of the Jewish-Christian Dialogue. edited by Leon Klenicki and Geoffrey 
Wigoder (1984, Paulist Press, New York; and 545 Island Road, Ramsey, NJ 07446): reviewed 
on page 319, below. 

A Christian Theology of Judaism. by Clemens Thoma (1980, Paulist Press, New York; 
and 545 Island Road, Ramsey, NJ 07446): reviewed in Bulletin 94, page 190; see also pages 
187, 191. 

A Commentary on the Obermmergau Passionsspiel in Regard to Its Image of Jews and 
Judaism. by Leonard Swidler and Gerard S. Sloyan (1978, Anti-Defamation League of B'nai 
B'rith, 315 Lexington Ave., New York, NY 10016): reviewed in Bulletin 68, page 94. 

"The Evaluation of Christian-Jewish Dialogue," by John T. Pawlikowski, in The 
Ecumenist (July-August 1984, 545 Island Road, Ramsey, NJ 07446): vol. 22, no. 5, pages 
65-70. 

A prayer: 

Jesus. 
you cwile to save all people. 
not just the "nice" ones. 

* * 

Help us to approach all people as you did: 
loving. serving. forgiving. 
never counting the cost. 

Let us sholl' our love for you. Jeslls. 
by helping those who are oppressed 
and by being open to their needs. 
for they are your needs. Lord. 

Jesus. 
we love you and we give rou our praise 
for ever and ever. Amen! 
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Working 
with people 
with handicaps 

Humanly speaking: Our society has begun to realize its responsibilities 
toward all citizens, including those who have physical or mental handicaps. 
Gradually a positive attitude is being encouraged, emphasizing the things we 
can do instead of those we cannot. No longer do we try to hide people away: 
integration rather than segregation is the approach, and people with handi
caps are now accepted much more in the workplace. Public buildings are 
made accessible to people in wheelchairs, and larger cities have special 
vehicles for them in the public transportation system. 

Terry Fox began to run across Canada with his artificial leg, and 
showed the nation what courage means. 

In the word of God: The disciples' question in In. 9: 2 reflects the 
popular thinking of their time: a handicap was considered as a punishment 
from God. Jesus completely rejected this attitude, and saw the blindness in 
this case as an opportunity for showing forth God's work among us (In. 9: 3). 
Our Lord declared that his actions - his healing of the blind, the lame, the 
deaf, the mute, the lepers; his raising of the dead; and his preaching of the 
gospel to the poor - were signs that he was the one being sent by God (see 
Mt. II: 3-6; Is. 35: 5-6; Is. 61: 1-2; Lk. 4: 18-19; Mt. 15: 30-31; Mk. 7: 37). 
Jesus reached out to restore people to the society of their day, and to return 
them to the public worship of the community. The repercussions of his 
followers' cure of a lame man are described in Acts 3: I - 4: 31; 5: 17-42. 

Each person on earth is given particular gifts by God; for us as Chris
tians, our gifts are to be developed and used for building up the body of 
Christ on earth (see I Cor. 12: 4-7, II, 27). When one member of the body of 
Christ suffers or rejoices, we all do (I Cor. 12: 26). 

In the liturgy: As our community worships God, we must make sure that 
we are not excluding some people through our neglect or thoughtlessness: 

• Access for all: Can a person in a wheelchair enter our church, from 
parking lot to pew, without meeting steps or steep slopes? Are elderly or 
crippled people forced to climb long flights of steps? Are railings provided for 
all stairs? Churches, like other public buildings, are beginning to provide 
ramps or elevators, and restrooms with wide doors. Does your church build-

291 



ing welcome or reject people with handicaps? Are you able to display the 
international blue sign of access for all with handicaps? 

o Sacraments: How many children and adults with handicaps live in 
your parish community? Are you reaching out to them? Are they being 
welcomed to the liturgy and its sacramental celebrations? Are there unspoken 
barriers - prejudice, ignorance, mistaken judgments - that hold them back 
from participating freely? 

Q) Vocabulary: In some 27 passages in the scriptures, the term "dumb" 
is used by JB, RSV, and older versions to refer to a person who cannot speak. 
NAB is more sensitive in these passages, using "mute" instead. Readers would 
do well to substitute mute as the more acceptable term today whenever these 
passages occur (e.g., Mt. 12: 22; 15: 30-31). "Dumb" should also be changed 
to "mute" in the Rite of Baptism for Children, prayer over ears and mouth 
(nos. 65, 101), and anywhere else it occurs. 

The parish liturgy committee would do well to discuss these and other 
points in the context of your community, and see if there is room for further 
improvement. 

In our family and community life: How many parishioners have 
handicaps? How many others in the parish territory? How can families and 
the parish community become more sensitive to the needs of those with 
handicaps? Are there opportunities for the parish to contribute volunteers 
and resources to local agencies and groups? Can the parish facilities be used 
for activities for a group, at least occasionally? 

o A ministry: Those who have handicaps have a special ministry that 
they can exercise toward the rest of the parish and community. They can be 
examples of patience in sharing with Jesus in his cross, and accept their 
sufferings and disabilities for the benefit of the people of God (Col. I: 24). 
They can help others to see the positive values in life, and encourage them to 
go beyond surface appearances, to see what is inside a person, as God does 
(I Sam. 16: 8). People with handicaps can be examples of living the advice of 
I Cor. 10: 31; Col. 3: 17; and I Thess. 5: 18. 

* * * 

Helpful reading: 

One in Christ Jesus: A Pastoral Statement About Handicapped Persons Among Us 
(1980, Ontario Conference of Catholic Bishops, 67 Bond Street, Suite 304, Toronto, Ontario 
M5B IX5). 

Pastoral Statement of U.S. Catholic Bishops on Handicapped People (1978, USCC 
Publications Office, 1312 Massachusetts Ave. NW, Washington, DC 20005): reviewed in 
Bulletin 70, page 192. 

"Abilities and disabilities" - a prayer in A Book of Blessings (1981, CCCB, Ottawa): 
page 43. 
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Mainstreaming Handicapped Persons. a study paper prepared by the Art and Architec
ture Committee of the Diocesan liturgical Commission (Office of Worship, 100 South 
Elmwood Avenue, Buffalo, NY 14202): reviewed in Bulletin 70, page 192. 

Let Everyone Celebrate: Guidelines and Principles for liturgical Celebrations 
Particularly with the Handicapped (1976, ICEl, 1234 Massachusetts Avenue NW, 
Washington, DC 20005-4591): reviewed in Bulletin 60, page 255. 

Obstacles: Report of the Special Committee on the Disabled and the Handicapped, 
David Smith, Chairman (1981, Minister of Supply and Services, Canada, Ottawa): "The 
purpose of this Report is to identify the key obstacles faced by disabled persons in Canada, and 
to outline practical actions which will help to overcome these obstacles" (page I). 

Liturgy and the handicapped. in Bulletin 38, pages 106-110. 

Helping children with handicaps. in Bulletin 63, pages 98-99. 

Access for all. in Bulletin 74, page 121; also no. 87, page 37. 

* * * 

A prayer: 

Jesus. our brother. 
you have given us our bodies and our minds 
to love and work and rejoice with. 
Teach us to accept the gifts God has given us. 
Help us to use the talents and abilities we have. 
continue to develop them more fu/~I·. 
and use them with you for God's glory. 

Give us your Spirit of love. 
and open our hearts to all your brothers and sisters. 

Jesus. 
we praise you. 
for you are our Lord for ever and ever. Amen! 
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in 
our world 

Humanly speaking: Peace - universal, global, local, family, personal 
peace - is an ideal for which most people long. We live today in an age of 
anxiety, under the ever-present threat of nuclear destruction of our planet. 
There are groups working for disarmament, and for peaceful use of the atom. 
At the same time, there are arms merchants and terrorists; there are groups 
and nations actively spreading discontent and violence. While some countries 
are working to spread development and peace, others are working to expand 
war, and to colonize and conquer others. 

In our homes, peace seems fragile, elusive, hard to find. The fierce spirit 
of competition is everywhere, in business, in school, even in our recreation. 
Peace, serenity, security, calm, time to reflect: these seem to be ideals that we 
cannot achieve, despite the best efforts of many. 

In the word of God: The Hebrew and Christian scriptures were written 
against a background of constant war, conquest, expanding empires, and 
persecution. Images of peace and war, both as ideals and as realities, are part 
of the fabric of our sacred writings. 

Isaiah speaks of a messianic time of peace (Is. II: 1-9). He gives us a 
vision of peace, when the tools of war will become the tools of peace (Is. 2: 4; 
Micah 4: 3), while Joel speaks of the opposite (Joel 3: 10). Justice and peace 
are praised in Ps. 85, and God speaks to us of peace. 

We see Jesus as the promised prince of peace (Is. 9: 6). He himself is our 
peace (Eph. 2: 14), uniting Jews and Gentiles into one family (Eph. 2: 13-22). 
Peace is the gift Jesus gives us (In. 14: 27; 16: 53), with forgiveness and free
dom from the slavery of sin (In. 20: 19-23). His gospel is the Good News of 
peace (Acts 10: 36). God's kingdom is one of peace, and we are to work for 
peace (Rom. 14: 17-19). As God's children, we are to be at peace with all 
people (Heb. 12: 14; 13: 3). Our God is God of peace (Rom. 15: 33; I Thess. 
5: 23). Jesus tells us that those who work for peace are truly happy (Mt. 5: 9). 

Peace is used in blessings (Num. 6: 26) and in greetings (see Judges 6: 23; 
Ps. 122; In. 20: 19; I Pet. 5: 14). Many other references to peace are given in 
the scriptures, and provide a profitable source for our reflection and prayer. 
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In the liturgy: As people called to peace, we let this ideal influence 
our public worship: 

• In the eucharist: We praise God who brings peace to us and to the 
world through our worship (eucharistic prayer III). We pray in the commu
nion rite that peace and freedom from all anxiety may be ours, and offer one 
another a sign of peace in Christ (see Kiss of peace, in Bulletin 48, pages 
122-124; no. 77, pages 24-28). Each Mass ends with a formal dismissal, 
inviting the people to go forth in the peace of Christ, in order to continue 
loving and serving God. All other liturgical celebrations may end in this way. 

0 Mass texts: Sacramentary Lectionary 

For peace and justice pages 989-990 nos. 831-835 
In time of war or civil 

disturbance 991-992 836-840 
For the progress of peoples 988 

During the 1984 papal visit to Canada, a Mass for peace was celebrated 
In Ottawa, and one for the progress of peoples in Edmonton.' 

• In other rites: A special greeting of peace is appropriate in other rites 
as well, as in the rite of ordination. It is suitable to conclude morning and 
evening prayer with a sign of peace: see CBW II, nos. 71, 79. 

The sacrament of reconciliation is a sacrament of peace, helping individ
uals to be restored to the peace of Christ (see J n. 20: 19-23). This element of 
peace may also be part of a penance celebration. 

In all liturgical celebrations, the prayer of the faithful may always 
include a petition for peace. This is true also of the intercessions in morning 
and evemng prayer. 

In our family and community life: Peace has to begin at home, in our 
heart and in our daily living. Peace rests on our attitudes toward God, self, 
others, and the world. If we stand with Jesus, ready to love, serve, and 
forgive, we will have peace in our hearts, and with him we will be peace
makers. 

• Prayer: Our parish should encourage people to pray and work for 
peace. Petitions for peace should be a regular part of our general interces
sions on Sundays and on weekdays. Perhaps a monthly Mass for peace may 
be offered on a convenient weekday, with all invited to take part (see Bulletin 
37, page 62). Prayer for peace should also be a firm part of each family's 
prayer. 

I For the texts of the Mass in Edmonton, see Sacramentary: Excerpts for the Visit of Pope John Paul II 
in English-speaking Canada (1984, CCCB, Ottawa): pages 155-172; the Ottawa Mass is in Livre de 
CtWbralions (1984, CCCB, Ottawa): pages 199-225. During the visit, the pope spoke of many of the topics 
which are mentioned in this Bulletin. 
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Many suggestions on praying for peace are given in Guidelines for 
Pastoral Liturgy - Liturgical Calendar: see notes on January I, first Friday 
in March, July I, August 6 and 9, November II, and December 31. 

• Development and peace: During Lent, the Church encourages us to 
share our alms with those who can benefit from our help. In each parish, a 
collection is taken up for the work of the Canadian Catholic Organization for 
Development and Peace during this season. 

• Games: Christian parents should give serious consideration to 
avoiding war games, games of violence, toy guns, and military uniforms for 
their children, especially at Christmas, the season of peace: see Toys and 
games, in Bulletin 89, page 137. 

Families and community groups might also encourage noncompetitive 
games and activities, so that both children and adults may enjoy fun without 
the constant presence and pressure of competition (see Bulletin 89, page 114). 

* * * 
Helpful reading: 

On promoting peace and a community of nations, see Vatican II, Pastoral constitution 
on the Church in the modern world, chapter 4, nos. 77-90. 

The Challenge of Peace: God's Promise and Our Response: Pastoral Statement of the 
U.S. Conference of Catholic Bishops (1983, Daughters of St. Paul, 50 St. Paul's Avenue, 
Boston, MA 02130). 

The Challenge of Peace: A Reflection. by Joseph T. Nolan (1983, Franciscan Commu
nications, 1229 S. Santee, Los Angeles, CA 90015). 

A Path to Peace: Prayer, Fasting and Works of Charity, by Joseph M. Champlin (1983, 
Franciscan Communications, 1229 S. Santee, Los Angeles, CA 90015): reviewed in Bulletin 94, 
page 188. 

Christians and Nonviolence in the Nuclear Age: Scripture, the Arms Race, and You, by 
Gerard A. Vanderhaar (1982, Twenty-Third Publications, Box 180, Mystic, CT 06355): 
reviewed in Bulletin 86, page 239. 

Blessed Are the Peacemakers. edited by Allen and Linda Kirschner (1971, Popular 
Library, New York). 

Renewing the Earth: Catholic Documents on Peace, Justice and Liberation, edited by 
David J. O'Brien and Thomas A. Shannon (1977, Doubleday/Image, Garden City, NY). 

Justice and Peace in a New Caribbean: A J oint Pastoral Letter (1975, Antilles Episcopal 
Conference, Le Foyer de Charite, Trinite, Martinique). 

Biblical approaches to war and peace: see The Bible Today (May 1983, The Liturgical 
Press, Collegeville, MN 56321): vol. 21, no. 3, pages 137-203. 

Peacemakers in the Nuclear Age. by Robert J. Paolino (1984, Twenty-Third Publica
tions, Box 180, Mystic, CT 06355): reviewed in Bulletin 93, page 126. 

In Search of Peace: A Scriptural Program of Prayer and Community Discussion, by 
Helen C. Swift, SND de N (1983, Liguori Publications, Liguori, MO 63057): reviewed in 
Bulletin 93, page 126. 
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The Cooperative Sports and Games Book: Challenge Without Competition, by Terry 
Orlick (1978, Pantheon Books, New York). 

Prayers for peace, in A Book of Blessings (1981, CCCB, Ottawa): pages 214, 279. 

A bible service for peace and justice is outlined in Bulletin 33, pages 94-96. 

Working for peace and love, in Bulletin 89, pages 132-133. 

Church and Peace, edited by Virgil Elizondo and Norbert Greinacher: Concilium 164 
(1983, T. & T. Clark, 36 George Street, Edinburgh EH2 2LQ; and The Seabury Press, New 
York). 

"The Cry of a Pacifist," by Albert G. Watson, in The Ecumenist (July-August 1984,545 
Island Road, Ramsey, NJ 07446): vol. 22, no. 5, pages 78-80. 

* * 

A prayer: 

Jesus, prince of peace, 
bring your Spirit of peace into our hearts. 
Teach us to share your peace with all 
by loving and serving and forgiving them. 
Help us to be peacemakers with you 
all the days of our I(fe. 

Lord Jesus, 
give us your peace now, 

* 

and let us share in the peace of God with you 
for ever and ever. Amen! 

PRAYER FOR THE POPE 
All praise and glory are yours, Lord Jesus: 
you have made us your body, your Church, 
and help us to bear fruit for our heavenly Father. 

You chose St. Peter as the rock, 
and sent him to feed your flock 
and to strengthen his brothers and sisters. 

Continue to help our Church 
through the guidance of our pope, 
and keep us faithful in your service. 

Jesus, our brother, 
you are Lord for ever and ever. Amen! 
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SOME WAYS OF ACTION 

Deeds, 
not 
words alone 

When our brothers and sisters are in need, it is Jesus whom we help or 
neglect (Mt. 25: 31-46). Jesus has reminded us that it is those who do the 
Father's will, and not just talk about it, who are saved (Mt. 7: 21). Our Lord 
condemns those who will not lift a finger to help others (Mt. 23: 4), and 
invites those who are burdened to come to him for rest (Mt. II: 28-30). James 
reminds us that our love is to be shown in practical ways (James 2: 15-17). 

The help that we give one another is our sacrifice of praise to God (Heb. 
13: 16), and God will reward this love (Heb. 6: 9-12). The scope of our Chris
tian love is described in 1 Cor. 13: 4-7. The first letter of John provides us 
with a meditation on the practical ways of our love, relating love of God and 
of neighbor in Jesus Christ. 

Works of Mercy 
There are many ways of following Jesus, the one who came among us to 

serve (Lk. 22: 27; Mk. 10: 45). One traditional way of meeting such areas of 
ministry and service has been in doing the works of mercy.' The corporal and 
spiritual works of mercy summarize the ways Christians may show love to 
their neighbors. These works are also signs of the Church's apostolic life, 
means by which we spread the message of the gospel and build up the body of 
Christ, the Church (see Rite of Christian Initiation of Adults, no. 19: 4 
[2346]). We would do well to remember the description of true religion in 
James 1: 27. 

1 These notes are based on Many possibilities o/service. in Bulletin 53. pages 115-116. A fuller descrip
tion of the works of mercy is given in Bulletin 42. pages 23-25. where some new ones are suggested for our 
day. These works of mercy are positive ways of expressing our love for our neighbor. and are also a tradi
tional form of Christian penance. 
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Corporal works of mercy: Derived from the gospel story of Mt. 25: 
31-46, these are the criteria by which Christ will judge the sincerity of our 
love. Some modern ways of expressing these works are suggested in the 
articles above. Some of these will involve organizing with others, but many 
can be done by individuals and families. 

way: 

o giving food to the hungry 
giving drink to the thirsty 
clothing the naked 
visiting those in prison 
sheltering the homeless 
visiting the sick 
burying the dead. 

Spiritual works of mercy: These works of love are generally listed in this 

o admonishing the sinner 
instructing the ignorant 
counselling the doubtful 
comforting the sorrowful 
bearing wrongs patiently 
forgiving all injuries 
praying for the living and the dead. 

Further works of love for our modern world are suggested in Bulletin 
42, pages 24-25: 

o leading the leaderless 
reassuring the confused 
widening horizons 
inspiring the young 
pioneering in deep waters. 

To these we might add: 

o working for justice and peace. 

The parish council could take these lists, and begin to discuss ways in 
which the parish could deepen its practice of these actions of Christian love. 

A prayer: 

Give us your Spirit of compassion. Lord Jesus. 
and open our hearts to all in need. 
Let us show your love 
by giving practical help to your brothers and sisters. 

Jesus. our brother. 
hear our prayer. 
and let us love you 
for ever and ever. Amen! 
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When disaster strikes, it comes without much warning, if any at all. 
Suddenly, many people are in serious need. As Christians, we must be 
prepared to react in a compassionate and efficient manner. 

In the stricken community: After suffering loss of life or severe property 
damage through flood, earthquake, windstorm, or widespread fire, a com
munity may pause and turn to God for help, consolation, and strength. 

An outline of a service in time of community disaster is given in A Book 
of Blessings, page 275; other prayers are given there on pages 69-71. 

After this service of prayer, the community continues its work of helping 
victims and restoring order amid the damage. 

In other communities: Parishes, religious communities, and families 
should offer money, food, clothing, resources, shelter, and the services of 
volunteers to help those in need. As well, they can join in praying for the 
victims and the survivors. 

Preparation for disaster: Some positive suggestions are given in When 
disaster strikes, in Bulletin 39, pages 136-138, and in Liturgy - and disaster, 
In no. 48, page 139. 

Mass texts: 

o Earthq uake 
For rain 
For fine weather 
To avert storms 
For any need 

* * 

Sacramentary 

* 

page 1007 
1007 
1008 
1008 

1009-1010 

Lectionary 

nos. 876-880 

How ready IS your parish to bring help to those In need? 

* * * 

Helpful reading: 

The Parish in Community and Ministry, edited and introduced by Evelyn Eaton White
head (1978. Paulist Press. New York; and 545 Island Road, Ramsey. NJ 07446). 

Ministry of Service: A Manual for Social Involvement, by Marie Schultejann, SM IC 
(1976. Paulist Press. New York: and 545 Island Road. Ramsey. NJ 07446). 

Being the Body of Christ. by Charles A. Gallagher. SJ (1978. The Parish Renewal 
Weekend, 567 Morris Avenue. Elizabeth. NJ 07208). 

Touching the Body of Christ. by Charles A. Gallagher. SJ (1978. The Parish Renewal 
Weekend, 567 Morris Avenue. Elizabeth. NJ 07208). 
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Helping You Helps Me: A Guide for Self-Help Groups, by Karen Hill (1983, Canadian 
Council on Social Development, Box 3505, Station C, Ottawa, Ontario KIY 4GI). Also 
available in French. 

See also Bulletin 42, pages 23-25; no. 53, pages 115-119; no. 91, page 226. 

* * * 

A prayer: 

When disaster strikes our neighbors. Lord Jesus. 
give us the love to come to their aid. 
Help us to work with them in their time of need. 
and to share your love and compassion with them. 

Be with us at all times. Lord Jesus. 
for we are your brothers and sisters 
for ever and ever. Amen! 

CONGRESS IN ROME ON MARRIAGE 
The Pontifical Liturgical Institute of Sant'Anselmo will be holding its Second 

International Liturgical Congress in Rome, May 27-31, 1985. The topic will be "The 
Christian celebration of marriage: Its symbols and texts." 

Speakers will include Kurt Hruby, France; Elie Milia, Georgian Orthodox 
Church, France: Basil Studer, Switzerland; Jordi Pinell, Spain; Adrien Nocent, 
Belgium; Pierre-Marie Gy, France; Anscar Chupungco, The Philippines; and Alois 
Mueller, Switzerland. 

Marriage in the Jewish and patristic tradition will be considered, along with its 
celebration in the Hispanic liturgy and in the medieval period. There will be a 
theological and liturgical analysis of the symbols and texts of the 1969 Roman rite of 
celebrating marriage as well as a consideration of the possibilities of cultural adapta
tion. The question of a liturgical theology of marriage will also be examined. 

In a series of short communications, consideration will be given to the symbols 
and texts in the Christian celebration of marriage in rites other than the Roman. The 
tradition of celebration in Hinduism and in African religions will also be presented. 

All who are involved in serious study and work in the field of liturgy are invited 
to attend this Congress. Further information may be obtained by writing to: 

Segretaria del Congresso 1985 PIL 
Pontificio Istituto Liturgico 
Piazza Cavalieri di Malta, 5 
00153 ROMA, Italy. 
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By the "social gospe/" we mean the social dimensions or aspects of the 
gospel teaching, and how these affect our relationships with one another in 
our daily living. 

What is the social gospel? Stated briefly, this teaching includes these 
points: 

o We are one family: All people are brothers and sisters, members of 
the one human family, and children of one loving Father. 

o Love one another: All have the duty of loving others as they love 
themselves. This love is to be shown in practical service. Justice is rooted in 
love.' 

o Forgiveness: We are to forgive others as generously as God has 
forgiven us. 

o Help: We are to come to the aid of our brothers and sisters in need. 

o Peace and justice: Working for justice and peace in the world is 
pleasing to God. 

o Social structures: The way we structure our society causes suffering 
for some. We need to be involved in changing these structures to avoid this 
suffering. 

o Social sin: "The social structures and attitudes which keep people 
poor, hungry, and powerless throughout the world are prime examples of 
social sin today."2 

o Money and property: We must remember our social obligation to 
use what we own in a way that takes others' rights and needs into account. 
God never approves of self-centeredness or selfishness. 

o Clothing: We must see that all have adequate clothing. What we 
wear does not make us better or more important than others. Food, clothing, 

I See Witness 10 Jus/ice: A Society to Be Transformed: Working Instruments (1979. CCCB. Ottawa): 
page 10. 

Witness /0 Jus/ice. page 12. 
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shelter, and education: these are the basic needs we must have in order to live 
a full human life. 

• Workers' wages: Our society needs to work for jobs for all, with 
honest work and honest wages; safe working conditions and adequate social 
security benefits are necessary for all. 

• Helpless people: The poor, widows, orphans, and others who are 
weak and powerless are in God's special care. God is their defender against 
any who oppress them, and blesses those who help them. 3 

• Social and moral responsibility: Those who are in any kind of 
authority over others are to be servants, not masters. They are accountable to 
the Lord Jesus, who came to serve all, to give his life to save us all, and to lead 
us in building the kingdom of justice, peace, and love. 

• Light and hope: By our life and our work, we are to bring Jesus' 
Good News to all, and to share his strength and encouragement. 

All these points may be summarized in Jesus' commandment of loving 
one another as he has loved us (In. 13: 34). 

Is this social gospel being preached? Are these basic points of the 
gospel's social teaching being proclaimed regularly in our parish? Priests, 
pastoral workers, parish council, liturgy committee, ministers, and parish
ioners should look over the points mentioned above, and ask about each one: 
Is this being preached in the homilies? Is it being preached in the way we are 
living? 

• In the homilies: Are these points being brought out in the Sunday 
homilies? Or are they being passed over for other less important things? Are 
homilies given only on Sundays, or also in weekday celebrations? 

Are we keeping our priests and deacons too busy with other things so 
that they do not have time to study, reflect, and pray over the gospel 
teaching? Where are our parish priorities in these matters? 

• In our life: Are these basic truths being reflected in the life and 
attitudes of our parish community? Are we saying one thing, but doing 
another? 

Is our parish council conscious of the social aspects of the gospel? Does 
it let the gospel bring light to all its discussions and decisions? Is the gospel of 
Jesus the governing presence behind all parish activities? 

Are we open to hearing the social gospel? Are our hearts open to Jesus 
when he speaks his gospel to us? 

• What kind of soil are we? Have we prepared good soil to welcome 
God's word? Or do we let the demands of worldly business and the attraction 

J See Witness /0 Jus/ice. page 10. 
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of riches choke God's word and prevent it from bearing fruit in our lives? (See 
Mt. 13: 22.) 

o Afraid to commit ourselves? Are we willing to run with God's word, 
and to put it into practice at all costs? Or do we hold back, fearful of trusting 
ourselves to God's hands, afraid of facing what God may ask of us? We need 
the Spirit of Christ to give us strength and courage. Lord, into your hands I 
entrust my spirit (see Lk. 23: 46; Ps. 31: 5). 

o Afraid to get involved? Putting the social gospel into practice 
involves time and effort. It means we have to care for our brothers and sisters, 
some of whom we may consider below our dignity or station in life. We may 
have to get our hands dirty or calloused. We may have to go to some bother, 
to make plans and preparations to feed or clothe or shelter these people -
they should be taking care of themselves, as we do .... If these are our 
thoughts or worries, are they in accord with the mind and heart of Christ? 

Applying the gospel in today's world: How can we read the signs of our 
times? How does the gospel apply to modern conditions and problems? How 
can we discern what Christ would have us do in our world today? 

o A continuing responsibility: Every Christian has the responsibility to 
avoid being conformed to the modern world. On the contrary, we are to be 
renewed and transformed in our thinking, and become able to judge what 
God's will is in modern circumstances (see Rom. 12: 2). To do this, we need to 
be listening to God's word regularly and carefully, praying daily, and seeking 
to discern the way the Spirit is leading us and all God's Church. 

o Christ s Church: Guided by the Spirit of Jesus, the Church of Christ 
- God's people in the world today - has to examine modern situations and 
questions in the light of the gospel teaching and the Christian tradition, and 
attempt to make some reasonable decisions. The early Church did this, and 
developed some answers in the four gospels and other books of the New 
Testament.4 

Down through the centuries, the bishops have exercised the teaching 
office of Jesus, applying his gospel to contemporary needs and situations. In 
the past century, the popes have given greater attention to the social gospel. 
The social encyclicals of Leo XIII, Pius XI, Pius XII, John XXIII, and Paul 
VI have contributed greatly to the Church's social teaching. The Second 
Vatican Council issued a Pastoral constitution on the Church in the modern 
world. Our present pope, John Paul II, has issued important letters, and has 
given many talks on social matters: see Bulletin 93, pages 71-74. During his 
visit to Canada in September 1984, the pope elaborated on many social 
themes. In Canada, the bishops' conference and their social affairs commis
sion have issued a number of social statements. Regional conferences of 
bishops have also prepared a number of statements and other documents. 

• See Vatican II. Dogmatic constitution on divine revelation. nos. 8, 19-20 [221]. 
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• Studying the Church s social teaching: The Church's teaching on 
social affairs has developed gradually and with the help of many experts 
around the world. As ordinary Christians, we have to take advantage of this 
guidance, and become familiar with this teaching. As moral leaders in parish 
communities, priests and other pastoral workers have to know the Church's 
social teaching, study its documents carefully, and share it with the people. Is 
this happening in our parish? 

• Action at national and international levels: In co-operation with the 
Holy See and with one another, episcopal conferences are working at the 
international level to promote application of the social gospel in modern 
circumstances. In Canada, the major Christian Churches work together in 
many committees and coalitions to keep on top of evolving social justice 
concerns, and to promote dialogue with the Canadian government in these 
matters.s Areas of concern are Perspectives in faith and justice, Justice in 
Canada, and Justice in the third world. 6 

• Action at the local level: After considering current problems in the 
light of the social gospel, what action should our diocese and parish be 
taking? 

Are we living the social gospel? Looking at the vision of social justice 
presented on pages 259-264, above, and in the subsequent articles, can we say 
that we are living the social dimensions of the gospel of Jesus Christ? 

* * * 

Helpful reading: 

o Papal statements: 

John Paul II, Encyclical Laborem Exercens. on human work (1981, CCCB, Ottawa). 

John Paul II, Encyclical letter Redemptor Hominis. on the salvation of the human 
race (1979, CCCB, Ottawa). 

John Paul II, talks and homilies given during his pastoral visit to Canada in Septem
ber 1984. 

Paul VI: Populorum Progressio. 1967; Octagesima Adveniens. 1971; Evangelii 
Nuntiandi. 1975. 

John XXIII: Pacem in Terris; Mater et Magistra. 

o 1971 Synod of Bishops: Justice in the World. 

o International statement: Evangelization at Present and in the Future of Latin -
America (CELAM's Puebla document): see full reference on page 262, above. 

5 On September 14, 1984, in a dialogue with other Church leaders in Toronto, Pope John Paul praised 
this way of working in coalitions and groups, and called it "ecumenism of the hand." 

6 See Witness 10 Justice. which has a chapter for each of these areas. 
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o Canadian bishops' statements: Others are given in the helpful reading sections of 
other articles in this issue. 

From Words to Action: A Pastoral Message on the Social and Political Respon-
siblities of Christians (1976, CCC, Ottawa). 

A Society to Be Tran.llormed: A Pastoral Message (1977, CCCB, Ottawa). 

Unemployment: The Human Costs (1980, CCCB, Ottawa). 

Northern Development: At What Cost (1975, CCc, Ottawa). 

Ethical Re.flections on Respect for L(fe (1983, CCCB, Ottawa). 

Ethical Choices and Political Challenges: Ethical Reflections on the Future of 
Canada's Socio-Economic Order (1984, CCCB, Ottawa). 

o Social Affairs Commission, CCCB: 

Ethical Re.flections on the Economic Crisis (1983, CCCB, Ottawa). 

o Regional documents: Some examples of teaching by regional conferences of bishops 
In Canada: 

Les Chritiens et I'Environnement: Social Affairs Committee (1981, Assemblee des 
eveques du Quebec, 1225 est. boul. St-Joseph. Montreal. PQ H2J I L7). 

Other Quebec documents include The First Nations in Quebec; Les Femmes et 
I'Egalite, 1984; Les Fermatures d'Usines, 1981; and Les Lurtes des Travailleurs en Temps de 
Crise, 1982. 

The British Columbia bishops have issued Uranium Mining: A Question of Resource 
Development, 1980; and the bishops of Saskatchewan. On Uranium Development, 1977. To 
Build a Kingdom of Justice was published by the Atlantic region bishops in 1979. 

o Other references: 

Liturgical Foundations of Social Policy in the Catholic and Jell'ish Traditions, edited 
by Daniel F. Polish and Eugene J. Fisher (1983. University of Notre Dame Press, Notre Dame. 
IN 46556): reviewed in Bulletin 91, page 254. 

Social Themes of the Christian Year: A Commentary on the Lectionary, edited by 
Dieter T. Hessel (1983, The Geneva Press, Philadelphia. PAl: reviewed in Bulletin 91, page 
252. 

"Spirituality and Social Justice," by Robert Haight. SJ. in Emmanuel (July-August 
1983, 194 East 76th Street. New York, NY 10021): vol. 89, no. 7, pages 318-327. 

"The Priest and Social Issues," by John J. Egan. in Origins (August 23, 1984, usee. 
1312 Massachusetts Avenue NW, Washington, De 20005): vol. 14, no. II. pages 163-170. 

Preaching the social gospel, In Bulletin 40. pages 244-251. 

* * * 
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A prayer: 

People are in need of our help, Jesus, 
and you are calling us to help them. 
Give us the love 10 care for them, 
the generosity to share what we have, 
and the perseverance to continue in this work. 

When things look dark, Lord, be our light. 
When we feel weak, be our strength. 
When we are weary, refresh us, 
and help us to keep reaching out to you 
in your brothers and sisters. 

Jesus, our brother and our Lord, 
we praise God with you 
always and for ever. Amen! 

BULLETINS FOR 1985 
After consultation with the Episcopal Commission for Liturgy and the 

National Council for Liturgy, these topics are planned for volume 18 of the 
National Bulletin on Liturgy in 1985: 

Holy Week and Triduum: Bulletin 97, January. From Passion Sunday 
to Easter, we are in the greatest week of the Church's year of prayer, celebrat
ing the paschal mystery of Jesus Christ. This issue offers help to parishes, 
religious communities, families, and individuals who want to prepare for 
Holy Week and celebrate it well. 

Sacraments and Ministry: Bulletin 98, March. We explore Faith and 
Order paper III, Baptism, Eucharist, and Ministry, and the possibilities it 
opens for all Christian Churches today. 

Our Parish Liturgy: Bulletin 99, May. This issue presents both ideals 
and practical help for parishes and communities to evaluate their Sunday 
celebrations. 

Essays in Liturgy: III: Bulletin 100, September. A celebration of articles 
to mark our 100th issue: compare Bulletins 65 and 81. 

Index: II - 1978-1985: Bulletin 101, November. An index of the 
contents of Bulletins 62-101, with references back into Bulletin 61, which 
indexes the issues from 1965 to 1977. A practical aid for helping readers to 
benefit from the resources contained in all our past issues. 

Each issue contains 64 pages. Subscriptions for 1985, from January to 
December (nos. 97-101), are $8.00 in Canada; $10.00 (U.S. funds) outside 
Canada; by airmail outside Canada, $7.00 extra (U .S. funds). Send your 
cheque or money order to Publications Service, 90 Parent Avenue, Ottawa, 
Ontario KIN 7B I Canada. 
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As followers of Jesus Christ, we are to be eager to do good works (Titus 
2: 14). With Christ, we have to be concerned about justice and peace for all 
(see Lk. 4: 18-19). 

Areas of common concern: As a Christian community, we must share 
the compassion of the Lord Jesus for all who are in need (Mt. 25: 31-46). 
Many of these people and situations are present in our community: how can 
we get together with other Christians to meet these needs now? 

o People in need: The aged and shut-ins; victims of addiction; the 
unemployed; those with handicaps; immigrants and refugees; the poor; 
victims of disaster; lonely or disturbed persons; talented children being bored, 
numbed, and unchallenged by some local school systems. 

o Situations needing attention: Safety hazards; poor housing; manip
ulation by various forms of advertising; antilife programs. Are community 
centers needed for various situations? 

o Other areas of concern: Get together with other Christians and share 
your concerns. Then decide what you can do to face these and solve some of 
them. 

o Simple activities can be shared: A community census by all area 
churches (including taking notice of families needing special help); this could 
be kept up to date each year; bees for working, building, maintaining, 
cleaning up, quilting, sewing, with people from various congregations 
working together for one another and on community projects; planning and 
working with one another to overcome negative situations and to promote 
and improve positive ones in the town or neighborhood. 

As well as working with other Christians, we should be prepared to 
co-operate with members of non-Christian religions and with all people of 
good will, working together to make the community and the world a better 
place for all. 

Helpful reading: 

Vatican II: Decree on ecumenism. no. 12; Declaration on the relationship of the Church 
to non-Christian religions. no. 5; Pastoral constitution on the Church in the modern world. 
nos. 26. 29. 31, 43. 52. 60. 72. 75. 88. 91-93. 

Mam' possibilities of service. in Bulletin 53. pages 115-119: pages 314-315. below. 
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Pray 
and 
work 

We are the body of Christ, the family of God's children living in the 
world today. Jesus our Lord is sending us out to build up his kingdom of 
justice, peace, and love (see page 261, above). All that we do can build up this 
kingdom or impede its progress: are we with Christ, or against him? Are we 
gathering with him, or scattering? (See Lk. II: 23; Mk. 9: 40; Mt. 12: 30.) 

Praying: We have been chosen to be God's people of prayer, voicing the 
praise and the pleas of the whole human race and indeed of the entire 
universe. We are called to pray as individuals, as families, and as commu
nities, both in personal prayer and in public worship. How seriously do we 
take our responsibility? 

• Pray constantly: Jesus tells us to keep knocking, seeking, asking (Lk. 
II: 9-10). We are to pray always (Lk. 18: I) and constantly (I Thess. 5: 17). 
Even though our heavenly Father knows our needs ahead of time, Jesus tells 
us to keep presenting them, but without heaping up a lot of words (Mt. 6: 8). 
The Lord's prayer, with its universal praise and petition, is the model of our 
prayer (Mt. 6: 9-13; Lk. II: 1-4). A meditation on the Lord's prayer is given in 
Bulletin 44, pages 154-159. 

Prayers for justice and for the coming of God's kingdom among us 
should be part of each believer's daily prayer, and of every family's prayer; 
otherwise, we are not taking an adequate part in the work of the people of 
God on earth. In our celebrations of liturgy, the prayer of the faithful or 
intercessions should always include a petition for the oppressed and others in 
need of help. 

• Pray with confidence: The Lord Jesus is at the Father's right hand, 
praying for us (Heb. 7: 25) and offering our prayers to God (I Tim. 2: 5). 
Jesus has assured us that whatever several of us agree on (Mt. 18: 19-20) and 
ask in his name (In. 14: 13-14; 15: 7, 16; 16: 23-25, 26) will be granted. 

Are we listening to Jesus? Are we praying seriously for the coming of 
God's kingdom among us? 

Working: How can we work to build up God's kingdom of justice, 
peace, and love? 
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o By remaining in Christ:S love: Read Jesus' description of the vine 
and branches (In. 15: 1-10), and pray about it. This is our Lord's description 
of our work with him. By keeping his commandments, especially his new 
commandment of loving others (In. 13: 34), we remain in his love, and so are 
able to bear everlasting fruit for the Father. If we are separated from the love 
of Jesus, our lives are fruitless, and we reap no harvest for God. Our love for 
God is inextricably bound up with our love for others (I In. 4: 16, 19-21; 
Mt. 25: 31-46). Only by loving and serving others can we remain in Christ's 
love and bear fruit for God. 

o By working as a community of faith: Our parish should help us to 
love and work and bear fruit for God the Father. What is our parish really 
about? What are we here to do? What are our priorities? Looking back over 
the past year, where did we - or at least, some of us - spend our parish time 
and energies and money? 

o Liturgy and prayer 
Social justice 
Education and formation 
Recreation and fun 
Maintenance 
Bearing fruit for God 

% 
% 
% 
% 
% 
% 

o By doing the work of Christ: We might summarize Christ's work on 
earth as giving praise to the Father, obeying God and keeping the command
ments of love, helping and serving and forgiving others, and praying for the 
world. How well are we sharing in Jesus' work? (See In. 14: 12.) 

We must persist in our work - we and the generations which follow us 
- until justice triumphs (see Mt. 12: 20), until Christ is accepted as king of all 
creation, king of every heart. Then he can hand over the kingdom to the 
Father, and God will be all in all (I Cor. 15: 24, 28). 

Our work is to be accomplished now, and where we are: in our personal 
life, in our family, in our workshops and schools and places of recreation; in 
our associations and parishes; in our public worship; in our civic life. Each 
one who draws back is scattering the work of Christ, but each one who works 
with Christ is helping to build the kingdom of God among us. 

* * * 

Helpful reading: 

LilUrgy and Life: Lectures and Essays on Christian Development Through Liturgical 
Experience, by Alexander Schmemann (1974, Department of Religious Education, Orthodox 
Church in America, New York). 

To Live as We Worship, by Lawrence E. Mick (1984, The Liturgical Press, Collegeville, 
MN 56321): reviewed in Bulletin 94, page 191. 
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Faith and Ferment: An Interdisciplinary Study of Christian Beliefs and Practices, by 
Joan D. Chittister, OSB, and Martin E. Marty, edited by Robert S. Bilheimer (1983, Augsburg 
Publishing House, Minneapolis; and The Liturgical Press, Collegeville, MN 56321): "The 
theology of creation is a call to human rights" (page 41). Reviewed in Bulletin 92, page 62. 

National Bulletin on Liturgy: 

* No. 44: People of Prayer 
* No. 68: Family Prayer 
* No. 75: Praying the Psalms 
* No. 80: Helping Families to Pray. 

* 

A prayer: 

Blessed are you. heavenly Father. 

* * 

maker of the universe and lover of all people: 
we praise you and give you thanks. 

Bless us and all your people. 
and send your Spirit into our hearts. 
Look upon us as we work with Christ 
to bring glory to you in all we do. 
to keep your commandments. 
to love and serve all your children. 

Loving Father. 
we ask your strength 
in Jesus' name. Amen! 
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From September 9 to 20, 1984, many Canadians spent long hours 
watching Pope John Paul II on television as he made his pastoral visit across 
our country. In each place he visited, many thousands were there to see and 
hear him in person. 

The liturgies celebrated during the papal visit were of high quality. What 
lessons are there for us to learn from the celebrations over which the pope 
presided? How can we learn from them, and improve our parish or com
munity liturgy? 

Some points about which we can think in our parish: 

Benefits of planning: A year of planning went into each of the major 
celebrations. While most parishes are not going to plan ahead that much, 
there is need for more planning, especially for maj or celebrations and for the 
seasons of Advent-Christmas and Lent-Easter. 

Ministries: The importance of readers, communion ministers, ushers, 
musicians, and servers was brought out clearly. These people were well 
trained, carefully prepared, present ahead of time when they were needed. 
They carried out their ministries reverently for God and the people of God. 

Music: Throughout the celebrations, music had a prominent part, 
helping the liturgy to move forward, and encouraging participation. There 
was a balance between people and choir parts, and between classical and folk 
music. Careful work went into selection of the pieces, the practising of the 
singers and instrumentalists, and the preparation of participation aids for the 
people. Music is vital for good liturgy, particularly for Sundays and special 
celebrations. 

Listening to the word: Readers read clearly and slowly; they had 
prepared carefully, and understood the texts they proclaimed. The commu-
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nity listened in faith to God's word, attentively, for God was speaking to 
them. People present were able to hear the word because of the sound 
systems. 

Good preaching: The Holy Father preached the message of Jesus, based 
on the readings and the liturgical texts, and challenged his listeners to live the 
gospel in their everyday affairs. The homilies were interesting and compel
ling, and showed how much preparation and prayer went into them. 

Importance of prayer: During the silent moments of the celebration, it 
was evident that the pope and the people were praying. Moments of silence 
after the readings, however, could have been longer in most cases. 

Creativity: Positive creativity was also part of the liturgies because of 
adequate planning. Prayers of blessing, penitential rites, introductions, and 
intercessions were developed to suit the specific celebration. Parishes are 
invited to be creative in the many areas where this is desirable in the liturgy. 

Respect for culture: In his homilies and talks, the pope showed his 
understanding of the Canadian situation, and his respect for our culture as it 
develops gradually out of many roots: European, Amerindian, Inuit, Asian, 
and others from the Americas and from Africa. He encouraged us to share in 
the richness of our own culture and in the cultures of those who have come to 
this part of the world. By his participation in native rites, he encouraged us to 
be open to this part of our culture as well, and to benefit from the deep 
spirituality of the native peoples of our land. By helping us to see that culture 
is from the hand of God, he guides us to a balanced view of cultural adapta
tion in our worship and in Church structures. 

Christian unity: The pope reminded us of the urgency of praying and 
working for unity among Christians. More prayer and changing of attitudes 
are needed at every level, and no Christian is exempt from this cause which is 
dear to Christ our Lord. 

Shared faith and enthusiasm: During the papal visit, people were not 
ashamed to stand up and tell others that they were followers of Christ, and 
members of a particular Church. They shared their enthusiasm with others, 
and helped one another to grow in faith and love. 

* * * 

In each parish, we need to bring these lessons home, so that we can 
continue to grow in our faith. Each of us can do our best to pray, to take part 
in Sunday Mass and in other liturgies as well as we can, and to live our faith 
more joyfully each day of the week. 
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The work of ecumenism is not restricted to international and national 
and local leaders of Churches and other religious bodies. It is the work of 
every baptized Christian. 

Among the works we may do are these: 

o Prayer: We have to pray with Christ that all Christians will be moved 
to work toward unity, by eliminating obstacles that keep us apart and by 
emphasizing what unites us. We need to pray individually, with our families 
and congregations and other groups, and also in union with members of 
other Christian Churches. 

Jesus has promised us that whatever we ask of the Father in his name 
will be granted (In. 15: 16; 16: 23-24). Jesus has given us his promise: do we 
trust him? How serious are we in praying for unity among all Christians? 

Beyond the week of prayer for unity among Christians, how often do we 
share with others in prayer for unity among Christians? Are we looking for 
ways of sharing prayer in Lent or Advent or at Pentecost? Do we pray for 
unity in the prayer of the faithful at Mass and in the intercessions in morning 
and evening prayer? Do those of us who are pastors or teachers try to help 
others to recognize the need of praying with Jesus and all his people for unity 
among his sisters and brothers? 

o Self-reform: Vatican II pointed out that the real work of ecumenism 
is to be achieved by self-reform first - always under the influence and 
guidance of the Holy Spirit. Christian Churches have to reform themselves, 
not others. This reform includes the deeper attention to the teaching and 
spirit of the gospel; a growth in prayer, love, and service; a deepening of the 
spirit and celebration of public worship. 

One of the noticeable aspects of this reformation has been the liturgical 
convergence taking place over the past few years: the Spirit of God has truly 
been at work among us (Liturgy constitution, no. 43).1 

o Good works: At every level, from neighborhood and parish to 
national and international, Christian Churches and groups are invited to 
work together for good causes: peace, justice, prayer, reconciliation; help for 

I See Euchari.S1ic convergence. by W. Morrison Kelly. in Bulletin 76. pages 203-215. Other helpful 
articles are included in Bulletins 76. 78. and 82. 
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people who need food, shelter, medical care, or basic education; working for 
various positive causes. 

These works need to be carried out in a friendly and trusting spirit, with 
mutual respect and co-operation, with openness and a recognition of the 
work of the Spirit in one another's traditions and daily lives . 

• Dialogue: While official. dialogues are carried on by appointed 
representatives at various levels, ordinary Christians - pastors and laity -
can carryon friendly and informal dialogue at the local parish or congre
gationallevel. This can be a simple sharing: This is how we believe, how we 
pray, how we worship, how we share our faith with our children. Worship 
books, hymnals, prayer books, catechisms, and other resources can be shared 
for study. Praying can be done, formally or informally; all can learn from 
others' heritages of prayer. The scriptures can be read and studied together. 
Churches can share information about their lectionaries and calendars. 
Preachers can work together in preparing for homilies on feasts and seasons 
that they share . 

• A spirit of love: Above all, and permeating all our activities, Chris
tians need a spirit of love. Jesus has come because of the Father's love for us 
(In. 3: 16-17). Jesus has died for us because of love for us (In. 10: 17-18; 
15: 13), and invites us to live by his commandment of love: this is the sign to 
the world that we are his true followers (In. 13: 34-35). 

In all ecumenical contacts and relations, we have to work for love, not 
power. We have to share and serve, not dominate. Instead of being right we 
are working to become right. 

* * * 
Lord Jesus, 
send the Spirit of your love and unity 
into our hearts and our lives. 
Help us to work together for the glory of your Father. 
and make us one in your love. 

Lord Jesus. 
we bless you (or ever and ever. Amen! 
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Brief book reviews 

Liturgy - Holy Places: vol. 3, no. 4, 
edited by Rachel Reeder (1983, The 
Liturgical Conference, 806 Rhode Island 
Avenue NE, Washington, DC 20018): soft
bound, 8Y2 by II inches, illustrations, 95 
pages. $6.95 for members, $7.95 for others. I 

"Holy places are evocative; they 
declare the shape of our lives and the 
meaning of our actions. In the widest sense, 
holy places are where we live, where the 
shining of God's self illumines our lives" 
(page 5). In sixteen articles, the authors 
open the mysteries of holy places and our 
deep relationships with them in beauty, 
prayer, and caring. Recommended as joyful 
reading for everyone involved in worship. 

This Is the Word of the Lord: Read
ings of the Liturgy Arranged in Dialogue 
Form for Presentation by Three Readers, 
arranged by William J. Freburger (1984, 
Ave Maria Press, Notre Dame, IN 46556): 
spiral bound, 175 pages. $6.95. 

A revised and expanded edition of a 
1974 publication, this book contains adap
tations of readings for the passion and for 
85 other occasions, mostly Sundays. Some 
of the presentations violate basic principles 
of the lectionary (all readings are to lead up 
to the gospel; distinct readings for each 
year's cycle; different readings for distinct 
Masses; readings are to be separate, not 
combined; use of the responsorial psalm 
after the first reading). While these adapta
tions might be fine for occasional use in 
word services, they are not approved for use 
in the eucharist in Canada. 

Paschal Mission 1984 (1983. Liturgy 
Training Publications. 155 East Superior 
St reet, Chicago, I L 6061 I): paper. 8 Y2 by 
8 Y2 inches. illustrations. ii. 46 pages. $2.50 
(bulk prices available). 

By letting the liturgical texts and rites 
of Lent, Holy Week and the Triduum, and 
the Easter season speak for themselves, this 
book allows the parish to share in and 
celebrate the mission program of this time. 
The riches of the seasonal liturgies are able 
to shine forth clearly. A simple form of 
evening prayer and questions for medita
tion and reflection are included. Recom
mended for pastors, parish workers, 
families, catechists, religious communities. 
Order your 1985 copy now. 

In the Presence of Mystery: An Intro
duction to the Story of Human Religious
ness, by Michael H. Barnes (1984, Twenty
Third Publications, Box 180, Mystic, CT 
06355): softbound, index, 311 pages. $9.95. 

Dr. Barnes explores our human sense 
of wonder in the presence of mystery, and 
provides an interesting study of religions 
and faiths from primitive to modern times. 
Chapter ten is on ritual and symbol as living 
images of the traditions. The book provides 
a general survey of the religiousness to be 
found among humans. 

Worship Old and New, by Robert E. 
Webber (1982, Zondervan Publishing 
House, 1415 Lake Drive SE, Grand Rapids, 
MI 49506): hardcover, bibliography, in
dexes. 256 pages. 

While this book has been written first 
of all as a seminary and college text for 
evangelical Christians, it will prove helpful 
to other Protestants as well (page 73). The 
scriptural bases, the structures, and the 
elements of worship are clearly described. 
The reforms proposed by the author are 
similar in form and spirit to those taking 
place in most Christian Churches today. 
Many practical resources are mentioned. A 
helpful combination of history and theology 
in a practical book. 

Prices for U.S. publications are given in U.S. dollars. unless otherwise noted. 
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"Eucharistia" in Philo, by Jean 
LaPorte (1983, The Edwin Mellen Press, 
Box 450, Lewiston, NY 14092): hardbound, 
typescript, bibliography, indexes, 261 
pages. 

Philo was versed in both the Jewish 
traditions and Greek philosophy, and lived 
between 25/20 BCE and about 41 CEo He 
was able to serve as a bridge between these 
two areas of thought and study. In this 
translation of La doctrine eucharistique 
chez Phi/on d'Alexandrie, published in 
1972, Dr. LaPorte studies expressions of 
thanksgiving, and shows how eucharistia is 
involved in liturgy, cosmic religion, and the 
interior life. The fullness of this term as used 
frequently by Philo is explored, and we are 
helped to enter into the deep concepts of 
thanksgiving which flourished both in the 
temple at Jerusalem and in Greek philos
ophy at the time of Christ. Recommended 
as a valuable background study for the early 
history of Christian liturgy. 

Time Out! Prayers for Busy People, 
by Basil Arbour (n.d., Novalis, Box 9700, 
Terminal, Ottawa, Ontario K I G 4B4): soft
bound, illustrations, 96 pages. 

This handy booklet contains original 
prayers, scriptural prayers, some psalms, 
traditional prayers, and helps for medi
tating. Recommended as a useful help for 
adults and high school students who want 
to pray. 

Ritual for Lay Presiders: God's 
Word, Thanksgiving, Communion: revised 
edition (1984, Western Liturgical Confer
ence, 3225 13th Avenue, Regina, Sask. 
S4T I P5): paper, two colors, iv, 48 pages. 
$5.00 postpaid. 

The first edition of this helpful book 
was reviewed in Bulletin 81, page 237. Now 
revised and enlarged, it contains an intro
duction, order of service, prayers, five 
thanksgivings, seasonal prayers, and sug
gested acclamations from CBW II. Good 
models are given throughout, and adapta
tion is encouraged. Recommended as a 
valuable resource for all who lead celebra
tions in hospitals, retirement homes, and 
parishes without priests. 

317 

A Sunday Liturgy for Optional Use 
in The United Church of Canada (1984, 
UCC, 85 St. Clair Avenue East, Toronto, 
Ontario M4T I M8): paper, red and black 
print, 48 pages. $2.30. 

This is issued by the Working U nit on 
Worship and Liturgy as a supplement to the 
1969 Service Book, and takes into account 
the ecumenical convergence in the field of 
liturgy. The outline of a Sunday liturgy is 
based on the classical Ch ristian liturgies, 
with emphasis on two focal points, under 
the word and around the table. Brief gather
ing rites and a sending forth complete the 
celebrations. Seasonal prayers and prefaces 
(for eucharistic prayer I), and seven eucha
ristic prayers are included. These are 
derived from ancient and contemporary 
sources. Prayer VII "is intended to intro
duce to children the basic elements of The 
Great Thanksgiving prayer" (page 35). A 
rite for communion of the sick, guidelines 
for celebrating the Sunday liturgy, and a list 
of resources complete the book. Recom
mended as a positive resource for students 
of liturgy and for people interested in 
ecumenical developments. 

New Parish Ministries: Series 2, 
edited by Jerome Herauf (1984, Novalis, 
Box 9700, Terminal, Ottawa, Ontario 
K I G 4B4): contains the five booklets listed 
below: softbound, illustrations, $8.95. 

A. Adult Faith Education, by Mary 
Malone. 40 pages. $1.75. 

B. Children s Word Liturgy, by 
Marjorie Moffatt, SNJM. 36 pages. $1.75. 

C. Hospitality, by Bernadette Gass
lein. 40 pages. $1.75. 

D. Separation and Divorce Ministry, 
by Bill More, SCJ. 44 pages. $2.00. 

E. Youth, by Cathy Driscoll. 32 
pages. $1.50. 

The first ten booklets in series I were 
reviewed in Bulletin 86, page 239. These 
continue its practical approach, covering 
one ministry in each booklet, and offering 
useful suggestions and resources. Recom
mended as a useful aid to clergy and minis
ters. 



Sacraments as God's Self Giving: 
Sacramental Practice and Faith, by James 
F. White, with a response by Edward J. 
Kilmartin, SJ (1983, Abingdon Press, 20 I 
8th Avenue South, Nashville, TN 37202): 
softbound, bibliography, index, 158 pages. 

Contributing to the quiet reform of 
sacraments and worship in North American 
Protestant Churches today, Dr. White 
offers insights and methods leading us 
toward greater unity. The basis of the Chris
tian sacraments is seen as God's self giving 
(page 13), and this is explored in the cele
brations of the believing community. After 
exploring baptism and eucharist, apostolic 
and natural sacraments, and sacraments 
and justice, he encourages practical and far
reaching reforms in sacramental practice. 
Throughout, his method follows "the litur
gical circle," going from what the Church 
does and says in its celebrations, to reflec
tion, to reform in liturgical practices. In the 
final chapter, Fr. Kilmartin reflects on the 
coming together of Catholic and Protestant 
theologies and practices in the liturgies of 
the Churches today, and the enriching of 
the ecumenical dialogue. Recommended for 
all interested in pastoral liturgy and in 
ecumemsm. 

Table and Tradition: Toward an 
Ecumenical Understanding of the Eucha
rist, by Alasdair I. C. Heron (1983, The 
Westminster Press, Philadelphia, PA; in 
Canada, available from Trinity Press, 960 
Gateway, Burlington, Ontario L7L 5K 7): 
softbound, xiv, 192 pages, indexes. $16.50 
(Canadian). 

After a careful study of the New 
Testament texts concerning the eucharist, 
the author - editor of The Scottish Journal 
of Theology - looks at the ways Catholics 
and Reformed Christians have interpreted it 
in their celebrations and in their theology. 
He proposes a number of reconsiderations 
on Christ the sacrament, on his presence. 
and on his sacrifice and ours. As the subtitle 
states, Heron is working toward an ecu
menical understanding and convergence of 
views on the eucharist today. This careful 
study is recommended for students of 
liturgy and ecumenism. 
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Reaching Out to the Lutherans with 
Heart and Mind, by William J. Whalen 
(1984, Liguori Publications, Liguori, MO 
63057): paper, 31 pages. $1.50. 

Five booklets are in this series on 
reaching out: Lutherans, Episcopalians 
(Anglicans), Presbyterians and the Re
formed Churches, Methodists, and Baptists. 
Each booklet looks with respect at the 
history, faith, liturgy, and practices of one 
of these Churches, and encourages further 
dialogue and common action in a spirit of 
love. Recommended for parish discussion 
groups and ecumemical groups. 

Without Fear or Favor: George 
Higgins on the Record, by Gerald M. Cos
tello ( 1984, Twenty-Third Publications, 
Box 180, Mystic, CT 06355): softbound, 
illustrations, index, 292 pages. $9.95. 

Msgr. George Higgins spent nearly 40 
years in the American and international 
scenes, working for ecumenism, Jewish
Christian dialogue, workers' rights, peace, 
human rights, and an end to discrimination. 
Working with the U.S. episcopal confer
ence, he placed strong emphasis on the 
relationship between social action and the 
liturgy. Told in the words of his many news
paper columns and of people interviewed 
for this book, this story is a reminder of 
what one person of faith can do to build up 
the work of Christ in the community. 
Recommended. 

The Church Gives Thanks and 
Remembers: Essays on the Liturgical Year, 
edited by Lawrence J. Johnson (1984, The 
Liturgical Press, Collegeville, M N 56321): 
softbound, 87 pages. $4.95. 

The four major talks given at the 1983 
meeting of the Federation of Diocesan 
Liturgical Commissions are gathered in this 
short but lively book. Mark Searle. Tad 
Guzie, Patrick Regan. and Kathleen 
Hughes explore Sunday. what we remember 
in the liturgical year, the year as the source 
of our spirituality, and as both conflict and 
challenge. The talks are simple and carefully 
crafted. and open our minds to broader 
horizons. Recommended reading for clergy. 
catechists. and liturgists. 



Learning from Little Ones: Insights 
from the Gospel, by Mary M. Fenocketti 
(1984, Liguori Publications, Liguori, MO 
63057): paper, illustrations, 48 pages. $1.95. 

Jesus told us to become like little 
children. This quiet, thoughtful booklet 
explores some of the gospel truths that chil
dren can teach us. Recommended for 
parents and teachers. 

The ABCs of Faith: Book Six: Stories 
of God and His People from the Old Testa
ment, by Francine M. O'Connor (1984, 
Liguori Publications, Liguori, MO 63057): 
paper, illustrations, 31 pages. $1.95. 

Some of the stories of the Hebrew 
scriptures are retold simply and with faith, 
presenting God as the one who loves us and 
is always with us. The illustrations by Kath
ryn Boswell are pleasing. Recommended for 
parents and teachers. 

Unlocking the Doors of Your Heart: 
A New Look at Love, by Russell M. Abata, 
CSsR (1984, Liguori Publications, Liguori, 
MO 63057): softbound, 143 pages. $4.25. 

Writing for people preparing for 
marriage and for newlyweds, the author 
explores the psychology of love and its 
meaning for faith. Simply written, this book 
is easily read, and may lead to helpful dis
cussion and discovery. 

Freedom or Order? The Eucharistic 
Liturgy in English Congregationalism, 
1645-1980, by Bryan D. Spinks (1984, Pick
wick Publications, 4137 Timberlane Drive, 
Allison Park, PA 15101): softbound, biblio
graphy, xii, 290 pages. $22.50. 

After a brief survey on the origins and 
liturgical attitudes of Congregational 
Churches from 1550 to the present, the 
author studies the shape of their eucharistic 
liturgy - word and sacrament - between 
1645 and 1980. "It is in fact a story of the 
tension between the demand for freedom in 
worship, and the search for an order that 
will keep that freedom in the faith without 
stifling it" (page 263). Ecumenical conver
gences are noted, and the benefits of litur
gical diversity are discussed. Recommended 
for students of liturgy and ecumenism. 
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A Dictionary of the Jewish-Christian 
Dialogue, edited by Leon Klenicki and 
Geoffrey Wigoder (1984, Paulist Press, New 
York; and 545 Island Road, Ramsey, NJ 
07446): softbound, indexes, vii, 213 pages. 
$7.95. 

This is the eighth book in the 
Stimulus series of Studies in Judaism and 
Christianity: the first seven were reviewed in 
Bulletin 94, pages 187, 190-191. Thirty-four 
topics (such as "afterlife, covenant, faith, 
Messiah, mission, prayer, sin, tradition," 
and many others) are explained from a 
Jewish and from a Christian viewpoint. 
Past difficulties (see "antisemitism, Jewish
Christian dialogue") are faced frankly, and 
the positive aspects of contemporary dia
logues and prayer are encouraged. Recom
mended for all concerned with growth in 
faith and practice. 

Storytelling: Imagination and Faith, 
by William J. Bausch (1984, Twenty-Third 
Publications, Box 180, Mystic, CT 06355): 
softbound, list of resources, 232 pages. 
$7.95. 

The author is a pastor who introduces 
us to story (narrative theology), and tells us 
nearly a hundred brief stories along the 
way. We are helped to recognize scripture as 
story and Jesus as a master storyteller. Our 
own personal story and spirituality are also 
part of the Church's story today. Recom
mended for liturgists, catechists, pastors, 
and parents. 

Presences of Jesus, by Carl J. Pfeifer 
(1984, Twenty-Third Publications, Box 180, 
Mystic, CT 06355): softbound, biblio
graphy, 110 pages. $4.95. 

We are invited to join the author in 
prayerful reflection as we discover the many 
ways in which Jesus is present among us. A 
table of presences on page 20 reveals how 
our Lord is among us in our human expe
rience, in the Jesus of history, and in the 
Christ of faith. Recommended as a helpful 
book for reflection and prayer for high 
school students, parents, teachers, minis
ters, and clergy. 



Living the Eucharist: A Preparation 
for First Communion: Practical Guide for 
Pastors and Teachers, by Franc;oise Darcy
Berube and Jean-Paul Berube (1984, 
Navalis, Box 9700, Terminal, Ottawa, 
Ontario KIG 4B4): paper, 8\12 x II inches, 
51 pages. 

The children's book and parent guide 
were reviewed in Bulletin 94, page 192. This 
book provides resource materials and ideas 
for pastors and catechists to adapt the 
program to local needs and diocesan guide
lines. "Preparing a child for the eucharist is 
not mainly teaching things about the sacra
ment. It is initiating that child into a Chris
tian way of living and worshipping in a 
community. It is leading that child to dis-

cover the joy of living in communion with 
Jesus and with others" (page 3). A helpful 
book. 

Once Upon a Parable: Dramas for 
Worship and Religious Education, by 
Michael E. Moynahan, SJ (1984, Paulist 
Press, New York; and 545 Island Road, 
Ramsey, NJ 07446): softbound, illustra
tions, bibliography, vi, 241 pages. $8.95. 

Twelve of Jesus' parables are opened 
and explored in simple, penetrating dramas. 
Helps on presenting them and exploring 
their meaning are also given. Through 
explaining parables by other parables, the 
author leads us to enter into the spirit of our 
Lord's use of them. Recommended. 

The January 1985 Issue of the Bulletin is entitled Holy Week and 
Triduum. 

Holy Week - extending from Passion Sunday to Easter Sunday - is 
celebrated each year as the greatest week in the Church's year of praise. It is 
much more than a historical re-enactment of past events, more than a passion 
play or a religious pageant. During Holy Week, we celebrate the paschal 
mystery of Jesus Christ: his dying and rising in obedience to the Father's will. 
We also celebrate our sharing in this life-giving mystery through the sacra
ments of initiation. 

Holy Week encompasses the end of Lent and the Easter triduum. It is a 
time when we are in tune with centuries of Christian tradition. All the people 
of God are being called to conversion, to turn back to the Lord Jesus. This 
week provides a graphic remembering of God's love for us in Jesus, of Jesus' 
total giving of himself for us in his dying and rising into glory. Holy Week is a 
blending of history and mystery. 

Bulletin 97 contains 64 pages, and will be ready for mailing in late 
January. Information on subscriptions for 1985 is given on page 307, above. 
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