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SACRAMENTS 
AND MINISTRY 

Positive steps forward are taking place in the ecu
menical movement in our time. One of the outstand
ing advances recently is the 1982 document, Baptism, 
Eucharist, and Ministry. Issued by the Faith and Order 
Commission of the World Council of Churches, BEM 
presents many things that we hold in common, and 
asks us to review some points on which various 
Christian Churches differ. 

The Spirit of God is stirring up the people of God. 
BEM is a challenge to all the Christian Churches 
around the world. Are we listening to the Spirit? Are 
we open to the directions in which Jesus' Spirit is 
leading us? 

This issue of the Bulletin looks at some of the con
tents and implications of BEM, and invites parishes 
and communities to see how their liturgy can help us 
to move closer to Christian unity. Groups wishing to 
discuss the BEM document and what it offers for our 
liturgy may wish to use Bulletin 98 as a discussion 
starter. 
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INTRODUCTION 

Toward 
a common 
table 

John's gospel shows Jesus praying after the last supper for unity among 
his apostles and among all his followers through the ages. Jesus prays that we 
will be one: with one another, with him, and with his Father (J n. 17: 1-26). 

Ecumenism means working to restore unity among all Christians. The 
ecumenical movement includes activities and projects undertaken to promote 
unity among those who believe in Christ. Aided by the Holy Spirit, indi
viduals and groups work in the Church in which they heard Jesus' gospel. As 
faithful members of their own Church, they work to restore unity among all 
Christians, until there is one, universal, visible Church on earth. 

Work of the Spirit: The Holy Spirit gives life to the Church of Christ, 
and to all its members. It is the Spirit who leads us to conversion of heart, to 
God's forgiveness, to love, to service. It is the Spirit who makes us one in 
Christ, and who leads us to work for unity among all Christians. 

Self-reform: Our first task in ecumenism is to reform us, not "them." We 
have to work and pray so that our Church is truly reforming, renewing, and 
witnessing according to the teaching of Jesus Christ. We are still - and will 
always be - a Church needing renewal and reform. 

Emphasizing what we have in common: Pope John XXIII taught us to 
see how many things we Christians have in common: our faith, our living for 
God, our weaknesses, our strengths, and our goal of unity (see Bulletin 78, 
pages 53-54). 

Our goal: In working for Christian unity, our goal is to remove obstacles 
that divide us and to come to a common celebration of the eucharist. The 
eucharist is the sign and cause of the unity that Jesus gives to his Church. One 
bread, one cup, one table: this is the goal of our ecumenical efforts. 
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Our responsibilities as Catholic Christians: Ecumenism is the respon
sibility of every Christian. Each of us is called to avoid wrong attitudes or 
accusations against other Churches; we are to dialogue with other Christians, 
to pray with members of other Churches, and to work for the renewal and 
reform of our own Church. Pope John Paul II tells us that working for unity 
is a priority for us. 

* * * 
When we were baptized into Christ, we received the privilege and 

responsibility of sharing in his priesthood, and were called to celebrate the 
eucharist with him. In our day the Spirit of Jesus is calling us to work and 
pray together for unity among Christians, so that we can be brothers and 
sisters gathered around the one table of the Lord, sharing the one bread and 
the one cup. 

* * * 
Helpful reading: 

Vatican II, Decree on ecumenism (November 21, 1964). 

Bulletin 78: Ecumenism and Liturgy. 

Growth in Agreement: Reports and Agreed Statements of Ecumenical Conversations on 
a World Level, edited by Harding Meyer and Lukas Vischer (1984, Paulist Press, New York; 
and 545 Island Road, Ramsey, NJ 07446; and World Council of Churches, 150 route de 
Ferney, 1211 Geneva 20, Switzerland). 

La Priere Oecumenique. by Maurice Villain (1970, Editions Paulines, 8885 boul. 
Lacordaire, Montreal 458, PQ). 

* * * 
Make us one. 0 Lord: 
bring us from separateness 
to share one table. 
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A 
document 
of hope 

In the summer of 1982, a little booklet appeared. Known as Faith and 
Order Paper no. III, it was published by the World Council of Churches as 
Baptism, Eucharist and Ministry. It was soon to be known worldwide as 
"BEM." It had a small first printing (5,000 copies), but soon found itself 
being reprinted, translated, and circulated widely (more than 300,000 copies 
in some 25 languages). 

Background: This document has a long history. Its origins lie in the first 
meeting of the Faith and Order conference in 1927, in Lausanne, Switzerland. 
Gradually, over the years, theologians from different Churches shared their 
faith and insights with one another and with the member Churches of the 
WCe. Since 1968 at Uppsala, Sweden, the Roman Catholic Church has been 
a full member of Faith and Order, and has been active in subsequent dis
cussions. 

In January 1982, more than 100 theologians met at Lima, Peru, and 
"recommended unanimously to transmit this agreed statement - the Lima 
text - for the common study and official response of the Churches. They 
represented virtually all the major Church traditions: Eastern Orthodox, 
Oriental Orthodox, Roman Catholic, Old Catholic, Lutheran, Anglican, 
Reformed, Methodist, United, Disciples, Baptist, Adventist, and Pente
costal." I 

The text they produced, the Lima text, is now published as Baptism, 
Eucharist and Ministry. 

Looking at this document: As published, the BEM text has five parts: 

• Preface: The preface provides background information on the 
World Council of Churches and its Faith and Order Commission, and begins 
to show the important breakthrough represented by BEM. The preface 
concludes with an invitation to Christian Churches around the world to give 
an official response, and asks four questions (see page 84, below). 

I Taken from the back cover of Baptism, Eucharist and Ministry: Faith and Order Paper No. III (1982, 
World Council of Churches, 150 route de Ferney, 1211 Geneva 20, Switzerland). Further references are 
given at the end of this article. 
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• Baptism: The section on baptism offers 23 paragraphs, with some 
brief commentaries on six areas for further discussion and agreement. In 
outline form, the document covers these areas: 

o Institution of baptism (no. I) 
Meaning (nos. 2-7) 
Baptism and faith (nos. 8-10) 
Baptismal practice (nos. 11-16) 
Celebration of baptism (nos. 17-23). 

• Eucharist: In 33 paragraphs and commentaries on six, this section 
covers the eucharist under these headi ngs: 

o Institution (no. I) 
Meaning (nos. 2-26) 
Celebration (nos. 27-33). 

• Ministry: It takes 55 paragraphs, with 14 more of commentary, to 
cover the field of ministry, under these headings: 

o Calling of the whole people of God (nos. 1-6) 
The Church and the ordained ministry (nos. 7-18) 
Forms of the ordained ministry (nos. 19-33) 
Succession in the apostolic tradition (nos. 34-38) 
Ordination (nos. 39-50) 
Toward mutual recognition of ordained ministries (nos. 51-55). 

• Appendix: A brief appendix lists three further references (see pages 
71-72, below), and ways of using them for worship and study. 

These parts of the document are studied in the following articles. 

Where available: In Canada, the BEM document is available in two 
editions: 

• In tabloidform: The Prairie Messenger has reprinted its 1984 series 
of fine lenten articles and the BEM text in a special 24-page Lent '84 BEM 
report: 1-19 copies at $\.00, and further reductions for bulk orders, with 
postage and handling extra. Write to: 

Prairie Messenger 
Circulation Department 
Box 190 
Muenster, Sask. 
SOK 2YO 

• In booklet form: The Anglican Book Center has reprinted the 
booklet in its original format. Write to: 
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Anglican Book Center 
600 Jarvis Street 
Toronto, Ontario 
M4Y 2J6 

Reception: The BEM text has been forwarded to the Christian Churches 
which are members of the Faith and Order Commission, asking them to 
respond to it, and to take part in the reception of the document. Reception is 
far more than accepting a text: it means the gradual assimilation of its truths 
into the life and thinking and practice of the Church, into its attitudes and its 
worship. 

Time for action: Study of the document has begun at the national level 
of the Roman Catholic Church in Canada. Effective reception, however, 
means that Catholics at all levels need to become familiar with BEM, and to 
react to its presentation. Is this our faith? What does it ask us to do? How can 
we learn from it to be better Christians? How can we share its riches with 
others? How can we let it influence our worship and prayer life? (See the four 
questions on page 84, below.) 

What can we do in our parish or community to begin to study this 
important step on the path leading toward full Christian unity? 

* * * 
Helpful reading: 

• Text: 

Baptism. Eucharist. and Ministry: Faith and Order Paper No. III (1982, World Council 
of Churches, 150 route de Ferney, 1211 Geneva 20, Switzerland): reviewed in Bulletin 89, 
page 143. 

-: Canadian edition (1983, Anglican Book Center, 600 Jarvis Street, Toronto, Ontario 
M4Y 2J6). 

-: with explanatory articles, in Lent '84 BEM reprint (1984, Prairie Messenger. Box 
190, Muenster, Sask. SOK 2YO). 

-: Special U.S. Lutheran reprint edition (Association of Evangelical Lutheran 
Churches, Suite 80LL, 12015 Manchester Road, St. Louis, MO 63131). 

Bapteme. Eucharistie. Ministere: Convergence de la foi. Texte frant;:ais etabli par Fr. 
Max Thurian (1983, Editions du Centurion, 17, rue de Babylone, 75007 Paris). 

• Other publications: The first three are suggested in BEM. 

Growing Together in Baptism. Eucharist and Ministry: A Study Guide, by William H. 
Lazareth: Faith and Order Paper No. 114 (1982, World Council of Churches, 150 route de 
Ferney, 1211 Geneva 20, Switzerland): A simple booklet prepared for use by lay study groups; 
photographs. 

Ecumenical Perspectives on &Jptism. Eucharist and Ministry. edited by Max Thurian: 
Faith and Order Paper No. 116 (1983, World Council of Churches, 150 route de Ferney, 1211 
Geneva 20, Switzerland): A variety of essays on the theological and liturgical meaning of the 
BEM document, with early draft texts from the 1960s and 1970s, and the text of the eucharistic 
liturgy of Lima. (See pages 110-113, below.) 
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Baptism and Eucharist: Ecumenical Convergence in Celebration, edited by Max 
Thurian and Geoffrey Wainwright (1983, World Council of Churches, Geneva; and Wm. B. 
Eerdmans, 255 Jefferson Avenue SE, Grand Rapids, MI 49503): Pre~ared for the clergy, this 
book contains a series of texts of baptismal and eucharistic rites from across the centuries and 
around the world, along with further reflections on liturgical needs in today's world. 

"L'Eglise catholique interpellee par I'accord de Lima," by J.M.R. Tillard, OP: unpub
lished paper presented to the Canadian bishops in plenary session, Ottawa, Ontario, October 
23, 1984. 

The Ecumenical Moment: Crisis and Opportunity for the Church, by Geoffrey Wain
wright (1983, Wm. B. Eerdmans, 255 Jefferson Avenue SE, Grand Rapids, MI 49503): Dr. 
Wainwright presided over the Lima text. 

A brief annotated bibliography of denominational responses to the BEM document is 
given on pages 120-121, below. 

The Lord Jesus has invited his followers to carry his cross daily (Lk. 9: 
23), to fast and do penance (Lk. 5: 33-35), to go hungry and thirsty for the 
sake of justice (Mt. 5: 6). We are to do our praying, fasting, almsgiving, and 
good works without showing off(Mt. 6: 1-6,16-17). When we do these works, 
we are exercising our share in Jesus' priesthood, and are taking part with him 
in praising God and in praying for the world (see Constitution on the Church, 
no. 10). 

Positive suggestions for penitential works on Fridays and on weekdays 
in Lent are given in these publications: 

o Keeping Friday: A new liturgical leaflet, prepared at the request of 
the Episcopal Commission for Liturgy, invites us to keep Friday as a day for 
penance, prayer, and good works. If we are faithful in sharing with Christ in 
his cross, we will also share in his glory. This leaflet is available in packages of 
100, @ $4.00, plus postage and handling. 

o Living Lent: The message of Lent continues to be an important 
challenge to God's people each year. This leaflet describes the top ten forms 
of penance for Christians. (See Bulletin 42, pages 20-33.) 

o Penitential discipline: The Catholic Church's penitential discipline is 
described in pastoral note 29 in Guidelines for Pastoral Liturgy - 1984-1985 
Liturgical Calendar: see page 47. 

These publications may be ordered from CCCB Publications Service, 90 
Parent Avenue, Ottawa, Ontario KIN 7BI. 
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Reflections 
on the 
Lima document 

Mary M. Schaeferl 

Baptism, Eucharist and Ministry represents an unprecedented challenge 
to the Christian Churches to undertake reflection on the major sacraments 
and on the ordained ministry in dialogue with the undivided Church of the 
first millennium. Although the references cited in the Lima document are all 
from scripture, the developing sacramental tradition of the Churches of East 
and West in the first thousand years informs its presentation. This is.a docu
ment directed primarily by Protestants to Protestants for dialogue and 
theological and pastoral appropriation (i.e., reception). Traditional Protes
tant theologies of baptism and eucharist as God's gifts are complemented by 
acknowledgement of the response character of liturgical action. 

However, mutual recognition of Churches and that unity for which 
Christ prayed will stand or fall on the answer made to it also by the Catholic 
Churches. BEM challenges the Church of Rome to authentic sacramental 
practice. To its primary audience BEM proposes both doctrine and practice 
for appropriation. Tactfully it points out present divergencies. Is it under
stood that these divergencies can continue as options? While the Roman 
Catholic communion will not see some of these differences as optional, by the 
reformation of its own practice it could serve as witness to the value of the 
ancient faith and of its sacramental structures, and to the perennial possibil
ities for reform, renewal, and revitalization of the Church under the influence 
of the Spirit of God. 

* * * 

Note: This paper makes no attempt to attend only to liturgical aspects of 
the document. This writer holds the view that separation of liturgical from 
sacramental aspects leads us back to the Reformation position which sees 

I Dr. Mary M. Schaefer is professor of liturgy at the Atlantic School of Theology in Halifax. She has 
worked in the missions of Western Canada, and prepared the reflections on the liturgy of the word and on 
the art works in Sunday Mass Book. She is a member of the National Council of Liturgy. for which she 
prepared this discussion paper. 
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sacraments as acts of God over against the response of the Church in litur
gical acts. In this view, God is at work in the sacraments in a way which is 
somehow "direct," while in liturgy we "do our thing" of prayer and praise in 
disjunction from God's acting. The latter action (liturgy) does not serve as 
transparency for the former (God working). In a truly sacramental under
standing, on the other hand, we must say that the liturgical rite becomes the 
place for the self-disclosure on God's part of God's saving action in Christ. 

L Church as sacrament: We who share one baptism cannot all claim 
membership in one visible Church, or even in a communion of such 
Churches. Baptism points to the need for genuine Christian witness on the 
part of a Christian Church which displays all the apostolic marks: it is one, 
holy, catholic, apostolic (no. 6). It therefore calls for a visible communion 
among the Churches. In the Roman Catholic understanding of the Church as 
sacrament, the visible Church (and therefore membership in a particular 
community of faith) is the sign of incorporation into Christ as members of his 
body. Characteristically Protestant theology has laid less stress on the 
Church as sacrament of Christ and more on God's action in the individual 
believer through the work of the Spirit. This vertical dimension is alluded to 
in no. 7 by the sentence, "[Baptism] gives participation in the community of 
the Holy Spirit." Such a formulation, if not concretized in the concrete 
community of faith, risks short-circuiting the human, social reality. 

o What can we do in our baptismal practice to give greater recognition 
to other ecclesial communities and to the validity of their baptism? 

o Could our increased recognition of the sacramental nature of other 
Churches help them to appreciate better this aspect of ecclesiology which we 
consider essential, namely, the Church as effective sacramental sign? 

o Are we still prisoners of an exclusive ecclesiology which prevents us 
from recognizing, in practice, other Christian communities as legitimate faith 
communities? 

o Can we see the utility of ecumenical co-operation not only in 
pastoral action but also in theological reflection, scripture study, and 
common worship? 

2. The sacramental structure of baptism: "Baptism is both God's gift 
and our human response to that gift" (no. 8). This is the structure behind all 
sacraments: God offers grace freely, which offer must be complemented by 
the response of faith. This formulation also represents the Catholic under
standing of baptism. The practice of baptizing infants whose parents are 
members of a faith community and who can nurture the child in the faith 
emphasizes God's graciousness in offering a share in the divine life. Baptism 
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of adults, on the other hand, underlines the necessity of a faith response to 
God's offer of grace. To say that the "promise and claim of the Gospel are 
laid upon the child" (commentary on no. 12) does not do justice to the child's 
actual incorporation into the body of Christ and to the child's reception of 
the gift of faith. This gift, of course, must be nurtured as the child grows into 
maturity; there is no "cheap grace," no automatic efficacy for salvation. 

• Can we continue to renew our baptismal practices with such integ
rity that in fact these two essential dimensions of a sacramental rite - God's 
offer of grace and the human response - stand out clearly? So that baptism 
cannot be misinterpreted as a magical rite which automatically ensures 
salvation? So that requests for baptism cannot be perceived in the light of the 
notion of magical cleansing? Do we have the courage to undertake education 
about the understanding of original sin? 

• Can we develop the faith life of our Church communities so that the 
corporate Christian life of every parish manifests the common desire of the 
members to grow in the life of faith? (See no. 9.) 

3. The gift of the Spirit: "Participation in Christ's death and resurrec
tion is inseparably linked with the receiving of the Spirit. Baptism in its full 
meaning signifies and effects both. Christians differ in their understanding as 
to where the sign of the gift of the Spirit is to be found" (no. 14). Catholics 
would rephrase the middle sentence to read, "Christian initiation in its full 
meaning .... " Given our understanding of the sacramental economy, in 
which rites develop within the faith community under the inspiration of the 
Spirit and cannot simply be traced back to a word of the historical Jesus, we 
would maintain that chrismation-confirmation is indeed a sacrament, and 
that it is not "optional" within the sacramental dispensation. At the same 
time we Roman Catholics must admit that confirmation is a "sacrament in 
search of a theology." Its present status as a ceremony of "Christian matu
rity" for those who have been baptized as infants is thrown into disrepute by 
its apparent effects: upon reception of this sacrament of strengthening for the 
Christian life, those newly "confirmed" in the faith cease to darken a church 
door. In this instance something is amiss both in the sign and in its effect. 

Two recent studies of chrismation-confirmation can be helpful. G. 
Winkler has shown the south Gallican usage of the "soldier of Christ" 
imagery for the postbaptismal anointing and the loss of reference to the gift 
of the Holy Spirit. The rite has a juridical meaning.2 A. Kavanagh has 
analyzed the liturgical structure of early Christian initiation by comparing it 
with other rites. The evidence suggests parallels with dismissal rites. Con
signation-confirmation (unique to the Roman rite) gives entrance into full 

2 "Confirmation or Chrismation? A Study in Comparative Liturgy," by Gabriele Winkler, in Worship 
(January 1984, Collegeville, MN 56321): vol. 58, no. I, pages 2-17. 
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public life and witness in the Church, and particularly to participation in 
nourishment for that life, eucharistic communion.3 

o Recovery of the rite of laying on of hands with anointing by 
Churches not now using it entails recovery of its sacramental dimension (and 
admission that not all sacraments are grounded in a word of the historical 
Jesus). It is not merely a rich ceremony which can be considered integral but 
not essential to the rite. (The belated reference in Baptism to the "promised 
gift of the Holy Spirit who is the installment and pledge of what is yet to 
come" (no. 19) does not do justice to sacramental perspectives. 

o Chrismation-confirmation does not signify admission to full adult 
membership in a Church outside a sacramental context, nor is it a puberty 
rite. On this last point, Roman Catholic practice still needs serious review. 

o Chrismation-confirmation is not appropriately celebrated after 
eucharist, but is the rite which admits to eucharist (within a unitive initiation 
rite). 

o In the matter of baptism-chrismation-confirmation, the Lima 
document appears to be satisfied with an overload of significations for the 
water rite. Granting the multiplicity of scriptural texts which relate to incor
poration into Christ and the gift of the Spirit, do we not need more than one 
sign to convey the richness of the gift given? 

A unitive sacrament of initiation through "water and the Holy Spirit" in 
which the rites of water bath and laying on of hands with anointing are rich 
signs of full participation in the life of faith points to the ultimate meaning of 
the gift, the reception of Christ and the Spirit as sharing source of faith. These 
rites open the way to regular nourishment of that life in the body through the 
eucharistic meal. 

o Perhaps infant baptism (for those born into a familial faith com
munity) needs to be even more closely patterned on the reformed adult rite. 

The diagram on page 77 can help to clarify the various signs and the 
levels of sacramental signification: 

3 ~Confirmation: A Suggestion from Structure.~ by Aidan Kavanagh. in Worship (September 1984. 
Collegeville. MN 56321): vol. 58. no. 5. pages 386-395. 
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various symbolic 
actions 

symbolize 

denoting: 

connoting: 

Eucharist 

BAPTISM-CONFIRMA TION RITE 

profession of bath + laying on of hands 
faith prayer prayer 

chrism 

1 1 1 
engagement of purification consecration into 
faith death/ life active 

~ ~ / 
eucharistic life 

one signification 

incorporation into a community of believers in Christ 

incorporation into the body of Christ 
by the gift of the Spirit 
as child of the Father 

The Lima document's section on eucharist proposes the recovery of 
patristic insights regarding the active as well as the real presence of Christ, 
and of the components of the liturgical structure of the eucharist, which 
testify to the immense strides made toward theological and liturgical conver
gence in this most sensitive area of discussion. Catholics can learn much 
about educating both leaders and people on the meaning of eucharist. 

Following the traditional Protestant approach, eucharist is first dis
cussed as gift of God (nos. 1-2). Only then is the liturgical response of the 
Church explored (nos. 3-4). This latter section follows the classical structure 
of the eucharistic prayer when it treats of eucharist as thanksgiving, memo
rial, invocation of the Spirit (nos. 3-18). Sections 0 and E (nos. 19-26) deal 
with the ethical implications of the eucharist and are thus commentaries on 
the goal of eucharistic celebration, what is ultimately signified, the unitas 
ecclesiastica (unity of the Church). This structuring of the argument recog
nizes convergence on the tendentious issues surrounding eucharist, and also 
general agreement on the constitutive features of eucharistic prayer. 

1. Relation between objective and subjective in the liturgical rite: 
A theology consistent with Catholic faith is implicit in no. 13 with res pect to 
the objective character of Christ's presence in the rite (we have the word of 
Christ for this, his promise) and the necessity for our subjective faith response 
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to this objective presence. Christ deigns to disclose his presence when we 
place the liturgical sign. Indeed, Christ's presence does not depend on the 
faith of the individual; but in a certain sense it can be said to be dependent on 
the faith of the community. 

o Hence we must insist on the need for liturgical signs which properly 
express the faith of the Church, since the liturgy is the condensed public 
expression of the Church's faith. 

2. Active participation: Liturgical action is the place of disclosure of 
Christ's presence and our encounter with him (no. I). Therefore the docu
ment's presentation of the ultimate meaning of the various elements of the 
eucharistic prayer made by the Church has implications for our liturgical 
activity. But since it is a doctrinal more than a pastoral statement it does not 
stress, as does the Constitution on the liturgy, the need for full, active, and 
conscious participation by all the faithful. It can be pointed out that many 
members of the Reformation Churches are as much in need as Catholics of 
assurance that all are called to active participation, and that there is need for 
this to be symbolized through representative persons, dialogical structure in 
prayer, etc. 

3. Christ's real, living, and active presence: Sensitivity to the active 
presence of Christ in the eucharist marks the reappropriation of a basic 
patristic insight, one which has in some instances been kept alive better in 
other Churches than in ours. But is it enough to say, in the words of the 
document, that the "eucharistic meal is the sacrament of the body and blood 
of Christ, the sacrament of his real presence .... Christ's mode of presence 
in the eucharist is unique .... What Christ declared is true, and this truth 
is fulfilled every time the eucharist is celebrated" (no. 13)? 

Throughout the patristic world and the early middle ages, formulations 
of the belief (which is based ultimately on faith experience) that the elements 
of bread and wine are transformed, lifted up to a new mode of being, took 
varying expression but pointed to the same meaning. The word "transub
stantiation" used to describe this transformation was useful in its time, as the 
Council of Trent noted. The word itself constitutes a stumbling block for 
many on the Protestant side. A large number of Roman Catholic theologians 
now find its use problematic, given its Aristotelian origins and our modern 
understanding of substance. Furthermore, it now seems to contribute to 
popular misunderstanding that Christ's presence is localized in one place. It 
does not appear to do service to the relational character of eucharist, that 
Christ's gift is for us. 

Nevertheless, is it sufficient to say that the mode of Christ's presence is 
"unique"? Do we Catholics not need to witness to the whole authentic 
tradition of East and West of the first millennium which confesses that 
Christ's presence in the eucharistic elements is the high point, the most 
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intense and concentrated form of his presence in the eucharist? And that our 
eucharistic devotions, however exaggerated at times, point to this datum of 
faith? 

• We need to take seriously Christ's command to "Take and eat .... 
Take and drink" by making communion under both kinds accessible to all 
who wish at every eucharist, and by utilizing an adequate bread sign. This 
would meet a longstanding pastoral concern on the part of Reformation 
Churches. 

• We need to demonstrate the relational character of the eucharist, 
and Christ's role as the one who invites to the meal, by insisting that an 
adequate supply of bread and wine be consecrated for use within the partic
ular liturgical celebration. 

• We need to see that current guidelines for the placement of taber
nacles be respected, and that our sanctuaries not be cluttered with a multi
plicity of tables instead of one simple, beautifully proportioned table of the 
Lord. 

• We need to introduce into parishes universally the custom of taking 
eucharist from the celebration to the sick and confined. As the document 
points out, the "primary intention of reserving the elements is their distri
bution among the sick and those who are absent" (no. 32). 

• By improving our own practice, we may then be able to witness to 
the continuing faith of the Church of East and West that Christ's presence 
endures in the eucharistized elements of bread and wine which remain after 
the celebration (nos. 15 and 32 are ambiguous in this respect). 

• By our willingness to attempt new analogies for the various modes of 
Christ's presence in the eucharist we can remain faithful to the tradition of the 
Great Church, which has repeatedly attempted to express its faith in this 
mystery through formulations suited to the time and the culture (vs. com
mentary on no. 15). 

4. The "sacrifice" of the Church: Traditionally the anamnesis of eucha-
ristic prayers, "Remembering Christ's death, resurrection ... " leads directly 
into an expression of the Church's oblation: " ... we offer .... " The possi-
bility of the Church's offering "Christ" (traditionally referred to obliquely in 
the liturgy by terms such as "this bread and cup") was a hotly contested 
feature of Reformation polemics. Among liturgical theologians the formu
lation is no longer as problematic. But undoubtedly it still poses problems, 
especially for pastors and for persons in the pews. This is a point which BEM 
should - and doesn't - address, especially as revised offering formulas are 
finding expression in the new eucharistic prayers proposed for many Churches. 

5. The question of eucharistic sharing among separated Christian 
Churches: The Lima document is ambiguous in tracing the eucharist back to 
the "meals of Jesus during his earthly life and after his resurrection" (no. 1). 
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By widening the horizon of paradigms beyond that of the last supper and the 
postresurrection meals, it allows room for the practice of some Churches of a 
broadly extended invitation to join in the eucharistic meal. Such hospitality 
seems to dilute the meaning of the sacramental sign and put into question the 
first level of sacramental signification, the human social reality of the visible 
Church. 

Questions also arise with respect to those Churches which see no 
pressing need for an ordained minister as president of the eucharist (no. 29). 
In keeping with the sign-character of sacraments, an apostolic officer (that is, 
one who can signify relationship to the apostolic faith of the Church through 
relationship to the first witnesses to that faith, the apostles) seems to be 
required. Otherwise how can it be maintained that the real host - the one 
who invites to the banquet - is none other than Christ? Apostolic office is 
also required to signify the unity between the members of the local Church 
which celebrates and the Great Church. 

6. Necessity of bread and wine as eucharistic elements (commentary on 
no. 28): Bread and wine serve as index (along with the gathered community of 
faith, the apostolic officer, etc.) to link the particular celebration to Jesus' 
action at the last supper. As an index, bread and wine have an enduring value 
and are part of the "scandal of particularity" of God's gracious self-disclosure 
to humankind. 

o Despite the above, there is the question of pastoral need. Do we ha ve 
data on the inconvenience or impossibility of Churches continuing to cele
brate the eucharist when bread and wine are required? 

Since the ordained ministry is that which most divides Christians, it is 
not surprising that this section is twice the length of the others. However 
briefly, it situates ordained ministry within the ministry of the whole Church. 
It contains much which is of profound value for theological and spiritual 
reflection on the part of Catholics. 

1. Church as sacrament: From a Catholic point of view, BEM shows an 
ecclesiological weakness in this formulation: "The Holy Spirit unites in a 
single body those who follow Jesus Christ .... Belonging to the Church 
means living in communion with God through Jesus Christ in the Holy 
Spirit" (no. I). Here "Church" appears to be equated with an invisible, 
spiritual body rather than with a tangible, concrete institution to which, 
despite its flaws, God has bound self. Can we then really speak of the Church 
as sacrament? . 

o On this question there is need for Roman Catholic theologians to 
formulate better how the Church can be said to be sacrament, so that it is not 
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perceived to replace Christ, or to exercise a power over Christians which owes 
more to the secular monarchical model of jurisdiction than to the free 
communion of persons bonded together by love in the Spirit. 

2. The ordained minister as having a functional or sacramental role? 
As pointed out recently by Edward Kilmartin, SJ, it is not clear whether 
Lima sees the ordained minister as exercising a merely functional role or as 
empowered to act as personal instrument of Christ the head of the Church.4 

The latter'view may become more palatable if Roman Catholics seriously 
investigate the levels of sacramental signification and prove themselves 
willing to evaluate critically claims made by them for ordained ministry 
which approach a christo logical mystique rather than growing out of a sound 
sacramental theology. 

3. Tripartite ministry: Is the tripartite ministry of bishop, presbyter, 
deacon simply recommended for adoption by those Churches which do not at 
present incorporate it into their structure, or is it seen as necessitated by the 
Spirit's structuring of the Church as it developed through history? The latter 
Roman Catholic position could be strengthened and made more attractive if 
we took more seriously ministerial collegiality and the communion eccle
siology into which our Church was directed by Vatican Council II. 

• What can we do, within our selection process for ordination and our 
ordination rites themselves, to manifest more clearly the aspect of collegiality 
of ministries, and to give laity a place which is more than nominal within the 
ordination process? 

• In the spirit of reciprocity, can we show a greater appreciation for 
the strengths of those Churches which provide for decision-making at all 
levels of Church structure, including nonordained members? 

• Since liturgy is the symbolic expression of the life of faith of the 
Church, is it appropriate that symbolic liturgical expression be extended to 
more persons exercising ministries on behalf of the faith community? 

4. Ordination rite: The meaning of the rite of ordination as set out in 
nos. 7c and 40 corresponds to Roman Catholic understanding. 

* * * 
Helpful reading: As well as the titles listed on pages 71-72, see Some denominational 

responses, on pages 120-121, below. 

4 ~A Roman Catholic Response to the Lima Document," by Edward J. Kilmartin, SJ: Lecture at 
Atlantic School of Theology, Halifax, Nova Scotia, October 10, 1984. 
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Looking 
at 
baptism 

BAPT~SM 

This article is a brief review of the BEM text on Baptism. Numbers refer 
to the document. 

Institution of baptism (no. I): The opening paragraph affirms that Jesus 
sent his apostles to baptize in the name of the Trinity (Mt. 28: 18-20). This 
became the practice of the early Christians, and continues today. 

The document does not go into the meaning of the word "baptize" (from 
the Greek baptizein. to soak, steep, plunge into), nor does it refer to the 
baptism of converts to Judaism, the rites at Qumran, or the activities of John 
the Baptist. 

Meaning of baptism (nos. 2-7): The meaning of baptism is conveyed 
mainly through the scriptural images from the New Testament. Many images 
are used in order to bring out the rich meaning of God's gifts to us. The 
liturgies of the Church help to unfold what baptism means (no. 2). 

While many images are mentioned in nos. 1-7, the document looks 
briefly at five groupings or families of images: 

Sharing in Jesus' dying and rising (no. 3) 
Turning from sin; forgiveness, cleansing (no. 4) 
Gift of the Holy Spirit (no. 5) 
Becoming members of Christ's body, the Church (no. 6) 
Sign of God's kingdom (no. 7). 

If Christians are to understand more fully what God is calling us to in 
baptism, we need to become familiar with the teaching of the New Testament, 
and allow its images to guide our thinking about baptism and its place in 
our life. 
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The commentary on no. 6 asks that we make sure that we do not let 
human differences of social class, gender, or nationality - or other forms of 
prejudice - divide Christ's body (see Gal. 3: 27-28). 

Faith and baptism (nos. 8- 10): This section looks at the relationship 
between baptism and faith. Both are gifts of God, and both are our response 
to God's gifts. To become responsible members of Christ's body, we have to 
take a personal stand and commit ourselves to Christ. Being a Christian is a 
process of growth that lasts throughout our life on earth. God's grace is with 
us as we struggle to overcome the power of evil. As we live, the Holy Spirit 
changes us, and helps us to grow to our full maturity in Christ (Eph. 4: 13). 
Our task is to build up God's kingdom on earth by living up to Christ's 
standards. 

Baptismal practice (nos. 11-16): Both adult and infant baptism are 
discussed. The gradual development of faith and Christian living is involved 
in both (see commentary on no. 12). Baptism cannot be repeated, and 
Churches need to avoid anything which suggests otherwise (no. 13, and 
commentary). The relationship between baptism and chrismation' or confir
mation is referred to in no. 14 and its commentary. Churches are working 
toward being able to recognize one another's baptism, and are encouraged to 
do so openly (no. 15). Indiscriminate baptism of children, where there is little 
emphasis on Christian nurture, is a matter of serious concern (no. 16, and 
commentary on no. 21 b). 

Celebration of baptism (nos. 17-23): The liturgy of baptism unfolds the 
Church's understanding of this sacrament (see no. 2). Elements in the celebra
tion of baptism include water with its symbolic dimension (no. 18, and 
commentary, but see commentary 2Ic), in the name of the Trinity (nos. I, 17), 
and a rite signifying that the Spirit is given in baptism (no. 19). The basic 
steps in the rite are listed in no. 20; an explanation is also encouraged (no. 
21). An ordained minister usually baptizes (no. 22), within a community 
celebration of worship (no. 23). 

These elements and the Catholic celebration of baptism are discussed 
more fully in the following article, pages 86-96, below. 

The BEM document does not provide a complete theology of baptism 
(preface, page ix), but attempts to look at areas of agreement and areas which 
still divide Christians. The catechumenate and the sacraments of initiation 
are referred to only briefly (no. 20, and commentary on no. 12). The state
ment on Baptism is a good beginning, a place where all Christians can begin 
to face the four questions (see page 84), and see how their own faith and 
practice are in relationship to those of the Christian Church around the world 
and across the centuries. 

* * * 
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Baptismal spirituality: One area which follows from the contents of the 
agreed statement is the way we allow our baptism to influence our personal 
and community worship and living. Our baptism is our entrance to Christian 
prayer and liturgy, for it is through baptism that we begin to share in the 
priesthood of Christ (Liturgy constitution, no. 14 [14]).' Our prayer life and 
our daily living are to reflect our position: we have been redeemed, and yet we 
have to work out our redemption. Jesus has conquered the power of sin, but 
we have to work with him so that we too may die each day to sin, and live for 
God. Our baptismal life is the beginning of a long process, one which ends 
only when we hear Jesus' invitation to enter completely into the paschal 
mystery by our death. 

Four questions: We need to apply the four questions of BEM's preface2 

to the document on Baptism: 

o To what extent can our Church recognize here the faith of the 
Church throughout. the centuries? 

o What consequences can our Church draw from this document for 
our relations and dialogues with other Churches that also recognize this text 
as expressing the apostolic faith? 

o What guidance can our Church take from this document for our 
worship; for our educational, ethical, and spiritual life; and for our witness? 

o What suggestions can our Church make from this text for the 
ongoing work of Faith and Order in order to encourage common expressions 
of the apostolic faith in today's world? 

* * * 

Helpful reading: 

The Making of a Christian. by Charles Davis (1964, Sheed and Ward, London); 
published in the U.S.A. as Sacraments of Initiation. 

Made. Not Born: New Perspectives on Christian Initiation and the Catechumenate 
(1976, University of Notre Dame, Notre Dame, IN 46556): see review in Bulletin 54, page 186. 

Adult Baptism and the Catechumenate. edited by Johannes Wagner: Concilium. no. 22 
(1967, Paulist, New York). 

The Shape of Baptism: The Rite of Christian Initiation, by Aidan Kavanagh (1978, 
Pueblo Publishing, 1860 Broadway, New York, NY 10023). 

Christening: The Making of Christians. by Mark Searle (1977, Kevin Mayhew, 55 Leigh 
Road. Leigh-on-Sea. Essex SS9 lJP England). 

I The numbers in square brackets give the reference to Documenls on the LilUrgr - 1963-1979: Con
ciliar. Papal. and Curial Texts: ICEl (1982. The liturgical Press. Collegeville. MN 56321): see review in 
Bulletin 89. page 140. 

2 Adapted from &ptism. Eucharist and Ministry (1982. World Council of Churches. 150 route de 
Ferney. 1211 Geneva 20. Switzerland): preface. page x. 
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"Types of Baptismal Spirituality," by Daniel B. Stevick, in Worship (January 1973, 
Collegeville, MN 56321): vol. 47, no. I. pages 11-26. 

Baptism: Basis of our spirituality. in Bulletin 62, pages 4-8. 

Initiation into the people offaith. in Bulletin 73, pages 53-57. 

A prayer of thanks for haptism. in Bulletin 73, page 70. 

Bulletins on Christian initiation, including useful articles and many other references: 

* 
* 
* 
* 

No. 51: Christian Initiation 
No. 64: Christian Initiation: Into Full Communion 
No. 91: Sharing Our Faith 
No. 73: Baptizing Children. 

Images of the Church in the New Testament. by Paul S. Minear (1960,1977, The West
minster Press, Philadelphia, PA). 

HAPPY ANNIVERSARY! 
Twenty years ago, on April 6, 1965, volume I, number I of the Bulletin 

of the National Commission on Liturgy was issued. A slim 16 pages in size, it 
presented the new liturgical chants of the Roman missal. Issues in volume I 
were irregular in both size and date of issue. By September of that same year, 
the title was changed to National Bulletin on Liturgy in volume 2. 

Now, two decades later, the Bulletin contains 64 pages each issue, and 
appears regularly in January, March, May, September, and November. We 
are now in volume 18, and this issue is our 98th. 

During the years, three people have served as editors: Rev. Bernard 
Mahoney of the Archdiocese of Toronto, Rev. Leonard L. Sullivan of the 
Archdiocese of Regina, and Rev. Patrick Byrne of the Diocese of Peter
borough. 

Our sister review, Bulletin National de Liturgie, has been published for 
the same period of time. 

As the Bulletin enters its third decade of service to the people of God, we 
promise that we will continue to do our best to provide a challenging and 
balanced review to help you to give better worship to the Father, through the 
Son Jesus Christ, in the Holy Spirit, and in the holy Church. 
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When we celebrate baptism, we are doing much more than performing a 
rite or a ceremony. The local Church is giving praise to the Father through 
the Son in the Spirit, proclaiming its faith in the saving dying and rising of 
Jesus, and bringing new members, adults or children, into the body of Christ. 

According to Baptism, the following elements are to be part of a good 
celebration of baptism. The ones listed in no. 20 are considered as the 
minimum for a proper rite. 

Community celebration (nos. 12,23): Baptism is not a private rite, but a 
public celebration by the local community of faith. It is normally to be cele
brated during a worship service. Since the assembly of God's people is a 
primary symbol (see Bulletin 97, page 53), the active presence of community 
members is urgent. Limiting the presence to two godparents and the family 
is approaching minimalism, which is always an enemy of good liturgical 
celebration. When the community is present, all may recall their own bap
tism, welcome the new members, and express their responsibility in helping 
them grow in the faith of the Christian Church (no. 23). 

!Proclamation of God's word (no. 20): Baptism is a celebration of faith, 
the faith of the worldwide Church and of the assembled community. When 
God's word is proclaimed in faith to people who listen in faith, the Spirit of 
Jesus touches hearts and minds. The readings proclaimed are from the 
scriptures, and refer to baptism and to God's action through baptism. 

Explanation of God's word and action (no. 21): Some instruction or 
commentary is appropriate during the celebration, so that the people are able 
to understand better the meaning of baptism (nos. 2-7) and of what is hap
pening in this service of worship. 

Invoking the Holy Spirit (no. 20): During the rite, there must be a 
prayer asking for the coming of the Spirit upon the ones being baptized. This 
is an epiclesis. asking the Father to send the Spirit of Jesus upon the candi
dates. 
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Renouncing evil (no. 20): Those who are to be baptized - or in the case 
of little children, those who speak for them - are to renounce evil. Baptism 
demands a conversion: a turning away from evil and its allurements in order 
that we may turn to God. This renunciation of evil reflects the scriptures, 
which speak of dying with Christ to sin (see Rom. 6: 6-11), of being freed by 
Christ from the kingdom of darkness (Col. I: 13-14). We cannot stand on 
both sides of the fence: if we choose Christ, we have to reject evil (2 Cor. 
6: 15). 

Professing our faith (no. 20): In the rite of baptism, we are to profess our 
faith in the Trinity, and in Jesus Christ, the Son of God who has become one 
of us. At the beginning of his ministry, Jesus tells us to turn away from sin 
and to believe in the Good News of our salvation (Mk. I: 15), for God loves 
us and has sent us Jesus to save us from sin (In. 3: 16-17). The Trinitarian 
formula of baptism emphasizes our faith in the Holy Trinity (nos. I, 17,20). 

Use of water (nos. 17, 18,20): Jesus has told us that we are to be bap
tized in water and the Holy Spirit (In. 3: 3, 5). Baptism means soaking, 
plunging into, and this implies the use of water. Immersion is suggested in no. 
18 as a more vivid sign of what we are doing: a water bath, our burial with 
Christ (see also commentary on no. 18). The commentary on no. 21 c raises 
the problem of some Churches in Africa which "baptize" by the laying on of 
hands, without the use of water. 

Declaration of effects (no. 20): After water baptism, there is to be a 
declaration to the newly baptized and to the community about what God has 
done in this celebration: those who have been baptized have become God's 
adopted sons and daughters; they are new members of the body of Christ, the 
Church; and they are chosen to be witnesses of Christ's Good News, the 
gospel. 

Additional rites (nos. 18-19): To bring out the deep symbolism of 
baptism, the document encourages the use of further rites which developed 
during the early Christian centuries: immersion to express our sharing in the 
dying, burial, and rising of Jesus; laying on of hands and anointing with 
chrism to express God's gift of pouring out the Holy Spirit upon us; and 
signing with the cross. These "vivid signs" make the liturgy a richer expres
SIOn of baptism. 

Minister (no. 22): The usual mlOlster of baptism is ordained (see 
Ministry document), but others are permitted to celebrate baptism under 
particular circumstances. 

Times for baptism (no. 23): A return to the times for baptism among the 
early Christians is suggested, especially the feasts of Easter, Pentecost, and 
Epiphany. 
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This document on Baptism is a challenge to each Church to celebrate 
baptism well. We must avoid scandal to others by sloppy or minimalistic 
practices; as well, we must all strive to make our every celebration a full 
expression of the gift Christ has given us and of the faith we hold. 

We suggest that the following points on celebrating baptism, as well as 
those raised in Dr. Schaefer's article (see pages 73-81, above), need to be 
discussed by clergy and liturgy committees in each parish: 

Preparation: Baptism marks an important step in the life of each 
believer, as well as in the community of faith. Adults and children who are 
able to speak for themselves prepare for baptism by the catechumenate (see 
below). In the case of infants and little children, it is the parents and 
godparents who have to prepare seriously for the baptism. (Bulletin 73, 
Baptizing Children. offers many practical suggestions for helping families to 
prepare for their children's baptism.) 

I n both cases, there is need for personal faith and conversion. Adults are 
to develop these before baptism, with God's help. Children who are baptized 
in infancy develop these gradually as they grow up, guided by the example 
and prayers of their parents and family. 

Shape of the rite: Before we can celebrate a rite well, we have to under
stand it. How well does our parish community - presiders, ministers, candi
dates, and participants - understand the shape and flow of the baptismal 
rites? Do we see the way one element relates to another and helps to form one 
beautiful celebration? 

o Adult initiation: The process of initiation lasts over a period of years 
and involves these gradual stages of growth in faith and Christian living: 

o Precatechumenate 
Catechumenate 
Purification and enlightenment 
Catechesis after baptism ("mystagogy"). 

These stages are outlined in a diagram in Bulletin 91, pages 224-225, and 
are explained throughout that issue. The rites, along with pastoral notes and 
suggestions for good celebration, are given in Rite of Christian Initiation of 
Adults (1974, CCC, Ottawa). 

The process of ad ult initiation leads to the celebration of the sacraments 
of baptism, confirmation, and eucharist in one rite, usually during the Easter 
vigil. 
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• Initiation of children: Originally, children were given all three sacra
ments of Christian initiation in one celebration.' At present, little children are 
initiated in stages: they are baptized, and then they begin to be raised in the 
life of faith. Later they are confirmed and receive eucharist for the first time 
(usually in the inverse order in North America), and continue to grow toward 
maturity in Christ, which is their lifelong task. 

The present (1969) Roman Catholic rite for baptizing children is 
arranged in this order: 

o Introductory rites: 
Welcome 
Dialogue with parents and godparents 
Signing with the cross 

o Liturgy of the word of God: 
Scripture reading 
Homily 
Silent prayer 
Intercessions 
Litany of the saints 

o Liturgy of baptism: 
Exorcism 
Anointing with oil of catechumens 
Song 
Blessing of baptismal water 
Renunciation of sin 
Profession of faith 
Baptism by immersion or pOUrIng 
Anointing with chrism 
Clothing with white garment 
Presentation of lighted candle 
Prayer over ears and mouth 

o Concluding rites: 
Song 
Lord's prayer 
Blessings 
Concluding hymn. 

When each of these elements is celebrated well and in proportion to its 
importance in the overall context, the worship offered will indeed give glory 
to God and lead the celebrating community closer to Jesus. 

Assembly: It is important to invite many people from the believing 
community to gather to celebrate the baptism. Parishes are encouraged to 

I On the breakdown of the unity of the sacraments of initiation for children. see Bulletin 51, pages 
286-290; no. 92, page 21. 
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celebrate baptism during Sunday Mass on several occasions during the year 
(see Baptism of Children. Introduction, no. 9 [2293]). Easter Sunday, Pente
cost, and Baptism of the Lord (or Epiphany) are the traditional times. The 
arrangement of the rite during Mass is described in no. 29 [2313]. 

o Some questions: How can we encourage the families of the children 
to be baptized and members of the parish to become more involved in the 
preparation for baptism and in its celebration? Some parishes encourage 
families to bring their newborn child to church as soon as possible after birth, 
so that the community may welcome the child and pray for the family. Some 
parishes include the names of the parents and children in the bulletin after the 
baptism, and others in the week or so before its celebration. What can our 
parish do? How about an evening or Saturday workshop on baptism in 
today's Church, with an invitation to all parishioners to come and see what 
the Church is doing in this area of our sacramental life? How can parishioners 
be helped to understand the important sign that they are when they are 
assembled for worship, especially on the Lord's day? (See Constitution on the 
liturgy, nos. 41-42 [41-42]; GI,2 nos. 74-75 [1464-1465].) 

Introductory rites: Among adults, these rites are part of the catechu
menate. In the baptism of children, they begin the celebration and set its tone: 

o Welcome (see Rite of Baptism for Children. no. 36): As the families 
arrive, they are welcomed by the baptismal team and by other parishioners. 
When they are ready to begin the celebration, the presiding deacon or priest 
expresses the welcome of the community in a warm and personal way, 
mentioning the gifts God is about to share with these children. 

o Name (see Rite. no. 37; and Baptism. commentary on no. 2Ia): In 
our society, many parents seem to name their children after Uncle Charlie, 
Aunt Sue, or some movie star. Is there room to encourage in a gentle way the 
traditional practice of naming children after a saint who can be a true model 
and patron? Should this be part of the process of preparation before the child 
is born, as well as of the general formation of the parish community? Could 
the rite of naming the child be developed for use at home for those who give 
their child a Christian name? 

o Asking for baptism (see Rite. no. 37): This brief question and its 
response will mean more if the parents are helped to understand what they 
are asking for. During the time of preparation, the baptismal team can help 
them to move to a deeper grasp of the meaning of their membership in the 
Church, and the gifts of faith that God has shared with them in their own 
baptism. 

, GI: GenerallnstruCiion of the Roman Missal: This is a pastoral introduction and explanation of the 
rites of the Mass. and is contained at the beginning of the sacramentary: see pages II-54 in the 1974 
Canadian edition. Nell' IllIroductiollS 10 the Sacramelllarr and Lectionarr (1983. CCCB. Ottawa) is 
available with the 1983 revision of the sacramentary or as a separate book: this edition contains the same 
text as in DoclImellls on the LilUrgr (see footnote I on page 84. above): document 208. pages 465-533 
[1376-1731]. 
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• A ccepting their responsibility (see Rite. no. 39): If this question and 
answer are to be sincere, the parents will have to spend some time in reflec
tion and prayer during the weeks and months before birth and baptism. 

• Godparents (see Rite. no. 40): They are asked if they are ready to 
assist the parents in raising their children as Christians. For their answer to 
have meaning, they too have to be part of the process of preparation. Too 
often, relatives living at a distance are chosen to be godparents, and cannot 
take part in the preparation. Other couples choose people who are not strong 
in their Christian faith and its practice. What is the situation in our parish? 
What suggestions can we make to help involve the godparents more? Some 
parishes may wish to write a letter to them, outlining their responsibilities and 
asking them to come prepared to live up to their task. 

• Sign of the cross (see Rite. no. 41; Baptism. no. 19): As part of the 
preparation, parents may be encouraged to make the sign of the cross on the 
baby's forehead frequently, even daily: perhaps at the beginning and the end 
of the day. Reflection on the meaning of the cross of Jesus is to be encour
aged during the period of preparation. Parents and godparents are invited to 
make the cross on the child's forehead during the celebration, after the 
presiding deacon or priest. Should others be invited to do this too? 

Liturgy of the word: This part of the rite invites all present to listen with 
faith to God's word, and to respond in silence, song, and prayer. The various 
elements of this section have to be celebrated well if they are to have a deep 
impact in our lives. 

• Readers: The families should choose readers from among those in 
the parish who are already in this ministry. It is not good to inflict a person 
who cannot proclaim well on the assembly. The readers need to prepare care
fully for the celebration, praying over their texts, and proclaiming clearly 
and without haste. They must be able to read with faith to people who listen 
with faith. 

• Place and book: Normally the readings are proclaimed from the 
lectern reserved for God's word. The book is a respectable bible or lectionary, 
and is carried in procession by the reader, as at Sunday Mass. 

• A special place for the children? The Rite (no. 43) mentions the 
possibility of bringing the children to another place, so that the others may 
listen without distraction to the readings and homily. Two or more persons 
would be needed to take care of the children during this time. Have we 
considered this possibility in our parish? 

• Readings (see Rite. no. 44): The scriptures give meaning to the 
actions and signs used in our liturgies, and inspire the prayers and songs 
(Liturgy constitution, no. 24 [24]). While the ritual suggests one or two gospel 
passages (a most unusual arrangement), it also provides a wide variety of 
other scripture texts (nos. 186-215); still others may be chosen. 
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It is recommended that the readings be proclaimed in this order: 

o Hebrew scriptures or 
(Old Testament) 

Silence 
Responsorial psalm 
New Testament reading 
Silence 
Gospel acclamation (sung) 
Gospel 

New Testament reading 
Silence 
Responsorial psalm 
or sung acclamation 

Gospel 

The lectionary includes these readings in nos. 757-761. How seriously 
have we explored all these texts? 

The choice of readings to be proclaimed is to be made ahead of time. It 
would be fitting for the families to reflect on the available texts, and to select 
them during the time of preparation for baptism. 

o Homily (see Rite. no. 45; Baptism. no. 21): In the homily the 
presider opens up the scriptures and the liturgical rites, and unfolds the 
mysteries of God's love being shown to us and to these children. The homily 
is not so much an intellectual explanation as an entering into the realities 
being symbolized, helping the assembled community to let the Spirit of Jesus 
continue these actions in their lives at this present moment of grace. (See 
Liturgy constitution, nos. 35: 2 and 52 [35, 52].) The homily needs to be 
carefully prepared and given in a spirit of faith and awe. A good celebration 
of all the rites will help carry out the work of "explaining" what is happening 
In this rite. 

o Moments of silence (see Rite. no. 46): In every liturgical celebration, 
there are to be built-in pauses for silent reflection and prayer. These moments 
come after each of the readings, after the homily, and when the presider 
invites all to pray. We leave ourselves open to the action of the Spirit. If these 
times of silence are omitted or rushed, the liturgical celebration loses its spirit 
of prayerfulness. See Liturgy constitution, no. 30 [30]; GI, no. 23 [1413]; 
Introduction to the lectionary,J no. 28. 

o Intercessions (see Rite. no. 47): A set of petitions is given in place, 
and reference is made to four other choices. The community - and partic
ularly, the families during the time of preparation - may always compose 
suitable petitions; we may open the rite to spontaneous prayers at this point. 

o Litany of the saints (see Rite. no. 48): This brief litany is best sung 
(see CBW II, no. 8). The names of the patron saints of the children to be 
baptized, and of the diocese and parish, may be added. If the children have 

J The text of the second edition (1981) of this introduction is contained in Nell' Inrroducrions 10 rhe 
Sacramenrar\' and Lecrionar\' (1983. CCCB. Ottawa), It is distributed with the 1983 revision of the 
sacramentar)'. and is availab'le as a separate book from Publications Service of the CCCB, 
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been in another place for the liturgy of the word, they are brought back to the 
church during the singing of the litany. 

Liturgy of baptism: This is the center of the celebration. Prepared by 
faith, we express the meaning of baptism in our lives by these rites. 

• Exorcism (see Rite. no. 49): In our present liturgy we see the 
exorcism as a prayer to God asking for strength against evil in all its forms. 
We pray that Christ's victory over sin and Satan be extended by the Spirit in 
our lives and in those for whom we pray. The second prayer, Almighty God. 
you sent your only Son. gives a more positive picture. (See further notes in 
Bulletin 91, pages 231-232; no. 64, pages 152-153; no. 51, pages 301-303.) This 
prayer is in preparation for the renunciation of evil, described below. 

• Anointing with the oil of catechumens (see Rite. nos. 50-51): The 
early Church had the practice of anointing candidates with the "oil of exor
cism" just before their baptism. The prayer asks for Christ's strength to be 
given to them. (See also Bulletin 91, pages 232-233, on the anointing of adult 
candidates.) An episcopal conference may decide to omit this anointing for 
pastoral reasons: this has already been done in the United States. 

One of the problems with this rite is that it doesn't seem to have much 
meaning today, especially when done as one of many rites in the celebration. 
The rite for adults allows anointing of the hands, and does it at one or more 
times during the period of preparation. Would this rite make more sense in 
our day if done during the preparation time as a prayer for strength in living 
the Christian life? 

• Blessing of baptismal water (see Rite. nos. 53-55): The presider 
invites the community to pray, and then offers the prayer over the water to be 
used in baptism: 

o Easter season: The water blessed at the Easter vigil is used, and the 
prayer expresses thanks to God for the gifts given to God's people through 
water. 

o Rest of the year: After recalling the place of water in our salvation 
history, the presider asks God to bless this water and to lead these candidates 
to a new birth in the Spirit. 

The first prayer (no. 54) has the strongest epiclesis. in which we ask the 
Father to send the Spirit of Jesus upon this water. (See Baptism. no. 20.) 

• Renouncing sin (see Rite. nos. 56-57; Baptism. no. 20): In baptism 
we die with Christ to sin. This is the basic act of conversion. The parents and 
godparents renew their own baptismal rejection of sin. Two forms are given 
in the Rite. During the time of preparation, the parents will be helped to 
understand the seriousness of the choice they are making for themselves and 
for their child. 
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o Professing the Christian faith (see Rite, nos. 58-59; Baptism, nos. 
12, 20): The parents and godparents are asked to express their belief in the 
holy Trinity. This profession developed into what we know as the apostles' 
creed. At the end, the congregation and presider join in giving their assent 
to the faith being professed. This is best sung (CBW II, no. 10). 

o Renewal: It is our Catholic practice to make a solemn renewal of our 
baptismal promises at the Easter vigil and on Easter Sunday, and before 
celebrating confirmation. Sometimes it is done at the end of a retreat or day 
of recollection. The Vatican Council encourages us to renew our baptismal 
covenant in each celebration of the eucharist (Liturgy constitution, no. 10 
[10]). Are we helping members of our community to do this? 

The Rite limits the renewal of vows to the parents and godparents (nos. 
56-58). Is it desirable that the community join in? Or is the sung assent (no. 
59) sufficient? 

o Baptism (see Rite. no. 60): The presider immerses the child or pours 
water on it three times while saying the baptismal words. Immersion is 
preferred as being a more vivid symbol of our sharing in the dying and rising 
of Jesus: we are buried with him in the waters, and rise with him to new life 
(see Rom. 6: 3-11; General Instruction on Christian Initiation, no. 22 [2271]). 
Baptism of children by immersion is described in more detail in Bulletin 73, 
pages 78-79. 

o A generous amount of water should be used in baptism, for this is a 
washing, a bath, a burial. Water should be seen and heard. People need to 
develop an understanding of the symbolism of water, both natural and scrip
tural. How often do we bless water and use it in our rites? Do we bless it 
sometimes at the beginning of Sunday Mass? Do we encourge its use at 
home? When people make the sign of the cross with blessed water, are they 
renewing their baptismal promises? 

The four rites which follow baptism unfold some of its meaning (see 
Baptism, no. 20): 

o Anointing with chrism (see Rite. no. 62; Baptism, no. 14): Originally 
this anointing with chrism was confirmation, expressing the sealing with the 
Spirit. Now in the baptism of children, it is a reminder of confirmation yet to 
come. Chrism is intended to be a fragrant oil, whose perfume spreads through 
the church and reminds all present that we are God's chosen family. Is this 
true of the chrism we are using? 

o White garment (see Rite, no. 63): The garment is to be provided by 
the family, and actually put on the child as a sign of his or her new dignity as 
a Christian. Preparation of a suitable garment is one of the activities that can 
be undertaken during the time of preparation, perhaps by the godparents. 
Garments in the shape of a cope rather than a dalmatic may be easier to put 
on the child. The garment should remain with the family, and could be passed 
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on from child to child, and to the next generation. See also Bulletin 73, 
page 80. 

• Presenting a lighted candle (see Rite, no. 64): A small candle is 
lighted from the Easter candle, and given to one member of each family. The 
parents and godparents are reminded that they are entrusted with their child's 
flame of faith, and are to nourish it daily. Parishes often supply a decorated 
candle, and encourage families to light it on the child's baptismal anniver
sary, and perhaps on birthdays too. 

• Prayer over ears and mouth (see Rite. nos. 65-66): Based on Jesus' 
action in Mk. 7: 31-37, this rite is a prayer that the child may grow up as one 
who listens to God's word and proclaims it. During the time of preparation, 
suggestions for bringing God's word into the daily life of the family may be 
helpful to the parents and godparents. 

Concluding rites: The celebration of baptism ends with these important 
actions: 

• Praying the Lord's prayer (see Rite, nos. 68-69): The introduction 
reminds us that baptism is but the first of the sacraments of initiation, and 
leads to confirmation and eucharist. As adopted sons and daughters of God, 
we pray the Lord's prayer in the name of the newly baptized, who have 
become God's children. We may sing this prayer. During the time of prepara
tion, parents may be encouraged to use this prayer daily, and to teach it to 
their children from an early age, for it is the prayer of all Christians. 

• Blessings (see Rite, no. 70): A solemn blessing is given to the parents, 
children, and all who are gathered for the celebration. 

• Other notes: In some parishes, before the final blessing, the presider 
or a member of the baptismal team or parish council may present a New 
Testament, a baptismal certificate (see Bulletin 73, pages 92-93), or a religious 
picture or statue in good taste. Some parishes have a reception for the 
families, and in others, families have their own. 

Moments for music: It is important to celebrate the baptism of children 
with music and song. The times for singing are described in CBW II, choir 
edition, nos. 3-16, and include: 

o Welcoming of the children 
o Procession 

Responsorial psalm 
Gospel acclamation 
Song after the homily 
Litany of the saints 

o Community assent to the profession of faith 
Acclamation after each baptism 
Procession to the altar 

o Lord's prayer 
Concluding hymn. 
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Instrumental music may also be used at appropriate moments. Notes on 
singing and music when baptism is celebrated during Mass are given in 
no. 16. 

During the time of preparation, the litany of the saints and some of the 
brief acclamations may be sung as part of the prayer. In making arrange
ments for the baptism, there is need to make sure that cantor, choir, and 
musicians are present and prepared. 

* * * 
Good celebration of baptism depends on our concern for good worship. 

Where a community of faith recognizes its own importance in God's eyes, its 
members will work hard to prepare for the celebration of baptism, both in 
thanks for the gift they have received, and in eagerness to share this richness 
with others. 

* * * 
Helpful reading: 

Baptismal Anointing. by Leonel L. Mitchell (1978, University of Notre Dame Press, 
Notre Dame, IN 46556): reviewed in Bulletin 64, page 186. 

Articles in Bulletin 73: Developing our celebration offaith. pages 78-81; Our community 
becomes involved. pages 82-83; Celebrating baptism. pages 84-87. 

Many other books and articles on Christian initiation and on baptism are referred to in 
Bulletins 91, 73, and 64. 

"On Taking One's Daily Dip in the Font: Baptismal Piety," by John Tietjen, in Chris
tian Initiation: Reborn of Water and the Spirit: Occasional Papers of the Institute of Liturgical 
Studies, No. I, edited by Daniel C. Brockopp, Brian L. Helge, and David G. Truemper(1981, 
Institute of Liturgical Studies, Valparaiso, IN 46383): pages 99-119. Reviewed in Bulletin 84, 
page 140. 

* 
Lord Jesus, Son of God, 
our brother and our savior, 
we give you glory. 

* * 

Protect your Church and make us one. 
Send your Spirit to guide us 
and to lead us back to unity and love. 

Lord Jesus, 
we praise your holy name for ever. Amen! 
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EUCHARIST 

Reviewing 
this 
document 

In this article we look briefly at the BEM text on Eucharist. Numbers 
below refer to this document. 

Institution of the eucharist (no. 1): The opening section of this document 
proclaims that Christ has given the eucharist to us, his Church, as a gift. 
Strong emphasis is placed on the eucharist as a meal, recalling the meals 
shared by Christ before and after the resurrection, and especially the last 
supper. The eucharist is seen as foreshadowed in the Passover meals of Israel. 
It is also the new paschal banquet of the Church, the meal of the new cove
nant, given by Christ as a remembrance of his dying and rising, a foretaste of 
the banquet in the kingdom of heaven (see also nos. 22-26). 

The eucharist as sacrifice is discussed under memorial or anamnesis in 
nos. 5- I3, and as sacrifice of praise in no. 4. 

The eucharist is a sacramental, symbolic meal. Different Churches call it 
by different names. The celebration of the eucharist "continues as the central 
act of the Church's worship" (no. 1). 

Meaning of the eucharist (nos. 2-26): "The eucharist is essentially the 
sacrament of the gift which God makes to us in Christ through the power of 
the Holy Spirit" (no. 2). After baptism', we receive the gift of God's salvation 
by eating and drinking the saving meal, the communion of Christ's body and 
blood. When we eat this bread and drink this cup, we are assured of forgive
ness (Mt. 26: 28) and are given the promise of unending life (In. 6: 51-58). 

The people of God have spent almost 2,000 years trying to express in 
human images the wonderful gift given to us by the Lord Jesus in the eucha
rist, using many images and names to convey the reality of the one eucharistic 
mystery. The document attempts to summarize Christian tradition under five 
major images: 
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o Thanksgiving to the Father (nos. 3-4): In the eucharist we praise 
and celebrate the mighty deeds of God, giving thanks to the Father for 
creating all, for saving us, and for making us holy. We thank the Father for 
advancing the kingdom in the Church and in the world despite our sins. In 
the eucharist we the Church bless God and give thanks for all the good gifts 
we receive. 

We offer the eucharist as our sacrifice of praise (Heb. 13: 15) in the name 
of all creation. The world which Christ has reconciled to God "is present at 
every eucharist: in the bread and wine, in the persons of the faithful, and in 
the prayers they offer for themselves and for all people" (no. 4). The Liturgy 
constitution (no. 14 [14]) expresses this as our sharing in the priesthood of 
Christ through our baptism. The BEM document points out that the eucha
rist tells us in signs "what the world is to become: an offering and hymn of 
praise to the creator, a universal communion in the body of Christ, a 
kingdom of justice, love, and peace in the Holy Spirit" (no. 4). We might 
compare the texts of prefaces 48, 33, and 51. 

o Memorial of Christ (nos. 5-13): We celebrate the eucharist as a 
memorial of Christ's dying and rising. When we remember in this way, Christ 
and his saving work are present among us. The eucharist is are-presentation 
of the past, a proclamation of God's wonderful works among us, and a 
looking forward to the fulfillment of God's promises. In the eucharist we give 
thanks for God's gifts, and pray for the world, in communion with Christ our 
Lord. We pray with Christ, and we offer ourselves with him. As members of 
the communion of saints, we are renewed by Christ's covenant. 

The liturgy of the word with the homily leads us into the liturgy of the 
eucharist. What Christ said and did at the last supper remains at the center of 
our eucharistic celebration. Christ is truly and uniquely present in the eucha
rist, and we need faith to recognize his presence among us. 

Commentaries on nos. 8 and 13 seek to understand the Catholic posi
tion, and point out ways for different Churches to understand one another in 
these areas. 

o Invocation of the Spirit (nos. 14-18): The role of the Trinity in the 
eucharistic celebration is described in no. 14; see also no. 2. As Church, we 
pray to the Father, asking that the Spirit be sent upon us and these gifts, so 
that Christ may be truly present for us and our salvation, and that we may be 
made holy. This request to the Father is called the epiclesis. The role of the 
Spirit is described in nos. 14-18. 

Commentaries refer to the relationship between the words of institution 
and the epic\esis (no. 14), and to various efforts to understand the mystery of 
Christ's true presence in the eucharist (no. 15). 

o Communion of the faithful (nos. 19-21): By sharing in one bread 
and one cup, we are seen to be one with Christ and his body the Church. 
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Each celebration of the eucharist involves and touches the whole Church. 
All phases of our life are embraced by the eucharist, which challenges us 
to remove all obstacles to unity in the Church as the body of Christ. In 
our liturgies we express our love and concern for one another and for the 
needy in various ways, for we are to be servants with Christ, and are to share 
his saving presence with the whole world. 

The commentary on no. 19 reflects on the lack of mutual acceptance of 
one another's eucharists, and on discussion by some Churches about letting 
baptized children receive communion. 

• Meal of the kingdom (nos. 22-26): In the eucharist we celebrate and 
anticipate the coming of Jesus' kingdom (I Cor. II: 26; Mt. 26: 29). We pray 
for and in the name of the world and all creation in our eucharist, and ask 
that God will make this world holy and lead it to the new creation. After 
being reconciled in the eucharist, we are sent out to bring reconciliation to all, 
sharing Christ's love for the outcast and for sinners. We share in practical 
ways in bringing God's love to our world. 

The eucharist is our pilgrim food as we continue to be Christ's witnesses 
to the world. As we become united around the Lord's body, we have to reach 
out to all for whom Jesus gave his life. Our present inability to eat and drink 
at the same table weakens our witness as Christ's missionaries to the world of 
today. 

Celebrating the eucharist (nos. 27-33): The eucharist has developed 
through the centuries. Its generally accepted outline or shape today is des
cribed in no. 27; this is discussed in more detail in the article on pages 
110-113, below. 

The document points out that the best way to unity in our eucharist is to 
have each Church renew its teaching and celebration, and to test its liturgy 
in the light of growing eucharistic agreement (no. 28). The commentary on 
no. 28 mentions the situation of Churches where it is difficult to obtain bread 
and wine, and points out the need for further study about Christ's intentions 
in giving us the eucharist. 

It is always Jesus who presides in each celebration of the eucharist, 
through the person of an ordained minister in most Churches (no. 29). The 
frequency of celebration varies in different Churches, but celebration "at least 
every Sunday" is recommended (nos. 30-31). 

The continuing presence of Jesus in the consecrated elements after the 
eucharist is celebrated is discussed in no. 32. Churches are asked to "respect 
the practices and piety of the others." With the Roman ritual, the document 
recognizes that the first purpose of reservation is for bringing communion to 
the sick and absent members of the community. 

As understanding grows among Churches, it is hoped that they will be 
able to share the eucharist, "and so bring closer the day when Christ's divided 
people will be visibly reunited around the Lord's table" (no. 33). 
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Four questions: We need to ask the four questions in BEM's preface of 
this document on the eucharist: see page 84, above. 

* * * 
Helpful reading: 

Sanctirl'ing Life. Time and Space: An Introduction to Liturgical Study, by Marion J. 
Hatchett (1976, The Seabury Press, New York). 

A Short History 0/ the Western Liturgy: An Account and Some Reflections, by Theodor 
Klauser (Second edition, 1979, OUP, Oxford, New York, Toronto). 

The Mass: An Historical, Theological, and Pastoral Survey, by Josef A. Jungmann, SJ 
(1976, The Liturgical Press, Collegeville, MN 56321). 

The Eucharistic Prayer: A Study in Contemporary Liturgy, by John Barry Ryan (1974, 
Paulist Press, New York, Paramus). 

Eucharist and Institution Narrative, by Richard F. Buxton (Alcuin Club Collections, 
no. 58: 1976, Mayhew-McCrimmon, Great Wakering, Essex). 

Eucharist and Holy Spirit: The Eucharistic Epiclesis in 20th Century Theology, by John 
H. McKenna (Alcuin Club Collections, no. 57: 1975, Mayhew-McCrimmon, Great Wakering, 
Essex). 

Eucharist and Eschatology. by Geoffrey Wainwright (1981, OUP, New York). 

The Eucharist: Essence. Form. Celebration. by Johannes H. Emminghaus (1978, The 
Liturgical Press, Collegeville, MN 56321): reviewed in Bulletin 70, page 189. 

Cult and Controversy: The Worship of the Eucharist Outside Mass, by Nathan Mitchell, 
OSB (1982, Pueblo Publishing, 1860 Broadway, New York, NY 10023). 

Eucharist/or a New World: Select Addresses, Homilies, and Conferences from the 42nd 
International Eucharistic Congress, Lourdes 1981, edited by Sean Swayne (1981, Irish Insti
tute of Pastoral Liturgy, Carlow): reviewed in Bulletin 83, page 94. 

The Eucharist and Human Liberation. by Tissa Balasuriya, OMI (1979, SCM, 58 
Bloomsbury Street, London WC I). 

Bread/rom Heaven: Essays on the Eucharist, edited by Paul J. Bernier, SSS (1977, 
Paulist, New York and Ramsey). 

Bread Broken and Shared: Broadening Our Vision of Eucharist, by Paul Bernier, SSS 
(1981, Ave Maria Press, Notre Dame, IN 46556). 

The Eucharist 0/ the Early Christians. by Willy Rordorf and others (1978, Pueblo 
Publishing, 1860 Broadway, New York, NY 10023). 

La Messe avant et apres Saint Pie V. by Adrien Nocent (1977, Editions Beauchesne, 72, 
rue des Saints-Peres, 75007 Paris). 

National Bulletin on Liturgy: These issues concentrate on the eucharist, and provide 
many other references to books and articles: 

* No. 54: Story 0/ the Mass 
* No. 74: Sunday Eucharist: I 
* No. 77: Sunday Eucharist: II 
* No. 83: Steps to Better Liturgy 
* No. 76: Worship '80: Eucharist 
* No. 82: Eucharist: Worship '81 
* No. 69: Eucharistic Devotions. 
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Celebrating 
eucharist 

"The best way toward unity in eucharistic celebration and communion is 
the renewal of the eucharist itself in the different Churches in regard to 
teaching and liturgy. The Churches should test their liturgies in the light of 
the eucharistic agreement now in the process of attainment" (see Eucharist. 
no. 28). 

H ow does the Roman Catholic celebration of the eucharist on Sunday, 
renewed in the 1970s, meet these criteria? 

Introductory Rites 

Purpose: In the present arrangement of the Roman rite, the introduc
tory rites serve several purposes (see GI, no. 24 [1414]): 

• Unity: These rites help the people who have come together in one 
place to become a unified assembly, to realize that they are with their sisters 
and brothers, and that Jesus is present among them. 

• Preparation: The introductory rites help the assembled worshippers 
to get ready to take part in the liturgy of the word by some calming moments 
of reflection. Both the introductory rites and the word service provide a time 
for all to be prepared to take their full part in the liturgy of the eucharist. 

• Beginning and introduction: These rites make a definite beginning, a 
call to order, a recognized vestibule through which we enter the day's liturgy. 
They introduce us to a mood for reverent listening and active response in 
word and act, song and silence. 

Present rites: Our entrance rites now include these distinct elements: 

o Entrance procession with song 
Signs of reverence: candles and cross 

incense 

Greeting 
I ntrod uction 

book of God's word 
bow to altar, kiss 
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Penitential rite: one of three forms 
or: Blessing and sprinkling of water 

Liturgy of the hours 
Blessing of ashes, palms, or candles 

Lord, have mercy 
Glory to God in the highest 
Opening prayer. 

Are we overdoing it? Are our present introductory rites too many 
separate pieces that do not fit together? Does their full celebration help to 
achieve the purposes described above? (See Bulletin 71, pages 206-213.) 

Some positive suggestions: The Directory for Masses with Children I 
offers these ideas in no. 40 [2173]: 

o A void "any excess of rites" 
Sometimes omit some elements 
Sometimes expand one of them 
Always have at least some introductory rite, 

and complete this rite with the opening prayer or collect 
Try to use each of the introductory elements now and then, 

and never neglect any particular one of them. 

In summary, it is possible to have an adequate entrance rite with a 
procession and hymn, one other introductory element, and the opening 
prayer in Masses with children. 

While these directives apply to Masses celebrated with children, they do 
give a hint of the eventual possibility of greater freedom and simplified 
introductory rites for all Masses. 

In the meantime: The introductory rites are intended to provide a 
recognizable and simple beginning to the celebration. Over the centuries, 
varying arrangements and numbers of rites have accumulated. The recent 
reform of the Order of Mass has simplified these rites, but care is still needed 
not to overemphasize them by too much song, wordy interventions, or 
minihomilies. Priest and people should spend the few opening moments in 
reflection, praise, and prayer, and then move on, refreshed and open, to the 
far more important liturgy of the word. 

Variations: During the papal visit in 1984, the following variations were 
noted in the Masses over which the pope presided. 2 These were all approved 
by Rome for the particular celebrations: 

I The DireCTOr!' for Masses Wilh Children (Congregation for Divine Worship. November I. 1973) is 
contained in the Canadian sacramentary (1974. 1983. CCCB, Ottawa): pages 55-64, It is document 276 in 
DocumenlS on lhe LilUrgr (see note I on page 84, above), pages 676-688 [2134-2188]. 

2 See Sacramenlarr: Excerpts for the Visit of Pope John Paul II in English-speaking Canada (1984. 
CCCB, Ottawa): and Livre de Celehralions (1984. CECCo Ottawa), Both are available from CCCB 
Publications Service, 
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• Penitential rite: In Quebec City, the Lord. have mercy was sung in 
place of the usual acclamations of the third rite; in Montreal, six acclama
tions were used in the third rite. The litany of peace in Ukrainian replaced the 
penitential rite in Winnipeg/ St. Boniface. 

• Beatification: The beatification of Mother Marie-Leonie Paradis 
followed the penitential rite in Montreal. 

* * * 
Helpful reading: 

• History: The story of the development of the introductory rites is outlined in 
Bulletin 54, pages'132-139; descriptions of the Mass at different periods in the Church's life are 
given in Bulletin 55, pages 241-253. 

• Music: See "Guidelines for Music in the Mass," in Catholic Book of Worship II. 
choir edition, nos. 80-84. 

• Other references: 

"Our Cluttered Vestibule: The Unreformed Entrance Rite," by Ralph A. Keifer, in 
Worship (May 1974, The Liturgical Press, Collegeville, MN 56321): vol. 48, no. 5, pages 
270-277. 

See Bulletin 71, pages 206-213, on good celebration of this part of the eucharist; no. 83, 
pages 59-61. Further references on the introductory rites are given in Bulletin 71, page 213. 

The Rites of Gathering and Sending Forth: Liturgy. edited by Rachel Reeder (1981, The 
Liturgical Conference, 806 Rhode Island Avenue NE, Washington, DC 20018): vol. I, no. 4. 
See review in Bulletin 83, page 92. 

Liturgy of the Word 
Purpose: The people of God listen as God speaks to them through the 

prophet, the apostle, the evangelist, and the homilist. They respond in silent 
reflection, in song, and in prayer, and are prepared for the liturgy of the 
eucharist and for a return to their daily living for God (see GI, no. 33 [1423]). 

Present rites: In the Sunday eucharist, these elements form the 
celebration of the word: 

o Introduction 
First reading 
Silence 
Responsorial psalm 
Second reading 
Silence 
Gospel acclamation 
Gospel 
Silence 
Homily 
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on weekdays: 

o Introduction 
First reading 
Silence 
Responsorial psalm 

or gospel acclamation 
Gospel 
Silence 
Homily 



Silence 
Profession of faith 
Prayer of the faithful 

Silence 
Prayer of the faithful 

Some problems in celebration: These faults are present in the liturgy of 
the word in many Sunday celebrations: 

o Lack of adequate silence: A good minute of silent reflection is 
needed after each reading and after the homily. Silence may also be included 
in the prayer of the faithful. 

o Lack of singing: The responsorial psalm and the gospel acclamation 
are intended to be sung, one as a reflection on the first reading, and the other 
as a welcome to Jesus Christ, who speaks to us in the gospel. The response to 
the prayer of the faithful may also be sung. 

o Poor preparation and proclamation of readings: Many readers are 
still not doing their ministry well: 

o Preparation: Readers should have a personal copy of the study 
edition of Lectionary for Mass: Sundays and Solemnities at home. This book 
is a smaller version of the Sunday book, with the same texts, pages, page 
turns, and colors as the larger book. It also includes a pronunciation guide of 
all the proper names in the Sunday readings. (This book is available from 
CCCB Publications Service at $8.00, plus 14% postage and handling.) Some
one has to help readers to enter into the spirit of each liturgical season, and to 
understand the background of what they are proclaiming. 

o Proclamation: Many readers read too fast. They need to learn to 
proclaim clearly, distinctly, and at a more deliberate pace. When possible, it 
is better to have two readers, one for each of the first two readings (G I, no. 71 
[1461 ]). Readers must proclaim the word in faith, for God is speaking 
through them. 

o Failure to listen well: Many people in the assembly read the texts 
while they are being proclaimed, instead of listening intently to what is being 
read. Few prepare for Sunday by reading and praying over the texts in 
advance. How many are listening in faith as God speaks to them in the 
readings? 

o Homily: Does the homily open up the readings, and lead people 
more deeply into the mystery of God's love for us? Is the paschal mystery 
becoming real for the people of this community? Does the homilist stir up 
their faith and love, and lead them to the worship offered in the liturgy of the 
eucharist? Is the homily replaced sometimes by some kind of talk on another 
topic? 

o Prayer of the faithful: Many parishes use canned petitions from 
various printed sources, instead of developing fresh ones each week that 
reflect the needs of the Church and the world, and the concerns of this 
community of faith. 
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Areas for further development: As well as working on the problems 
mentioned above, a good parish will encourage people to read over the 
scriptures during the week before they are proclaimed. By listing the refer
ences in the bulletin each week for next Sunday, and by encouraging people 
to pray over these texts, the parish leaders will help people to become more 
open to God's word in their liturgy and in their lives. A strong parish will also 
encourage people to take part in various ministries - both in the liturgy and 
in the life of the community - and so use the gifts of the Spirit given to them. 

Variations in the Masses celebrated by Pope John Paul II in Canada: 

• Gospel acclamation: This took a freer form in four of the Masses 
celebrated in French-speaking areas of Canada. 

• Gospel: The gospel and its surrounding rites were celebrated in 
Ukrainian in Winnipeg/ St. Boniface and Edmonton. In Ottawa, it was read 
in English and repeated completely in French, and followed by "Blessed are 
the peacemakers" (M t. 5: 9) in nine other languages. 

• Creed: In Quebec City, the people responded five times with a sung 
acclamation during the Nicene creed. 

• Renewal of baptismal promises: The Easter Sunday form of the 
renewal replaced the creed in St. John's, Newfoundland, and in Ottawa. 

* * * 

Helpful reading: 

• History: The story of the development of the liturgy of the word is outlined in 
Bulletin 54, pages 140-148. 

• Lectionary introduction: The 1969 version is contained in the Lectionaryfor Mass. 
The 1981 edition is now available in New Introductions to the Sacramentary and Lectionary 
(1983, CCCB, Ottawa): see footnote 3 on page 92, above. 

• Music: See "Guidelines for Music in the Mass," in CBW II, choir edition, nos. 
85-89. 

• Other references: 

Preaching the New Lectionary: The Word of God for the Church Today, by Reginald 
H. Fuller (1974, The Liturgical Press, Collegeville, MN 56321): reviewed in Bulletin 47, 
page 78. 

Sunday Worship: A Planning Guide to Celebration, by Kevin W. Irwin (1983, Pueblo 
Publishing, 1860 Broadway, New York, NY 10023). 

Guide to the Lectionary. by John H. Fitzsimmons (1981, Mayhew-McCrimmon, Great 
Wakering, Essex). 

Yesterday's Word Today: A Textual Explanation and Practical Application of the 
Three-Year Sunday-Festal Lectionary, by John F. Craghan, CSsR (1982, The Liturgical Press, 
Collegeville, MN 56321): see review in Bulletin 87, page 47. 
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National Bulletin on Liturgy: These issues contain helpful articles on the liturgy of the 
word: 

* No. 50: Reading God:\· Word: The Lectionary 

* No. 56: Training Readers 

* No. 60: Liturgical Preaching 

* No. 71: Sunday Eucharist: I 

* No. 75: Praying the Psalms 

* No. 83: Steps fa Belfer Liturgy 

* No. 72: Music in the Liturgl'. 

Purpose: We prepare for the paschal meal, we offer Christ's sacrifice 
with thanks and intercession, and we share in the bread and cup of life (see 
GI, no. 48 [1438]). 

Outline: The liturgy of the eucharist has three parts of varying meaning 
and importance: 

o Preparation of the g(fts and altar: This is a simple rite, in which we 
bring bread, wine, and water to be set on the altar with prayer. Our gifts to 
the Church and to the poor are also brought forward at this time. The 
preparation of the gifts is a quiet valley between the liturgy of the word and 
the eucharistic prayer. 

o Eucharistic prayer: This is the center of the whole celebration, its 
most important moment. In the name of the whole assembly, the presbyter 
proclaims the eucharistic prayer. 

o Communion rite: We prepare by prayer and the breaking of the 
bread to share in the paschal banquet. 

Present rites: 

o Preparation of the g(fts: 

o [Collection] 
Procession with bread, Wine, water, 

and gifts for the poor and for the Church 
Prayers 
Washing of hands 
I nvitation to prayer 
Prayer over the gifts. 

o Eucharistic prayer: This prayer is one, and consists of these elements 
(GI, no. 55 [1445]): 

o Thanksgiving 
Acclamation 
Epiclesis 
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Institution narrative and consecration 
Anamnesis 
Offering 
Intercessions 
Final doxology. 

• Communion rite: 
o Lord's prayer and acclamation 

Rite of peace 
Breaking of bread: breaking of bread 

filling of cups 
singing of Lamb of God 

Private prayer of the priest 
Communion of the priest and people 
[Purification of vessels: better to do after Mass] 
Prayer after communion. 

Some problems in celebration: These are often seen: 

• Failure to bring forward enough bread and wine to be consecrated 
for communion in this celebration. 

• Overdoing the preparation of the gifts: Saying silent prayers aloud; 
exaggerated gestures of offering. 

• Failing to sing the preface, Ho~v, holy, holy Lord, memorial accla
mation, and great Amen on Sundays. 

• Omitting the kiss of peace, or singing a peace song instead of the 
Lamb of God. 

• Saying the private prayers before communion out loud. 

• Constant neglect to give communion from the cup to all who wish to 
receive it. 

• Insertion of announcements before the prayer after communion. 

Working for good celebration: As well as correcting the faults men-
tioned above, the parish can spend some time and effort in these areas: 

• Making bread that is more breadlike: See Bulletin 69, page 128. 

• Communion from the cup for all in each celebration. 

• Good processions with the gifts and at communion time, accom
panied by community singing. 

• Singing the three acclamations during the eucharistic prayer; singing 
the preface with its dialogue, if the priest is able. 

• Teaching people the meaning and flow of the eucharistic prayer, and 
helping them to participate in it more fully. 
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• Purifying the vessels after Mass. 

Variations during the papal visit Masses: 

• Variation of texts in the Holy, holy, holy Lord and the memorial 
acclamation. 

• Blessings and presentations after the prayer after communion. 

• Swiss eucharistic prayers: Three forms of these prayers were used in 
Masses in French-speaking areas. These have not been approved for use in 
English-speaking Canada. 

* * * 
Helpful reading: 

• History: See Bulletin 54, pages 149-176. 

• Music: See "Guidelines for Music in the Mass," in CBW II, choir edition, nos. 
90-99. 

• Other references: 

National Bulletin on Liturgr: 

* 
* 

No. 77: Sunday Eucharist: /I 
No. 83: Steps to Better Liturgy. 

See also Eucharistic hread: Actual/ood, by J. Frank Henderson, in Bulletin 69, pages 
129-143. 

"Preparation of the Altar and the Gifts, or Offertory?" by Ralph A. Keifer, in Worship 
(December 1974, The Liturgical Press, Collegeville, M N 56321): vol. 48, no. 10, pages 595-600. 

Concluding Rites 
Purpose: These brief rites mark the end of the liturgical celebration, and 

send the people forth to build up God's kingdom by their daily living. 

Outline of present rites: 

o Greeting 
Blessing 
Dismissal. 

If announcements are necessary, they are made briefly before the 
concluding rites begin (GI, no. 123 [1513]). 

Some problems in celebration: The main problem seems to be that of 
placing announcements before the prayer after communion. Some presiders 
do not explore the variety of solemn blessings and prayers over the people 
that are available in the sacramentary. 

* * * 
\08 



Helpful reading: 

• History: See Bulletin 54, pages 177-178. 

• Music: See "Guidelines for Music in the Mass," in CBW II, choir edition, nos. 
100-103. 

• Eucharistic devotions: See articles in Bulletin 69, pages 103-127; no. 62, pages 
31-46; also: 

Eucharistic Reservation in the Western Church. by Archdale A. King (1965, Sheed and 
Ward, New York). 

Cult and Controversy.' The Worship of the Eucharist Outside Mass, by Nathan Mitchell, 
OSB (1982, Pueblo Publishing, 1860 Broadway, New York, NY 10023): reviewed in Bulletin 
85, page 189. 

A Book of Blessings (1981, CCCB, Ottawa): pages 245-254. 

• Other references: 

National Bulletin on Liturgy: 

* 
* 

No. 77: Sunday Eucharist: If 
No. 83: Steps to Beller Liturgy. 

"A Congregational Order of Worship," by Kenneth Smits, OFM Cap, in Worship 
(January 1980, The Liturgical Press, Collegeville, MN 56321): vol. 54, no. I, pages 55-75. 

Living Bread. Saving Cup: Readings on the Eucharist, edited by R. Kevin Seasoitz, OSB 
(1982, The Liturgical Press, Collegeville, M N 56321): see review in Bulletin 86, page 238. 

OUR NEXT ISSUE 
"What should our parish liturgy be like? How do we know if we are 

doing well enough? What else should we be doing? Are we strong in some 
things, but weak on others?" 

These and similar questions come to the members of the liturgy com
mittee in parishes and other communities that are trying to do their best to 
celebrate the Church's liturgy. 

Bulletin 99, Our Parish Liturgy. presents both ideals and practical help 
for parishes and communities to evaluate their Sunday celebrations. Con
scientious communities may use this issue both as a way of measuring their 
present progress and as a springboard leading to even better celebrations of 
worship. 

This issue of the Bulletin will be ready for mailing in May. Extra copies 
may be ordered at the prices given on the inside front cover. 
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"The 
Lima 
liturgy" 

BEM outline: In paragraph 27, the document on Eucharist points out 
that the eucharistic liturgy consists "historically of the following elements in 
varying sequence and of diverse importance." It then lists these elements, 
without subdividing them into introductory rites, liturgy of the word, liturgy 
of the eucharist, and concluding rites: 

[Introductory rites] 
o Hymns of praise 

Act of repentance 
Declaration of pardon 

[Liturgy of the word] 
o Proclamation of the word of God, 

in various forms 
Confession of faith (creed) 
Intercessions for the whole Church 

and for the world 

[Liturgy of the eucharist] 
o Preparation of the bread and wine 

o Thanksgiving to the Father 
for the marvels of creation, redemption, and sanctification 
(deriving from the Jewish tradition of the berakah) 

The words of Christ's institution of the sacrament 
according to the New Testament tradition 

The anamnesis or memorial of the great acts 
of redemption. passion. death. resurrection. ascension. and Pentecost. 
which brought the Church into being 

The invocation of the Holy Spirit (epiklesis) 
on the community, and the elements of bread and wine 
(either before the words of institution, 
or after the memorial, or both; 
or some other reference to the Holy Spirit 
which adequately expresses the "epikletic" character of the eucharist) 

Consecration of the faithful to God 
Reference to the communion of saints 
Prayer for the return of the Lord 

and the definitive manifestation of his kingdom 
The Amen of the whole community 
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o The Lord's prayer 
Sign of reconciliation and peace 
The breaking of the bread 
Eating and drinking in communion with Christ 

and with each member of the Church 
Final act of praise 

[Concluding rite] 
o Blessing and sending. 

At the Sixth Assembly of the World Council of Churches in Vancouver 
in the summer of 1983, the order of service was based closely on the Lima 
document, and has become known as "the Lima liturgy." As contained in The 
Feast of Life (see page 113, below), this liturgy is arranged in this way: 

o Singing 
Prelude 
Welcome and call to worship 

• Liturgy of entrance: 

o Opening hymn 
Greeting 
Confession 
Absolution 
Kyrie litany 
Gloria 

• Liturgy of the word: 

o Collect 
Deut. 16: 1-3,8 
Ho~v God. Holy Mighty 
Is. 55: 1-3 
Ho~v God. Holy Mighty 
Acts 2: 42-47 
Alleluia! 
Gospel: J n. 6: 47-51 (in different languages) 
Homily 
Silence for reflection 
Hymn 
Nicene-Constantinopolitan creed (text of 381) 
Intercession, with spontaneous prayer 

• Liturgy of the eucharist: 

o Procession and song 
Preparation 
Maranatha! Aleluya! 

o Eucharistic prayer: 
Dialogue, preface 
Epiclesis I 
Institution 
Anamnesis 
E piclesis II 
Commemoration 
Conclusion 

Response: 
SanclUs 
o Ho~l' Spirit 
Your death 
Maranatha! Aleluya! 
o Saint Esprit 
Maranatha! Aleluya! 
Amen 
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o [Communion rite] 
The Lord's prayer 
The peace 
The breaking of the bread 
Lamb of God 
Communion, 

with choir and congregation singing alternatively 
Thanksgiving prayer 

o [Concluding rite] 

o Closing hymn 
Word of mission 
Blessing 

o Postlude 
Singing. 

"This liturgy was first celebrated at the conclusion of the meeting of the 
Faith and Order Commission at Lima, Peru, 15th January 1982. It incorpo
rates the doctrinal convergences expressed in the text on Baptism, Eucharist 
and Ministry, whose maturity was unanimously approved at Lima for the 
reception of the Churches, and includes liturgical elements from various 
Christian traditions.'" 

Evaluation: As celebrated in Vancouver, the Lima liturgy was impres
sive and reverent. The spirit of the occasion, the electric feeling that the 
Churches were moving together, the strong bond of love and feeling and song 
were deep. But there were anomalies too: the concelebrating priests, men and 
women, wore a variety of dress, ranging from vestments to academic gowns 
to street clothes; the book of God's word was solemnly carried in, and then 
ignored as people put their copy of The Feast of Life on top of it, and read 
from that instead. The prayer texts were obviously from all sorts of tradi
tions, and did not flow smoothly, although the frequent sung acclamations 
served to keep things together. 

Like any blueprint for liturgy, the order of service is given life by the 
faith of the celebrating community, the leadership of the presiders, and the 
service of the various ministries. When all celebrate together in faith and love, 
in union with Jesus and his Spirit, their worship is indeed pleasing to God 
and beneficial to their salvation and to the world for which they are praying. 

Liturgy of the future? Is the Lima liturgy the liturgy of the future? As 
celebrated in Vancouver, no. As outlined in BEM, possibly. 

BE M is careful to point out that the elements have different degrees of 
importance, and that they can vary in their order (see Eucharist, no. 27). To 
follow only the arrangement of texts and rites used in Vancouver would be to 
impose a strait jacket on the Churches. 

I See The Fea.H of Life. page 40. 

112 



In the major Churches today, liturgies are developing rapidly. Since the 
1960s began, most Churches have developed - at least for experimental use 
- fresh forms for celebrating eucharist, rites which are free of medieval 
problems and conflicts, and which go back to earlier forms of Christianity. 
They have begun to see the advantage of being in harmony with the Church 
of the ages, and are using its forms and approaches freely. In doing this, we 
are all growing closer together. 

The advantages of greater flexibility are also becoming apparent. The 
penitential element, for example, may be placed at the beginning of the cele
bration, or at the end of the liturgy of the word, or before communion. The 
peace rite may follow the penitential act, or may be placed independently in 
one of the same three places. 

At this moment, some of the Churches have gone past the Roman 
Catholic renewal of eucharist in 1968-1970, and have included greater 
flexibility. Some are now using the Common Lectionary,2 and some are 
developing a broader approach to sacraments and to the liturgy of the hours. 

A welcome step: The Lima liturgy, as outlined in the BEM document 
and as celebrated at Vancouver, is a good step forward. It provides a 
challenge to all the Ch urches to "test their liturgies in the light of the eucha
ristic agreement now in the process of attainment" (see Eucharist, no. 28). 

* * * 
Helpful reading: 

The Feast of'Lif'e (La Fete de la Vie, Das Fest des Lebens, La Fiesta de la Vida); The 
Eucharist at the Sixth Assembly of the World Council of Churches, Vancouver 1983 (1983, 
World Council of Churches, 150 route de Ferney, 1211 Geneva 20, Switzerland). 

The Eucharistic Liturgy: Liturgical Expression of Convergence in Faith Achieved in 
Baptism. Eucharist and Ministry (1983, WCe, Geneva); Appendix II, on the eucharistic 
liturgy of Lima, excerpted from Ecumenical Perspectives on Baptism. Eucharist and Ministry 
(see page 71, above); pages 225-246. 

"Une liturgie eucharistique oecumenique," by Frere Max Thurian; Introduction, pages 
625-635; text in French, pages 636-647, in Notitiae. vol. 19 (1983). 

A Sunday Liturgy for Optional Use in The United Church of Canada (1984, uee, 
85 St. Clair Avenue East, Toronto, Ontario M4T I M8); see review in Bulletin 96, page 317. 

2 Common Lectionary: The Lectionary Proposed by the Consultation on Common Texts (1983, The 
Church Hymnal Corporation. 800 Second Avenue. New York. NY 10017); see review in Bulletin 93. 
page 127. 
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This article looks briefly at the BEM text on Ministry. Numbers below 
refer to this document. 

Calling of the whole people of God (nos. 1-6): The document begins with 
a very fine meditation on the Church in nos. 1-5. We are called to live in 
communion with the holy Trinity as we praise God and serve our neighbor. 
The Church is able to live by the power of Jesus' Spirit, and is led to proclaim 
God's kingdom in word and in example. As Church and as individuals, we 
are to recognize and use our gifts to serve the world and to build up the body 
of Christ. All the Churches accept the ministry of the baptized, but differ with 
one another on how the Church is to understand the place and varieties of the 
ordained ministry within this context. 

Ordained ministry in the Church (nos. 7-18): After defining the terms 
charism, ministry. ordained ministry, and priest (see also no. 17), the 
document explains the role of ordained persons as a focus for unity in the 
Church. They assemble God's people, and "build up the body of Christ by 
proclaiming and teaching the word of God, by cele!>rating the sacraments, 
and guiding the life of the community in its worship, its mission, and its 
caring ministry" (no. 13). In the eucharist, the ordained ministers are the 
focus of the union between Christ and his members. 

Commentaries on nos. 9 and II remind us of the broad meaning of 
apostle. and of the complex history of the development of ordained ministries 
through the centuries. The commentary on no. 13 points out that all members 
of the community share in God's gifts, and that the ordained ministers carry 
out their functions as the focus for the community's life and witness. Or
dained ministers presided over the eucharist very early in the Church's history 
(commentary on no. 14). 

In ordination, ministers receive authority which is rooted in Jesus and is 
a gift for building up his body, the Church, by their service. Their authority 
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needs the response and acceptance of the community as they exercise it 
according to the example of Jesus. The commentary on no. 16 points out 
extremes to avoid, and notes that "their authority lies in their responsibility 
to express the will of God in the community." 

All Christians share in the priesthood of Christ the high priest. It is 
appropriate to call some ordained ministers priests "because they fulfill a 
particular priestly service by strengthening and building up the royal and 
prophetic priesthood of the faithful through word and sacraments, through 
their prayers of intercession, and through their pastoral guidance of the 
community" (no. 17). The commentary on this paragraph looks at priest and 
priesthood in the New Testament and in the early Church. 

While Churches agree on opening a wider ministry to women, they 
disagree on the ordination of women. The commentary on no. 18 calls for 
"joint study and reflection within the ecumenical fellowship of all Churches" 
(see also no. 54). 

Forms of the ordained ministry (nos. 19-33): While the New Testament 
does not lay down one pattern for ministry, by the second and third centuries, 
the "threefold pattern of bishop, presbyter, and deacon became established" 
(no. 19). Beginning with a single eucharistic community, the bishop gradually 
began to exercise leadership over several communities at once, and the roles 
of presbyters and deacons changed in response to this. Today this threefold 
pattern is proposed as a model, although with some reforms concerning 
collegial action and decision-making by all Church members. The commen
tary on paragraph 21 offers notes on NT practices; notes on no. 26 speak of 
the personal, collegial, and communal way in which the ministry should be 
exercised. 

The functions of bishops, presbyters, and deacons are described briefly 
in nos. 28-31. The commentary on no. 31 looks further at discussions on the 
role of the deacon. Various charisms in the community, including that of the 
ordained ministry, should work together to build up the body, including 
being open to the development of new ministries as needed. 

Succession in the apostolic tradition (nos. 34-38): The ways in which the 
Church is apostolic are discussed in no. 34 and its commentary. One role of 
the ordained ministry, especially that of bishops, is to preserve andilshare the 
apostolic faith. The commentary on no. 36 shows the two meanings of the 
bond between bishops and the apostolic community. The episcopal ministry 
is carried on by some Churches in different ways. 

Ordination (nos. 39-50): Ordination is "an action by God and the 
community by which the ordained are strengthened by the Spirit for their 
task and are upheld by the acknowledgement and prayers of the congre
gation" (no. 40). Ordination involves invocation of the Spirit (epiklesis), a 
sacramental sign, acknowledgement by the Church that the candidate has the 
Spirit's gifts, and a commitment by the Church and the one ordained to a new 
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relationship with the community and with the college of other ordained 
ministers. Conditions for ordination are discussed in nos. 45-50. Commen
taries on nos. 39-40 speak of different practices of ordination, and the 
different concepts conveyed by the Greek and Latin terms for ordination. 

Toward mutual recognition of ordained ministries (nos. 51-55): 
Churches are invited to re-examine their understanding, forms, and practice 
of ordination and ministry, to look at the question of the episcopal task of 
overseeing, and to be open to what the Spirit is saying through other 
Churches which ordain both men and women. Considerations on "the mutual 
recognition of Churches and their ministries" are discussed in the final para
graph, no. 55. 

* * * 
four questions: We need to ask the four questions in BEM's preface of 

this document on ministry: see page 84, above. 

* * * 
Helpful reading: 

Ministry to Word and Sacraments: History and Theology, by Bernard Cooke (1980, 
Fortress Press, Philadelphia, PA). 

Ministries of the Laity. by J. Frank Henderson (1978, CCCB, Ottawa). 

Bulletin 53, Ministries and Liturgy. contains many other references on ministry. 

New books on various ministries are reviewed in the Bulletin as received. 

The Divine Word Center in London, Ontario, continues to offer JOURNEY, 
its guided study program in the scriptures: 

o Lessons 1-20 deal with the Hebrew scriptures, our Old Testament. [Available 
also in French, in Canada only, under the name MONTEE.] 

o Lessons 21-40 are on the gospels and other principal writings of the New 
Testament. [Will be available in French in September 1985.] 

For further information and application forms, contact: 

In Canada: 

Guided Study Programs 
PO Box 2400 
London, Ontario 
N6A 4G3 

Telephone: (519) 439-7211 
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Paulist Press 
545 Island Road 
Ramsey, NJ 07446 
U.S.A. 

Telephone: (201) 825-7300 



Ministries 
in our 
Church 

The BEM document on Ministry invites us to review our understanding, 
forms, and practices of ministry. Roman Catholics need to reflect on some 
important areas in our Church life: 

Ecclesiology: A question that is not asked in all the three BEM docu
ments is that of our ecc1esiology. What theology and what model or models 
of the Church form the basis for our approach to these questions of ministry? 
We have to understand the theology from which we are operating and 
jUdging in order to be able to analyze our reasons, to answer the four ques
tions on page 84, above, and to be able to dialogue with others in our own 
and other Churches. 

Are we in tune with the basic approach to Church and world as found in 
the documents of Vatican II? Are we striving to remain open to the guidance 
of the Spirit in our day? 

Understanding of ministry: All Christian ministry is a sharing in the 
ministry of Christ the servant. In our baptism, we are called to share in the 
priesthood and work of Jesus (Liturgy constitution, no. 14 [14]). The Holy 
Spirit gives us gifts for the building up of the body of Christ, the Church, and 
for serving the world. Do we recognize, develop, and use our talents for 
Christ? Are we a servant Church in today's world? 

Do we see how the ordained ministries fit within the overall ministry of 
the Christian people? Are we open to the complementarity of ordained and 
lay ministries? Do we see authority as loving service? The BEM document on 
Ministry has many good points for our reflection in these areas. 

What do our ordination rites and services of installation for other 
ministries say about the meaning of ministries and the lifestyle and attitudes 
of ministers? 

How much study have we done lately in the theology of ministry? Are 
we sharing this with members of our parish community? 

Openness to new ministries: In the past quarter century, the Holy Spirit 
has been stirring up the people of God, opening our minds and hearts to new 
ways of serving God and God's people and the world. The Spirit has been 
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opening our eyes to see needs old and new, and to challenge and help us to 
work out new ways of meeting these needs. The Spirit has led us to wider 
horizons of ministry, to broader approaches. How open are we to new 
ministries? to new approaches to ministry? to the impulse of the Spirit at 
work in the Church today? 

Opening ministries to women: The Second Vatican Council set out to 
adapt Church practices which could be changed to meet the needs of our 
times, and to strengthen anything in the Church which could make it more 
attractive to the whole human race (see Liturgy constitution, no. I [I ]). One 
of the strong movements in our society today is a breaking down of barriers 
that have restricted women in the exercise of their gifts and rights and free
doms. The Church too is slowly becoming more open to the radical equality 
of all who are baptized (see Gal. 3: 28). All social or cultural discrimination 
- because of gender, color, race, language, or religion - is to be eliminated 
because it is contrary to God's will (Vatican II, Church in the modern world, 
no. 29). 

In ministries that are presently open to men and women, do we encour
age all who are competent and prepared to exercise them for the good of the 
community? In ministries that are restricted by Church laws to men only, 
have we begun to do some serious study about whether or not this situation 
can be changed? See Women in ministries, in Bulletin 53, pages 99-100; "Role 
of women," in no. 76, pages 226-227; no. 87, pages 35-36, 42. 

The Canadian Church has given some strong leadership in this field 
through statements at the Synod of bishops, through not instituting men as 
lectors or acolytes, and through continuing to press Rome to open these lay 
ministries to women. 

Are we open to listen to the thought and example of other Christian 
Churches in their approach to the ordination of women? Is the Spirit 
speaking to us through them? 

Some concerns: In our own diocese, is there an active program for the 
diaconate? In our parish, are we encouraging men and women to recognize 
their God-given gifts, and to share them with others in many ways? Do we 
encourage service to the sick, the dying, the bereaved? Have we explored the 
needs in our locality, and the many ways in which we can serve others as 
Christ served us? See Many possibilities of service, in Bulletin 53, pages 
115-119. 

What are we doing to help people to recognize their privileges and 
responsibilities as Church? H ow can we help them to understand the teaching 
of Vatican II on Church and ministry? 

o Liturgical ministries: At the level of liturgy, are parishioners encour
aged to prepare themselves for service to the community as readers, commu
nion ministers, musicians, ushers, servers, and in other roles? Do we encour-
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age each minister to carry out one ministry well (see Liturgy constitution, no. 
28 [28]) rather than try to do several? Do we have two readers for each 
Sunday eucharist (GI, no. 71 [1461]), or are we still limping along with one? 
Do we have an annual study day for ministers to review their roles, and a 
yearly day of renewal and recollection for them to enter more fully into their 
spirit of Christian service? 

How well is each minister carrying out his or her responsibilities at 
Sunday Mass? at other liturgical celebrations? 

Have we considered having a member of the diocesan liturgical commis
sion visit us, analyze our situation in regard to ministries, and suggest some 
positive directions and improvements? 

How faithful are we to hearing and preaching the social dimensions of 
the gospel? See Bulletin 96, Social Justice and Liturgy; and Preaching the 
social gospel, in Bulletin 40, pages 244-251. 

As members of God's servant Church, how can we carry the spirit of 
service from our liturgical celebrations into the daily life of our community? 

Helpful reading: 

• Vatican II: 

* * 

o Dogmatic constitution on the Church 

* 

Pastoral constitution on the Church in the modern world 
Decree on the apostolate of the laity 
Decree on the appropriate renewal of the religious life 
Decree on the ministry and life of priests 
Decree on priestly formation 
Decree on the bishops' pastoral office in the Church. 

• Other references: 

Models of the Church, by Avery Dulles, SJ (1974, Doubleday, Garden City, NY). 

Catholicism, by Richard P. McBrien (1980, 1981, Winston Press, 430 Oak Grove, 
Minneapolis, MN 55403): see reviews in Bulletin 78, page 92; and no. 83, page 89. 

The Admission of Women to the Ministerial Priesthood/ L'admission des femmes au 
sacerdoce ministeriel: Eglise et Theologie(January 1978, St. Paul University, 223 Main Street, 
Ottawa, Ontario KIS IC4), vol. 9, no. I: see review in Bulletin 64, page 187. 

"The Exercise of Teaching in the Postapostolic Church," by John Kevin Coyle, OSA, in 
Eglise et Thiologie (1984, St. Paul University, 223 Main Street, Ottawa, Ontario KIS IC4): 
vol. 15, pages 23-43. 

Un Tournant Decisif de I'Ecclesiologie a Vatican /I, by Georges Dejaifve (1978, Editions 
Beauchesne, 72, rue des Saints-Peres, 75007 Paris). 

Diakonia - Liturgy, edited by Rachel Reeder (1982, The Liturgical Conference, 806 
Rhode Island Avenue NE, Washington, DC 20018): vol. 2, no. 4: see review in Bulletin 87, 
page 47. 
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Rites for installing ministers and for their retirement are contained in A Book of Bless
ings (198 L CCCB, Ottawa): pages 79-95. Other prayers for ministers and their ministries are 
listed in the index under "Ministers," pages 369-370. 

Office and Ministry in the Church. edited by Bas van lersel and Roland Murphy: 
Concilium. no. 80 (1972, Herder and Herder. New York. NY 10020). 

Charisms in the Church. edited by Christian Duquoc and Casiano Floristan: Com·ilium. 
no. 109 (1978. The Seabury Press, New York, NY 10017). 

The Future Shape of Ministry: A Theological Projection, by Urban T. Holmes III (1971, 
The Seabury Press, New York. NY 10017). 

Gifts That Differ: Lay Ministries Established and Unestablished, by David N. Power, 
OMI (1980, Pueblo Publishing, 1860 Broadway, New York, NY 10023): reviewed in Bulletin 
78, page 95. 

Pastoral Care in Historical Perspective: An Essay with Exhibits. by William A. C1ebsch 
and Charles R. Jaekle (1967. Harper & Row. 49 East 33rd Street. New York, NY 10016). 

This brief annotated bibliography mentions some denominational 
responses to BEM. It has been prepared by Ms. Faye Chisholm of the 
Diocese of Antigonish, who is presently studying at the Atlantic School of 
Theology in Halifax. 

\. "The Lima Statement and the Orthodox," by Thomas Hopko, in 
Journal of Ecumenical Studies,* vol. 21, no. I, Winter 1984, page 55: Hopko 
raises a wide range of questions regarding Orthodox sacramental practice 
and discipline and its recognition of other Churches. 

2. "United Methodist Ministry in Light of the Emerging Ecumenical 
Agreement on Baptism, Eucharist and Ministry," by Gerald F. Moede: 
United Methodist Board of Higher Education and Ministry Occasional 
Paper no. 56, February 7, 1984: Moede interprets what he terms the churchly 
dimension of Wesleyan theology in the text on ministry, and calls for the 
installation of three ministries to Methodist polity. 

3. "A Reformed Theologian Views the BEM Document," by Lewis S. 
Mudge, in Reformed World, vol. 37, no. 5, March 1985, page 131: Concern is 
expressed at the alleged lack of understanding of the Reformed position 
within Christianity as a whole. The issue of mutual recognition of ministries 
is raised. 

* Issues marked with an asterisk feature a variety of articles concerning the &plism. Etlcharisl and 
MinislrI" document. 
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4. "A Pattern for Unity," by J.K.S. Reid and others, in Life and Work, 
no. 2, February 1984, page 14 (five short sections): A Church of Scotland 
view which is largely critical of the process of convergence which produced 
BEM, and wary of "false unity." 

5. "Baptism, Eucharist and Ministry - and Reception," by William G. 
Rusch, in Dialog, vol. 22, Spring 1983, page 85: Lutheran Rusch places BEM 
in the context of past ecumenical efforts of the World Council of Churches, 
and deals with the issue of the Churches' reception of the document, "the 
process by which a Church makes [such a document] part of its life." 

6. "The Lima Text: A Challenge to the Churches," by Mary Tanner, in 
Modern Churchman, vol. 26, no. I, 1985: An Anglican review which is 
generally positive toward BEM and the process of convergence, but which 
also notes tensions in such areas as sacrifice and the change in the elements. 

7. "The Theological Axes of the Lima Convergences on the Eucharist," 
by J.M.R. Tillard, OP: World Council of Churches, Geneva, July 1982: A 
discussion by one of the Roman Catholic formulators of BEM. Tillard 
emphasizes the eucharist as gift of God (as put forth in BEM), the presence 
implied, and the role of the Holy Spirit. 

8. "Baptism, Eucharist and Ministry: A Baptist Comment," by 
W.M.S. West, in One in Christ,* vol. 20, no. I, 1984, page 24: A discussion by 
a Baptist formulator of BEM which emphasizes a balance between the 
challenge of unity and faithfulness to the Baptist tradition, particularly with 
regard to baptism. 

9. "A Reformed Doctrine of the Eucharist and Ministry ... ," by D. 
Willis, in Journal of Ecumenical Studies, vol. 21, no. 2, Spring 1984, pages 
295-309. 

* * 
Eternal Father, 
we praise you for sending your Son 
to be one of us and to save us. 
Look upon your people with mercy, 
for we are divided in so many ways, 

* 

and give us the Spirit of Jesus to make us one in love. 

We ask this gift, loving Father, 
through Jesus Christ our Lord. Amen! 
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OTHER NOTES 

Brief book 

Initiation: Rite of Reception of 
Baptized Christians (1984, Office of Sacred 
Worship, Box 4004, La Crosse, WI 54602-
4004): paper, 8\-2 by II inches, 19 pages. 
$3.50. 1 

Concern to adapt this rite so that it 
may respect both the baptismal status of the 
candidates and the specific stages in their 
personal journey has led to the preparation 
of this publication. As well as introductory 
notes, it provides guidelines and texts for 
welcoming candidates as they begin the 
process, a call to lenten conversion, and the 
rite of reception into full communion. 
Recommended as a practical help. 

Guidelines: Pastoral Care of the Sick 
(1984, Office of Sacred Worship, Box 4004, 
La Crosse, WI 54602-4004): paper, 8\-2 by 
II inches, 19 pages. $3.50. 

I n this booklet the diocese offers 
positive guidelines for parish teams and for 
clergy as they care for the sick and dying 
members of the community. In his fore
word, the bishop urges the formation of a 
team in each parish to be concerned with 
the sick. Priests, pastoral assistants, and 
team members will benefit from studying 
this book, which is a valuable guide to the 
richness of Pastoral Care ui' the Sick. 
Recommended. 

A More Profound Alleluia! Gelineau 
and Routley on Music in Christian Wor
ship. by Charles S. Pottie. SJ (1984. The 
Pastoral Press, 225 Sheridan Street NW. 
Washington, DC 20011): softbound. viii. 
104 pages. $5.95. 

reviews 

A lecturer in pastoral liturgy in the 
Toronto School of Theology, the author 
explores the writings and teachings of two 
eminent musicians and theologians: Joseph 
Gelineau is a Roman Catholic who moves 
from the needs of our assemblies and rites 
to music, while Erik Routley is from the 
Reformed tradition, and moves from scrip
ture and music to liturgy. By analyzing their 
contributions in an ecumenical spirit, Pottie 
offers us a good service. A thorough bibli
ography of both men's works concludes this 
useful book. Recommended for liturgists, 
musicians, and all interested in music and 
liturgy. 

Living Faith: A Statement of 
Christian Belief (1984, Wood Lake Books, 
Box 700, Winfield, BC YOH 2CO): paper, 
39 pages. 

The Presbyterian Church in Canada 
has prepared this reverent statement of 
belief for use both in worship and in study. 
The statement recognizes that it is hard for 
us to believe, and speaks to the people of 
today. Under ten major headings the docu
ment echoes the scriptural message at the 
heart of our faith. Recommended for 
prayerful study and reflection. 

The Kitchen Sink Prayer Book, by 
Bernadette McCarver Snyder (1984, 
Liguori Publications, Liguori, MO 63057): 
softbound. illustrations, 95 pages. $3.25. 

A mother writes a series of reflective 
prayers on everyday events. Illustrations are 
from a 1908 mail order catalogue. May be 
helpful to parents and catechists. 

Prices for U.S. publications are given in U.S. dollars. unless otherwise noted. For all publications. 
postage and handling are usually extra. 
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Our Communion, Our Peace, Our 
Promise: Pastoral Letter on the Liturgy, by 
Joseph Cardinal Bernadin (1984, Liturgy 
Training Publications, 155 East Superior 
Street, Chicago, I L 60611): paper, illustra
tions, 24 pages. $1.00 (bulk prices avail
able). 

This is Cardinal Bernadin's first 
pastoral letter as Archbishop of Chicago, 
marking the twentieth anniversary of the 
Constitution on the liturgy. He writes of the 
assembly and of those who serve it as minis
ters. The main part of the letter leads us 
through the Sunday eucharist, and invites 
reflection, excellence, and prayer. A study 
guide is available for $2.50, and the letter 
may be obtained in English, Spanish, 
Polish, and Italian. Recommended as a 
valuable aid to personal reflection and for 
group study. 

The Healing Power of the Sacra
ments, by Jim McManus, CSsR (1984, Ave 
Maria Press, Notre Dame, IN 46556; avail
able in Canada from 8. Broughton, 2105 
Danforth Avenue, Toronto, Ontario 
MIS 3R3): softbound, 123\ pages. $5.50 
(Canadian). 

After reflecting on the healing minis
try of Jesus and the Church, we are invited 
to reflect on the liturgical prayers used in 
the sacraments of reconciliation, anointing 
of the sick, and the eucharist. Detailed notes 
are given on how a service of healing may be 
celebrated. Helpful for pastors and others 
interested in a broad approach to healing in 
our lives. 

Mirror of God's Love: Sacramental 
Marriage and the Difference It Makes, by 
John Freund, CM, and JoAnn Heaney 
Hunter (1984, Pueblo Publishing, 1860 
Broadway, New York, NY 10023): paper, 
illustrations, 64 pages. 

Written for couples preparing for 
marriage, this booklet invites them to 
explore the vocation of sacramental mar
riage, helping them to deepen their under
standing of their relationships with God, 
each other, and the rest of the believing 
community. A practical, sensible, and help
ful book. Recommended for couples and 
for clergy and pastoral assistants. 
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Celebrating Liturgy - 1985, Cycle B: 
Sunday Scriptures with Notes for Lectors 
and Gospel Readers, by Bill Burke (1984, 
Liturgy Training Publications, 155 East 
Superior Street, Chicago, IL 60611): paper, 
81;2 by II inches, 149 pages. $6.50 (bulk 
prices available). 

The three readings from each Sunday 
are given in the NAB version, and some 
reflections for readers accompany them. 
The CCCB pronunciation guide of proper 
names is reprinted with permission from the 
Canadian study edition of the Sunday lec
tionary. May be helpful to readers. 

Celebrating Liturgy Supplement, 
1985: For Planners and Presiders, by Peter 
Scagnelli (1984, Liturgy Training Publica
tions, 155 East Superior Street, Chicago, IL 
60611): paper, 81;2 by II inches, vii, 36 
pages. $3.00 (bulk prices available). 

Practical notes for liturgy planners 
and for those who preside are provided for 
each Sunday in year B. Suggestions for 
particular prayers, texts, and emphases in 
music and celebration are blended to help 
us to provide better celebrations. Recom
mended. 

Lenten Conversations with God, by 
John van Bemmel (1985, Twenty-Third 
Publications, Box 180, Mystic, CT 06355): 
paper. 60 ... 

One page is devoted to each day of 
Lent. The weekdays provide a conversation 
based on a passage from the day's scripture 
readings; Sundays have quotations from 
various authors on a theme. An invitation 
to reflection and prayer during this season, 
leading to action to end injustice. Helpful. 

A Feast for Lent: Readings and 
Prayers, by Delia Smith (1983, Twenty
Third Publications, Box 180, Mystic, CT 
06355): softbound, 81 pages. $3.95. 

The author is an English TV cooking 
expert. As she came to enter the scriptures 
more fully through daily eucharist and 
liturgy of the hours, she began to realize our 
need for daily spiritual food. She offers a 
page or two of reflections on the readings 
for each day in Lent, and invites us to pray. 
Helpful for personal prayer. 



Mary and God's People: Pilgrims on 
the Prairies, by Michael Pomedli and Joan 
Halmo (1983: available from Holy Spirit 
Parish, 114 Kingsmere Place, Saskatoon, 
Sask. S7J 3V7): paper, illustrations, v,61 
pages. $3.50, postpaid. 

A brief essay on Mary and God's 
people', the story of twelve shrines to Mary 
in Saskatchewan, and a collection of read
ings, prayers, and poems make up this 
book. Done with reverence and taste, it 
offers the testimony of the Church's faith 
through the centuries, from the writings of 
Athanasius and Augustine to the Eastern 
liturgies to the first Marian shrine in Sas
katchewan in 1879 to today's liturgies. 
Recommended for prayer and reflection. 

Day by Day Through Advent: Reflec
tions, Prayers, Practices, by Daniel L. 
Lowery, CSsR (1984, Liguori Publications, 
Liguori, MO 63057): paper, 78 pages. $1.95. 

Each day lists the scripture readings, 
and gives a two-page reflection with a 
prayer and a suggested practice. Sundays 
list the readings of all three cycles, but then 
give one general reflection to cover all three 
years. Helpful for individuals, families, and 
catechists. 

Our Hearts Wait: Daily Prayer for 
Advent, by Joan Cole (1984, Liguori Pub
lications, Liguori, MO 63057): paper, illus
trations, 48 pages. $1. 50. 

Prayer services for each day around 
the Advent wreath center on the gospel. 
Some "sparks for light and warmth" are 
also added to help the family move from 
prayer to action. Helpful for families, cate
chists, and homilists. 

Sharing Your Faith with Your Child 
(from Birth to Age Six): A Handbook for 
Catholic Parents, by Phyllis Chandler with 
Joan Burney (1984, Liguori Publications, 
Liguori, MO 63057): paper, 95 pages. $2.25. 

This helpful booklet offers practical 
advice to parents as they begin to raise their 
children. Suggestions for teaching good 
attitudes are given in a context of today's 
situations. The ideas on prayer and liturgy 
are positive. Recommended for parents and 
pastors. 
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When We Gather: A Book of Prayer 
for Worship, Year B, by James G. Kirk, 
with art by Corita Kent (1984, The Geneva 
Press, 925 Chestnut Street, Philadelphia, 
PA 19107): softbound, 144 pages. $8.95. 

These worship aids are based on the 
Common Lectionary (see review in Bulletin 
93, page 127). Each Sunday is covered in 
two pages, with a reflection, call to worship, 
prayer of praise and adoration, other 
prayer, prayer of dedication, and a prayer 
of thanksgiving. Roman Catholics could 
find this useful in personal reflection, and in 
preparing bible celebrations. Helpful. 

Redeemed Creation: Sacramentals 
Today, by Laurence F.X. Brett (1984, 
Michael Glazier, Inc., 1723 Delaware Ave
nue, Wilmington, DE 19806): softbound, 
176 pages. $6.95; cloth, $9.95. 

Sacramentals are among the final 
aspects of Church life to be renewed by 
Vatican II. In this book, the author pioneers 
the deep study of the sense of sacredness in 
creation which is received by the Church 
with thanksgiving. Times, places, persons, 
and things have sacredness. A reverent 
book, clearly written, which helps us to 
explore the liturgy's approach to sacra
mentals. Recommended for every pastor 
and liturgist. 

Liturgy: Work of the People, by 
William Freburger (1984, Twenty-Third 
Publications, Box 180, Mystic, CT 06355): 
softbound, 103 pages. $4.95. 

Looking back at the first 20 years of 
liturgical renewal, the author suggests that 
we have completed our adolescence and are 
ready to begin the adult experience of crea
tive worship. After looking at our poverty 
in ritual action and in the use of our senses, 
he explores how the liturgy touches our 
whole life from birth to death, and opens 
the question of liturgical adaptation. 
Recommended for liturgy committees, 
clergy, catechists, and all who wish to move 
toward more exciting liturgy. 

Say But the Word: How the Lord's 
Supper Can Transform Your Life, by 
Theodore E. Dobson (1984, Paulist Press, 
New York; and 545 Island Road, Ramsey, 
NJ 07446): hard cover, ix, 123 pages. $6.95. 



In this meditation on the inner mean
ing of the eucharist and of our fullest shar
ing in it, the author invites us to appreciate 
the psychological experiences we undergo, 
and to let the Lord Jesus transform us more 
and more into his own image. After being 
healed in the eucharist, we are encouraged 
to transform the world in the power of 
Christ's love. Helpful for members of prayer 
groups, retreatants, and those who preside 
over eucharistic celebrations. 

Praying the Daily Gospels: A Guide 
to Meditation, by Philip A. St. Romain 
(1984, Ave Maria Press, Notre Dame, IN 
46556; available in Canada from B. Brough
ton, 2105 Danforth Avenue, Toronto, 
Ontario MIS 3R3): softbound, 247 pages. 
$8.35 (Canadian). 

By looking at the daily psalm and 
gospel from the lectionary, the author offers 
us a simple path for meditating on the scrip
tures during the year. A simple format is 
offered for this quarter hour of prayer, and 
brief suggestions help the individual to enter 
into the daily prayer time. An excellent 
guide: recommended for all who wish to 
pray in the spirit of the scriptures and the 
liturgy. 

The Last Day of Jesus: An Enriching 
Portrayal of the Passion, by Gerhard 
Lohfink (1984, Ave Maria Press, Notre 
Dame, IN 46556; available in Canada from 
B. Broughton, 2105 Danforth Avenue, 
Toronto, Ontario MIS 3R3): softbound, 
78 pages. $4.15 (Canadian). 

An exegete offers us a careful study of 
the events and personalities and politics 
involved in the trials, condemnation, and 
crucifixion of Jesus. Helpful as lenten read
ing and as background to the passion narra
tives in Holy Week. 

60 Ways to Let Yourself Grow, by 
Martha Mary McGaw, CSJ (1984, Liguori 
Publications, Liguori, MO 63057): paper, 
illustrations, 64 pages. $1.50. 

The author suggests a wide variety of 
ways for developing a greater enthusiasm 
for living in a positive and affirming way. 
Helpful to all, but especially to those who 
minister to others. 
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Sacraments and Passages: Cele
brating the Tensions of Modern Life, by 
Gerard Fourez, SJ (1983, Ave Maria Press, 
Notre Dame, IN 46556; available in Canada 
from B. Broughton, 2105 Danforth Avenue, 
Toronto, Ontario MIS 3R3): softbound, 
165 pages. $6.95 (Canadian). 

Beginning with our experience of 
faith and of celebrating sacraments, the 
author leads us to explore their meaning, 
including the changes in understanding that 
have taken place over the centuries. He 
looks at what is happening in modern 
society, and invites us to see what we are 
celebrating today in each of the seven sacra
ments. Recommended for those in pastoral 
ministry and for students of liturgy. 

Liturgy with Style and Grace, by 
Gabe Huck (1984, Liturgy Training Publi
cations, 155 East Superior Street, Chicago, 
IL 60611): softbound, vii, 131 pages. $6.45. 

This is the second, revised, and up
dated edition of a 1978 publication. It 
provides a basic book for those who plan 
liturgies and for ministers. Each two-page 
section covers one topic well, and offers 
further reflections. Recommended as a 
basic book for liturgy committees, minis
ters, presiders, clergy, and seminarians. 

At Home with the Word: 1985, by 
Gabe Huck and Anne Wolf (1984, Liturgy 
Training Publications, 155 East Superior 
Street, Chicago, IL 60611): paper, vi, 121 
pages. $2.25 (bulk prices available). 

Each Sunday has two pages: the three 
readings (NAB text), a reflection, and some 
brief suggestions for practising charity. This 
book is helpful for individuals, families, 
shut-ins, and groups who wish to reflect 
on the Sunday scriptures. 

From Victim to Decision-Maker: 
Keys to Personal Growth, by Marilyn 
Norquist (1984, Liguori Publications, 
Liguori, MO 63057): paper, 64 pages. $1.50. 

A thoughtful and thought-provoking 
booklet which invites us to move from 
where we are to where God wants us to be. 
Simple steps, helped by scripture readings 
and prayers, will enable anyone to grow as a 
person. Recommended. 



Worship, Reformed According to 
Scripture, by Hughes Oliphant Old (1984, 
John Knox Press, 341 Ponce de Leon 
Avenue NE, Atlanta, GA 30308): soft
bound, bibliography, index, xi, 202 pages. 
$11.95. 

Part of a new series, "Guides to the 
Reformed Tradition," this book helps us to 
understand the approach to liturgy in the 
Reformation of Calvin, Knox, and many 
others. Scriptural teaching and the practice 
of the patristic Church form a basis for the 
Reformers. The author explores their grasp 
of worship in the spirit of the scriptures, and 
leads us through Reformed teaching and 
practice on baptism, eucharist, daily praise, 
and almsgiving. This carefully researched 
study is quite readable, and presents a clear 
picture of worship in the Reformed tradi
tion. Recommended for students of liturgy 
and ecumenism. 

Behind Closed Doors: A Handbook 
on How to Pray, by Joseph M. Champlin 
(1984, Paulist Press, New York; and 545 
Island Road, Ramsey, NJ 07446): soft
bound, v, 227 pages. $7.95. 

Fr. Champlin offers us a practical 
manual for learning to pray and for growing 
in prayer. Based on lenten workshops in 
parishes, the book outlines seven general 
principles of prayer, and seven ways of 
praying. The second way of prayer is the 
liturgy of the hours; a 51-page appendix 
provides the text of the General Instruction 
of the Liturgy of the Hours, nos. 1-203, for 
further guidance and reflection. Recom
mended as a helpful book for encouraging 
prayer among parishioners. 

Becoming a Sensuous Catechist: 
Using the Arts in Religion Classes. by 
Therese Boucher ( 1984. Twenty-Third 
Publications, Box 180. Mystic. CT 06355): 
softbound. illustrations. 75 pages. $5.95. 

God is the greatest artist. and invites 
us to come closer by the use of images and 
the arts. The author shares her experiences 
in bringing art activities into religion classes 
as a way of deepening the growth of the 
students. Children's art and liturgies are dis
cussed in chapter 6. Recommended for cate
chists. 
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Celebrating the Easter Vigil, edited 
by Rupert Berger and Hans Hollerweger 
(1983, Pueblo Publishing, 1860 Broadway, 
New York, NY 10023): softbound, viii, 157 
pages. 

Translated from the German papers 
given at a symposium in Austria, this book 
provides some clear insights into the nature 
of the Easter vigil celebration. We are 
invited to grasp the riches of our present 
liturgy, and to enter more fully into it, 
experiencing it and so letting it come to life. 
The book speaks of the scriptural founda
tion of the vigil, and looks at the homily, the 
vigil celebration, and ways of extending the 
celebration in family and parish life. 
Recommended for liturgy committees, 
clergy, and all interested in improving the 
celebration of the Easter vigil. 

Celebrating Marriage: Liturgy, vol. 4, 
no. 2, edited by Rachel Reeder (1984, The 
Liturgical Conference. 806 Rhode Island 
Avenue NE, Washington, DC 20018): soft
bound, 8 Y2 by II inches, illustrations. 79 
pages. 

Every issue of this journal of The 
Liturgical Conference offers a rich explora
tion of some aspect of our Christian liturgy. 
This number looks at the celebration of 
marriage, brings us into its history and 
ritual, and speaks of the love that unites. 
Current problems are faced openly, leading 
to frank questions and discussions. Recom
mended for parish liturgy committees. 
clergy. and all working with engaged and 
married cou pIes. 

Advent, Christmas and Epiphany: 
Liturgy, vol. 4. no. 3. edited by Rachel 
Reeder (1984, The Liturgical Conference, 
806 Rhode Island Avenue NE. Washington. 
DC 20018): softbound. 8Y2 by II inches. 
illustrations. 88 pages. 

A study of the history. lectionary. 
rites. music. and spirit of the time of 
Advent. Christmas. and Epiphany. We are 
in a wedding celebration. rejoicing over the 
joining of earth and heaven. the human and 
the divine. in Jesus Christ. our brother and 
our Lord. Recommended for liturgy com
mittees. clergy. ministers of music and read
ing. and catechists. 



On Liturgical Theology: The Hale 
Memorial Lectures of Seabury-Western 
Theological Seminary, 1981, by Aidan 
Kavanagh (1984, Pueblo Publishing, 1860 
Broadway, New York, NY 10023): soft
bound, bibliography, index, xiii, 205 pages. 

In this book, the author seeks to 
grasp the relationship between theology and 
liturgy. Orthodoxy is first of all right wor
ship. Our liturgical worship involves both 
the Church and the world, is the basis of the 
community of faith, and helps the commu
nity to reflect on its life and actions. Theol
ogy is being born in our liturgical celebra
tions. The effort to understand their 
connection is the continuing task of pastors 
and theologians. Throughout this work, Dr. 
Kavanagh challenges us to think clearly, 
and opens new vistas for us to follow and 
study and live. Recommended for students 
of liturgy. 

Jesus' Saving Questions, by Gloria 
Hutchinson (1983, St. Anthony Messenger 
Press, 1615 Republic Street, Cincinnati, OH 
45210; available in Canada from B. 
Broughton, 2105 Danforth Avenue, 
Toronto, Ontario MIS 3R3): softbound, 
118 pages. $6.95 (Canadian). 

Selecting ten of the 140 questions 
recorded in the gospels, the author chal
lenges us to respond to Jesus. After looking 
at each question through the various pass
ages and in context, we are invited to hear it 
as first spoken, to reflect on it, and to an
swer Jesus. Each chapter closes with prayer. 
Recommended for groups of readers, study 
groups, classes of adults, catechists. and 
preachers. 

A Catholic Guide to the Mature 
Years, by Charles Fahey and Edward 
Wakin (1984, Our Sunday Visitor, 200 Noll 
Plaza, Huntington, IN 46750; available in 
Canada from B. Broughton, 2105 Danforth 
Avenue, Toronto, Ontario MIS 3R3): 
softbound, III pages. $6.95 (Canadian). 

For those who are 50 or over, the 
authors speak of the changes in the third 
age or period of life, and offer some positive 
perspectives for personal growth, deep
ening of marriage, and for greater contribu
tions to the community. Helpful for all in 
the third stage of life. 
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Clip-Art: Block Prints for Sundays, 
Cycles A, B, C (1984. Pueblo Publishing, 
1860 Broadway, New York, NY 10023): 8\12 
by II inches, illustrations. 

The publisher has provided a second 
book of clip-art (see Bulletin 89, page 141), 
with block prints for all the Sundays and 
major feasts of the year. The texts and titles 
are given according to both the Roman and 
the Common lectionaries, with a separate 
table of contents for each. The publisher 
also grants to parishes and schools permis
sion to reproduce any drawings in the book 
in publications for free distribution. 
Recommended as a good resource for 
parishes, schools, and religious education 
programs. 

Ministry of Love: A Handbook for 
Visiting the Aged, by Stephen V. Doughty 
(1984, Ave Maria Press, Notre Dame, IN 
46556; available in Canada from B. Brough
ton, 2105 Danforth Avenue, Toronto, 
Ontario MIS 3R3): softbound, illustra
tions, 94 pages. $5.50 (Canadian). 

A pastor shares his insights in visiting 
the elderly and in praying with them, 
answering practical questions and encour
aging us to share our love. Many practical 
points are given throughout. Recommended 
for those who minister to the aged at home 
or in public retirement homes. 

Catholic Beliefs, Laws, Practices: 26 
Questions and Answers, by Daniel L. 
Lowery, CSsR (1984, Liguori Publications, 
Liguori, MO 63057): paper, 62 pages. $1.50. 

A collection of questions and answers 
on a variety of topics, including some on 
eucharist and reconciliation, answered from 
the perspective of Vatican II and later 
events in the life of the Church. 

Christian Family Calendar: 1985 
(1984, Novalis, Box 9700, Terminal, 
Ottawa, Ontario KIG 4B4): 8\12 by II 
inches, illustrations. 

Two pages are provided for each 
month, as well as a photo, reflections, sug
gested activities, and a prayer. The calendar 
page indicates Sundays and major feasts, 
and has space for some daily appointments. 
Helpful for families. 



Catholic Answers to Fundamental
ists' Questions, by Philip St. Romain (1984, 
Liguori Publications, Liguori, MO 63057): 
paper, 64 pages. $1.50. 

The author patiently answers the 
questions coming from fundamentalists, 
including chapters on scripture and tradi
tion, eucharist, and devotions to Mary and 
the saints. An appendix on Church and 
bible and references for suggested readings 
conclude this useful booklet. 

Growth Through Virtue: Month by 
Month with Saint Alphonsus Liguori, by 
Daniel L. Lowery, CSsR (1984, Liguori 
Publications, Liguori, MO 63057): paper, 
64 pages. $1.50. 

Following the saint's plan for work
ing on the virtue of the month, the author 
offers suggestions for helping ordinary 
Christians to grow in virtue. Helpful for 
adults. 

Leadership for Youth Ministry: A 
Resource Developed by the Northeast 
Center for Youth Ministry (1984, Saint 
Mary's Press, Terrace Heights, Winona, 
MN 55987; available in Canada from B. 
Broughton, 2105 Danforth Avenue, 
Toronto, Ontario MIS 3R3): softbound, 
illustrations, 165 pages. $12.50 (Canadian). 

This book is written for all adults 
who are involved in parish programs of 
youth ministry. After discussing the mean
ing of leadership, the authors look at leader
ship roles in youth ministry and in action. 
Resources and sample worksheets offer help 
to leaders. Helpful to all who work with 
youth and with their leaders. 

The Journey to Innerpeace, by Paul 
A. Feider (1984, Ave Maria Press, Notre 
Dame, IN 46556; available in Canada from 
B. Broughton, 2105 Danforth Avenue, 
Toronto, Ontario MIS 3 R3): softbound, 
110 pages. $5.50 (Canadian). 

We are led to explore the fears that 
hinder us and memories that hold us back 
from giving ourselves fully to Jesus and his 
saving work. The peace offered by Jesus is 
the goal which we seek within ourselves. 
Helpful. 
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Diary of a Catechist, by Barbara 
Gargiulo (1984, Twenty-Third Publications, 
Box 180, Mystic, CT 06355): softbound, 
illustrations, 96 pages. $3.95. 

An experienced religion teacher sum
marizes 20 years of experience in the form 
of a diary of a first year catechist. Light, 
easy to read, humorous, and filled with 
practical help. Recommended for catechists. 

Miryam of Nazareth: Woman of 
Strength and Wisdom, by Ann Johnson 
(1984, Ave Maria Press, Notre Dame, IN 
46556; available in Canada from B. Brough
ton, 2105 Danforth Avenue, Toronto, 
Ontario MIS 3R3): softbound, 127 pages. 
$6.95 (Canadian). 

These prayers in poetic form are 
presented as coming from the mother of 
Jesus: reflections on some of the women of 
the Hebrew scriptures, a series of Magnif
icat-type prayers during the life of Jesus on 
earth, and in the Church of Jerusalem after 
the resurrection. Reverent and helpful for 
personal prayer. 

Ears to Hear, Hearts to Praise, by 
Marie Mcintyre (1985, Twenty-Third 
Publications, Box 180, Mystic, CT 06355): 
paper, 47 pages. $1.50. 

Brief reflections on ordinary sounds 
lead us to give praise to our God. Intended 
to be carried in purse or pocket, the booklet 
offers 22 topics, and invites us to listen and 
to give praise. Helpful for prayer. 

Letters from an Understanding 
Friend: Jesus on the Way to Jerusalem, by 
Isaias Powers (1985, Twenty-Third Publica
tions, Box 180, Mystic, CT 06355): soft
bound, 108 pages, $1.95. 

The author presents 40 letters, as if 
written by Jesus to us as his disciples. These 
follow the gospel of Luke, beginning with 
chapter 9. The letters invite the readers to 
reflect on Jesus' actions and sufferings, and 
his understanding of our trials and needs. 
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