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The 
Christian 
Funeral 

This issue contains a commentary on our fine new revised rite 
of funerals. The reason this liturgy was revised, its new rites and 
pastoral notes, alternatives and options, as well as content, 
structure and ministry are discussed in depth. 
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Introduction 
This issue introduces the Canadian edition of a new liturgical book entitled 
Order of Christian Funerals; it will be published early in 1990. Itsucceeds the 
Catholic Funeral Rite: Ritual and Pastoral Notes of 1973. 

The aim of this issue is to help all who celebrate the funeral liturgies of the 
Catholic Church understand these rites better and celebrate them sensibly 
and fruitfully. This Bulletin will address the following issues. 

A new edition: Why do we have a new liturgical book for funerals? What is 
the relationship between the 1973 Catholic Funeral Rite and the new Order 
of Christian Funerals? 

Understanding the new rites: What is the basic meaning of the Catholic 
funeral liturgies, as they are set forth in the Order of Christian Funerals? 

Contents: What individual liturgies make up the Christian funeral rites as a 
whole, as described in the new Order of Christian Funerals? What is the pur
pose and shape of each? 

Celebration: How can funerals be celebrated well, according to this new litur
gical book? 

Pastoral response: Finally, the new liturgies are evaluated by a pastor who 
has been using them experimentally for several years, and by a specialist in 
death, dying, and bereavement. 

The best teacher: Because the liturgy itself is our best teacher regarding the 
meaning of the funeral rites, the Order of Christian Funerals will be quoted 
at length. 

An Improved Edition 

The Second Vatican Council directed that "The rite of funerals should 
express more clearly the paschal character of Christian death and should 
correspond more closely to the circumstances and traditions of various 
regions. This applies also to the liturgical color to be used. The rite for the 
burial of infants is to be revised and a special Mass for the occasion pro
vided."l 

Revised Roman rite: In an attempt to fulfill these directives, the Roman Ordo 
Exsequiarum of 1969 provided three different models or plans for the funeral 
liturgy. The first had "stations" in the home of the deceased, in the church, 
and in the cemetery. The second had stations in the cemetery chapel and at 

, Constitution on the Liturgy, nn. 81-82. 
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the grave or tomb. In the third plan the entire funeral rite was celebrated in 
the home of the deceased. The English translation, Rite of Funerals (1970), 
was a direct translation of all three latin alternatives. 

In Canada: Only the first plan presented in the Ordo Exsequiarum reflected 
pastoral practice in Canada, and so the Catholic Funeral Rite: Ritual and 
Pastoral Notes (1973) omitted the other two plans and expanded somewhat 
on the latin liturgies; pastoral notes were also provided. Other countries 
adapted the latin liturgies less extensively than was done in Canada, or did 
so in a different manner. 

The Revision Process 

lE\faluation and re\fision: In 1977the International Commission on English in 
the Liturgy (ICEl) adopted the policy that it would in due course evaluate 
existing English translations of the Church's liturgies in the light of pastoral 
experience. Where necessary, it would improve them through a process of 
revision. The first liturgy to receive this "second look" was the funeral rite. 

Consultation: The process of revision began by consulting approximately 
1600 bishops and liturgical specialists throughout the English-speaking 
world. They were asked to suggest improvements in the translation of the 
latin texts and regarding the arrangement and presentation of the individual 
rites. They were also asked to suggest where additional texts and new rites 
would be helpful to meet needs that had not previously been anticipated. 
This consultation took place in 1981. 

Response: The replies that ICEl received from consultants indicated that 
the Rite of Funerals (1970) and its various local adaptations did not meet all 
the situations that were actually encountered in pastoral practice, and 
hence needed to become broader in scope. In addition, it was clear that 
more alternatives and options were desirable in order to meet the special 
circumstances of individual funerals, as well as to provide greater variety. 
Finally, it was recognized that the language of the liturgical texts could be 
more accurate relative to the original latin texts, and more beautiful. 

The re\fision process: With the results of the consultation before them, the 
various subcommittees of ICEl began the process of revision. The sub
committee on translations and revisions revised or retranslated all of the 
liturgical texts. The subcommittee on original texts composed about 40 new 
prayers, and the subcommittee on the presentation of texts dealt with mat
ters of arrangement, layout and rubrics, and provided new pastoral notes. 

Appro\fal: After several years of work, the result was approved by ICEl's 
Episcopal Board and published in 1985. During late 1985 and 1986 the epis
copal conferences of the individual English-speaking countries gave their 
approval. After requiring certain small changes, Rome gave the required 
confirmation, and the final ICEl text was completed in September 1989. 

Canadian adaptations: The basic ICEl text of the Order of Christian Fu
nerals has received further adaptation by the Episcopal Commission on lit
urgy and National Liturgical Office in order to reflect Canadian pastoral 
practices and to meet special needs of the Canadian church. Thus the 
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Canadian edition of the Order of Christian Funerals, to be published in early 
1990, will differ significantly from the edition to be published in the United 
States in late 1989. 

Improved Presentation 

Appearance: The Order of Christian Funerals will match the 1987 Canadian 
edition of the Rite of Christian Initiation of Adults in appearance. It will be 19 
x 26.5 cm (7.5 x 10.5 in) in size, and appear in an attractive and sturdy binding 
with ribbons; good quality paper will be used. An appropriate graphic will 
decorate the cover. 

Typography: Size of type, use of two colors, layout of text on pages, titles at 
the bottom of pages, and other typographic features, will help to make the 
new book easy to use. 

Improved Participation 

People's edition: In addition to the complete edition, portions of the Cana
dian edition of the Order of Christian Funerals will be published as a sep
arate booklet for use by congregations and by families. This will contain all 
the people's parts for vigil (wake) services, and will include approximately 
20 hymns from the forthcoming Catholic Book of Worship III. 

For families: As descri bed fu rther below, the Order of Christian Funerals i n
cludes several liturgies that are intended for use with bereaved families and 
close friends. The people's edition will also contain whatever is necessary to 
help families celebrate in these liturgies. 

For churches and funeral homes: Both parish churches and funeral homes 
will want to obtain ample copies of the people's edition of the Order of Chris
tian Funerals. 

Litanies are used in many of the different rites of the Order of Christian 
Funerals. This form of prayer promotes participation by all. It is also highly 
adaptable, as verses can be added or altered according to individual cir
cumstances and pastoral need. 

Improved Texts 

New translation: Virtually all of the texts of the Ordo Exsequiarum have been 
newly translated as part of the revision process. This makes the prayers of 
the Order of Christian Funerals more accurate renderings of the Latin texts; 
it also gives us better access to the depth of meaning and richness of im
agery that is present in the Latin prayers. 

More readable and more inclusive: The revised texts have also been im
proved so that liturgical texts are easier to proclaim aloud. The language of 
the Order of Christian Funerals is also inclusive with respect to persons. 
That is, language in the 1973 edition that excluded women has been re
placed by language that consciously includes them. The principle that new 
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liturgical books use inclusive language was adopted by ICEl in 1975, and 
further principles and guidelines for doing so weLe pj.J!:>li~hed in 198_0. Th.e~se 
have been endorsed by the Canadian bishops. 

Original texts: About forty new prayers have been composed in English for 
the Order of Christian Funerals. In part these provide alternatives and 
greater variety. For example, there are now three prayers for "one who died 
after a long illness" instead of just one. They also provide for situations for 
which no latin prayer was provided, for example "One who died by suicide," 
"One who died suddenly," and "One who died accidentally or Violently." 

Helpful Additions 

Outlines: In accord with recent ICEl practice, outlines of individual liturgies 
are printed on the page opposite the beginning of each rite. This assists the 
presider and others to grasp the overall structure of each service, and helps 
them seethe relationship of individual parts of a liturgy to the rite as a whole. 

Pastoral notes: Extensive pastoral notes have been provided by ICEL. Gen
eral prinCiples are placed at the beginning of the Order of Christian Funerals, 
together with the introduction to the previous edition. Notes pertaining to 
individual liturgies occur throughout the book, where they will be of greatest 
use. 

New Terminology 

Some of the language used to describe or title the funeral rites in the Order 
of Christian Funerals is different from that used previously. These changes 
have been made for greater theological or liturgical accuracy, or to reflect 
contemporary understanding and usage. Confusion may be caused if these 
changes are not appreciated. 

• Order - This term is used as an overall title for a group of separate but 
related rites or liturgies. 

• Funeral rites - This is the general term used to refer to the liturgies of 
funerals in general. 

• Funeral liturgy - This replaces "Service in the church" as the title for the 
second main communal liturgy of the Order of Christian Funerals. Most 
often this will be the celebration of the eucharist, the "funeral mass." One 
must be very careful to distinguish "funeral liturgy" - the church service, 
from "funeral rites" - all the liturgies of funerals. 

• Vigil- This replaces "wake" as the title of the first main communal liturgy 
after death. "Wake" may still be retained to refer to the whole period before 
the church service ("funeral liturgy"), but "vigil" is now used for the com
munal liturgy celebrated during this period. 

• Rite of Committal- This replaces "Prayers at the cemetery" as the title of 
the third principal communal liturgy. 
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Terms no longer used: Several terms related to committal are no longer 
used. 

• Burial- This term is not used, as it refers to just one of the several possi
ble means of committal. 

• Cemetery - Likewise, the term "cemetery" is not used in the title of any 
rite, because of the possibility of the dispersal of ashes, burial at sea, or other 
methods of committal. 

• Not yet baptized - The Catholic funeral rites are normally celebrated 
only for baptized persons. Children who die before baptism are buried with 
the Church's rites not simply as unbaptized persons, but as those who in the 
normal course of events would have been brought for baptism by their 
parents. Thus these children are described as "children who died before 
baptism" rather than "unbaptized." 

New Rites 

Several liturgies are included in the Order of Christian Funerals that did not 
exist at all in the Catholic Funeral Rite of 1973, or which were included only 
in the appendices, or mentioned as possibilities only in the rubrics. These 
are listed here and described later in this issue. 

• Prayers after death 

• Gathering in the presence of the body 

• Transfer of the body to the church or to the place of committal 

• Vigil in the church with reception of the body 

• Office for the dead 

• Funeral liturgy outside Mass 

• Rite of committal with final commendation 

• Short rite of committal 

• Rite of final commendation for an infant 

Canadian adaptations 

The Canadian edition of the Order of Christian Funerals contains several 
adaptations that have been added to the basic ICEl edition. For example, 
the two vigil liturgies of the ICEl edition have been expanded to nine by 
using materials provided in ICEl's appendices. Suggestions have been 
made for prayers in the funeral home at the end of the day following the vigil 
and on preceding days. A short rite of committal is provided for inclement 
weather or other unfavorable conditions. Pastoral notes deal with ques
tions that arise in connection with the practice of cremation. 
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New Ministers 

The priest remains the principal local pastoral minister and presider at the 
funeral liturgies. His role is set forth in detail inthe Order of Christian Fu
nerals. 

Deacons: The possibility that deacons may preside at some or all of the 
funeral rites is also taken into account. 

lay presiders: Increasingly, lay persons may be called upon to preside at 
some or even all of the funeral rites. A church service entitled "Funeral 
liturgy outside mass" is provided for such eventualities, together with the 
liturgy of "Holy communion outside mass." Parts of the Order of Christian 
Funerals that must be carried out by an ordained minister are clearly indi
cated by the use of "priest" or "deacon" in the rubrics. Parts that may be 
carried out by a lay person as well are indicated by using the expression 
"minister." 

Community: The pastoral notes of the Order of Christian Funerals lay great 
stress on the role of the local Christian community and of all of its members 
in the "ministry of consolation." The community is the primary minister of all 
of the funeral rites, usually through the participation of as many of its mem
bers as possible in the liturgies. When necessary, the community carries out 
its ministry through the presence of the priest or other pastoral minister and 
a few of its members. 

New Challenge 

fleltibility and sensith,ity: In order to be as sensitive as possible to the great 
diversity of pastoral needs and circumstances that surround the death of 
Christians, the revised Order of Christian Funerals is very flexible. This sensi
tivity and flexi bi I ity mean that choices wi II have to be made among the wealth 
of rites and prayers provided in this new liturgical book. It cannot be used 
mechanically, or as a "cook book" from which one takes this or that recipe. 
Alternatives, options, possibilities for adapations and the composition of 
new texts, will present a challenge to those who will use the Order of Chris
tian Funerals. 

IPlanning aids: It is expected that planning aids for both parish ministers and 
families will be prepared and published in due course. These will be intended 
to facilitate the process of adaptation to individual circumstances. 

Let us turn to Christ Jesus with confidence and faith 
in the power of his cross and resurrection: 

Risen Lord, pattern of our life for ever: 
Lord, have mercy. 

Promise and image of what we shall be: 
Lord, have mercy. 

Son of God who came to destroy sin and death: 
Lord, have mercy. 
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Word of God who delivered us from the fear of death: 
Lord, have mercy. 

Crucified Lord, forsaken in death, raised in glory: 
Lord, have mercy. 

Lord Jesus, gentle Shepherd who brings rest to our souls, 
give peace to N. for ever: 
Lord, have mercy. 

Lord Jesus, you bless those who mourn and are in pain. 
Bless N.'s family and friends who gather around him/her today: 
Lord, have mercy. 
- Litany of Intercession 

Selected Reading 

Of special importance: 

Richard Rutherford, The Death of a Christian: The Rite of Funerals (New 
York: Pueblo Publishing 1980). A revised edition, taking the Order of Chris
tian Funerals into account, will be published in 1990. 

Commentaries on the Order of Christian Funerals: 

Anthony F. Krisak, the Order of Christian Funerals. A Liturgical Com
mentary (Washington: Federation of Diocesan Liturgical Commissions 
1988) 

Michael Marchal, Parish Funerals (Chicago: Liturgy Training Publications 
1987) 

Peter Scagnelli, "In sure and certain hope: An introduction to the Order of 
Christian Funerals," Liturgy 80 (August/September and October 1989) 

Robert Sparkes and Richard Rutherford, the "Order of Christian Funerals: 
A study in bereavement and lament," Worship 60 (1986) 499-510. 

Historical studies: 

Philippe Aries, Western Attitudes Toward Death: From the Middle Ages to 
the Present (Baltimore: Johns Hopkins University Press 1974) 

Bernard Capelle, "L'intercession dans la messe romaine," Review Bene
dictine (1955) 181-191. Reprinted in Travaux liturgiques, vol 2 (1962) 
248-257 

Hieronymus Frank, "Die alteste erhaltene Ordo Defunctorum der Romi
schen Liturgie und sein Fortleben in Totenbegenden des fruhen Mittelal
ters," Archiv fur Liturgie Wissenschaft 7 (1982) 360-415 

E. Friestedt, Altchristiche Totengedachtinistage und ihre Beziehung zum 
Jenseits-glauben und Totenbulten der Antike (Munster 1928) 

205 



L. Gougaud, "Etude sur les ordines commendationis animae," Ephemerides 
Liturgicae NS 9 (1935) 3-27 

P.-M. Gy, "Les funerailles d'apres Ie ritueI1614," La Maison-Dieu 44 (1955) 

Gerard Haenni, "Un Ordo Defunctorum du Xe siecle," Ephemerides Litur
gicae 73 (1959) 431-432 

"Le mystere de la mort et sa celebration," (Lex Orandi 12) (Paris 1956) 

Molly Megan McLaughlin, Consorting with Saints: Prayer for the Dead in 
Early Medieval French Society, 2 vol. (Ph.D. Dissertation, Stanford Univer
sity 1985) 

C. Mohrmann, "Locus refrigerii," in B. Botte and C. Mohrmann, eds., L'Ordi
naire de la messe. Texte critique, traduction et etudes (Paris-Louvain 1953) 
127 

C. Mohrmann, "Locus refrigerri, lucis et pacis," Questions Liturgiques et 
Paroissiales 39 (1958) 196-214 

Joseph Ntedika, L 'Evocation de /'au-dela dans la priere pour les morts (Lou
vain: Editions Nauwelaerts and Paris: Beatrice- Nauwelaerts 1971) 

Frederick Stephen Paxton, The Genesis of the Medieval Latin Death Ritual 
(Ph.D. Dissertation, University of California, Berkeley 1985) 

Henri Rene Phillippeau, "Textes et rubriques des Agenda Mortuorum," 
Archiv fur Liturgie Wissenschaft 4 (1955) 52-72 

H. Boone Porter, "The rites for the dying in the early middle ages, I. St. 
Theodulf of Orleans," Journal of Theological Studies NS 10 (1959) 43-62 

Johannes Quasten, '''Vetus supersitio et nova religio.' The problem of refrig
erium in the ancient church of North Africa," Harvard Theological Review 33 
(1940) 253-266 

Geoffrey Rowell, The Liturgy of Christian Burial (London: Alcuin Club/ 
SPCK 1977) 

Alfred C. Rush, Death and Burial in Christian Antiquity (Washington: Cath
olic University of America Press 1941) 

Damien Sicard, La Liturgie de la mort dans /'eglise Latine des origines ala 
retorme carolingienne (Munster: Aschendorff 1978) 

Modern Studies: Liturgical 

Henry Ashworth, "The prayers for the dead in the missal of Pope Paul VI," 
Ephemerides Liturgicae 85 (1971) 2-15 

Joseph M. Champlin, Through Death to Life. Preparing to Celebrate the 
Mass of Christian Burial (Notre Dame: Ave Maria Press 1979) 

James Dallen. The Funeral Liturgy (Glendale: Pastoral Arts Associates 
1980) 

J. Massyingbaerde Ford. The Silver Lining. 11 Personalized Scriptural Wake 
Services (Mystic: Twenty-Third Publications 1987) 

206 



"Funeral Liturgies," National Bulletin on Liturgy, vol 15, no. 84 (May-June 
1982 issue) 

Funeral Liturgies for Children (Buffalo: Diocese of Buffalo, N.Y.) 

Funeral Liturgy Planning Guide (Collegeville: Liturgical Press 1984) 

P.-M. Gy, "The liturgy of death. The funeral rite of the new Roman Ritual," 
The Way Supplement 11 (Fall 1970) 59-75 

Robert J. Hoeffner, "A pastoral evaluation of the Rite of Funerals," Worship 
55 (1981) 482-499 

Robert Hovda, "Old age, ministry to dying persons, planning for death and 
funerals," Living Worship, vol 8, no. 9 (November 1972) 

Emeric A. Lawrence, "A family plans a funeral," Worship 55 (1981) 500-503 

Trevor Lloyd, Liturgy and Death (Grove Booklet on Ministry and Worship, 
No. 28) (Bramcote: Grove Books 1974) 

Carol Luebering, Planning the Funeral Liturgy. A Step-by-Step Guide for 
Families (Cincinnati: St Anthony Messenger Press 1986) 

Frederick McManus, "Liturgy of final commendation," American Ecclesiastical 
Review 162 (1970) 405-408 

John P. Meier, "Catholic funerals in the light of scripture," Worship 48 (1974) 
206-216 

Now and at the Hour of Our Death. Instructions Concerning My Death and 
Funeral (Chicago: Liturgy Training Publications 1989) 

"On death and dying," Assembly, vol 5, no. 5 (March 1979 issue) 

Julien Potel, Les Funerailles Une Fete? Que Celebrent Aujourd'hui Les 
Vivants? (Paris: Editions du Cerf 1973) 

Gail Ramshaw, "The place of lament within praise: theses for discussion," 
Worship 61 (1987) 317-322 

\ "Ritual in dying," Modern Liturgy, vol 11, no. 2 (March 1984 issue) 
I 

Anthony F. Sherman, ed., Rites of Death and Dying (Collegeville: Liturgical 
Press 1988) 

Temple of the Holy Spirit. Sickness and Death of the Christian in the Liturgy 
(New York: Pueblo Publishing 1983) 

"The Rites of Death," Assembly, vol. 10, no. 3 (February 1984 issue) 

"The Parish Funeral," Pastoral Music (February-March 1980 issue) 

Johannes Wagner, ed., Reforming the Rites of Death (Concilium 32) (New 
York: Paulist Press 1968). 

Modern Studies: General 

Pierre Benoit and Roland Murphy, eds., Immortality and Resurrection 
(Concilium 60) (New York: Herder and Herder 1970) 

207 



"Blessed are those who mourn .... ," PMC. Practice of Ministry in Canada 
(Septem ber 1989 issue) 

L. R. Bailey, Biblical Perspectives on Death (Philadelphia: Fortress 1979) 

Schuyler Brown, "Bereavement in New Testament perspective," Worship 58 
(1974) 93-98 

J. M. Cameron, "On death and human existence," Worship 50 (1976) 
246-260 

Bartholomew J. Collopy, "Theology and the darkness of death," Theological 
Studies 39 (1978) 22-54 

Thomas A. Droege, Guided Grief Imagery. A Resource for Grief Ministry 
and Death Education (New York: Paulist Press 1987) 

Betty R. Green and Donald P. Irish, Death Education. Preparation for Living 
(Cambridge: Schenkman Publishing Co. 1971) 

Monika K. Hellwig, What Are They Saying About Death and Christian Hope? 
(New York: Paulist Press 1978) 

Mary Jane Linn, Dennis Linn, Matthew Linn, Healing the Dying. Releasing 
People to Die (New York: Paulist Press 1979) 

Carol Luebering, To Comfort All Who Mourn. A Parish Handbook for Min
istry to the Grieving (Kansas City: Celebration Books 1980) 

Marie Murphy, New Images of the Last Things. Karl Rahner on Death and 
Life after Death (New York: Paulist Press 1988) 

Thomas Ralph Swears, Eucharist and the Experience of Human Loss (Doc
tor of Ministry Dissertation, Lancaster Theological Semi'nary 1980). 

208 



The Christian Funeral 
as Journey 

A kind of journey: Even an observer who does not share our Christian faith 
would conclude that the Catholic funeral liturgy takes the form of ajourney. 
There is a sucession of individual liturgical celebrations within the funeral 
as a whole, and they take place in different locations: the home of the 
deceased, the funeral home, the church, the cemetery, and possibly others. 
The body of the deceased, the mourners, the ministers of the Church, and 
members of the parish move from one place to another, sometimes inform
ally and sometimes in liturgical procession. The funeral is clearly a kind of 
journey. 

Within a larger journey: The Christian knows that the funeral journey is sit
uated within a larger journey, one that begins with baptism and includes the 
whole ofthe Christian life. Death and new life following death are no surprise 
to Christians, therefore, for they speak and sing of these in their liturgical 
celebrations on a regular basis. 

A study of the meaning of the Christian funeral does not begin with the Order 
of Christian Funerals, therefore, but with the liturgies of baptism and eucha
rist and the church year. 

Baptism, Eucharist and Easter 

Paschal mystery: All of Catholic worship is focused and founded upon the 
mystery of the death and resurrection - rising to new life - of Jesus Christ. 
This is constantly proclaimed and celebrated. We ourselves enter into this 
mystery of death and new life in our sacramental celebrations, especially 
baptism and eucharist. Furthermore we profess that death ultimately has no 
power over us because of Christ's death and resurrection; though we will die 
physically, we will continue to live in a new way. 

Buried with Christ: The first prayer over the water in our baptismal liturgy 
says, for example, "Mayall who are buried with Christ in the death of baptism 
rise also with him to newness of life." When we are invited to renew our bap
tismal promises during the Easter Vigil the presider says, "through the pas
chal mystery we have been buried with Christ in baptism so that we may rise 
again with him to a new life." 

The death of Christ: The Sunday eucharist, together with the Easter Three 
Days, are the most profound teachers about death and new life. First, we 
speak of the historic death of Jesus Christ. "He ... was crucified, died, and 
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was buried. He descended to the dead."1 "Before he was given up to death, a 
death he fre~ly accepted .... "2 "You [God] did not abandon him to the power 
of death .... "3 "In fulfillment of your Will he gave himself u·pto death .... "4 

In the memorial acclamations we sing of Christ's death and of his resur
rection. "Christ has died, Christ is risen .... " "We proclaim your death .... " 

Christ's death proclaimed: In the anamnesis section of the eucharistic· 
prayer, Christ's death is always proclaimed: "We recall his passion,"5 "in 
memory of his death and resurrection,"6 "calling to mind the death your 
[God's] Son endured for our salvation,"7 "we recall Christ's death, his 
descent among the dead .... "8 

Victory over death: The consequences of Christ's death and resurrection for 
our human death are also clearly stated in our eucharistic liturgies. "Dying 
you [Christ] destroyed our death, rising you restored our life."9 "He [Christ] 
freed us from sin and death,"10 "he freed us from unending death;"11 "he put 
an end to death."12 

Life everlasting: Our eucharistic liturgy goes on to speak frequently of our 
life after death. "We believe in the resurrection of the body and the life ever
lasting."13 We pray to God, "admit us to your presence,"14 and "bring us to 
everlasting life."15 We proclaim that "he [Christ] gave us eternallife"16 and 
"we rise to everlasting Iife."17 This future life is also mentioned frequently in 
the prayers after communion. 

Mary and the saints: The connection between Christ's death and new life 
and the death and new life of individual Christians is further developed 
through reference to Mary and the saints in all of the eucharistic prayers and 
indeed, through all the feasts of the saints of the liturgical calendar. The 
saints are persons who lived outstanding Christian lives on earth, who have 
died, and whom we now believe to be living new lives in the presence of God; 
they maintain bonds with us as well. Traditionally, the day of a saints' human 
death is called his or her "birthday" into eternal life. The whole idea of 
"saints" depends on human death and new life afterwards. 

1 Apostles' Creed 
2 Eucharistic Prayer 2 

3 Eucharistic Prayer 4 

4 Eucharistic Prayer 4 

5 Eucharistic Prayer 1 

6 Eucharistic Prayer 2 

7 Eucharistic Prayer 3 

8 Eucharistic Prayer 4 

9 Eucharistic Prayers. Memorial Acclamation 

10 Preface for Sundays in Ordinary Time 1 

11 Preface for Sundays in Ordinary Time 2 

12 Preface for Sundays in Ordinary Time 2 

13 Apostles' Creed 

14 Order of Mass. BleSSing of Water 

15 Order of Mass. Penitential Rite 

16 Preface for Sundays of Ordinary Time 2 

17 Preface of Sundays of Ordinary Time 4 

210 



Remembering the dead: The death of other humans is mentioned in the 
eucharistic prayers as well. We think of those near to us or those who have 
died recently. "Remember, Lord, those who have died;"18 "Remember our 
brothers and sisters who have gone to their rest in the hope of rising again;"19 
"Welcome into your kingdom our departed brothers and sisters;"2o "Remem
ber those who have died in the peace of Christ."21 

Good Friday: Within the cycle of the liturgical year the question of death and 
new life reaches a climax in the Three Days of Easter. In an opening prayer 
for Good Friday we pray, "Lord, by the suffering of Christ your Son you have 
saved us all from the death we inherited from sinful Adam ... " We also pro
claim, "you [God] have restored us to life by the triumphant death and 
resurrection of Christ."22 

Easter Vigil: The presider's opening address at the Easter Vigil states, "If we 
honor the memory of [Christ's] death and resurrection ... then we may be 
confident that we shall share his victory over death and live with him for ever 
in God." We read Romans 6: 3-11, which speaks movingly of our dying and 
rising with Christ in baptism. To give but one more example, the opening 
prayer for Easter Day says, "by raising Christ your Son you conquered the 
power of death and opened for us the way to eternal life." 

Sunday after Sunday, Easter after Easter, we speak of death and new life: 
Christ's death and resurection and our own human death leading to new life. 

Death is confronted: It is said that death is concealed, avoided or trivial ized 
in our culture. That may be so. But the Christian liturgy does not do so. It 
should be difficult for a Christian who celebrates the liturgy of the Church 
regularly and attentively to adopt this cultural attitude. 

A unity: Funerals constitute a continuum with all the liturgies of the Church, 
starting with baptism. They are intimately related to the celebration of bap
tism, eucharist, Easter and the entire liturgical year. 

Viaticum 

Rites for the dying: Funerals are also closely related to the liturgies for the 
dying, though the latter are in a separate liturgical book, Pastoral Care of the 
Sick. Rites of Anointing and Viaticum. The rites for the dying include viat
icum, commendation of the dying, prayers for the dead, as well as penance 
and in exceptional circumstances, Christian initiation for the dying. 

Viaticum is described as eucharistic "food for the passage through death to 
eternal life." It is the sacrament proper to the dying Christian. This holy meal 
"is the completion and crown of the Christian life on this earth, signifying 
that the Christian follows the Lord to eternal glory and the banquet of the 

18 Eucharistic Prayer 1 

19 Eucharistic Prayer 2 

20 Eucharistic Prayer 3 

21 Eucharistic Prayer 4 

22 Good Friday. Prayer after communion 
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heavenly kingdom."23 "As an indication that the reception of the eucharist 
by th.e dying Christian is a pledge of resurrection and food for the passage 
through death, the special words proper to viaticum are added': 'May tt'le 
Lord Jesus Christ protect you and lead you to eternal life."'24 

Prayers of commendation said as death approaches say, "Go forth, Chris
tian soul .... May your [new] home be with God in Zion,"25 and "May you 
retu rn to [God]. May holy Mary ... come to meet you as you go forth from 
this life. May Christ ... admit you into his garden of paradise."26 

The Funeral Journey 

A continuing journey: The funeral continues to use the language of journey. 
It is never seen as the end of a journey, but as yet another stage in one that is 
continuing. The movement does not come to an end; instead, there is a 
sense of continuation, of moving ever onward. Even as the body of the dead 
person is interred, the Order of Christian Funerals says "in the sight of this 
world he/she is now dead; in your sight may he/she live for ever." 

Several journeys: In the funeral liturgy several distinct journeys can be dis
tinguished: the journey of the deceased, the journey of the mourners, the 
journey of the Christian community, and - encompassing all of these - the 
journey of Jesus Christ. 

Jou rney of the Deceased 

The body: At one level the funeral is ajourney of the body of the dead person. 
It is taken from the place of death to the home and/or funeral home, to the 
church, and then to the cemetery or other place of committal. 

Temple of the Spirit: Though the person is no longer present, the body is still 
treated with great respect. "Since in baptism the body was marked with the 
seal of the Trinity and became the temple of the Holy Spirit, Christians 
respect and honor the bodies of the dead and the places where they rest. 
Any customs associated with the preparation of the body of the deceased 
should always be marked with dignity and reverence and never with the dis
pair of those who have no hope. Preparation of the body should include 
prayers, especially at those intimate moments reserved for family mem
bers." 

"Incense is used during the funeral rites as a sign of honor to the body of the 
deceased, which through baptism became the temple of the Holy Spirit." 

23 Pastoral Care, n. 175 

24 Pastoral Care, n. 181 

25 Pastoral Care, n. 220A 

26 Pastoral Care, n. 2208 
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Reverence for the body: "In prayer and gesture those present [at the rite of 
gathering in the presence of the body] show reverence for the body of the 
deceased as a temple of the life-giving Spirit and ask, in that same Spirit, for 
the eternal life promised to the faithful." 

The several processions with the body of the deceased are part of the separa
tion of the deceased from the family and close friends that occurs at the time 
of death. The physical movement and separation expresses and mirrors the 
emotional and relational separation that occurs. "The procession to the 
church is a rite of initial separation of the mourners from the deceased; the 
procession to the place of committal is the journey to the place of final sep
aration of the mourners from the deceased." 

Pilgrimage: "At the conclusion of the funeral liturgy, the procession is 
formed and the body is accompanied to the place of committal. This final 
procession of the funeral rite mirrors the journey of human life as a pil
grimage to God's kingdom of peace and light, the new and eternal Jeru
salem." 

Caring for the body: Finally, the rite of committal is celebrated at the grave, 
tomb, crematorium or elsewhere. It "is the final act of the community of faith 
in caring for the body of its deceased member." 

The Life of the Deceased 

The whole Christian life: The funeral also recapitulates the entire life of the 
deceased. It focuses on his or her life in Christ, and therefore speaks of bap
tism, eucharist, and the word of God. Human weakness is not glossed over, 
however. At another level, prayers may refer to the circumstances of the 
individual's death. In a more personal way, those close to the person who 
has died may speak about him or her at appropriate moments in the liturgy, 
especially at the vigil. 

Baptism is referred to in many prayers of the Order of Christian Funerals. It 
has already been stated that a principal reason for the respect and honor 
that Christians give to the bodies of the dead is the fact that "in baptism the 
body was marked with the seal of the Trinity and became the temple of the 
Holy Spirit." 

Sprinkling with water: There are a number of occasions when the body may 
be sprinkled with water. "Blessed or holy water reminds the assembly of the 
saving waters of baptism. In the rite of reception of the body at the church, 
its use calls to mind the deceased's baptism and initiation into the commu
nity of faith." 

"The Easter candle, wh ich may be placed near the coffi n, rem i nds the faithfu I 
of Christ's undying presence among them, of his victory over sin and death, 
and of their share in that victory by virture of their initiation." 

The word of God is a prominent part of the funeral rites, reminding us that 
the dead person was a hearer and doer of the word. 

The funeral Mass usually is the center and high point of the funeral rites as a 
whole. This in itself recalls that the life of the deceased was nourished by the 
body and blood of Jesus Christ. This is also referred to in various litanies. 
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o Our brother/sister N. was nourished at the table of the Savior. Welcome 
him/her into the halls of the heavenly banquet. 

o For our brother/sister who ate the body of Christ, the bread of life, that 
he/she may be raised up on the last day. 

o He/she was nourished with your body and blood; grant him/her a place at 
the table in your heavenly kingdom. 

A sinner: We also recognize that the person who died was a sinner, though 
one who is redeemed by Jesus Christ. We pray, "Forgive N. his/her sins; 
forgive the sins of all who sleep in Christ; cleanse them of their sins; forgive 
whatever sins he/she committed through human weakness." 

Verbs of journey: Finally, the idea of journey is indicated by the verbs that 
are used throughout the Order of Christian Funerals. "Bring N. to heaven; 
carry N. home; enter into eternal life; gather them to yourself; lead N. to your 
kingdom; open the gates of heaven; pass from death to life; receive N. into 
the mansions; take N. to the holy city; welcome N. into paradise; be wel
comed into heaven; be taken into paradise; be carried safely home to 
heaven." 

Journey of the Mourners 

The second journey that occurs within the funeral rites is that of the family 
and close friends, whom the liturgy usually refers to as "the mourners." 

loss and grief: At first, the mourners "begin to face their 1055." When they 
gatherto viewthe body they "confront in the most immediate way the fact of 
their 1055 and the mystery of death." Later, the vigil speaks of "this time of 
1055," of their having to "face darkness and death," and of "the difficult 
circumstances following death." 

Support and comfort: The vigil addresses the mourners in their bereave
ment. It is an occasion to "turn to God's word as the source of faith and hope, 
as light and life." Concern, support and comfort are shown to the mourners, 
and the community "keeps watch with the family in prayer to the God of 
mercy and finds strength in Christ's presence;" it also "expresses its grief 
and its praise of God." God is asked to "enliven faith and affirm hope." 

Separation: The transfer of the body to the church or place of committal is 
an "initial separation of the mourners from the deceased" and "may be an 
occasion of great emotion." 

Praise and thanks: The funeral liturgy in the church is a time "to give praise 
and thanks; to commend the deceased to God's mercy; to seek strength; and 
to express grief and praise." We pray for "trust and hope in times of trial." 
Through the homily "members of the family ... should receive consolation 
and strength to face the death of one of their members." 

Trust and hope: The final commendation and farewell is a time to "entrust 
[the deceased] to the tender and merciful embrace of God, to acknowledge 
the reality of separation: to hope in God's abundant mercy; to hope and trust 
in the paschal mystery; to call upon God's mercy; and to commend the 
deceased into God's hands." "Feelings of 1055 and grief" are acknowledged. 

214 



A new relationship: The rite of committal is a time to "express hope and 
promise." It is "the separation in this life of the mourners from the deceased" 
and the time when "they complete their care for the body and lay the body to 
rest." The mourners "face the end of one relationship with the deceased and 
begin a new one based on prayerful remembrance, gratitude, and the hope 
of resurrection and reunion." 

Spiritual and spychological needs: In order places the Order of Christian 
Funerals speaks of the mourners as those who "suffer the loss of the one 
they love" and of "the grief of those present." Finally, ministers "should take 
into consideration the spiritual and psychological needs of the family and 
friends of the deceased to express grief and thei r sense of loss, to accept the 
reality of death, and to comfort one another." 

Journey of the Church 

The parish mourns: The funeral rites also constitute a journey for the local 
Christian community. It journeys with the body of the dead person; it accom
panies the journey of the mourners as well. Usually, the person who is being 
buried is a member of that parish, and so will some or many of the mourners. 
The categories of "mourner" and "local church" overlap. 

A new relationship: In addition, the community has a journey of its own to 
travel during the rites of Christian burial. With the loss of one of its members 

. it has changed, and it needs to adjust to that fact. The community now estab
lishes a new relationship with its former member, as he or she lives in a new 
way. The person who has died will now be remembered at each Sunday 
eucharist and on All Saints and All Souls Days. 

Profession of faith: In the funeral rites the local Church community pro
fesses its faith in the death and resurrection of Jesus Christ and all that the 
paschal mystery signifies. It witnesses to this faith in a special way in the 
course of a funeral, both for its own benefit and for that of others. It is also a 
time of evangelism, of reaching out to inactive members and to non
members. In its celebration and its ministry to the bereaved, the parish com
munity says who it is. 

The Church's journey during the funeral rites is described primarily as a 
"ministry of consolation." 

Mutual love: "Those who are baptized into Christ and nourished at the same 
table of the Lord are responsible for one another. When Christians are sick, 
their brothers and sisters share a ministry of mutual charity and do all that 
they can to help the sick return to health, by showing loveforthe sick, and by 
celebrating the sacraments with them." So too when a member of Christ's 
Body dies, the faithful are called to a ministry of consolation to those who 
have suffered the loss of one whom they love. Christian consolation is 
rooted in that hope that comes from faith in the saving death and resur
rection of the Lord Jesus Christ. Christian hope faces the reality of death 
and the anguish of grief but trusts confidently that the power of sin and death 
has been vanquished by the risen Lord. The Church calls each member of 
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Christ's Body - priest, deacon,layperson - to participate in the ministry of 
consolation: to care for the dying, to pray for the dead, to comfort those who 
mourn. 

"The responsibility for the ministry of consolation rests with the believing 
community, which heeds the words and example of the Lord Jesus: 'Blessed 
are they who mourn; they shall be consoled' (Matthew 5:3). Each Christian 
shares in this ministry according to the various gifts and offices in the 
Church. As part of the pastoral ministry, parish priests and other ministers 
should instruct the parish community on the Christian meaning of death and 
on the purpose and significance of the Church's liturgical rites forthe dead. 
Information on how the parish community assists families in preparing for 
funerals should also be provided. 

Support and strength: "By giving instruction, parish priests should lead the 
community to a deeper appreciation of its role in the ministry of consolation 
and to a fuller understanding of the significance of the death of a fellow 
Christian. Often the community must respond to the anguish voiced by 
Martha, the sister of Lazarus: 'Lord, if you had been here, my brother would 
never have died' (John 11 :21) and must console those who mourn, as Jesus 
himself consoled Martha: 'Your brother will rise again ... I am the resurrec
tion and the life: those who believe in me, though they should die, will come 
to life; and those who are alive and believe in me will never die' (John 
11 :25-26). The faith of the Christian community in the resurrection of the 
dead bri ngs su pport and strength to those who suffer the loss of those whom 
they love. 

Acts of kindness: "Members ofthecommunity should console the mourners 
with words of faith and support and with acts of kindness, for example, assist
ing them with some of the routine tasks of daily living. Such assistance may 
allow members of the family to devote time to planning the funeral rites with 
the priest and other ministers and may also give the family time for prayer 
and mutual comfort. 

liturgical celebration: "The community's principal involvement in the min
istry of consolation is expressed in its active participation in the celebration 
of the funeral rites, particularly the vigil for the deceased, the funeral liturgy, 
and the rite of committal. For this reason these rites should be scheduled at 
times that permit as many of the community as possible to be present. The 
assembly's participation can be assisted by the preparation of booklets that 
contain an outline of the rite, the texts and songs belonging to the people, 
and directions for posture, gesture, and movement. 

Accompanying the mourners: "The time immediately following death is 
often one of bewilderment and may involve shock or heartrending grief for 
the family and close friends. The ministry of the Church at this time is one of 
gently accompanying the mourners in their initial adjustment to the fact of 
death and to the sorrow this entails. Through a careful use of the rites ... , the 
minister helps the mourners to express their sorrow and to find strength and 
consolation through faith in Christ and his resurrection to eternal life. The 
members of the Christian community offer support to the mourners, espe
cially by praying that the one they have lost may have eternal life. 

Showing concern: "Members of the local parish community should be 
encouraged to participate in the vigil as a sign of concern and support for 
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the mourners. In many circumstances the vigil will be the first opportunity 
for friends, neighbors, and members of the local parish community to show 
their concern for the family of the deceased by gathering for prayer. The 
vigil may also serve as an opportunity for participation in the funeral by those 
who, because of work or other reasons, cannot be present for the funeral 
liturgy or the rite of committal. 

Reassurance: "Because the transfer of the body may be an occasion of great 
emotion for the mourners, the minister and other members of the community 
should make every effort to be present to support them. Reverent celebra
tion of the rite can help reassure the mourners and create an atmosphere of 
calm preparation before the procession. 

Proclaiming the paschal mystery: "At the funeral liturgy the community 
gathers with the family and friends of the deceased to give praise and thanks 
to God for Christ's victory over sin and death, to commend the deceased to 
God's tender mercy and compassion, and to seek strength in the proclama
tion of the paschal mystery. Through the Holy Spirit the community is joined 
together in faith as one Body in Christ to reaffirm in sign and symbol, word 
and gesture, that each believer through baptism shares in Christ's death and 
resurrection and can look to the day when all the elect will be raised up and 
united in the kingdom of light and peace. 

One bread, one body: "At the funeral Mass, the community, having been 
spiritually renewed at the table of God's word, turns for spiritual nourish
ment to the table of the eucharist. The community with the priest offers to 
the Father the sacrifice of the New Covenant and shares in the one bread 
and the one cup. In partaking of the body of Christ, all are given a foretaste of 
eternal life in Christ and are united with Christ, with each other and with all 
the faithful, living and dead: 'Because there is one bread, we who are many 
are one body, for we all partake of the one bread' (1 Corinthians 10: 17). 

The same destiny: "The final commendation is a final farewell by the mem
bers of the community, an act of respect for one of their members, whom 
they entrust to the tender and merciful embrace of God. This act of last fare
well also acknowledges the reality of separation and affirms that the 
community and the deceased, bapt'ized into the one Body, share the same 
destiny, resurrection on the last day. On that day the one Shepherd will call 
each by name and gather the faithful together in the new and eternal Jeru
salem. 

An expression of communion: "The rite of committal, the conclusion of the 
funeral rites, is the final act of the community of faith in caring for the body of 
its deceased member. In committing the body to its resting place, the com
munity expresses the hope that, with all those who have gone before marked 
with the sign of faith, the deceased awaits the glory of the resurrection. The 
rite of committal is an expression of the communion that exists between the 
Church on earth and the Church in heaven: the deceased passes with the 
farewell prayers of the community of believers into the welcoming company 
of those who need faith no longer but see God face to face. 

"The community continues to show its concern for the mourners by partic
ipating in the rite of committal. The rite marks the separation in this life of the 
mourners from the deceased, and through it the community assists them as 
they com plete thei r care for the deceased and lay the body to rest. The act of 
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committal is a stark and powerful expression of this separation. When 
carried out in the midst of the community offaith, the committal can help the 
mourners to face the end of one relationship with the deceased and to begin 
a new one based on prayerful remembrance; gratitude, and the hope of 
resurrection and reunion. 

"By their presence and prayer members of the community signify their inten
tion to continue to support the mourners in the time following the funeral." 

Journey of Jesus Christ 

Finally, the funeral journey is that of Jesus Christ as well. The person who 
has died is through baptism Christ's sister or brother, disciple and friend, 
coheir to the reign of God. So are all or many of the mourners, and the local 
church community. In the funeral journey, Christ accompanies the person 

. who has died, the mourners, and the parish community. 

The modes of Christ's presence in the liturgy and in daily life, as enunciated 
by the contemporary Church,27 are applicable to the funeral. In all the litur
gies of the Order of Christian Funerals Christ is present in the liturgical 
assembly -large or small, in the Church's minister, in the word of God pro
claimed and preached, and in the eucharistic bread and wine. 

In the daily life of the community in which a death has occurred, Christ is 
also present: 

o in the Church at prayer; 

o in the Church performing works of mercy; 

o in the pilgrim Church filled with faith, eschatological hope and love. 

A second approach takes the death and resurrection of Jesus Christ as the 
starting place - his own journey from earthly life through death to new life. 
Christ is the firstborn from the dead, his resurrection the true victory over 
death. When a Christian dies he or she follows Christ's own journey, or 
accompanies Christ on his journey from life to new life. 

The Church's tradition has associated Jesus Christ with many of the Old 
Testament images of death. One is the story of the sacrifice of Isaac (Gen
esis 22; read at the Easter Vigil). The images here express the confidence 
that nothing can undo or invalidate the promise of God, not even God. And 
the promise of God is that the last word is not death but life. 

A related image is that of the dry bones (Ezekiel 37). The dying person and 
the mourners - and Christ in his passion - feels as desolate and hopeless 
as the valley of dry bones. But death is not to have the last word. God causes 
flesh to come upon the bones and God breathes the spirit into them as God 
did to Adam at the beginning of the world. 

A central image is that of the Exodus, especially the passage through the 
Red Sea (read at the Easter Vigil). Christ in his passion is associated with the 
people of God fleeing Egypt: if God could lead the whole chosen people 

27 Constitution on the Liturgy, n. 7; Pope Paul VI's Mysterium Fidei, nn. 35-39; Generallnstruc
tion of the Roman Missal, 7 
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through the watery chaos to the other side, surely God can be counted on 
for deliverance at the time of an individual's death. 

The image of Christ the good shepherd also echoes that of the shepherd in 
psalm 22: "Even though I walk through the valley of the shadow of death, I 
fear no evil; for you are with me; your rod and your staff, they comfort me." 

In confronting the mystery of death we are comforted that Christ has been 
there before us - and conquered. He is with us now as well. 

Purpose of the Funeral Rites 

The several purposes of the funeral rites are clearly enunciated by the Order 
of Christian Funerals. 

• to offer worship, praise, and thanksgiving to God for the gift of a life which 
has now been returned to God, the author of life and the hope of the just; 
• to commend the dead to God's merciful love and plead forthe forgiveness 
of their sins; 

• to affirm and express the union of the Church on earth with the Church in 
heaven in the one great communion of saints. Though separated from the 
living, the dead are still in union with the community of believers on earth 
and benefit from their prayers and intercessions; 

• to acknowledge the reality of separation and commend the deceased to 
God. In this way the community recognizes the spiritual bond that still exists 
between the living and the dead and proclaims its belief that all the faithful 
will be raised up and reunited in the new heaven and the new earth, where 
death will be no more; 

• to bring hope and consolation to the living; 
• to recall to all who take part in them God's mercy and judgment and meet 
the human need to turn always to God in time of crisis. 

Images of Life after Death 

The journey from life to death leads, Christians firmly believe, to a new way 
of living. What this is like we cannot experience and so cannot describe in a 
literal way. Christian hope, however, has led believers through the centuries 
to envision and imagine what the new life must be like. This process has 
resulted in a rich and diverse set of images of the afterlife; these are ex
pressed in the language of poetry, imagination and vision. 

More images: The Order of Christian Funerals expresses a richer treasu ry of 
images of the afterlife than the previous funeral liturgy. The process of re
translation and the composition of new prayers has revealed a broader 
vocabulary than before. To allow us to feel the scope of the Church's tradi
tion, images from the Order of Christian Funerals are listed below. Prayer 
texts that use them are then quoted. Because the quotations come from dif
ferent types of liturgical texts, grammatical constructions vary; most are 
from prayers and hence are addressed to God. 
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Heayen: Bring our brother/sister to the joys of heaven; join him/her to the 
angels in heaven; let them praise you for ever in the joy of heaven. May N. be 
carried safely home to heaven; and welcomed into the sanctuary of heaven. 

Kingdom: Lead him/herto your kingdom of light and peace; gather them to 
the eternal kingdom of peace; orin the joy of [Christ's] kingdom; grant them 
a place in your kingdom; raise him/her up with the saints to inherit your 
eternal kingdom. You clothe them with the glory of your kingdom. 

Paradise: Make him/her worthy to share the joys of paradise; open the gates 
of paradise to your servant; welcome him/her into paradise; may the angels 
lead you into paradise. 

Home: May N. be carried safely home to heaven; grant them an everlasting 
home with your Son. 

Mansion: Receive him/her into the mansions of the saints; may they live in 
the mansions you have prepared for him/her in heaven. 

Courts: Count him/her among all holy men and women who sing in your 
courts. 

New Jerusalem: May the martyrs come to welcome you and take you to the 
holy city, the new and eternal Jerusalem. 

Banquet: Grant him/her a place at the table in your heavenly kingdom; wel
come them into the halls of the heavenly banquet; and to the table of God's 
children in heaven. Bring them to the table where the saints feast together in 
your heavenly home. 

Saints: Our brother/sister will not be alone, but wili dwell with the blessed in 
light; will be admitted to the company of the saints; be raised up in glory with 
all your saints. Count him/her among the saints in glory; admit him/her to the 
joyful company of your saints; give him/her fellowship with all your saints. 
Count him/her among all holy men and women who sing in your courts. 

Angels: God will join him/her to the angels in heaven; may the angels lead 
you into paradise; may choirs of angels welcome you and lead you to the 
bosom of Abraham. 

Abraham: Command the soul of your servant N. to dwell with Abraham, your 
friend. May choirs of angels welcome you and lead you to the bosom of 
Abraham. 

Peace: N. has gone to his/her rest in the peace of Christ; bring him/her to 
everlasting peace and rest; lead him/her to your kingdom of light and peace; 
grant him/her everlasting peace; give N. peace for ever; embrace him/her 
in peace. 

Rest: Henceforth may they rest from their labors; bring him/her to ever
lasting peace and rest; and bid him/her eternal rest; may he/she rest in 
peace; and find eternal rest where Lazarus is poor no longer; eternal rest 
grant unto him/her. 

Light: Let perpetual light shine upon him/her; may he/she enjoy eternal light 
and peace. In your light N. will see light and know the splendor of God. 
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Happiness: Grant him/her a place of happiness, light and peace in the king
dom of your glory for ever. 

Refreshment: Give refreshment, light and peace to N. 

Joy: Bring our brother/sister to the joys of heaven; let them praise you for 
ever in the joy of heaven; gather N. into the joy of [Christ's) kingdom; make 
him/her worthy to share the joys of paradise. Grand N. to rejoice in your 
presence for ever; and enjoy the fullness of peace and joy. 

Glory: May N. be raised up in glory with all your saints; and be raised up at 
the last day to share the glory of the risen Christ; may he/she share with 
[Christ) eternal glory. You clothe them with the glory of your kingdom; 
count him/her among the saints in glory; and awaken him/her to glory. 

Life: Welcome N. into eternal life; may you pass from death to life; and may 
Christ bring him/her to eternal life. You call him/her to eternal life. 

Praise: You [Christ) call him/her to praise your Father for ever; let them 
praise you for ever in the joy of heaven; all the just who sleep in your peace 
will rise and sing the glory of God. 

Presence of God: He/she will see [Christ) (or see God) face to face; bring (or 
welcome) him/her into your presence; receive N. into the arms of your 
mercy. We ask God to gather N. to himself, to rejoice in your presence for 
ever. 

Mercy: Show your mercy; receive N. into the arms of your mercy. You will 
show him/her your mercy in the day of your coming. 

Kindness: Grant to the soul of your servant N. a kindly welcome; look kindly 
upon N. 

Protection: You protect the soul of N. by the power of your cross. 

Safety: May N. be carried safely home to heaven; accept N. into your safe
keeping. 

Welcome: Welcome him/her into your presence; into paradise; into the halls 
of the heavenly banquet; to the table of God's children in heaven; into eternal 
life. May the martyrs welcome you; may the choirs of angels welcome you; 
may N. be welcomed into the sanctuary of heaven. 

Share: May he/she share with [Christ) eternal glory, share in Christ's victory; 
and share the glory of the risen Christ. Make him/her worthy to share the 
joys of paradise; and to share in the glory of the resurrection. 

Receive: Receive N. into the arms of your mercy; receive his/her soul and 
present him/her to God; receive him/her into the mansions of the saints. 

Forgiveness: 0 God, in whom sinners find mercy, forgive N. his/her sins; 
his/her sins and failings; or whatever sins he/she committed through 
human weakness. Relieve him/her from the bonds of sins; and do not count 
his/her deeds against him/her. Forgive the sins of all who sleep in Christ; 
and of those who have died in Christ; cleanse them of their sins. 

Judgment: On the day of judgment raise him/her up; may you be raised at 
last on the great day of judgment. Accept N. into your safekeeping and on 
the great day of judgment .... 
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Reward: May they have the reward of their goodness; reward his/her pa
tience and forebearance. 

Raise: Raise up his/her body on the last day; on the day of judgment raise 
him/her up; he/she will be created anew on the day when you will raise him/ 
her up in glory; grant him/her peace and tranquillity until that day when 
he/she will be raised up to the glory of new life. 

Victory: Grant him/her the fullness of Christ's victory; may he/she now share 
in Christ's victory over death. 

Eternal: The community's prayer refers to eternal glory, eternal life, eter
nal rest, the eternal kingdom and eternal kingdom of peace, eternal light and 
peace, eternal reward, everlasting peace and everlasting peace and rest, an 
everlasti ng home, and perpetual light. May he/she live for ever; give peace to 
N. for ever; and grant him/her a place of happiness, light and peace in the 
kingdom of your glory for ever. 

God of endless ages, 
through disobedience to your law 
we fell from grace 
and death entered the world; 
but through the obedience and resurrection of your Son 
you revealed to us a new life. 
You granted Abraham, our father in faith, 
a burial place in the promised land; 
you prompted Joseph of Arimathaea 
to offer his own tomb for the burial of the Lord. 
In a spirit of repentance 
we earnestly ask you 
to look upon this grave and bless it, 
so that, while we commit to the earth 

the body of your servant N. 
his/her soul may be taken into paradise. 
We ask this through Christ our Lord. Amen. 
- Prayer over the Place of Committal 
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The Funeral Rites 
Many funeral rites: The Order of Christian Funerals includes a number of 
individual liturgies. Some are celebrated by the bereaved family, perhaps 
with a few close fdends; others are intended for the entire community. Some 
are of central importance; others less so. Some of the liturgies are presented 
as models, to be adapted as the needs and gifts of those present suggest; 
others are prescribed in form and content. There are alternatives and 
options. 

Understanding the rites: To make the best use of the riches of the Order of 
Christian Funerals, it is necessary to have an understanding of the purpose, 
time and place, structure, options, and ministries of each of the individual 
liturgies. It is also necessary to appreciate the place of each liturgy in the 
funeral rites as a whole. 

o God, 
in whom sinners find mercy and the saints find joy, 

- we pray to you for our brother/sister N., 
whose body we honor with Christian burial, 
that he/she may be delivered from the bonds of death. 
Admit him/her to the joyful company of your saints 
and raise him/her on the last day 
to rejoice in your presence for ever. 
We ask this through Christ our Lord. 
- Prayers for the Dead 

Prayers after Death 

Pastoral Care 

For the dying: The Church provides a variety of liturgies for the period 
immediately before and after death. These are divided between two liturgical 
books, Pastoral Care. Rites of Anointing and Viaticum and Order of Chris
tian Funerals. 

Viaticum: The most important liturgy for the dying is viaticum, which is 
intended to be a public and communal celebration. "Every effort should be 
made to involve the dying person, family, friends, and members of the local 
community in the planning and celebration."1 The sacrament of penance is 
also encouraged. 

1 Pastoral Care, nn. 178, 186 
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Commendation of the dying: Other liturgies provided in Pastoral Care may 
involve the dying person, the Church's ministers, and perhaps family and 
close friends; or, after death, the minister alone or with the family. Thus in 
the rite of commendation of the dying, the priest, deacon or lay minister 
leads the dying person "in prayer for God's mercy and for confidence in 
Christ."2It is envisioned that other persons will also be present, "and, follow
ing death, [the minister] should lead those present in the prayers after 
death."3 

"These teds are intended to help the dying person, if still conscious, to face 
the natural human anxiety about death by imitating Christ in his patient suf
fering and dying. The Christian will be helped to surmount his or her fear in 
the hope of heavenly life and resurrection through the power of Christ, who 
destroyed the power of death by his own death. 

"EYen if the dying person is not conscious, those who are present will draw 
consolation from these prayers and come to a better understanding of the 
paschal character of Christian death."4 

Short scripture tents, longer biblical readings, the litany of the saints, and 
prayers of commendation precede death; afterward, there are prayers for 
the dead person and prayers for the family and close friends. 

Another liturgy, called prayers for the dead, consists of prayers for use by a 
ministerwho is called to attend a person who is already dead. It is envisioned 
that the family of the person who has died will be present. 

Praised be God, the Father of our Lord Jesus Christ, 
the Father of mercies, 
and the God of all consolation! 
He comforts us in all our afflictions 
and thus enables us to comfort those who grieve 
with the same consolation 
we have received from him. 
- Invitation to Prayer 

Order of Christian Funerals 

Model liturgies: The new Order of Christian Funerals includes several addi
tionalliturgies with the family, perhaps close friends as well, and of course 
the Church's minister. These are optional, to be used as seems best accord
ing to individual circumstances. Furthermore, they are model liturgies, to be 
adapted to fit individual needs. They are described as "signs of the concern 
of the Christian community for the family and close friends of the deceased. 
The compassionate presence of the minister and others and the familiar 
elements of these simple rites can have the effect of reassuring the mourners 

2 Pastoral Care, n. 213 

3 Pastoral Care, n. 213 

4 Pastoral Care, n. 215 
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and of providing a consoling and hopeful situation in which to pray and to 
express their grief." 

Prayers after death: The model liturgy entitled prayers after death usually 
takes place in the home, when the minister first meets with the family follow
ing death. It "can be the principal part of the first pastoral visit of the 
minister." 

Response to death: Alternatively, "this rite can be used as a quiet and 
prayerful response to the death ... [if] the minister is present with the family 
at the time death occurs." In this case it provides an alternative to the prayers 
after death found in Pastoral Care. 

Comfort the mourners: Through the presence of the Church's minister and 
the use of familiar prayers, this rite is intended to comfort the mourners as 
they begin to face their loss and to be "the first tangible expression of the 
community's support for the mourners." 

Structure: The model liturgy consists of an invitation to prayer, a biblical 
reading, the Lord's Prayer, a prayer for the deceased person and one for the 
mourners, and a concluding blessing. 

Father of mercies and God of all consolation, 
you pursue us with untiring love 
and dispel the shadow of death 
with the bright dawn of life. 
Your Son, our Lord Jesus Christ, 
by dying has destroyed our death, 
and by rising, restored our life. 
Enable us therefore to press on toward him, 
so that, after our earthly course is run, 
he may reunite us with those we love, 
when every tear will be wiped away. 
We ask this through Christ our Lord. 
- Prayer for the Mourners. 

Gathering in the Presence of the Body 

The second "family liturgy" is called gathering in the presence of the body. 
This is envisioned for use when the family first comes together in the pres
ence of the body, whether this is before or after the body is prepared for 
burial. 

Mystery of death: When the famiiy members assemble in the presence of the 
body, they "confront in the most immediate way the fact of their loss and the 
mystery of death." 

The purpose of this liturgy is "to be with the mourners in their need and to 
provide an atmosphere of sensitive concern and confident faith." 

The model liturgy provided consists of the sign of the cross, brief scripture 
passage, sprinkling of the body with holy water, a psalm, Lord's Prayer, con
cluding prayer, and final blessing. 
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God of faithfulness, 
in your wisdom you have called your servant N. 

out of this world; 
release him/her from the bonds of sin, 
and welcome him/her into your presence, 
so that he/she may enjoy eternal light and peace 
and be raised up in glory with all your saints. 
We ask this through Christ our Lord. Amen. 
- Concluding Prayer 

Transfer of the Body 

The third "family liturgy" is entitled transfer of the body to the church or to 
the place of committal. It is to be used, if desired, "for prayer with the family 
and close friends as they prepare to accompany the body of the deceased in 
the procession to the church or to the place of committal." It will be con
sidered further below, with other processions. 

Prayers in the Evening 

The Canadian edition of the Order of Christian Funerals will also contain the 
suggestion that the family gather for brief prayers following the vigil liturgy. 
A selection of suitable prayers will be provided. 

Penance 

The pastoral notes ofthe Order of Christian Funerals also suggest that some 
of the family may wish to celebrate the sacrament of penance either before 
or after the funeral takes place; an opportunity should be provided for this. 

God of all consolation, 
. open our hearts to your word, 

so that, listening to it, we may comfort one another, 
finding light in time of darkness 
and faith in time of doubt. 
We ask this through Christ our Lord. Amen. 
- Concluding Prayer 

Vigil for the Deceased 

The word "vigil," of Latin origin, has replaced the Anglo-Saxon "wake" in 
our new liturgical books. Both words convey the meaning of being awake, 
watchful, not sleeping, sitting up with someone or for something. 
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The vigil for the deceased is "the principal rite celebrated by the Christian 
community in the time following death and before the funeral liturgy [that is, 
the church service] or if there is no funeral liturgy, before the rite of commit
tal." 

The purpose of the vigil is described as follows. "At the vigil the Christian 
community keeps watch with the family in prayer to the God of mercy and 
finds strength in Christ's presence. It is the first occasion among the funeral 
rites forthe solemn reading of the word of God. In this time of loss the family 
and community turn to God's word as the source of faith and hope, as light 
and life in the face of darkness and death. Consoled by the redeeming word 
of God and by the abiding presence of Christ and his Spirit, the assembly at 
the vigil calls upon the Father of mercy to receive the deceased into the 
kingdom of light and peace." 

My brothers and sisters, we believe that all the ties of friendship and 
affection which knit us as one throughout our lives do not unravel with 
death. 

Confident that God always remembers the good we have done and 
forgives our sins, let us pray, asking God to gather N. to himself: 
- Invitation to Prayer 

Place: The vigil may be celebrated in the home of the deceased, in the funeral 
home, in the church, or in some other suitable place. 

Two types of vigil liturgy are provided. One is a liturgy of the word, the 
second is the liturgy of the hours (morning and evening prayer). The Cana
dian edition of the Order of Christian Funerals has arranged the wide variety 
of materials provided for vigi Is in the I CEl ed ition into twelve alternative vig i I 
liturgies. Nine of these are liturgies of the word, two are evening prayer, and 
one is morning prayer. 

The word of God is of central importance at vigil liturgies. The scripture 
readings have been arranged to provide the following "themes" for eight of 
the vigils in the Canadian edition. (Of course, the primary "theme" is always 
the death and resurrection of Christ.) 

• Our eternal homeland 
• I am the light of the world 

• Hope of glory 

• God is faithful 
• Ufeischanged,notended 

• Promise of resurrection 

• Victory over death 

• In tragedy 

Lord our God, 
the death of our brother/sister N. 
recalls our human condition 
and the brevity of our lives on earth. 
But for those who believe in your love 
death is not the end, 
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nor does it destroy the bonds 
that you forge in our lives. 
We share the faith of your Son's disciples 
and the hope of the children of God. 
Bring the light of Christ's resurrection 
to this time of testing and pain 
as we pray for N. and for those who love him/her, 
through Christ our Lord. Amen. 
- Opening Prayer 

Processions 

Different locations: The individual rites of the Christian funeral are cele
brated in different physical locations, for example, hospital, home, funeral 
home, church, cemetery. The body of the dead person, the mourners, the 
ministers of the Church and the worshipping community therefore move 
from one place to the next. Some of these processions are or may be litur
gical in character. In the Order of Christian Funerals some of the severallitur
gical processions are printed at the beginning or end of another liturgy 
(vigil, funeral liturgy in the church, rite of committal); others stand on their 
own as independent liturgies. 

In order to identify these liturgical processions cl.early and respect their 
importance, they are all described together in this section. 

The Lord guards our coming in and our going out. 
May God be with us today 
as we make this last journey with our brother/sister. 
- Invitation to the Procession 

Transfer of the Body 

An option: One of the new, optional liturgies of the Order of Christian 
Funerals is the separate rite entitled ''Transfer of the body to the church or to 
the place of committal." The starting place may be the home, but usually 
it would be the funeral home. In Canada the destination usually will be the 
church. As the title itself indicates, if for some reason there is to be no 
funeral liturgy in the church, the destination will be the place of committal 
(cemetery or equivalent). 

Rite of separation: This optional rite recognizes that "the procession to the 
church is a rite of initial separation of the mourners from the deceased" and 
that "the transfer of the body may be an occasion of great emotion for the 
mourners." Under these Circumstances, "the ministers and other members 
of the community should make every effort to be present to support them. 
Reverent celebration of the rite can help reassure the mourners and create 
an atmosphere of calm preparation before the procession." . 
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Structure: The first part of the rite of transfer consists of prayers with the 
family and friends as they prepare for the procession. There is a greeting, 
scripture verse or longer reading, litany of intercession, the Lord's Prayer, 
concluding collect, and period of silent prayer. 

The procession itself begins with an invitation. "During the procession, 
psalms and other suitable songs may be sung. If this is not possible, a psalm 
is sung or recited either before or after the procession" (or both). 

Dear friends in Christ, in the name of Jesus and of his Church, we 
gather to pray for N., that God may bring him/her to everlasting peace 
and rest. 

We share the pain of loss, but the promise of eternal life gives us hope. 
Let us comfort one another with these words: I 
- Invitation 

Reception of the Body at the Church 

Whenever the body of the dead person arrives at the ch u rch, the rite of recep
tion is celebrated. Three possible situations are envisioned. 

• At the beginning of the vigil. If the vigil is celebrated in the church instead 
of the home or funeral home, the rite of reception may be celebrated at the 
beginning of this liturgy. One alternative vigil liturgy provides for this situa
tion, but if preferred, the rite of reception may precede any of the vigil lit
urgies given . 

• At the beginning of the funeral liturgy. Most frequently, reception will be 
celebrated at the start of the funeral liturgy in the church. Thus the rite of 
reception is printed in place at the beginning of both the funeral mass and 
the funeral liturgy outside mass . 

• Between the vigil and the fu nerallitu rgy. It is also possible for the body to 
be received at the church after the vigil is celebrated, but some appreciable 
time before the celebration of the funeral mass or funeral liturgy outside 
mass. This is still considered a liturgical occasion, even if a large congrega
tion is not present. The ministers and if possible the mourners and close 
friends should be present. 

Because this last situation is uncommon, a completely independent rite of 
reception is not printed in full in the Order of Christian Funerals, Instead, it is 
directed that the vigil for the deceased with reception at the church be 
adapted for this purpose. Thus this rite might consist of a greeting, recep
tion prayer, a collect (the opening or concluding prayer of the vigil), the 
Lord's Prayer, and a concluding blessing. . 

The message: The rite of reception of the body at the church is an important 
part of the funeral rites of the Church. It proclaims a message about the 
meaning of the church building and the church community. It also speaks 
about the dead person as one who is baptized. 

"The church is the place where the community of faith assembles for wor
ship," where "the Christian life is begotten in baptism, nourished in the 
eucharist, and where the community gathers to commend one of its 
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deceased members to the Father. The church is at once a symbol of the 
community and of the heavenly liturgy that the celebration of the [funeral] 
liturgy anticipates." 

Baptism: The rite of reception is explicitly baptismal in nature. It mirrors the 
beginning of the rite of acceptance into the catechumenate and of the rite of 
baptism for children. "In the act of receiving the body, the members of the 
community acknowledge the deceased as one of their own, as one who was 
welcomed in baptism and who held a place in the community. Through the 
use of various baptismal symbols the community shows the reverence due 
to the body, the temple of the Spirit." 

Reception begins at the entrance of the church (that is, the back of the nave) 
with the informal greeting of the family, followed by a formal greeting 
exchanged with the entire congregation. 

The first baptismal symbol is water: "the minister sprinkles the coffin with 
holy water in remembrance of the deceased person's initiation and first 
acceptance into the community of faith." 

The second symbol is the large white cloth known as the pall. It is "a 
reminder of the garment given in baptism and therefore signifying life in 
Christ." Its use depends on local custom, and it may "be placed on the coffin 
by family members, friends, or the minister." This is done in silence. 

The third symbol is the Easter (paschal) candle, which "may be placed 
beforehand near the position the coffin will occupy at the conclusion of the 
procession" at the front of the nave. 

iEntrance song: During the procession from the back to the front of the nave, 
the entrance song should be sung, "whenever possible." 

Procession to the Place of Committal 

The final procession, usually, is from the church to the cemetery or other 
place of committal. Ideally, "at the conclusion of the funeral liturgy, the 
procession is formed and the body is accompanied to the place of commit
tal. This final procession of the funeral rite mirrors the journey of human life 
as a pilgrimage to God's kingdom of peace and light, the new and eternal 
Jerusalem." 

Three phases: In practice, this procession may be considered to have three 
phases, two of which may be celebrated liturgically. 

o Within the church. "In situations where a solemn procession on foot from 
the church to the place of committal is not possible, an antiphon or song 
may be sung as the body is being taken [from the front of the nave] to the 
entrance of the church." 
o Between the church and the place of committal. Formal liturgical prayer 
is not practical if the body, mourners and members of the community are 
traveling to the cemetery or other place of committal by automobile. Private 
prayer, certainly, is encouraged. 
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• Within the cemetery. "Psalms, hymns, or liturgical songs may also be 
sung by the participants as they gather at the place of committal. In some 
situations it may be possible to process from the entrance of the cemetery to 
the grave itself." 

Psalms and song: The Order of Christian Funerals suggests several alter
native antiphons and/or psalms to be sung during the procession to the 
entrance to the church. In addition, "the singing may continue during the 
journey to the place of committal." 

May the angels lead you into paradise; 
may the martyrs come to welcome you 
and take you to the holy city, 
the new and eternal Jerusalem. 

May choirs of angels 
welcome you 
and lead you to the bosom of Abraham; 
and where Lazarus is poor no longer 
may you find eternal rest. 
- Antiphons for the Procession 

Funeral Liturgy 

The funeral liturgy - the church service - usually is the central liturgical 
celebration of the Christian community for the deceased. It may take two 
forms: 

• Funeral Mass 

• Funeral liturgy outside Mass. 

The funeral Mass, the memorial of Christ's death and resurrection, is 
strongly encouraged. Sometimes, however, the celebration of the eucharist 
is not appropriate or possible, and in its place a liturgy of the word called the 
funeral liturgy outside mass is celebrated. 

"At the funeral liturgy the community gathers with the family and friends of 
the deceased to give praise and thanks to God for Christ's victory over sin 
and death, to commend the deceased to God's tender mercy and compas
sion, and to seek strength in the proclamation of the paschal mystery. 
Through the Holy Spirit the community is joined together in faith as one 
Body in Christ to reaffirm in sign and symbol, word and gesture that each 
believer through baptism shares in Christ's death and resurrection and can 
look to the day when all the elect will be raised up and united in the kingdom 
of light and peace." 

The core of the eucharistic celebration follows the usual shape. However, 
the beginning and the end of the funeral mass have a special character. 
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... 
Reception: The funeral liturgy frequently will begin with the rite of reception 
of the body at the church; this has already been considered. When this 
occurs, reception replaces the peniten-tial rite of the Mass. -

At the conclusion of Mass, the rite of final commendation (see below) fol
lows the prayer after communion. 

Word of God: "The reading of the word of God is an essential element of the 
celebration of the funeral liturgy. The readings proclaim the paschal mys
tery, teach remembrance of the dead, convey the hope of being gathered 
together again in God's kingdom, and encourage the witness of Christian 
life. Above all, the readings tell of God's design for a world in which suffering 
and death will relinquish their hold on all whom God has called his own." 

God of loving kindness, 
listen favorably to our prayers: 
strengthen our belief that your Son has risen from the dead 
and our hope that your servant N. will also rise again. 
We ask this through our Lord Jesus Christ . ... 
- Opening Prayer 

Liturgy of the eucharist: "The community, having been spiritually renewed 
at the table of God's word, turns for spiritual nourishment to the table of the 
eucharist. The community with the priest offers to the Father the sacrifice of 
the New Covenant and shares in the one bread and the one cup. In partaking 
of the body of Christ, all are given a foretaste of eternal life in Christ and are 
united with Christ, with each other, and with all the faithful, living and dead." 

o God, 
glory of believers and life of the just, 
by the death and resurrection of your Son, we are redeemed: 
have mercy on your servant N., 
and make him/her worthy to share the joys of paradise, 
for he/she believed in the resurrection of the dead. 
We ask this through Christ our Lord. Amen. 
- Prayer for the Dead 

Final commendation: This part of the funeral rites usually is celebrated at 
the conclusion of the funeral liturgy in the church. If more appropriate, how
ever, it may instead be celebrated later at the place of committal. 

Before we go our separate ways, let us take leave of our brother/sister. 
May our farewell express our affection for him/her; may it ease our 
sadness and strengthen our hope. One day we shall joyfully greet 
him/her again when the love of Christ, which conquers all things, des
troys even death itself. 
- Invitation to Prayer 

A final farewell: "The final commendation is a final farewell by the members 
of the community, an act of respect for one of their members, whom they 
entrust to the tender and merciful embrace of God. This act of last farewell 
also acknowledges the reality of separation and affirms that the community 
and the deceased, baptized into the one Body, share the same destiny, 
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resurrection on the last day. On that day the one Shepherd will call each by 
name and gather the faithful together in the new and eternal Jerusalem." 

Following an invitation and a moment of silent prayer, the coffin may be 
sprinkled with holy water and incensed, and then the song of farewell is 
sung. This song, "which should affirm hope and trust in the paschal mystery, 
is the climax of the rite of final commendation. It should be sung to a melody 
simple enough for all to sing. When singing is not possible, invocations may 
be recited by the assembly." A prayer of commendation follows, and then 
the procession to the place of committal is begun. 

Saints of God, come to his/her aid! 
Hasten to meet him/her, angels of the Lord! 

R. Receive his/her soul and present him/her to God the Most High. 

May Christ, who called you, take you to himself; 
may angels lead you to the bosom of Abraham. R. 

Eternal rest grant unto him/her, a Lord, 
and let perpetual light shine upon him/her. R. 
- Song of Farewell 

Rite of Committal 

A conclusion: "The rite of committal is the conclusion of the funeral rites 
[and] the final act of the community in caring for the body of its deceased 
member. In committing the body to its resting place, the community ex
presses the hope that, with all who have gone before marked with the sign of 
faith, the deceased awaits the glory of the resurrection. The rite of committal 
is an expression of the communion that exists between the church on earth 
and the church in heaven: the deceased passes with the farewell prayers of 
the community of believers into the welcoming company of those who need 
faith no longer but see God face to face." 

Our brother/sister N. has gone to his/her rest in the peace of Christ. 
May the Lord now welcome him/her to the table of God's children in 
heaven. With faith and hope in eternal life, let us assist him/her with our 
prayers. 

Let us pray to the Lord also for ourselves. May we who mourn be 
reunited one day with our brother/sister; together may we meet Christ 
Jesus when he who is our life appears in glory. 
- Invitation 

Place: The rite of committal may be celebrated at the grave, tomb, or cre
matorium, and may be used for burial at sea. Three forms of the rite of com
mittal are presented: 
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o Rite of committal 

o Short rite of committal 

o Rite of committal with final commendation. 

The committal rite begins with an invitation, scripture verse, and a prayer 
over the place of committal. The several alternatives for the prayer over the 
place of committal take into account whether the grave, tomb, or resting 
place has already been blessed, and situations in which the final disposition 
of the body will actually take place at a later time. 

Lord Jesus Christ, 
by your own three days in the tomb, 
you hallowed the graves of all who believe in you 
and so made the grave a sign of hope 
that promises resurrection 
even as it claims our mortal bodies. 

Grant that our brother/sister may sleep here in peace 
until you awaken him/her to glory, 
for you are the resurrection and the life. 
Then he/she will see you face to face 
and in your light will see light 
and know the splendor of God, 
for you live and reign for ever and ever. Amen. 
- Prayer Over the Place of Committal 

The rite continues with the words of committal, intercessions, and the Lord's 
Prayer. Finally, the act of committal (e.g., lowering the coffin into the grave) 
takes place in silence. "Through this act the community of faith proclaims 
that the grave or place of interment, once a sign of futility and despair, has 
been transformed by means of Christ's own death and resurrection into a 
sign of hope and promise." 

Conclusion: The rite of committal concludes with a prayer over the people, 
and a blessing. Depending on local custom, a song may then be sung and a 
gesture of final leave-taking may be made, for example, placing flowers or 
soil on the coffin. 

In sure and certain hope of the resurrection to eternal life through our 
Lord Jesus Christ, 
we commend to Almighty God our brother/sister N., 
and we commit his/her body to the ground 

(or to the deep or the elements or its resting place): 
earth to earth, ashes to ashes, dust to dust. 

The Lord bless him/her and keep him/her, 
the Lord make his face to shine upon him/her 

and be gracious to him/her, 
the Lord lift up his countenance upon him/her 

and give him/her peace. 
- Committal 
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Funeral Rites for Children 

Part II of the Order of Christian Funerals presents funeral rites for children. 
One vigil service is given, as well as the funeral mass and funeral liturgy out
side mass. In addition to the several forms of the rite of committal already 
described, there is a rite of final commendation for an infant. These rites take 
the same form as the corresponding liturgies for adults, but the texts are 
more appropriate for small children and their parents. It is intended that the 
adult forms of the prayers after death, gathering in the presence of the body, 
etc., be adapted as needed for use in a funeral of a child. 

Purpose: "In the celebration of the funeral of a child the Church offers 
worship to God, the author of life, commends the child to God's love, and 
prays for the consolation of the family and close friends." 

Not yet baptized: "In the case of funeral rites for children who died before 
baptism, the Christian community entrusts the child to God's all-embracing 
love and finds strength in this love and in Jesus' affirmation that the kingdom 
of God belongs to little children." 

The prayers are worded with great care. The community expresses its firm 
belief that the baptized child is now with God. In the case of the child who 
died before baptism, the community expresses its hope that this is so. 

Lord God, 
from whom human sadness is never hidden, 
you know the burden of grief 
that we feel at the loss of this child. 

As we mourn his/her passing from this life, 
comfort us with the knowledge 
that N. lives now in your loving embrace. 
We make our prayer . ... 
- Opening Prayer: Baptized Child 

God of all consolation, 
searcher of mind and heart, 
the faith of these parents is known to you. 

Comfort them with the knowledge 
that the child for whom they grieve 
is entrusted now to your loving care. 
We ask this through Christ our Lord. 
- Opening Prayer: Child Who Died Before Baptism 

Sensitivity and flexibility: The Order of Christian Funerals is even more sen
sitive to the needs of the mourners and the circumstances of individual situa
tions in the case of the death of children than it is for adults. Great flexibility 
is allowed, and it is up to the minister, in consultation with family and close 
friends, to chose the rites and texts that are most appropriate. 

The life which this child N. received from his/her parents is not des
troyed by death. God has taken him/her into eternal life. 
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As we commit his/her body to the earth/elements, let us comfort each 
other in our sorrow with the assurance of our faith, that one day we will 
be reunited with N. 
- Invitation 

Pastoral notes: The following sections of the pastoral notes for funeral rites 
for children speak for themselves. 

A challenge: "In its pastoral ministry to the bereaved the Christian commu
nity is challenged in a particular way by the death of an infant or child. The 
bewilderment and pain that death causes can be overwhelming in this situa
tion, especially for the parents and the brothers and sisters of the deceased 
child. The community seeks to offer support and consolation to the family 
during and after the time of the funeral rites. 

Hope in Christ: "Through prayer and words of comfort the minister and 
others can help the mourners to understand that their child has gone before 
them into the kingdom of the Lord and that one day they will all be reunited 
there in joy. The participation of the community in the funeral rites is a sign 
of the compassionate presence of Christ, who embraced little children, wept 
at the death of a friend and endured the pain and separation of death in order 
to render it powerless over those he loves. Christ still sorrows with those 
who sorrow and longs with them for the fulfillment of the Father's plan in a 
new creation where tears and death will have no place. 

Consolation: "The minnister should invite members of the community to use 
their individual gifts in this ministry of consolation. Those who have lost 
children of their own may be able in a special way to help the family as they 
struggle to accept the death of the child. 

Planning: "Those involved in planning the funeral rites for a deceased child 
should take into account the age of the child, the circumstances of death, 
the grief of the family, and the needs and customs of those taking part in the 
rites." 

Participation of children: "Special consideration should be given to any sis
ters, brothers, friends, or classmates of the deceased child who may be 
present at the funeral rites. Children will be better able to take part in the 
celebration if the various elements are planned and selected with them in 
mind: texts, readings, music, gesture, processions, silence. The minister 
may wish to offer brief remarks for the children's benefit at suitable points 
during the celebration .... " 

Lord of all gentleness, 
surround us with your care 
and comfort us in our sorrow, 
for we grieve at the loss of this child. 

As you washed N. in the waters of baptism 
and welcomed him/her into the life of heaven, 
so call us one day 
to be united with him/her 
and share for ever the joy of your kingdom. 
We ask this through Christ our Lord. Amen. 
- Concluding Prayer: Baptized Child 

236 



Lord Jesus, 
whose Mother stood grieving at the foot of the cross, 
look kindly on these parents 
who have suffered the loss of their child. 

Listen to the prayers of Mary on their behalf, 
that their faith may be strong like hers 
and find its promised reward, 
for you live for ever and ever. Amen. 
- Concluding Prayer: Child Who Died Before Baptism 

Other Rites and Prayers 

The appendices of the Order of Christian Funerals contain a wealth of addi
tional prayers that take into account the circumstances of individual funer
als. They also provide suggestions for dealing with questions that arise in 
connection with the practice of cremation. 

Lord God, 
by the power of your Word 
you stilled the chaos of the primeval seas, 
you made the raging waters of the Flood subside, 
and calmed the storm on the sea of Galilee. 

As we commit the body of our brother/sister N. to the deep, 
grant him/her peace and tranquility 
until that day when he/she and all who believe in you 
will be raised to the glory of new life 
promised in the waters of baptism. 
We ask this through Christ our Lord. Amen. 
- Committal: Burial at Sea 
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Good 
LillCUIrgilc311 CelebIr31lCilon 

The Orderoi Christian Funerals provides a treasure of rich texts and moving 
rites on the occasion of the death of a Christian. It is up to pastoral ministers 
in parishes across the land to use this liturgical book well in order to achieve 
the potential that is held out to us. Careful planning is called for, and special 
attention needs to be paid to the word of God, music, nonverbal elements, 
ministry, and hospitality. Only an introduction to these important topics can 
be provided here. 

Planning 

funerals always present challenges to effective and fruitful celebration. The 
circumstances of death, the emotional state of the mourners, the short time 
there is for planning, difficulty in assembling ministers on weekdays -
especially sufficient musicians, the tenuous relationship some families have 
with the parish or the distance they have to travel, small congregations at 
some funerals and the large number of ecumenical guests at others: all 
these and other factors stretch the resources of priest, other ministers and 
parish as a whole to celebrate well. To all this is now added the Order of 
Christian Funerals itself, for its flexibility and sensitivity require a deeper 
understanding and more decisions than many other rites of the Church. 

The first requisite for good celebration is a sound understanding of the 
Order of Christian Funerals and its component parts. This provides a basis 
for choosing from the rites and texts that are provided those that are both 
faithful to the best theology of the Church and sensitive to the deep needs of 
the mourners and community. This matter has already been considered 
above. 

Word of God 

Readings from scripture: Most of the rites of the Order of Christian Funerals 
include at least a short passage from scripture. At the vigil for the deceased 
and the funeral liturgy itself the word of God is of central importance. 

Careful selection of readings: "In every celebration for the dead, the Church 
attaches great importance to the reading of the word of God. The readings 
proclaim to the assembly the paschal mystery, teach remembrance of the 
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dead, convey the hope of being gathered together again in God's kingdom, 
and encourage the witness of Christian life. Above all, the readings tell of 
God's designs for a world in which suffering and death will relinquish their 
hold on all whom God has called his own. A careful selection and use of 
readings from scripture for the funeral rites will provide the family and the 
community with an opportunity to hear God speak to them in their needs, 
sorrows, fears, and hopes." 

The vigil for the deceased "is the first occasion among the funeral rites for 
the solemn reading of the word of God. In this time of loss the family and 
community turn to God's word as the source of faith and hope, as light and 
life in the face of darkness and death." The assembly is "consoled by the 
redeeming word of God and by the abiding presence of Christ and his 
Spirit." "The proclamation of the word of God is the high point and central 
focus of the vigil." Finally, "in the selection of readings the needs of the 
mourners and the circumstances of the death should be kept in mind." 

The funeral liturgy: As for the vigil, the proclamation of the word of God is 
both essential and central to the funeral liturgy, whether it be the celebration 
of the eucharist or the funeral I itu rgy outside mass. A rich selection of read
ings is provided in the lectionary. 

Supplementary scripture readings: The Worship Office of the Archdiocese 
of Cincinnati has prepared a list of additional scripture readings which are 
found in the Lectionary and which may be used to supplement those read
ings provided in the Order of Christian Funerals. (The numbers in paren
theses refer to their numbering in the Lectionary.) 

Old Testament 

• Proverbs 31: 10-13, 30-31 (#158) 
• Ecclesiastes 3: 1-11 (# 453) 
• Song of Songs 2: 8-14 (# 198) 
• Song of Songs 8: 6-7 (# 731) 
• Sirach 44: 1, 10-15 (# 606) 
• Sirach 51: 8-12 (# 922-2) 
• Isaiah 35: 1-6, 10 (# 7) 
• Isaiah 41: 8-10,13-14 (# 821-3) 
• Isaiah 57: 15-19 (# 831-3) 
• Isaiah 65: 1-3 (# 719-6) 
• Ezekiel 34: 11-16 (# 173) 
• Ezekiel 37: 12-14 (# 34) 

• Micah 6: 6-8 (# 737-17) 
• Zephaniah 3: 16-20 (# 811-4) 

New Testament 

• Matthew 6: 19-23 (# 369) 
• Luke 1: 67-79 (# 201) 
• John 3: 13-17 (# 638) 
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o John 10: 11-18 (# 915-4) 

o John 10: 27-30 (# 52) 
o Ephesians 3: 14-21 (# 476) 

o 2 Timothy 4: 6-8, 17-18 (# 591) 

o 1 Peter 1: 3-9 (# 44) 

o Revelation 7: 9, 14-17 (# 52) 
o Revelation 22: 1-7 (# 508) 

Readers: The importance given to the proclamation of the word of God 
implies that those who read the lessons be well-trained and effective 
readers. Though members of the family should not be excluded, untrained 
and unprepared relatives should be dissuaded from attempting this min
istry. Readers should practise ahead of time, using the book, ambo and 
microphone. 

Relative formality: Though the word of God is equally important at the vigil 
forthe deceased and the funeral liturgy in the church, the vigil is a less formal 
liturgy and the manner in which the readings is carried out may reflect this 
fact. 

Preaching: Preaching is called for both at the vigil and at the funeral liturgy, 
though it is required only in the latter case. The pastoral notes describe the 
role of the homily. "Attentive to the grief of those present, the homilist 
should dwell on God's compassionate love and on the paschal mystery of 
the Lord, as proclaimed in the scripture readings. The homilist should also 
help the members of the assembly to understand that the mystery of God's 
love and the mystery of Jesus' victorious death and resurrection were present 
in the life and death of the deceased and that these mysteries are active in 
thei r own lives as well. Through the homily members of the family and com
munity should receive consolation and strength to face the death of one of 
their members with a hope nourished by the saving word of God." 

Selected Resources for Preaching 

Ian Bunting, Preaching at Funerals (Grove Booklet on Ministry and Worship 
No. 62) (Bramcote: Grove Books 1978) 

Robert Crotty and John Barry Ryan, Commentaries·on the Ritual Readings 
(New York: Pueblo Publishing 1982) 258-283 

Richard J. Dillon, "The unavoidable discomforts of preaching about death," 
Worship 57 (1983) 486-496 

Reginald H. Fuller, "Lectionary for funerals," Worship 56 (1982) 36-63 

Reginald H. Fuller, Preaching the Lectionary. The Word of God for the 
Church Today, rev. ed. (Collegeville: Liturgical Press 1984) 593-617 

Robert Hughes, A Trumpet in Darkness. Preaching to Mourners (Philadel
ph ia: Fortress Press 1985) 

Robert A. Kreig, "The funeral homily: a theological view," Worship 58 (1984) 
222-239 
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Flor McCarthy, Funeral Liturgies (Dublin: Dominican Publications; Leomins
ter: Fowler Wright Books; Northport: Costello Publishing 1987) 

James M. Schmitmeyer, The Words of Worship. Presiding and Preaching at 
the Rites (Staten Island: Alba House 1988) 113-128 

Donald Senior, Loving and Dying (Kansas City: Celebration 1979). 

Music 

A high priority: In addition to effective proclamation and preaching of the 
word of God, the musical celebration of the funeral rites is given high prior
ity in the Order of Christian Funerals. Thus "music is integral to the funeral 
rites. It allows the community to express convictions and feelings that words 
alone may fail to convey. It has the power to console and uplift the mourners 
and to strengthen the unity of the assembly in faith and love. The texts of the 
songs chosen for a particular celebration should express the paschal mys
tery of the Lord's suffering, death, and triumph over death and should be 
related to the readings from Scri!?ture." 

Great care: "Since music can evoke strong feelings, the music for the cele
bration of the funeral rites should be chosen with great care. The music at 
funerals should support, console, and uplift the participants and should 
help to create in them a spirit of hope in Christ's victory over death and in the 
Christian's share in that victory." 

Vigil for the deceased: "The opening song or entrance song should be a 
profound expression of belief in eternal life and the resurrection of the dead, 
as well as a prayer of intercession for the dead." 

"Music is integral ... to the vigil for the deceased. In the difficult circum
stances following death, well-chosen music can touch the mourners and 
others present at levels of human need that words alone often fail to reach. 
Such music can enliven the faith of the community gathered to support the 
family and to affirm hope in the resurrection." 

Priorities: "In the choice of music for the vigil, preference should be given to 
the singing of the opening song and the responsorial psalm. The litany, the 
Lord's Prayer, and a closing song may also be sung." 

Funeral liturgy: "To draw the community together in prayer at the beginning 
of the funeral liturgy, the procession should be accompanied, whenever 
possible, by the singing of the entrance song. This song ought to be a 
profound expression of belief in eternal life and the resurrection of the dead 
as well as a prayer of intercession for the deceased." 

"The song of farewell, which should affirm hope and trust in the paschal 
mystery, is the climax of the rite of final commendation. It should be sung to 
a melody simple enough for all to sing. It may take the form of a responsory 
or even a hymn." 
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Priorities: "In the choice of music forthe funeral Mass, preference should be 
given to the singing of the acclamations, the responsorial psalm, the 
entrance and communion songs, ana especially the s~on~g of fa'rewetl at"th'e 
final commendation." 

Rite of committal: "Depending on local custom, a song may be sung" at the 
conclusion of the rite of committal. "The singing of well-chosen music at the 
rite of committal can help the mourners as they face the reality of the separa
tion. A hymn or liturgical song that affirms hope in God's mercy and in the 
resurrection of the dead is desirable at the conclusion of the rite." 

Song of farewell: "Saints of God" (CBW II, no. 58) and "I know that my 
redeemer lives" (CBW II, no. 56) are often used. 

The following songs from CBW II may be appropriate at one or another of 
the funeral rites: 

518 a Holy Spirit by whose breath 
529 a God almighty Father 
536 Alleluia sing to Jesus 
545 Lift high the cross 
560 Word of God, from Mary's womb 
569 I am the bread of life 
590 On this day the first of days 
600 May flight of angels 
601 Jerusalem, my happy home 
617 For all the saints 
635 For you are my God 
638 Tell out my soul 
640 God, our help in ages past 
650 Praise my soul 
660 Sing a new song 
665 Though the mountains 
686 Come back to me 
689 The Lord's my shepherd 
692 Like a shepherd 
701 Only in God 
705 Now the silence 
706 You are near 
714 Be not afraid 
726 Day is done 

Ministry: It is clear that music ministers - cantor/song leader, instrument
alist, and choir have an extremely important role to play at funerals. Some 
parishes have formed funeral choirs of persons who are available during the 
week to help the assembled worshippers participate musically. Musicians 
also need to be involved in the planning of the funeral rites, but this is often 
difficult to achieve in practice. 

Thanks to Mrs Kim Aldi, Sr Dorothy Levandosky, Sr Loretta Manzara, and 
Mrs Margaret O'Connell for their advice and assistance regarding music at 
funerals. 
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Other Elements 

Nonverbal Dimensions 

Important messages about death and Christian hope are communicated 
nonverbally as well as through the texts themselves. The care with which the 
ministers and community treat the family and other mourners, the 
underlying spirit of the liturgies, the hospitality that is expressed to guests 
and visitors - all these speak volumes. 

Baptismal symbols: Care also needs to be taken to allow the baptismal 
symbols used in the funeral rites to speak their message. The use of water, 
signing with the cross, the pall, greeting the body and the mourners at the 
door of the church, all remind the assembly that the deceased was baptized 
and so is of great worth. It also bases Christian hope and joy in baptism. 

Ministry 

The assembly: As with most other liturgies of the contemporary church, 
good celebration of the funeral rites requires the participation of a variety of 
ministers. The entire assembly, of course, is the primary minister, and the 
full, conscious and active participation of all present is the goal here as with 
the Sunday eucharist. 

Many ministries: Readers, musicians, ministers of hospitality, ministers of 
communion, ministers of environment and beauty, and others are required 
at the funeral liturgies, the vigil no less than the funeral liturgy. 

Presiders: Priests, deacons and lay persons may preside at the funerallitur
gies of the Order of Christian Funerals, and it may happen that different 
persons may preside at the family liturgies, vigil, funeral liturgy, and rite of 
committal. If this does happen, great care needs to be taken lest there be 
confusion or lack of continuity. 

Hospitality 

The community needs first of all to be hospitable to the family and other 
mourners. They should be allowed to be themselves, to express their grief 
and loss, to seek comfort from their friends. Members of the family who live 
elsewhere should also be shown true Christian hospitality and kindness. 

Guests at the various funeral rites, also need to be welcomed, made to feel at 
home, and helped to participate in the liturgies as fully as they are com
fortable doing. 

Many parishes have the commendable custom of providing luncheon for the 
family, guests, and congregation following the funeral rites. 
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Challenge for the Future 

Parish minister:s will have to spend time absorbing both the-spirit-andthe 
letter of the Order of Christian Funerals when it becomes available. In the 
light of it, they will then want to reexamine their present funeral practices, 
and take advantage of the improvements and new challenges it provides in 
order to better serve the needs of the mourners and entire Christian com
munity. 

THIRD INTERNATIONAL CONGRESS 
FOR DIRECTORS OF CHURCH MUSIC 

The third International Congress for Directors of Church Music 
will be held in Rome, February 8-15, 1990. 

The purpose of the Congress is to promote an understanding 
of Latin and Gregorian music and its impact on our society today. 
Participants will have an opportunity to witness other choirs singing 
during the eucharist in 8t. Peter's 8asilicaand 8t.lgnatius Church in 
Rome. Ample time will be provided for sight-seeing in the eternal 
city. 

Choirs wishing to participate in the Congress may contact 
Peter's Way, Inc.: 516-944-3055. 
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Pastoral Response 
How will the Order of Christian Funerals work in practice? Is it really an 
improvement compared to the previous funeral rite? The following articles 
deal with these questions. The first is by an experienced pastor and liturgist 
who has been using the new Order of Christian Funerals experimentally for 
three years. He tells of his experiences with it in his parish. The second is by 
a specialist on death, dying and grief, who was asked to examine the new lit
urgical book critically from that perspective. 

Come, Sing the New Song 

Regis Halloran 

The rectory phone rings! The doorbell sounds! It is eleven ten in the morning 
and the day is progressing according to plan; it is three in the morning and 
the hours of sleep are restful ones; it is five in the afternoon and supper is 
being prepared. The pastor wonders - what does this call bring? What 
parish happening will be reported? What troubled parishioner will need a 
listening ear? What disaster or news of death will be related by the dis
tressed caller? Am I ready to come to terms with another crisis today? As 
ever, the compassion of the good shepherd urges one forth . 

• And then with halting and sad voice, these words are spoken. "F:ather, 
your friend Martha, eighty-eight years of age, struck down by cancer over a 
year ago, died a peaceful death in the early morning hours." The strong faith 
of this good lady was expressed in a life of care and service to others. Friend, 
confidant and helper to many, her going home to God will be mourned and 
lamented by many in the parish and community, especially the elders and 
seniors who leaned on her for caring leadership and Christian wisdom . 

• It is eleven ten in the morning; an accident has been reported on local 
radio. Shortly following this newsflash the parish phone rings. It is RCMP 
Office Corks. Janet, twenty-six years of age, who lost a leg to cancer at 
twelve years of age, has been in a fatal accident. She was loving wife to 
Charles and mother of Ryan, three years, and Patrick, one year. "Will you 
come to the home of Charles' uncle? It will be arranged for Charles to go 
there to be informed of Janet's death." 

The Rev. Regis Halloran, former director of the National Liturgical Office, is now pastor of St. 
Joseph's parish in Port Hawkesbury, Nova Scotia. 
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o Howard, a quadriplegic for four years, has been in hospital for a number 
of weeks suffering from pneumonia. His strength appears to be returned, 
but this was in appearance only. On the evening prior to his death he and his 
wife Ellen prayed together for the gentleman in the next bed who was suffer
ing grievously from a terminal illness. Death came as a sudden visitor to 
Howard. In hope loved ones believed, "Howard has now gone home to God." 

o Joan, a popular high school student, respected and accepted by her 
many friends, and bonded in love to her family, drives to a lonely road and 
takes her life by her own hand through a drug overdose. She is found by her 
father who was among the many searchers. Question follows question; 
puzzlement and shock, both in word and gesture, etches the faces of the 
young. Why? Why? 

The mystery of death - at times its suddenness, at other times its slow 
arrival- sets in motion a chain of reactions in the lives of family and friends. 
Some reactions are predictable, others not. Some questions will bring forth 
reflections arising out of faith and the lived experience of this faith; other 
questions will be unanswerable at least for the moment and perhaps for a 
lifetime. 

The pastor stands at center stage in the drama of death. Again and again he 
is called to confront the mystery of death in his own life and faith. He con
fronts the same mystery in the lives of parishioners who have myriad expe
riences of life, suffering, and pain. Some bring experiences of previous 
deaths of loved ones to a new announcement of death. There flashes before 
the consciouness of the pastor the memory of loved ones and parishioners 
who in faith and hope have come to the fullness of the Easter Mystery. 

Now once more it is time, using the imagery of St Augustine, to offer the 
bandage of consolation and compassion to those in sorrow and grief. This is 
no,ordinary medicine. It is the actualization for the mourners of the truth of 
these words: "If one member suffers, grieves and mourns," all the members 
"suffer, grieve and mourn with him/her." 

To be authentic shepherds at the time of death is to identify intimately with 
those who sorrow and appear to have no hope; who grieve as if there is no 
tomorrow. It is to be to the family the loving, caring, supporting presence of 
Christ and the parish community. 

Often, this presence will be embodied as well in others who serve the parish 
community: the bereavement committee, the choir leaders, the pastoral 
assistant, and so on. The pastor alone or with others will respond from the 
beginning. When news of death is first received, the Holy Spirit is invoked for 
wisdom, understanding and strength. One asks for help, despite one's 
weakness and feet of clay, to comfort the sorrowing and hope with the 
bewildered. If time allows, one returns to the Word of God for inspiration. 
For example, Jeremiah 18: 1-6: the father petitions the shepherd to bring 
reconciliation once again to brokenness. Or Psalm 123, which praises the 
goodness of God. Or Psalm 129, which acknowledges the all-knowing and 
ever-present God. 

246 



Visit to the Family 

Upon hearing of the death of a parishioner or shortly thereafter, one goes to 
visit the family. In most cases, just the family and a few close friends will be 
gathered. The coming of the pastor is an expression of the deep concern of 
the parish family for those who grieve and mourn the loss of a beloved one. 
On arriving at the home, one often finds that the normal routine of living is 
disrupted and in disarray. Tears of sorrow mixed with those of joy flood forth 
from eyes etched with loss. A rapid succession of questions comes out, and 
stories are told of the last days and hours of life. For some it is a time of be
wilderment, confusion, total loss, emptiness. 

Upon entering the home, the minister extends a greeting of peace and con
solation. Frequently words do not come, but an embrace of sorrow and 
support is called forth. At this time, flexibility is called for. However a short 
liturgy, in which all present are invited to participate, is extremely important. 
It should contain a prayer for the deceased such as: 

May songs of the angels welcome you, 
and guide you along the way. 
May the smiles of the martyrs greet your own 
as darkness turns into day. 
Ev'ry fear will be undone 
and death will be no more, 
as songs of the angels bring you home, 
before the face of God. 
Songs of the Angels by Bob Dufford is from the collection The Steadfast Love by the St. 
Louis Jesuits available from NALR, 10802 N. 23rd Avenue, Phoenix, Arizona 85029 USA, 
in album and cassette. Used with permission. 

As well, the mourners are prayed for, and a blessing extended to all present 
places the seal of God upon the days ahead. Prayers familiar to the family 
are especially valued. In addition to the Order of Christian Funerals, Pas
toral Care and the Book of Blessings, contain appropriate texts. 

Remote Preparation for Other Funeral Rites 

If the deceased has indicated preferences for scriptural readings, hymns, 
readers, etc., these should be considered on this occasion. Other aspects of 
planning for the celebration of the various funeral rites may also be initiated. 
How this is realized will depend in large measure upon the pastoral situation 
unfolding before the parish minister(s). 

As soon as possible, still sensitive to the situation, a representative of the 
parish arranges another time to gather with the family or some members of 
the family to begin the preparation for the various funeral rites. 

Ideally, at least in medium or large parishes, a parish bereavement commit
tee should be in place. Serving on this group may be the pastor, pastoral 
workers, representatives of the pastoral ministry group, choir, altar servers, 
and so on. The function of this group is twofold: to help prepare the various 
rites for the celebration of the funeral ritual, and to provide pastoral care as 
required. 
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The Funeral Mass 

In planning, first consideration is given to the selection of the readings for 
the Mass; these are found in the lectionary. On occasion, the lectionary read
ings for the given day or feast may be more satisfactory. Failing this other 
readings found in the lectionary may be selected. Usually the family will 
need some time to select suitable readings; sometimes they will require a 
further consultation with the pastoral minister. 

The process of selecting readings is the beginning of the process of pre
paring the homily forthe funeral Mass. The scripture readings will focus the 
homily and will keep one from the all too frequent temptation of giving a 
eulogy. As the homilist meditates upon and allows the Word of God to be 
active in his life during the entire time of the vigil, the Spirit of God will give 
wisdom and fortitude to clearly proclaim the healing word. The Word must 
first fill the life of the homilist to become in turn the Word broken for the 
bereaved; the Word of joyful hope, consolation and comfort to the sorrow
ing and saddened loved ones. 

Liturgical music, the proper parts as well as hymns, are to be selected 
according to good liturgical principles. Each parish should have a "Resur
rection Choir" responsible for liturgical music at funerals. Frequently, the 
family will request a favourite hymn of the deceased; on occasion such 
requests will have little or no reference to the liturgy. However, alternative 
suggestions offered by the choir leader often touch the inner feelings of the 
family; in such a way the family is assisted in accepting hymns other than 
requested ones. 

The use of instruments such as the violin, trumpet, and bagpipes (prefer
ably at the cemetery) at the funeral liturgy is acceptable. Again the selec
tions played are to respect sound liturgical principles. Some music of ethnic 
derivation may help the grieving and mourning worshippers face the realities 
of death with faith and to celebrate the Paschal Mystery as the new hope for 
the journey of life which continues onwards. 

Special attention is given to music for the rite of final commendation and 
farewell. The song of farewell, often omitted or recited, is to be sung. Again, 
many suggestions are found in the Order of Christian Funerals. 

Discussion with the family should also consider the general intercessions, 
the placement of Christian symbols at or near the casket, floral arrange
ments and flower bearers where this custom is observed, ministers of hos
pitality, communion ministers, etc. 

Having these details near finalization prior to the vigil lets the family expe
rience the fullness of the vigil without the concern of planning the liturgy. It 
also allows those taking part in the ministries ample time for preparation and 
any rehearsal that may be necessary. 

Gathering in the Presence of the Body 

As family members gather to stand in the presence of the body, they are 
brought face to face with the great mystery of the death of their loved one. It 
is important that the pastor make every effort to be with them at this time to 
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bring comfort and the solidarity of the parish family to this critical moment. 
Failing the presence of the pastor, a member of the bereavement committee 
should be present. 

Ritual gestures such as sprinkling with blessed water; the making of the sign 
of the cross; a blessing extended over the body of the deceased by family 
members; a short reading of scripture are valuable. Family prayer will mark 
the beginning of the celebration of keeping vigil or watch . 

. Vigil for the Deceased 

During the time of the wake at least one vigil service is to be celebrated. A 
designated time for this celebration should be indicated; in cases where the 
wake extends over two evenings, the second evening appears preferable. 
Again, the pastor or member of the parish bereavement team should plan 
this service in consultation with the family. The models for these services 
provided in the Order of Christian Funerals may be used and/or adopted for 
the vigil celebration. Special efforts should be made to have cantor, ins
trumentalist and readers present for these celebrations. A lay leader of 
prayer may well preside at this service. 

Prayers by parish groups such as the Knights of Columbus and Catholic 
Women's League may take place on the first evening of the vigil when it 
extends over two days; or during the day when the wake lasts for one day. 
Such prayer services should never replace the vigil service celebrated by the 
parish. When the rosary is requested by the family, a prayer leader or a family 
member may lead this devotion, again at a time other than the time des
ignated for the vigil service. 

It is important, if requested, to have a friend or family member give a tes
timonial to the deceased at some point during the vigil ratherthan during the 
funeral liturgy in the church. At the conclusion of each day of the wake, it is 
an appropriate way to mark closu re of the vigi I for that day, by short prayers 
by the pastor, leaders of prayer or family member. Unless this happens, 
families sometimes are uncertain when to leave the funeral home and return 
to their homes. 

Closing of the Casket. It is customary in many places to have prayers for the 
closing of the casket. A leader of prayer, family member or funeral director 
maylead short prayers such as the Lord's Prayer, "Eternal rest ... ," along 
with the sign of the cross at this time. The Order of Christian Funerals has 
made many suggestions in this regard. 

Procession 

In most places, it is normal practice for the funeral party to process to the 
church forthe funeral liturgy , usually Mass. The Order of Christian Funerals 
gives clear guidance for such processions. 

In some cases a memorial service may be held at the funeral home for a 
deceased parishioner. In these circumstances, especially if there are few 
family members present, parishioners should be encouraged to attend. A 
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good celebration of the liturgy of the Word with liturgical music, readers and 
so forth is called for in these circumstances. 

As the funeral procession arrives at the church, it is important for the pre
sider to greet the mourners personally, especially members of the imme
diate family. This greeting may be done in word, gesture, or silence. Such a 
greeting begins to call the mourners to celebrate with joyful faith and 
uplifted lives the great Easter Mystery, the Eucharist. 

Final Commendation and Farewell. This means "God be with you." The 
parish family says "Good by, farewell" before the body is taken for burial. 
Central to this is the song of farewell; it is most important for this to become 
part of every parish funeral. In peace, farewell is extended to our sister/ 
brother in the faith. 

The Rite of Committal 

To celebrate this rite to its fullness often taxes the ingenuity of pastors and 
liturgy planners. Weather and highway conditions, the age of mourners, dis
tances to be travelled to places of burial, the availability of receiving vaults in 
stormy weather, labour regulations are among reasons for not celebrating 
it fully. 

However, the goal to be sought is the full celebration of this rite or some 
meaningful adaptation made to meet pastoral circumstances. The Order of 
Christian Funerals provides several options to help the mourners in this final 
step of the celebration of Christian funerals. These are not to be omitted, for 
the rite of committal sees the grave or place of interment as a sign of hope 
and resurrection because of the dying and rising of Christ. 

During the committal rites, family members frequently place flowers on the 
coffin. In addition, the presider and family members, using a small shovel, 
may place real earth on the coffin. This is a richer symbol than sprinkling 
sand from a vial provided by the funeral director. At the time of committal of 
veterans, the Legion has prayers and rites; the presider should have mourn
ers remain until these rituals are completed. 

Further Considerations 

The pastor or a member of the bereavement team should visit the family 
during the period of the funeral liturgies, at a time other than the liturgies. 
This gives individuals the opportunity to celebrate the rite of reconciliation, 
if they so desire, or to seek spiritual comfort from the minister of the church. 

Some funeral homes have a practice of making available prayer cards. One 
should judge whether the images, artwork and prayers that appear on these 
cards are in the spirit of the Order of Christian Funerals. From experience, 
many are not! 

It is important for pastors and parish leaders to remain in touch with those 
who grieve and seek comfort through regular home visitation, pastoral care, 
ritual prayer and gesture. It is important to recall "the norm of our ritual 
(prior to, during and following Christian burial) is God's invitation to us to 

250 



share in divine life - the ultimate fulfillment of every human need. The 
symbols, images, language, structure and form of our rite emerge from the 
scriptures and tradition of those who share faith in this divine invitation."1 

Reflections 

After reading this narrative highlighting the experience of one parish with 
the Order of Christian Funerals duri ng the past th ree years, these questions 
mayarise. Does it work? Is it possible for any parish to givethis type of pas
toral care and ritual celebration to families and friends who experience the 
death of loved ones? The answer to both questions is YES. This ministry 
brings the priest face to face with his own dying and rising in Christ. As is 
proclaimed in Eucharistic Prayer II, "All life, all holiness .... " 

To travel this journey with its many ritual stops and expressions of pastoral 
care is to travel homeward to the new Jerusalem; it is to celebrate the 
sacrament of Resurrection; it is to participate in the kingdom life of the living 
and the dead. 

This narrative is intended to open the doors to the riches contained in the 
revised rite of the Order of Christian Funerals. Will the ritual meet all the 
needs on the pastoral horizon? Not likely! But it will be a true companion for 
those who travel the great spiritual journey of life, the Easter Mystery, the 
sacrament of Resurrection. 

Resources are many. The greatest resource is Christ calling us to a new cele
bration, the Paschal Mystery. The song inside us waiting to break forth is 
"Alleluia. Christ has died, Christ is risen. Christ has come again." 

The following Easter reflection is dedicated to those who made this nar
rative; those mentioned and those too numerous to mention but equally 
central to the story of the new city spoken of in the Book of Revelation (21: 
1-5a,6b-7). 

Children of the Resurrection 

Arise, 0 children of the resurrection! 
Let your alleluias burst forth from redeemed earth 
to the glorious heavens. 
Christ the savior is risen as he said. 

The pathway of the cross, 
crooked, windy, narrow 
trod by the solitary suffering servant 
led onward to the tomb of peaceful recline. 
Stone closing the entrance became stone rolled away. 
Forth from the coffin of death came Christ, 
came Christ to new life as promised. 
Tearful, fearful friends of the savior, 
vision clouded, hopes darkened, 
in wonder struck: "Where is the master?" 

1 Assembly (Notre Dame Center for Pastoral Liturgy), vol 15, no. 5, June 1989 
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Linen dropped on the ground, 
tomb empty, friends dazed. 
Symbols all - new life, new light, new love. 
Christ, the life, flickering flame, 
flowing water, soothing oil, freshly made bread broken, 
crushed grapes turned to wine poured out, 
for a people thirsty, hungry, downtrodden. 
Recognized in the breaking of the bread 
on the Emmaus highway; 
now recognized in and by this gathering 'of believers, 
with gifts offered in love for the poor, 
the poor who crawl and stumble by side and by hand 
with the rich and seemingly mighty in this earthly habitat. 

Alleluia! He is risen! Sing the resurrection song! 
o children of the resurrection, sing alleluia. 
Now and always and forever. 

PASSION NARRATIVES 
FOR HOLY WEEK 

At the request of the Episcopal Commission for Liturgy, the 
National Liturgical Office prepared in 1987 a new edition of the Pas
sion Narratives for Holy Week. The texts are divided for three or 
more readers, and are presented in senselines. Good pastoral notes 
help parishes as they prepare to proclaim and hear the passion nar
ratives on Passion (Palm) Sunday and Good Friday. Practical sug
gestions, diagrams, helpful reading, and a pronunciation guide of 
proper names and difficult words assist both readers and planners. 
Times for pausing for a community acclamation are indicated, and 
positive suggestions are made for suitable texts and tunes from Cath
olic Book of Worship II. 

Available in two editions, soft cover (for preparation and study 
by readers, choir leaders, liturgy committees, preachers) and hard 
cover (for proclamation in Holy Week ceremonies). The pages are 
identical in both editions for greater convenience. 

o 88 pages, 22 x 28 cm (8% x 11 inches), red and black, four black 
and white illustrations, pastoral notes, gospel texts, in two edi
tions: 

- Hard cover: Red cover, stamped in gold: $8.95 each. 

- Soft cover: Mayfair cover, saddle stitched, identical contents 
and layout: $4.50 each. 

STILL AVAILABLIE from 
Publications Senrice, 

Canadian Conference of Catholic Bishops, 
90 Parent Avenue, Ottawa, Ontario K1 N 7B1. 
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Dying and Grieving in the 
Order of Christian Funerals 

Leo Klug 

The following comments on several aspects of the Order of Christian 
Funerals come mainly from the perspective of one involved in teaching 
courses on death, dying and grieving. It is tempting to suggest that many of 
the improvements seen in the Order of Christian Funerals are in part a spin
off of such courses, which typically involve an attempt to heighten students' 
awareness of their thoughts, feelings and beliefs about death, as well as 
provide opportunities for experiential contact with the dying and grieving 
and exploring the implications this has for the participants. 

Be that as it may, the countless thousands of Canadians who have taken 
formal courses in thanatology since 1973 (when the Catholic Funeral Rite 
was introduced) will deeply appreciate the progress that has been made, as 
reflected in the new Order of Christian Funerals. They will be especially 
grateful for its sensitive tone, as well as for the options and flexibility it 
allows. Clearly, Catholic lay people will be increasingly involved in planning 
and conducting funeral services in Canada in the near future. The Order of 
Christian Funerals will be of considerable help to them in a ministry that is 
quickly becoming de-clericalized, and otherwise de-institutionalized. 

The General Introduction 

The first seven paragraphs of this introduction will not be read (much less 
understood) by a dozen people in all of Canada. The material is arcane, a 
gesture in the direction of doctrinal orthodoxy and at best should be rel
egated to an appendix. The opening part of this introduction is one reason 
why courses on death, dying and gri~ving, taught from social scientific 
perspectives, are so popular among so many Christians. People of faith are 
thirsting for a deeper understanding and appreciation of Christian insights 
into the mysteries surrounding death, and they are constantly put off by 
theological obfuscation and by funeral rites that further befuddle them. If 
these few paragraphs were replaced with jargon-free insights into the Chris
tian understanding of the resurrection of Jesus, it would be of incredible 
help to the readers.1 

In stark contrast, paragraphs eight to fifteen of the introduction are an excel
lent discussion of the "ministry of consolation", which is central to the 

Dr Klug is Director of Patient Counselling Services at Misericordia Hospital, Edmonton, 
Alberta. He also teaches at Newman Theological College. 

Dr. Klug's critique is offered from the point of view of modern thanatology, and not from a the
ological or liturgical perspective. His references are to the ICEl editor of Order of Christian 
Funerals, whose paragraph numbering will sometimes differ from that in the Canadian edition. 

1 A fine example is provided by Herbert McCabe's "A sermon for low Sunday," published in 
New Blackfriars (May 1989). pp. 212- 215. 
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Christian celebration of funeral rites. The language is clear, the suggestions 
are practical and obviously reflect the realities of typical funerals in Cana
dian parishes at the present time. The flavor of this whole section explicitly 
and implicitly reinforces the communal nature of Christian funeral rites. It 
also acknowledges and 'addresses what has been the most common crit
icism of the 1973 Catholic Funeral Rites: their failure to recognize the 
profound reality of grief, and the tendency to prematurely introduce the 
theme of Easter joy. 

Paragraph sixteen of the introduction, with its admonition to "keep in mind 
the life of the deceased", should be memorized by every homilist who dares 
to preach at a Christian funeral. The following subsection on the deceased 
is full of practical information and reflects great sensitivity for diverse 
customs and practices, including ecumenical issues. 

The reference in paragraph twenty-one to funeral music that is "at the same 
time simple and easily sung" needs to be strongly emphasized among 
leaders of song and others involved in the ministry of music. Students in 
thanatology courses, who routinely attend and critique funerals as part of 
their course requirements, constantly remark on the poor quality of the sing
ing at Catholic funerals. A funeral is clearly not the time to try new and dif
ficult melodies, no matter how boring and repetitious the standard pieces 
are for the professional musicians. 

The major section entitled Vigil and Related Rites and Prayers signifies 
definite progress vis-a-vis one of the major problems in celebrating funeral 
rites, the problem of the wake. In other words, what should be the aim of the 
celebrations preceding the funeral itself? In thanatology courses it is a 
frequent occurrence to have students begin term papers on pre-funeral 
rites, but never finish them. They quickly become frustrated and confused at 
the lack of clear purpose evident in such rites. 

Obviously there is great diversity of practice among Canadian Catholics, 
and about the only thing they have in common is that most people find such 
services to be unsatisfactory. In many cases, depending on the nature of a 
given death, the participants are still in a state of deep shock and numbness. 
Psychologically they are not ready to hear about the joys and wonders of 
heaven. Some of the poorest theology and psychology in the world tend to 
be expounded during vigil services. The secret here is to focus on a ministry 
of presence, or as it is put in paragraph fifty-two, it is a time of gently accom
panying the mourners in their initial adjustment to the fact of death and the 
sorrow that entails. 

The critical thing to be avoided is to leave people with the impression that 
they have no faith, since they are so bewildered, confused and angry. People 
need to hear, clearly and non-judgmentally, that everything they are expe
riencing in their grief is normal and can be a sign of the great love they had 
for the deceased. 

The reference (paragraph sixty-eight) to the use of well-chosen music in 
vigil services is an excellent one. It is the experience of music therapists, 
working with people with blocked grief, that there is nothing more effective 
than music in initiating healthy grief. 
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Scripture readings with a homily are part of the suggested vigil services. 
There is great potential here. The homily would be the perfect occasion to 
"publicly recognize" (to ritualize) the state people are in, thus freeing them 
to continue their faltering steps in the normal process of grief. What would 
be very helpful here would be several sample homilies, in outline form. Most 
preachers dread (and those who don't, should) funeral homilies, and it is a 
rare person who would prepare an effective vigil homily. The temptation 
would be to reuse a funeral homily, instead of addressing the specific grief 
needs of a vigil service congregation. 

The responsorial nature of the litany provided for the vigil services is good 
and recognizes people's need to be involved. However, the actual state
ments of the litany are weak and could easily be improved. They are too brief 
and do not adequately tap the various feeling states people are typically in. 
Such feelings could be clearly recognized and at the same time be Christ 
centered. The findings of some of the good empirical research on grief 
would be of great help in re-working the litany. 

Paragraphs ninety-eight to one hundred twenty-seven make up a section 
of the Introduction called Related Rites and Prayers. These are to be used 
immediately following a death and/or when first meeting with the family of 
the deceased. There are some very fine suggestions here, but two major 
caveats must be noted. The first is the danger of excessive wordiness. 
People need, in varying degrees, time and periods of silence to get in touch 
with their own feelings and beliefs; the words used by a minister on such 
occasions should be aimed at facilitating a normal process already under
way. 

The second is that no reference is made to the role of extemporaneous 
prayer, on the part of the minister or the grievers. If several outline models of 
such prayers were given most people could learn to use them effectively. 
One spin-off effect of having the grievers pray could be to provide the min
ister with good insights for the more formal rites to follow. 

There are many similarities between the Introductions to the old and new 
funeral rites. Some portions of the 1973 introduction, now printed in smaller 
type at the beginning of the Order of Christian Funerals, are still worth 
careful study. For example, the 1973 introduction strongly affirms the pri
macy of hoping for eternal life, while at the same time being fully part of the 
struggles of our time and culture. We are also encouraged to avoid pomp 
and materialism in our approach to funeral rites, an admonition that is still 
badly needed. 

We are also reminded that the intent of Vatican II in revising funeral rites was 
that they more clearly proclaim the Paschal character of Christian death. 
This fundamental principle should not be lost sight of. Clearly, it has been 
misunderstood, and in many cases a triumphalistic attitude has resulted. 
Eternal life is a promise, not a premise. It is too easy to focus on the latter 
instead of the former, where Christian faith should be centered. Not a little of 
the preaching one hears at Christian funerals is pure animism, or some other 
type of heresy. As noted earlier, abundant feedback (formal and informal) 
from Catholics participating in our funeral rites during the past fifteen years 
keeps reminding us of this problem. 
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The Funeral Liturgy 

The section in the Order of Christian Funerals on the funeral itself is not 
signifcantly different from the old one. Some of the information is clearer 
and more timely. The importance of planning the liturgy and involving the 
congregation fully are values that are clearly spelled out. The theme of pil
grimage or journey is repeatedly referred to. An example (paragraphs 148, 
149) is the reference made to a procession to the cemetery. It is recognized 
that a procession to the cemetery on foot is, and will remain, a rare event in 
most of Canada. However, much could be said and done about processions 
within cemetery grounds themselves. In many cases such a procession 
could be several blocks long and could become a real experience of "jour
ney". The funeral and cemetery industries are well-known for their willing
ness to help us celebrate meaningful funeral rites. In fact the former is 
increasingly taking over areas where we have abdicated our responsibilities. 
With a bit of planning and experimentation, meaningful processions within 
cemetery grounds could be arranged. 

Prayers 

Speaking generally, the Order of Christian Funerals contains more and 
better prayers. Many of them are more understandable and more tuned in to 
what typical funeral participants tend to experience. Some of the new addi
tions, such as the prayer for a stillborn child, are beautiful and welcomed. It is 
the experience of many hospital chaplains that more and more parents who 
have had an infant death are very open to being fully involved in the burial 
rites of such babies. Prayers and other suggestions that are theologically 
sound but not overly religious are badly needed. 

In paragraph 72 we find two sample prayers that can be used in a vigil ser
vice. The first is very good and the second very poor. The former is good 
because it recognizes the inner space of most people at such times and con
tains an invitation to become involved in the service. The second prayer is 
archaic and would turn off most of the gathering right from the start.2 

Section 96 provides two samples of concluding prayers. The first is centered 
on the deceased and the second on the mourners. The latter is clearly a bet
ter prayer for such occasions, although it could be strengthened if it were 
expanded to better fit the mindset of the typical griever; the conclusions of 
some of the better empirical research on bereavement would be quite help
ful here. 

To reiterate, the Order of Christian Funerals has provided a wider selection 
of better death-related prayers. But much more could be done. Prayers 
making a greater appeal to nature symbols and to the whole normal gambit 
of human fears and hopes are needed. It would be wonderful to commission 
a female theologian-poet to prepare a series of prayers for such occasions! 
As was noted earlier, Catholics especially need to practice and use extem
poraneous prayer more than they do. The practice of what has been dubbed 

2 Editor: Though Dr Klug did not know the origins of these prayers, it is interesting to note that 
the one he favors is a contemporary English-language composition; the other is a translation of 
a medieval Latin text. 
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"incarnational prayer" is common among Catholic hospital chaplains. In 
essence, this approach consists of being with people in a quiet and respect
ful way, and then summing up and verbally placing before the Lord the 
needs and fears and hopes one has heard expressed. The impact of such 
praying can be much more powerful, and make a greater contribution to stir
ring up the faith of people, than having a nervous minister fumble through a 
book to read "canned" prayers. 

Preaching 

Paragraph 27 of the Introduction to the Order of Christian Funerals states 
that a homily at funeral rites is mandatory, and adds that "there is never to be 
a eulogy". These are standard Catholic admonitions, but are neither helpful 
to homilists nor illuminating for the puzzled laity. The issue raised here is the 
long-standing dilemma about how personal one should get in a funeral 
homily. On the one hand one is to deal with the scriptural texts that have 
been proclaimed; on the other, one is to avoid the artificial cataloguing of 
virtues typical of funeral preaching among some Christians. 

But this is clearly not an either/or issue. The best way of truly expanding 
on the message of God's loving action, as proclaimed in the scripture texts, 
is to reveal how that loving action was manifested in the life of the deceased. 
Whatever the realities of a given person's life might be, one can see the 
finger of God at work; and when this is pointed out, the congregation can 
readily identify with and be in awe of such a wondrous mystery. Such a 
homily is always a unique effort, and can't be just a general statement with a 
few names and details changed. Most preachers at Catholic funerals are 
themselves unclear about what a good funeral homily should be. 

Ironically, the 1973 Catholic Funeral Rite has more and better things to say 
about the funeral homily than the new Order of Christian Funerals. If Krieg's3 
model of the essential ingredients of a Catholic funeral homily were included 
in the Order of Christian Funerals it could revolutionize our approach to 
funeral preaching. If the introduction to McCarthy's excellent book Funeral 
Liturgies4 were incorporated into the Order of Christian Funerals it would be 
of inestimable help to those arranging funeral rites. 5 

Conclusion 

The new Order of Christian Funerals is a significant step forward in a very 
difficult area of church life. Those who have produced it are to be congrat
ulated. It is hard to conceive of a liturgical setting that has more potential for 
stirring up the faith than a funeral. Priests and other ministers regularly 
involved in such rites desperately need all the help they can get. 

3 Robert A. Krieg, "The funeral homily: a theological view," Worship (May 1987) 222-239. 

4 Flor McCarthy, Funeral Liturgies (Costello Publishing Co. 1987). See also other resources 
given above in the section on Good Liturgical Celebration. 

S Editor: Dr. Klug does not dispute the traditional Catholic position regarding eulogies. He 
does not favor preaching that is too impersonal, however. 
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Other Notes 
Bulletins for 1990 

After consultation with the Episcopal Commission for Liturgy and the 
National Council for Liturgy, these topics are planned for volume 23 of the 
National Bulletin on Liturgy in 1990: 

Baptism for Children: Bulletin 120, March. This issue is a companion to the 
new Canadian edition of the rite of baptism for children. It will consider the 
meaning of the rite itself, including the role of the parents and godparents 
and the community as a whole. Preparation of parents for baptism, and 
reminders of baptism in liturgical rites for persons of all ages, will also be 
discussed. 

Children and the liturgy: Bulletin 121, June. One of the greatest liturgical 
challenges today is to facilitate the full participation of children in the lit
urgies of the Church, without diminishing the participation of anyone else. 
This issue will consider both Sunday and school liturgies, children as litur
gical ministers, new resourcesforthe liturgyoftheword, liturgical music for 
children, and the importance of story and symbol. 

Christmas Season: Bulletin 122, September. The two weeks between Christ
mas Day and Epiphany is a time when we are encouraged to dwell on the 
meaning of Christmas and prolong its celebration. Yet in practice Christmas 
often ends on December 26. This issue will consider the importance of the 
Christmas season and its many special feasts, especially Epiphany. It will 
discuss practical ways to celebrate the Christmas season even in the midst 
of the distractions of seasonal sales, New Year's parties, and sports. 

liturgical Spirituality: Bulletin 123: December. "Spirituality" is of great 
concern today, and a wealth of individual schools of spirituality flourish. 
Basic to all of them, however, is the spirituality that is expressed and cele
brated in the liturgy of the Church. The basic elements of a liturgical spir
ituality will be identified, and their implications forthe daily as well as Sunday 
lives of Christians will be drawn out. 
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Brief Book Reviews 
Jesus On the Mend: Healing 

Stories for Ordinary People, by Andre 
Papineau (1989, Resource Publica
tions, Inc., San Jose, CA 95112-5848). 
$7.95. 

This collection of 18 stories, 
based on Jesus' healing miracles, is 
offered to illustrate four aspects of the 
healing process: acknowledging the 
need, reaching out for help, the healer's 
credentials, the healer's therapy. 

The insights shared in the reflec
tions following each story will be 
helpful to all who are in need of healing 
and those who minister to the sick. 
Recom mended. 

Worship, Renewal to practice, by 
Mary Collins, aSB (1987, The Pastoral 
Press, Washington, DC 20011). 

A collection of thought-provoking 
essays on issues facing current litur
gical renewal. The author discusses 
topics such as the language of prayer 
and the use of ritual symbols in the 
context of both liturgical theology and 
the culture of the worshipping com
munity. Recommended for those who 
wish to critically reflect on the current 
experience of worship. 

Spirit in the Body: A Guide to 
Understanding the Catholic Sacra
ments by Walter J. Bildstein (1989, 
Brown Publishing-ROA Media, Dubu
que, IA 52001 and Claude Primeau & 
Associates, Oakville, ON L6H 1A6). 

This book provides clearly writ
ten and succinct overviews of the evolu
tion and theological background of the 
seven sacramental actions of the 
Church. In addition, a glossary of over 
100 terms used in sacramental theol
ogy is given. Though the overview of 
the sacraments is somewhat uneven in 
places, this small book will be helpful 
for catechists and sponsors of cate
chumens. 
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Confessing One Faith: The Ori
gins, Meaning and Use of the Nicene 
Creed, by Bishops' Committee for 
Ecumenical and Interreligious Affairs, 
NCCB, and Forward Movement. (1988, 
Forward Movement Publications, Cin
cinnati, OH). 

This study guidewas prepared by 
a committee of the Faith and Order 
Commission ofthe National Council of 
Churches in the United States. Each of 
the five chapters provides commentary 
on a section of the Nicene Creed and a 
series of discussion questions. This 
study guide is ideal for ecumenical 
groups and adults preparing for initia
tion into the Church. Highly recom
mended. 

Enriching Faith Through Family 
Celebrations, by Sandra DeGidio (1988, 
Twenty-Third Publications, Mystic, CT 
06355) paper, 128 pages, $9.95. 

This book is written out of the 
conviction that children learn the basic 
human and Christian values in the 
context of family rituals. The author 
provides an excellent introduction to 
meaning of ritual and the elements of 
home rituals. She also offers a wealth 
of ritual suggestions for the seasons of 
the year which have been tried and 
successfully used by families. Recom
mended. 

This Is Our Mass, by Tom Coyle 
(1989, Twenty-Third Publications, Mystic, 
CT 06355) 160 pages, $5.95. 

This book is a revised and en
larged version of the 1982 book of the 
same name. It is a clearly written 
presentation of the elements and struc
ture of the Mass. The author's style and 
the wealth of insights he offers will 
make this book welcome and valuable 
reading for young people and adults 
alike. Highly re~ommended. 



Brea!dhrough: StorieD of Conver
sion, by Andre Papineau, SOS (1989, 
Resource Publications, Inc., San Jose, 
CA 95112) 140 pages, $7.95. 

The author provides an overview 
of the stages of the conversion expe
rience. He then proceeds to relate 16 
gospel stories of conversion in a crea
tive and imaginative way. Each story is 
followed by a reflection on a particular 
aspect of transition leading to conver
sion. Recommended for personal re
flection - and enjoyment, this book 
will also be a valuable resource for 
RCIA teams and catechumens. 

Rediscovering Passover: A Com
plete Guide for Christians, by Joseph 
Stallings (1989, Resource Publications, 
Inc., San Jose, CA 95112) 290 pages, 
$11.95. 

The author traces the develop
ment of the Passover feast from its 
beginnings through to modern times. 
He pOints out several misconceptions 
about the Last Supper, and attempts to 
outline its shape in light of the historical 
background. This book is recom
mended for the valuable historical 
information which is provided in a very 
readable format. 

Parish Catechumenate: Pastors, 
Preslders, Preachers, edited by James 
A. Wilde (1988, Liturgy Training Pub
lications, Chicago, IL 60622-1101) 84 
pages, $4.50. 

This book is a collection of 
essays which examine the roles of the 
pastor, presider and preacher in the 
RCIA. The authors reflect upon the par
ticular needs of catechumens and 
provide thoughtful suggestions for 
determining the shape of the pastor's, 
presider's and preacher's ministry. A 
valuable resource for clergy and parish 
RCIA teams. Recommended. 

When Should We Confirm? The 
Order of Initiation, edited by James 
Wilde (1989, Liturgy Training Publica
tions, Chicago, IL 60622-1101) 96 
pages, $5.95. 

A series of articles are offered in 
this volume to show that the restored 
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order of initiation in the Church -
baptism, confirmation, eucharist - is 
expected and possible. The reports 
from American dioceses and from 
Salford, England provide readers with 
both hope for a restored order of the 
initiation sacraments and critical ques
tions which will need to be addressed 
in view of a revised practice. Highly 
recommended. 

At That Time: Cycles and Sea
sons In the Life of a Christian, edited by 
James A. Wilde (1989, Liturgy Training 
Publications, Chicago, IL 60622- 1101) 
118 pages, $4.50. 

A collection of brief and insightful 
essays on the celebration of the litur
gical year and the seasons of human 
life. This book is designed for cate
chumens, the newly baptized and all 
Christians who wish to deepen their 
participation in the liturgical, spiritual 
and social life of the Church. This book 
will prove to be a treasure not just for 
the information it contains, but for the 
spiritual growth it will stimulate. 
Highly recommended. 

Adapting the Liturgy, by Michael 
Marchal (1989, Resource Publications 
Inc., 160 E. Virginia St., Suite 290, San 
Jose, CA 95112-5848); paperbound, 
295 pages. $11.95. 

In the introduction to this work, 
the author states that liturgists must 
remain faithful to the Roman rite, but at 
the same ti me adapt them to the resou r
ces and experiences of real-life wor
shipping communities. He then goes 
on to say that liturgists must stretch 
and bend a bit, omit and reshuffle and 
rewrite - without losing sight of their 
responsibility to maintain our rich tradi
tion and the integrity of the Gospel 
message. The collection of "unofficial" 
rites which are presented in this book 
tend to represent departures from the 
Roman rites rather than adaptation 
based on respect for the tradition and 
sound, consistent liturgical principles. 
Some of the original prayers in this 
book may be useful for celebration with 
small groups, but not during the official 
rites of the ChurCh. 
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